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Imagine…

Imagine discovering the Book of Psalms as if it were a buried scroll unearthed for the first time
in thousands of years.

How uncanny that it speaks to the psychological and spiritual condition of our age. How
uncanny that it depicts the geopolitical unrest of our age. How uncanny.

*

Discover the philosophical elegance of the Psalms. It was always there, but could never before
have been translated into English as it has been now, as Israel returns to its ancient homeland
and again becomes conscious—ever so slowly—of its historical mission.

*

Now the truth can be told in the ancient words of the Psalmist, words that reverberate through
the ages, words that resonate in the heart, mind and soul. Words that empower the individual,
the nation, mankind. Words that illuminate the darkest abysses of human existence that we
are facing as we enter the 21st Century...

*

We are living in a special time, a pregnant time, in the history of the Jewish people, in the
history of Mankind, and in the history of the planet Earth. It is a time about which our
ancestors dreamed and saw visions.

It is an awesome time in which everything hangs in the balance and all of history is coming
to its culmination. It is a time in which the reasons for many things will be revealed.

The single most important thing that we will understand (which includes everything else) is
God’s plan for us. We will understand that, through supernatural and natural means, God is
bringing this plan to fruition. This involves moving into the next stage of history, the
Messianic Age. This can happen in many ways, all depending on what we do. But one thing
is certain: it will happen. All the “threads” of history are now being drawn together to
complete a single masterful tapestry. This means that all outstanding accounts must be
paid, and all unfinished business must be taken care of...

Our teachers have told us that there are tremendous obstacles before us. There is an actual
power that resists bringing the Godly process of history to its final conclusion. Of course, it
cannot stop the process, which is a cosmological imperative. But it can seemingly distort
and divert it.

It is for this reason, we are told, that the existence of this plan was always hidden from the
eyes of the multitudes, couched in seemingly disconnected metaphors, sealed and locked
behind doors the keys of which could not be found. Now, however, for this process to be
brought to its conclusion, it must be made intelligible to many people, Jews and Gentiles
alike. This is a direct attack on the power of Disbelief that presently dominates people’s
minds and distorts our perceptions about reality. Only one thing can overcome this power:
the combined effort of the entire Jewish People to reattain its past spiritual glory, and the
participation of a good part of humanity on Israel’s side...



*

The Torah is God’s Teaching to Humankind. It is not just for the Jewish people, but for
Mankind, via the Jewish people.

The Torah is God’s Light that illuminates our world. It makes known to us the reason we
were created. And what is this reason? Why did God create the cosmos, and man in it? The
reason, the Torah says, is so that “You shall know today and reflect upon it in your heart
that Hashem Hu HaElohim [God is the Supreme Being] in the heavens above and on the
earth below—there is nothing else” (Deuteronomy 4:39).

This verse contains several crucial key axioms. God’s Unity refers not only to His Sovereign
Rule (there are no other gods), and not only to the uniqueness of His Oneness (there is no
other oneness like it). It also means that HE IS ALL THAT THERE IS. That is, the belief that
God is ONE means that despite all of the evidence of diversity and separateness which our
senses communicate to us about the universe, in truth, all that actually exists is God’s
absolute and indivisible Unity. From the divine viewpoint of creation, there is no finite and
objective universe that exists independently “out there,” that separates and intervenes
between God and ourselves. Even though we experience ourselves and sense the world
around us as solid, hard reality, still, Jewish tradition teaches us that this is only how it
appears from our limited perspective.

In the most succinct terms, what the Torah is telling us is that we live in a unified reality.
We come from Oneness, and we are going to Oneness. The difference is that, before
creation, God was One irrespective of us. In God, before creation, we didn’t exist as
individuals. Enfolded in His Infinite Light, our souls were undifferentiated in a state of
Infinite Unity. But He desired to give each one of us life, eternal life, and to reveal His
Infinite Oneness through the prisms of our lives. His Will, the Divine Will, is to reveal His
Infinite Light into the finite fabric of creation.

What is Man’s part in this? First he must yearn for this revelation, to the point that it dawns
on him that it is exactly what he wants. He must find God in the holy of holies of his own
temple, the human heart.

King David’s Psalms are the quintessential expression of Prayer emerging from the human
heart, the quintessential expression of the soul’s desire for divine communion. It is man’s
response to having internalized the Torah, of wanting what God wants, and offering it back
up to Him.
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System of Hebrew transliteration used in this book:

Hebrew
letter

English
transliteration

English
letter

Gematria

א aleph soft a,e,i,o,u 1
ב beth, beit, veit b, v 2
ג gimel g 3
ּד dalet dagusha d 4
ד dalet rafa soft th 4
ה heh h 5
ו vav v, w 6
ז zayin z 7
ח chet ch* 8
ט tet t 9
י yod y, i 10
ּכ kaf degusha k, c 20
כ khaf kh, ch 20
ל lamed l 30
מ mem m 40
נ nun n 50
ס samekh s 60
ע ayin guttural aa, e 70
ּפ peh p 80
פ pheh ph, f 80
צ tzadi tz 90
ק kof k, q 100
ר reish r 200
ׁש shin sh 300
ׂש sin s 300
ת tav t, hard th 400

* The eighth Hebrew letter, chet, is a soft guttural. It is pronounced like the j in the Spanish name Juan.
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Foreword 
 

I. A New Translation of the Psalms 
A new and completely different translation of the Psalms is needed for our generation. It 
must be a Speaking Psalms—a Psalms that speaks to the soul of our troubled 
generation. It must be a Living Psalms that can help give expression to each of our 

deepest yearnings, the yearnings of Israel, and the yearnings of Mankind.  
 
This translation of the Psalms must be unique and groundbreaking in adding a 

dimension that is inherent in the Hebrew original but which cannot be captured in a 
word-for-word rendition. In order to convey an authentic glimpse into what can be called 
the “multi-dimensionality” of language (the Hebrew language in particular, and all 

languages in general), and to pierce through to the profound experiential level of prayer, 
explanatory words and phrases based on the root-meanings of Hebrew words, as well as 
on the commentaries of the greatest teachers and visionaries of our people, must be 

incorporated into the translation itself. In order to distinguish between the basic 
translation and these extra thoughts, the latter should be interspersed throughout the 
text in smaller letters and/or in brackets. Special consideration must be given to creating 

a format for each Psalm that is pleasant and easy to follow. 
 
Thus, not only the words but the concepts and spirit that lie behind those words must 

be incorporated into such a translation, in a language that speaks to our generation. 
Again, this can only be done by bringing out and making available some of the 
multiple levels of meaning that are embedded in lashon ha’kodesh, the sacred 

prophetic language of the Torah. This multi-dimensionality makes lashon ha’kodesh 
the perfect vehicle for accessing and connecting to the Divine Unity that lies behind all 
phenomena. 

 
Though longer, this translation must endeavor to address the major problem facing 
anyone who wishes to talk to God: “Do I understand what I am saying? Can I put myself 

behind the words I utter?” 
 
This translation is an attempt to fulfill that need. 

 
 

II. A New Concept in Translation 
Did you ever read a translation of a Psalm (or any other standard Jewish prayer) in 
English? Did you get the feeling that there was something wrong? Did you think to 
yourself, “If this is what Jewish prayer (or, the Jewish Bible, or Jewish Prophecy, etc.) is 

about, how can anyone take this seriously?” 
 
And if you did manage to break through and penetrate the outer shell of the translation, 

and realize that that prayer or that psalm really was saying something, can you really 
say that you understood what each verse (and, most importantly, the psalm in its 
entirety) was talking about? In other words, could you grasp its CONCEPT? Could you at 

least understand the connections between the verses? If some kind of unified concept 
did seem to emerge, was it clear to you why certain ideas were inevitably inserted which 
didn’t seem at all relevant to the major theme of the psalm? 
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Such understanding is next to impossible without drawing upon the deeper insights of 
our sages. They grasped the concepts behind the prayers and were therefore able to 
literally pry them open and extract their essence. By bringing the insights of the classical 

commentaries to bear in our translation, these verses come to life. 
 
The source for this approach (of bringing the teachings of the Torah to bear on our 

prayers) is the great chasidic master, Rebbe Nachman of Breslov, grandson of the Baal 
Shem Tov of blessed memory. Rebbe Nachman taught that Torah (God’s Teaching) and 
tefillah (man’s prayer) are to be joined and wed as man and wife. As we shall see, Torah 

is from heaven above; tefillah (prayer) is man’s response from earth below. Torah is 
called or yashar (direct light); tefillah is or chozer (rebounding light). Torah informs us of 
what Hashem wants of us; tefillah is our request for those very things.  

 
The secret of effectively uniting Torah and tefillah, heaven and earth, is therefore to 
learn exactly what it is that God wants us to ask for. Stated in general terms, this is 

none other than that His Presence, His Oneness, and His Providence be revealed in our 
personal lives as well as in the history of Israel and the world. Most importantly, God 
wants us to prepare for the Final Redemption towards which history is racing at this very 

moment. 
 

This is the generation that searches for the Hidden Presence, the children of 

Yaacov who seek Your Presence at all times, selah! (Psalm 24:6). 
 
Our generation seeks meaning. In every sphere of human endeavor, man is seeking the 

fundamental truths that lie behind and beneath the surface of things. New horizons and 
new worlds are opening up before us at an ever-increasing rate. Tools are needed, not 
only to cope, but to attain the equilibrium and self mastery required to navigate the 

stormy seas ahead. Tourist resorts, instead of taking people’s attention away from their 
problems, will become prayer and meditation retreats. Natural settings will be sought in 
which people will be able to recharge their batteries, “go inside” and explore. 

 
The time has thus come to search beneath the surface in our understanding of prayer. 
 

Of course, the degree that words have genuine feeling and meaning depends largely on 
the one uttering them. Nevertheless, the translator’s job (basing himself on the Oral 
Tradition) is to guide us to the meaning that actually resides in words. We referred to 

this above as the “multi-dimensionality” of the sacred language. Its very words breathe 
mystery for they contain many layers and subtle nuances of meaning. There are many 

metaphors to express this unified multi-dimensionality. Like cells in a living 

organism, each word (and even letter) is a tiny “information packet” containing 
libraries of information. Or, each word and letter can be described as a tree. The 
simple or surface meaning “rests on the ground,” i.e., relates to something we can 

identify in our everyday experience. The “roots” reach down and draw their 
nourishment from deeper and deeper strata of language. The “trunk” and “branches” 
reach up to higher and higher nuances of meanings. 

 
In our translation, we have put every effort into presenting the ancient language of 
tefillah (prayer) in a way which does not suppress the deeper meanings of its words. 

In this we have followed the advice of the master, Rambam (Maimonides), to his 
translator Rabbi Shmuel ibn Tibbon: 
 

One who wishes to translate from one language to another, and tries to translate 
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word for word, maintaining the order of both the subject and the words, will find 
his work very difficult, and will ultimately end up with a translation that is highly 
questionable and confusing. 

 
Rather, one who translates from one language to another must first understand the 
concept. Then he should relate and explain the subject according to his 

understanding, providing a clear exposition in the language [into which he is 
translating]. This is impossible without transposing the order of words. 
 

Moreover, the translator will sometimes have to use many words to translate a 
single word, while at other times he will have to use a single word to translate 
many. He will have to add and delete words so that the concept may be clearly 

expressed in the language into which he is translating. 
 
The problem of finding meaning in the Psalms (and in our prayers in general) does not 

exist only for the person who wishes to translate a psalm or prayer from the original 
Hebrew to another language. It also exists for one who simply wishes to understand 
what the psalm is about in its own terms. Certainly, all languages are multi-layered and 

contain more information than is readily apparent on the surface. It is the nature of 
human speech and language in general that words imply more than can be said in 
words! Ancient lashon ha’kodesh, however, is the Grandmother of all languages in this 

respect. It is the language par excellence that opens up the way back to infinite 
meaning. And when dealing with prayers composed especially in order to break through 
the constricted prism/prison of human existence back to the Infinite Source from which 

all meaning and existence emanates, there is no language like it. And yet, precisely 
because of its quality of infiniteness, we are at a loss to understand exactly what is being 
said.  

 
A balance is needed, and it is for this reason that the great commentators of the past 
chose any number of novel approaches and methods with which to expound the ideas 

embedded in each psalm. 
 
Of course, all of these problems arise because the psalms were written with ruach 

ha’kodesh (divine inspiration, prophetic enlightenment). And the truth is that the Psalms 
can only really be understood when uttered in a similar state to the one who composed 
them! If ruach ha’kodesh is defined as a state of being that is totally inaccessible to us in 

our generation, then we would just have to be satisfied with a piece-meal approach to 
the Psalms, i.e., get what we can, but never really understand what we were saying. But 
if the secret of ruach ha’kodesh lies in the Psalms themselves, then we are talking about 

an entirely different experience. Yes, the psalm is surrounded by a kind of protective 
layer which prevents us from tasting its fruit without sanctifying ourselves. But, again, 
the psalm itself is the way to become sanctified. 
 
 

III. Multiple Meanings 
“Behold, My words are like fire, says Hashem, and like a hammer that shatters rock” 
(Jeremiah 23:29). 
 

Fire and hammer. Two metaphors to describe the power of God’s word to split into 
many meanings. Just as a single flame can split into numerous flames, and just as a 
hammer can cause numerous sparks to fly when it strikes a rock, so every word that 

Hashem ever spoke split and continues to split into ever smaller and smaller units of 
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meaning in a seemingly endless process of breakdown. 
 
Referring to the Aseret haDibrot (Ten Divine Statements) that Hashem spoke at Sinai, 

the Talmud states:i 
 

Rabbi Yochanan asked, what is the meaning of the verse, “Hashem gave forth an 

utterance; [they became] announcements to a great host [of nations]” (Psalm 

68:12)? [Why does this verse switch from the singular “utterance” to the plural 
“announcements”?] Rather, every utterance that the Almighty spoke [at Sinai] 

split into seventy languages. Rabbi Yishmael learned [this from the verse], 
“[Hashem’s word is] like a hammer that shatters rock.” Just as a hammer causes 
many sparks to fly when it strikes a rock, so also every statement and every word 

that left the mouth of the Holy One split into seventy languages. 
 
The Midrash also asks:ii 

 
What is the meaning of “Hashem spoke these words to your entire assembly...A 
great Voice that did not cease” (Deuteronomy 5:19)? Our Masters taught that the 

Aseret haDibrot were all spoken in One Syllable. They issued forth from the mouth 
of the Holy One [as one]—something so difficult [to imagine] that no human 
mouth can utter it, nor any human ear hear it. It is therefore written, “My soul 

departed at [the sound of] His Voice” (Song of Songs 5:6) [i.e., our souls were unable 
to remain in our bodies when we heard God’s Voice at Sinai]. “A great Voice that 
did not cease”—the Voice split up into seven voices and then [continued splitting 

up] into seventy languages. 
 
What is the purpose of this seemingly endless process of breakdown into ever smaller 

and smaller units of meaning? And hasn’t the process gone too far? Will we never have 
access again to the Ultimate Meaning that lies behind all the fragments? If our 
ancestors experienced the One Voice as a chorus of seven and then a symphony of 

seventy, will we ever hear anything but a deafening cacophony of seven billion? Will 
the process ever be reversed so that we can hear the pristine Voice of the One? 
 
 

IV. The Language of Creation 
The Psalmist wrote, “With Hashem’s word, the heavens were made, and all the 

heavenly hosts were fashioned with the breath of His mouth” (Psalm 33:6). In the Torah, we 
read “Elokim said: There shall be light, and light came into existence…Elokim said: The 
waters shall teem with swarms of living creatures…Elokim said: Let us make man...” 

All totaled the expression va’yomer Elokim appears in the Creation Narrative ten 
times. These are the Asarah Maamarot (Ten Divine Utterances) with which God 
created the universe.iii 

 
Lashon ha’kodesh (the sacred, transcendental language of prophecy) is the language 
of creation, whose very letters (like energy frequencies) lie at the basis of all 

existence. It is the language of the angels, the language of the soul, the ultimate 
language that sanctifies, elevates, and unifies all other languages back into the One 
Voice. 

 

                                                           
i Shabbat 88b. 
ii Tanchuma, Yitro 11. 
iii Pirkey Avot 5:1. 
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Lashon ha’kodesh is holy not only because all creation and all other languages branch 
off from it, but because, like its Source, no matter how much it is broken down into 
smaller and smaller units of meaning (even into other languages), it remains unified. 

In other words, although it is infinitely multifaceted and multidimensional, an 
inexhaustible wellspring of meaning in every day and age, all of its meanings are 
grounded in Oneness, God’s Oneness. Its verses, words and letters mean on many 

levels simultaneously, yet, because their source is in Oneness, all of these levels 
together form a Whole that is greater than the sum of its parts, a chorus and a 
symphony that is so awesomely harmonious precisely because it is made up of so 

many billions of parts. And the reason it had to be broken down into so many parts 
was so that each and every one of us could acquire our own unique portion in it, 
attuned to the deepest song of our souls. 

 
The question still remains. How do we experience true Unity in the midst of all this 
multiplicity? Perhaps the first step is to be silent. To hear the kol demamah dakah 

(tenuous, silent voice), we ourselves need to stop for a moment. We need to enter into 
holiness, into the sacred space of our own souls. In that sacred space we meet others. 
In that sacred space, we meet Hashem. 

 

In sum, the unified multi-dimensionality of lashon ha’kodesh is as important for us 
today as ever. Living as we do at the height (or the end) of the Age of Materialism, our 

everyday experience is not exactly filled with exultation and thankfulness to the 
Creator for the awesome privilege of being alive. The reason for this is that our lives 
are hopelessly fragmented. We simply do not experience the Unity that lies behind all 

existence in a real and meaningful way. This is what Torah is all about. This is also 
what Psalms (and all Jewish Prayer) is about, to revive that experience in our souls, to 
be healed by the wholeness of Hashem’s Word. 
 
 

V. About This Translation 
Any translation of our Sacred Scriptures—whether it be a verse or a word in the Torah 
itself, in the Prophets, in the Psalms, or in any prayer, blessing, or song originally 
formulated in lashon ha’kodesh—is necessarily partial. There is no way our finite 

minds can grasp all that God wants to say to us in a mere translation. To overcome 
this, at least partially, we have based our translation on the root meanings of words as 
well as on the deeper insights provided in the Talmud, Midrash, Zohar, and major 

commentaries. 
 
The truth is that any commentary, no matter how all-encompassing, is bound to limit 

the nearly infinite meaning of a verse to its own particle point of view. This might 
seem like a problem, but it is a wonderful kindness. We cannot grasp something that 
is too all encompassing. Similar to the effect of too much sunlight, we are blinded by 

infinite meaning.iv The commentaries bring meaning down to our level. At most, the 

                                                           
1
 There is actually a halakhah (Jewish law) that expresses this. Just as we respect sages according to their 

rank, so do we honor sacred books according to their importance. When placing sacred books in a stack, 
the Torah (Five Books of Moses) goes on top of those of the Neviim (Prophets) and Ketuvim (Sacred 
Writings), and not vice versa. Similarly, Biblical works are considered more sacred than Talmudic and 
Midrashic works, and the former should always be placed on top. Later halakhic (legal) codifications are 
placed on the bottom (see Megillah 27a; Yad, Sefer Torah 10:5; Yoreh De’ah 282:19).  

In this sense, all the sacred books of our tradition form a single structure similar to the human body, 
with a head, neck, shoulders, torso, waist, legs, and feet. The Torah is infinite; it is like the head; all 
meaning is contained in the Torah; furthermore, its all-encompassing meaning can never be exhausted by 
any interpretation. The Neviim and Ketuvim are less all-encompassing; they come to explain what the 



Foreword 
 
 
 

 

vi
 

creative part of this translation lies in having combined one or more of the meanings 
provided by tradition on any particular verse or word. As a general rule, we have 
reduced the font-size and when necessary enclosed these additional meanings in 

brackets such that a verse can be read both with and without the additional meaning 
[brought out in the brackets]. 
 

Our translation thus seeks to strike a balance between the spirit and literal meaning of 
words. Its purpose is not to replace others and certainly not to replace the original! It 
is simply to inspire a deeper appreciation of the original. Its secret is that it is 

integrative. Like a diamond, it seeks to show how all the various nuances and 
meanings that are embedded in the Sacred Text are all parts of one whole.  
 

The translation also brings out the connection between the inner, psychological, level 
of the psalms (“David spoke about himself and the struggles he had within his own 
soul”v) and the outer, historical, geopolitical level of the psalms (“David spoke about 

the collective destiny of the Jewish people and mankind”vi). It shows how scientifically 
and philosophically advanced and ahead of his time David was. It shows why King 
David was chosen to be the progenitor of the Messiah of the House of David. Psalms 

reveal the true plan of the Creator for the Jewish people and the world. This and more.  
 
Can an English translation do justice to all this? No. But, together with the notes and 

special in-depth commentary, this translation, which incorporates these deeper 
meanings, can!vii This commentary emerged organically in the process of translating 
the Psalms. If the translation opens up a window to the multi-dimensionality of the 

Psalms, the commentary endeavors to open up a gate to a world of even greater 
profundity and wealth of meaning that lies behind these powerful prayers. 
 

Again, this level of meaning has a special importance for our generation. Soulful prayer 
has the power to connect us to our individual missions and soul-destinies, the very 
reasons for which each of us has been born at this time, as well as to the collective 

mission of our people (and of all mankind), when the global consciousness foretold in 
the Torah, Neviim (Prophets), and Ketuvim (Sacred Writings) is dawning on our planet. 
 
 

VI. The Unified Vision 
Beyond the problem of translation of words, and even concepts, is the importance of 

our connecting to and aligning ourselves with the unified vision that lies behind the 
Scriptures, in this case the Psalms. Remember, these words were written in a state of 
prophecy called ruach ha’kodesh. In the olden days, when a prophet or a talmudic 

sage or a kabbalist or a chassidic master wrote words of Torah, the Shekhinah was 
said to speak through them. That is, behind the surface meaning of their words, 
something much more profound was happening. The problem is that when we now 

read their words, we are blocked from having direct access to that transforming, inner 

                                                                                                                                                                                
Torah meant; in explaining, they limit; they are like the neck and shoulders of the Torah. The Talmud and 
Midrash are less encompassing; they are like the torso and waist. Halakhah, which means literally, 
“walking,” is least encompassing; halakhah is concerned only with what we are to do; it corresponds to the 
legs and feet of the Torah structure; without the feet we could not stand or walk; still, without the head 
and heart, we could not think and feel. We need the entire structure embodied in all of these sacred works. 
v Midrash Tehillim, Psalm 18:1. 
vi Ibid. 
vii In the present volume, we include only a sampling of notes in order to give a taste of what is possible. 
The remainder of the notes and the in-depth commentaries that we have written on many of the psalms 
(and which we are still in the process of expanding) will be published separately in a companion volume.  
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experience of which they wished to leave an impression for posterity. For when they 
received their ruach ha’kodesh, they felt their soul embraced by Hashem. They lost 
their sense of separateness and attained complete devekut (ecstatic bonding with the 

Divine). They felt His kisses, drank the ecstatic wine of the Torah, became satiated 
with its life giving waters, enfolded in its wings. 
 

If we would ask any of these giants of the spirit, after they returned to their normal 
waking consciousness: What was it like? Can you tell us, communicate it in words? 
Their answer would be twofold: 

 
1) “There are no words. For, you see, I didn’t exist. There was no subject-object 
duality. I don’t know who, what, where I was. It was incredible, overwhelming. I’ll 

never forget it.” This is exactly the same as numerous reports of near-death 
experiences.viii Because of the nature of the experience, people are reported as saying, 
“There are no words. Anything I say could never even approximate what I saw and 

felt...” One woman was reported as saying, “I felt myself in a place of all knowledge. 
Anything anybody could ever know or want to know was there...” She is referring, of 
course, to what our tradition calls the Metivta d’Rakiya, the Heavenly Academy... But, 

to continue, there is a second stage. 
 
2) “I have to put it in words, words that will not obscure the light completely... Maybe 

they won’t express everything, not, at least, on the surface, but deep down, inside the 
words themselves, I will clothe my experience for posterity. I will inscribe my nefesh 
(soul) in the words I write.” 

 
Stage #1 thus corresponds to “My soul departed when He spoke” (Song of Songs), and 
stage #2 corresponds to the acrostic of the word Anokhi (ANoKhY), the first word of 

the Decalogue, each letter of which stands for a word: “Ana Nafshi Ketavit Yahavit—
[In these words] I have written My soul and given it [to you].”ix 
 

That was then. 
 
Now, something has happened. Relative to former generations, we are locked out of 

the inner core. How shall we enter? Actually, every generation felt the same relative to 
those who preceded them. And for good reason. For reasons that are part of God’s 
plan for history, at each transition from one generation to the next, a traumatic 

shevirat ha’kelim (breaking of the vessels) occurred which effectively drew a line of 
demarcation between two different ways of perceiving the world. What was whole, 
became broken; what was filled with meaning, lost meaning. Those who came before 

had a certain wholeness, a unity of perception, a higher consciousness. The trauma of 
each subsequent generation was/is that it loses its connection with what was 
meaningful to the last generation. This is called hit’katnut ha’dorot (the diminishing of 

the generations). This is also why it was so vitally important for each generation to 
transmit its experiences orally and in writing to the following generation in a way that 
could make itself heard even after the break had occurred. This is the importance of 

such key phrases as “Generation to generation will praise Your deeds...” (Psalm 145:4; 

see our in-depth commentary there). 
 

This hit’katnut is usually understood as a negative phenomenon. This is 

                                                           
viii According to our sources, King David himself had a near-death experience. See our in-depth 
commentary on Psalm 23. 
ix Shabbat 105a. 
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understandable. The farther away from the Garden of Eden, the farther away from 
Avraham, Yitzchak, and Yaacov, the farther away from the Exodus and from Sinai, the 
farther away from the 1st Temple and the 2nd Temple (and there was a major break 

after every one of these), the greater the distance between us and the meaning our 
ancestors felt and experienced and lived. 
 

Now we can understand why Hashem commanded His prophets to commit their 
messages to writing. Here, no matter how far away we are from the actual events in 
time and in space, we are close in spirit, in consciousness, in our inner worlds. The 

words of a psalm can open up to us. We can taste its essence. We can see and feel its 
words move, come alive, dance, and give forth meaning never-before revealed. 
 

Can dead bones/words come alive?! Can the words of an ancient book come alive? Can 
meaning begin to flow from these words like water from flintstone? Can the heart of 
stone begin to beat again and feel God’s presence, close, closer than ever before?! 

Until the Spirit in the words begins to whisper Its secrets… 
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Introduction 
 

A word of caution: This Introduction contains important ideas that will deepen your 

appreciation of the Psalms. It is, however, very long—much too long to be read in one 

sitting without getting utterly exhausted. It is, after all, the product of years of work. In 

view of this, it is therefore recommended not to try to read it all at once. On the contrary, it 

might be wiser for most readers to go straight to the actual text of the Psalms—and then 

return. 

 

I. The Five Books of Torah and Psalms 
 

For everything that Moses did in his life, we find that David did something correspondingly 

analogous... Moses gave Israel Five Books of Torah. David gave Israel Five Books of 

Psalms.1 

 

The 150 chapters of the Book of Psalms are traditionally divided into five sections or books. 

These “Five Books of Psalms” correspond to the “Five Books of Moses” (the Torah). This 

division dates back thousands of years and is intentional. 

 
Books of Torah Books of Psalms  

1. Genesis 1. Psalms 1-41 (41 psalms) 

2. Exodus 2. Psalms 42-72 (31 psalms) 

3. Leviticus 3. Psalms 73-89 (17 psalms) 

4. Numbers 4. Psalms 90-106 (17 psalms) 

5. Deuteronomy 5. Psalms 107-150 (44 psalms) 

 

Exploring Jewish tradition for other places where the number five plays a significant role, we 

can get an insight into why both the Torah and the Psalms are divided into five books. 

 

One of the best analogies of the relationship between God and the world is that of the soul and 

the body. In a sense, we can call God the “Soul” of the universe. Of course, the analogy is far 

from exact, since God cannot be compared to anything in His creation. But it does serve the 

useful purpose of further clarifying His relationship to the world. 

 

For example, we are told: Just as the soul fills the body, so God fills the world. Just as the soul 

sees and is unseen, so God sees and is unseen. Just as the soul dwells in the innermost 

chamber, so God dwells in the innermost chamber…2 

 

The Midrash and Kabbalah3 speak of five levels of soul. From the highest level of the soul 

rooted in God’s Oneness to the lowest aspect of the soul residing in the physical organism 

(specifically the blood), these five levels are called: yechidah (unity), chayah (life-force), 

neshamah (divine soul), ruach (vital spirit), and nefesh (indwelling soul). The Zohar4 explains 

that we are all born with the lowest level of soul, nefesh (or nefesh of nefesh). It is only when 

we struggle to “refine” our nefesh, which includes our purely physical needs, drives, and 

instincts, that we are able to access and embody the higher levels of the soul, and attain 

                                                 
1 Midrash Shochar Tov, Psalm 1 (end of paragraph 2 in Buber’s version called Midrash Tehillim). 
2 See Midrash Shochar Tov, Psalm 103:4; Berakhot 10a, Vayikra Rabbah 4:8; Devarim Rabbah 2:26; Pirkey 
d’Rebbe Eliezer 34; Tikuney Zohar 13 (28a); Shomer Emunim (haKadmon) 2:9-11. 
3 Bereshit Rabbah 14:9; Devarim Rabbah 2:9; Shaar haGilgulim 1; Ramchal, Derekh Hashem 3:1:4. 
4 Zohar 2:94b. 



Introduction 

 

 

- 2 -

correspondingly greater closeness and consciousness of God. These five levels are thus like a 

ladder upon which to climb to ever higher levels of God-consciousness. 

 

These five levels, in turn, parallel five general stages in the mega-system of universes that 

God brought into existence (and continues to sustain) for the purpose of relating to man. 

Beginning with the highest level, these five universes are called: Adam Kadmon (primordial 

man), Atzilut (emanation), Beriah (creation), Yetzirah (formation), and Asiyah (completion). 

Each of these stages involves a greater constriction and diminution of His light, resulting in the 

possibility of greater concealment of and separation from the Divine at every successive stage. 

This process culminates in the physical universe, the environment which is characterized by 

the greatest concealment of God’s light. Finally, in the physical universe, God’s presence is all 

but completely undetectable, and human beings are almost completely oblivious to God. 

 

These five stages parallel the four letters of the Sacred Four-Letter Name, YHVH [that is, Yod, 

Heh, Vav and Heh, but pronounced Yod-Keh-Vav-Keh or Havayah (Eternal Being), or Hashem 

(the Name)], plus a fifth, hidden level, the apex of the first letter Yod (which corresponds to 

yechidah-unity). 

 
Five Levels of the Soul Five Universes Havayah 

Yechidah / Unity Adam Kadmon Apex of Yod 

Chayah / Life-force Atzilut Yod 

Neshamah / Divine Soul Beriah Heh 

Ruach / Vital Spirit Yetzirah Vav 

Nefesh / Indwelling Soul Asiyah Heh 

 

Below, we shall uncover some of the meanings of this Divine Name. In the meantime, note 

again that these five stages parallel the four levels of the Name, YHVH, plus the fifth, hidden 

level, the apex of the first letter Yod. This is why the Supernal Torah—the Divine Teaching that 

God bestows upon mankind from above—is called Torat YHVH (the Torah of Hashem).  

 

We will now explore these correspondences more fully. 
 
 

II. God’s Torah and Man’s Torah 
The Torah is God’s teaching to humanity (human unity). It is not just for the Jewish people, 

but for humanity, via the Jewish people. In this sense, the Jewish people are the guardians 

of the prophetic spirit of the Torah that will eventually become universally accessible to all 

mankind. 

 

The word Torah means instruction. It derives from the same root as orah (the source for the 

English aura), meaning light. Torah is spiritual light, i.e., it is the ancient word for spiritual 

illumination. Torah reveals God’s Will, the purpose for which He created the world, and 

humanity in it.  

 

The relationship is always God “above” and man “below.” God bestows wisdom and light from 

above, while man’s soul awakens from below to recognize and lift himself up towards the 

Source of light. In exactly the same way, God bestows Torah from above in the spiritual 

dimension that towers over and encompasses our little world, while the prayer must originate 

from within the human heart below.  

 

This is the secret of the Magen David, the Six-Pointed Shield of David. As below in the right 

column, the upper triangle (God, Torah, heavenly light) descends from above to meet the 

lower triangle (man, prayer, earthly physicality) rising up from below. Together they then 
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create a unified whole that is greater than the sum total of both their individual parts. For 

although the Magen David has six points, its newly created heart-center embodies the concept 

of seven.5  

 

  
 

 

God from above and man from below. God bestows Torah and light from above, and we 

respond with heartfelt prayer from below. Again, this is why the Five Books of the Psalms 

parallel the Five Books of the Torah. For the very content of the Psalms is a recasting of Torah 

into prayer. Just as God calls to man in the Torah, man calls to God in the Psalms. 

 
The Psalms of David are the beams of God’s light reflected and refracted through the prism of 

the human soul. David’s prayer is thus the quintessential expression of Torah entering into and 

then emerging from the human heart. In the Psalms, David internalizes, restates, and 

reaffirms the Godly teaching. He then turns it back to God, saying, “We want what You want!” 

 

In the first Psalm, David thus wrote: “Happy is the man who sees through the façade of this world... His 

desire is rather in the mysteries of Torat YHVH [Hashem’s Torah]; be’Torato [in His Torah] he meditates 

day and night [thus acquiring it as his own for all eternity]” (Psalm 1:1-2). 

 

Hashem’s Torah is the Godly Plan, the Supernal Torah or Blueprint, not only of the entire 

physical cosmos, but of all the dimensions of our inter-dimensional universe, seen and 

unseen, physical and spiritual. This is implied in the expression Torat YHVH (Yod, Heh, Vav, 

                                                 
5 The number 6 can be said to represent the natural world that was created in 6 days (time) with its 6 spatial 
directions (east-west, north-south, up-down). The number 7 represents Hashem’s immanence, the hidden 
presence of the Divine at the heart and core of this world. In other words, 7 is the very soul of the 6. With the 
power of 7, heaven thus permeates the 6 of earthly physicality, instilling it with holiness, in order to elevate it to its 
highest perfection. As we shall see in Psalms 6, 12, 19, and 119, relative to the permeating immanence of 7, the 
number 8 represents Hashem’s utter transcendence—above and beyond this world. As in music, 8 is the beginning 
of a new octave.  

The relationship between these three sacred numbers (and the concepts they embody) is made clear in the 
Torah. Numerous commandments in the Torah involve the number 7, which is nothing less than our ability to 
internalize and bring into our lives those deep lessons that Hashem has taught us when He has lifted us up above 
the limited confines of the 6-7 of spacetime to view the infinite 8 (∞) of Eternity. 
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and Heh), wherein each letter of the Ineffable Name represents another level of the mega-

system of universes we call our world. Although this Supernal Torah is known only to God, 

He has revealed parts of it in divine inspiration to His chosen ones, from Adam to our day. 

The totality of this Torah will be revealed in the Messianic Age. 

 

The Baal Shem Tov referred to this idea many times in connection with the verse, “The Torah 

of YHVH is complete, it restores the soul” (Psalm 19:8). Rabbi Menachem Nachum of Chernobyl, 

a close disciple of the Baal Shem Tov, thus wrote in the name of his master:6 

 

God’s infinite light is clothed within the external garb of the Torah. This light, which is 

hidden in the Torah, is called ayin (no-thing-ness), for it is impossible for any created being 

to grasp it. It is beyond human comprehension because it is identified with the Blessed 

Creator Himself who is the Source from which the Torah emanates, such that He and the 

Torah are One... 

 

It is for this reason that the inner light of the Torah is also called Torat YKVK [for it is 

forever one with its Source]. Regarding this, my master, the holy Baal Shem Tov taught, 

“The concealed light is still complete, whole, and untouched. [Despite the achievements of all the 

great teachers of our people who have never stopped revealing the most profound secrets of creation via the 

Torah] no man in the entire history of the world has even begun to touch upon an 

infinitesimal part of this great light, as it is written, ‘the Torah of YHVH is complete, it 

restores the soul.’” 
 
 

III. God and Man 
 

(2) His desire is rather in the mysteries of Torat YHVH 

[Hashem’s Torah]; be’Torato [in His Torah] he meditates day and 
night [thus acquiring it as his own for all eternity]. 

ִּכי ִאם ְּבתֹוַרת ְיֹהָוה ֶחְפצֹו ) ב(
 :ּוְבתֹוָרתֹו ֶיְהֶּגה יֹוָמם ָוָלְיָלה

 

There is Torat YHVH (Hashem’s Torah), and there is Torato (His Torah). But couldn’t “His 

Torah” (with a capital “H” referring to God) also be “his Torah” (referring to man)? Which do 

we choose? Rather than missing out on the double meaning (His/his) implied in the word 

Torato, we add in brackets: [thus acquiring it as his own for all eternity]. In this way, “His 

Torah” (referring to the Supernal Torah) becomes “his Torah” (the Torah we acquire for 

ourselves by internalizing the Supernal Torah).7 

 

Torat Hashem thus refers to the Supernal Torah, the infinite light with which God created the 

world. This light was not a physical light; it was the primeval light of the Creator Himself that 

was necessarily hidden in order to allow creation to exist. This light emanates continually from 

the infinite Source of light. It is for this reason that the Supernal Torah is limitless, and beyond 

our comprehension. God’s desire, however, is to give us this Torah. By meditating in His 

Torah, we internalize it and make it our own. And that is why He clothes “His Torah” (the 

Supernal Torah) in “his Torah” (the stories of the lives of human beings). For “his Torah” is 

“His Torah.” Human “history” is “His Story.” For when we begin to meditate on the Torah 

and make it ours, we begin to see God’s Story revealed in and through our very human 

lives. 

 

Now we can understand that Torat Hashem also refers to the Five Books of Moses, while 

“his Torah” refers to the Five Books of the Psalms of David. The purpose of the Psalms is to 

                                                 
6 Meor Eynayim, parashat Chukat, p. 105a; quoted in Sefer Baal Shem Tov al HaTorah, Bereshit §34, note #27; 
Vaet’chanan §29. 
7 Rashi, ibid.; Kiddushin 32b top, s.v. ubeTorato yehegeh. 
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teach us how to draw the Supernal Torah down into our earthly existence, how to 

internalize the light of consciousness in our thinking, speech, feelings, and actions. First we 

must realize and know that our world exists within the greater context of a wondrous multi-

dimensional universe, vaster than anything we can imagine, governed, guided, and 

overseen by the Infinite Creator Himself. We (our souls) come from the highest dimensions 

wherein the light and presence of the Infinite One is very much more revealed than down 

here. Knowing this, we can then begin to reconnect to the higher destiny for which we have 

all been born at this time. We can amplify consciousness of our true Selves, and return and 

reconnect to our Source. Then we can begin reaching our full stature as human beings, and 

draw down (even now) the Torah of YKVK, the Supernal Torah that will only be fully 

revealed with the advent of the Messianic Age. 
 

 

IV. Psalms and the Power of Prayer 
In the Psalms, David turned God’s Torah into exalted prayer. Never underestimate the power 

of prayer. Prayer can have dramatic effects. It can change the course of human affairs. Adam 

and Chavah (Eve), Avraham and Sarah, Yitzchak (Isaac) and Rivka (Rebecca), Yaacov (Jacob) 

and Rachel and Leah, Yoseph and Asnat, Moshe (Moses) and Zipporah, Yehoshua (Joshua), 

Shmuel (Samuel), David, Shlomo (Solomon), Eliyahu (Elijah), Elisha, Yeshaya (Isaiah), 

Yirmiyahu (Jeremiah), Yechezkel (Ezekiel), Daniel, Mordechai, Esther—all of them prayed. And 

what was the content of their prayer? They took God’s Torah, and turned it into prayer. 

 

First they internalized Torah, allowing its light to shine into their hearts and awaken their souls, 

thereby transforming mundane existence into divine mission. And while they were impelled to 

share the light and proclaim its truth publicly to all those around them, and even to inscribe it 

in writing for posterity, in private, they also prayed. What was their prayer? It was words, but 

it went far beyond words. For they used the words and letters of the Sacred Tongue to 

transcend conscious thought, and to soar beyond the time and space of this world. Penetrating 

into the Heikhalot (Palaces) of the spiritual dimension, they walked and talked with angelic 

beings and learned the Torah as it is learned in the heavenly realms.  

 

In addition, they were often shown glimpses not only of the future, but of all time, past, 

present, and future. When they returned, they were permitted to communicate just a fraction 

of what they saw. Having tasted eternity, they prayed and yearned to bring back more of its 

joy, its hope, and its light; to share it with their fellows and leave behind some trace of it for 

generations to come. They prayed to become conduits of its light; to align themselves with the 

Godly Will. More than that, they basked in the light, felt God’s love for them and for all His 

creations. They felt their pain, the pain of being human, transformed in the light. They not only 

prayed God’s Torah back to Him. They became prayer. They melted in God. They died, only to 

come back to life completely renewed and transformed. 
 
 

V. Ten Types of Song 
We read in the Midrash (Shochar Tov, also known as Midrash Tehillim):8 

 

The Psalms contain ten [archetypal] types of song/praise: 1) Nitzuach, 2) Nigun, 3) 

Mizmor, 4) Shir, 5) Hallel, 6) Tefillah, 7) Berakhah, 8) Hodaah, 9) HalleluYah, 10) 

Ashrei. And the greatest of all of them is HalleluYah, for it includes God’s Name (Yah) 

and His Praise (Hallel) in one word. Rav called the entire book of Psalms HalleluYah. 

 

In the Talmud, we have a slightly different listing:9 

                                                 
8 Midrash Shochar Tov, Psalm 1; Midrash Tehillim 1:6 end. 
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Rabbi Yehoshua ben Levi said: The Psalms were composed using ten [archetypal] 

expressions of song/praise: 1) Nitzuach, 2) Nigun, 3) Maskil, 4) Mizmor, 5) Shir, 6) Ashrei, 

7) Tehillah, 8) Tefillah, 9) Hodaah, 10) HalleluYah. And the greatest of all of them is 

HalleluYah, for it includes God’s Name (Yah) and His Praise (Hallel) in one word. 

 

King David began each psalm with a “superscription,” a kind of headline that tells us 

something about the essence and purpose of a psalm. Some of these superscriptions are 

short, some are longer. The most recurrent superscription, LaMenatzeyach (pronounced la-

men-a-tzei-ach), which we often translate “Dedicated to the Orchestra Leader [of Creation] 

who grants eternal victory,” stands at the head of 55 psalms. After that, Mizmor LeDavid (or 

LeDavid Mizmor), “A Cutting-psalm by David,” heads 36 psalms. [Of these 36, 23 are part 

of longer superscriptions in which the title LaMenatzeyach appears.] The word Maskil, “To 

teach wisdom,” is part of the superscription of 14 psalms. Shir HaMaalot, “A Song of 

Ascents,” heads 14 psalms. HalleluYah, “Praise God!” heads 10 psalms. 

 

Main Recurring Superscriptions in Psalms 

LaMenatzeyach = 55 

Mizmor LeDavid (29), LeDavid Mizmor (7) = 36 

Shir HaMaalot (14), Shir LaMaalot (1) = 15 

Maskil = 14 

HalleluYah = 10 
 

Other superscriptions appear either as single words or in varying intriguing combinations 

with each other. Some of these are: Ashrei, Shir, Mizmor, Tefillah, Mikhtam, Neginot, Barkhi 

Nafshi, Mizmor LeTodah, Ranenu Tzadikim. In whatever form or combination they appear, 

these superscriptions tell us something important about the respective psalms at whose 

head they stand. In general, they are expressions of joy, thanks, hope, self-reflection, and 

most importantly, song. 

 

Torah sources (Talmud, Zohar, and Tikuney Zohar) consolidate all these different 

superscriptions into ten basic categories, and call them “the ten archetypal types of song.” 

According to the Tikuney Zohar, these ten are:10  

 
Song Meaning 

1. Ashrei Happiness, Insight 

2. Shir Joyous Song, Elevation 

3. Berakhah (Barkhi Nafshi) Blessing, Drawing down sustenance, Revelation 

4. Zemer (Mizmor) Cutting-song, Breaking through barriers 

5. Neginah (Bin’ginot) Soaring Melody 

6. HalleluYah Praise Yah (God), Radiating thanks and joy 

7. Nitzuach (LaMenatzeyach) Touching Eternity, Victory, Unity in multiplicity 

8. Hodaah (Hodu) Thanksgiving, Admitting the truth, Testifying 

9. Rinah (Ranenu) Joyous song, Crying out 

10. Tefillah Prayer, Self-evaluation 

 

In another place, the Zohar lists them in slightly order, this time identifying them with their 

corresponding sefirah:11 

 

                                                                                                                                                             
9 Pesachim 117a. See also Yerushalmi Succah 3:10. 
10 Tikuney Zohar, tikun 13. 
11 Zohar 3:223b. We will speak more of the sefirot below; see below Section VIII, “The Sefirot and the Divine 
Names.” 
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Song Sefirah  

1. Ashrei Keter Crown 

2. Shir Chokhmah Wisdom 

3. Berakhah Binah Understanding 

4. Neginah Chesed Lovingkindness 

5. Zemer Gevurah Power / Restraint 

6. HalleluYah Tiferet Beauty / Harmony 

7. Nitzuach Netzach Victory / Eternity 

8. Hodaah Hod Majesty / Thankfulness 

9. Rinah Yesod Foundation Channel 

10. Tehillah Malkhut Kingship 

 

In yet another place the Zohar lists these ten types of song in a slightly different order and 

makes two substitutions: Maskil (A Wisdom psalm, to contemplate and understand life’s 

lessons); Mikhtam (A Precious psalm, to be constantly reviewed for the lessons its 

contains): This fourth order is thus: 1) Nitzuach, 2) Neginah, 3) Maskil, 4) Mikhtam, 5) 

Zemer, 6) Shir, 7) Ashrei, 8) Tefillah, 9) Hodaah, 10) HalleluYah.12 

 

Whatever their order (and whatever their variations), the great chassidic Master, Rebbe 

Nachman of Breslov (1772-1810), understood something very deep about these different 

types of song. Indeed, from Heaven it was revealed to him that each of them corresponds 

to and is directed at correcting and healing a different human frailty or lack. 
 

1. Ashrei 
Ashrei, for instance, which is usually translated “happy,” also connotes vision and 

perception. We know this because the main consonants of the word aShRei are identical to 

the Hebrew root ShuR which means to see and perceive. Rebbe Nachman derives an 

important lesson from this: It is only when we fail to perceive the Unity that underlies the 

apparent diversity of the world that we fall into despondency. When we are blind to the way 

in which all things point to a common source and purpose, we inevitably become 

disconnected from that Source. Conversely, true happiness and joy derives from correcting 

our faulty vision and achieving a shift in perception which enables us to understand the true 

nature of the world and our purpose in it. 

 

2. Shir 
This, in turn, leads to ShiR, song, the song we sing when we have come out of the dark 

night of doubt and uncertainty into the daylight of clear vision and connectedness to our 

purpose. For what greater joy is there than having overcome some great difficulty in our lives, 

of having been tested, of having suffered, and being the better for it? There is no greater joy! 

Ashrei thus leads to Shir, ultimately, the song of all that is alive to the hidden Source of 

Life. 
 

3. Maskil 
The word Maskil means wise. It appears in the superscription to 14 psalms. Psalm 32, for 

instance, begins LeDavid Maskil, “A song of David to teach wisdom.” Rashi (Rabbi Shlomo 

Yitzchaki, 1040-1105) cites a tradition which states that psalms beginning with this 

expression were taught with the aid of an interpreter; someone who would not only 

translate the words of the master but make the deeper ideas that he was communicating 

accessible and meaningful to all present.  

 
 

                                                 
12 Zohar 3:101a. 
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150 Superscriptions 
 

1. Ashrei HaIsh 

2. Lamah 

3. Mizmor LeDavid 

4. LaMenatzeyach Bin’ginot 

Mizmor LeDavid 

5. LaMenatzeyach El HaNechilot 

Mizmor LeDavid 

6. LaMenatzeyach Bin’ginot Al 

HaSheminit Mizmor LeDavid 

7. Shigayon LeDavid 
8. LaMenatzeyach Al HaGitit 

Mizmor LeDavid 

9. LaMenatzeyach Al Mut Laben 

Mizmor LeDavid 

10. Lamah Hashem 

11. LaMenatzeyach LeDavid 

12. LaMenatzeyach Al HaSheminit 

Mizmor LeDavid 

13. LaMenatzeyach Mizmor 
LeDavid 

14. LaMenatzeyach LeDavid 

15. Mizmor LeDavid 

16. Mikhtam LeDavid 

17. Tefillah LeDavid 

18. LaMenatzeyach LeEved 

Hashem LeDavid 

19. LaMenatzeyach Mizmor 

LeDavid 

20. LaMenatzeyach Mizmor 

LeDavid 

21. LaMenatzeyach Mizmor 

LeDavid 

22. LaMenatzeyach Al Ayelet 

HaShachar Mizmor LeDavid 

23. Mizmor LeDavid 

24. LeDavid Mizmor 

25. LeDavid 

26. LeDavid 
27. LeDavid 

28. LeDavid 

29. Mizmor LeDavid 

30. Mizmor Shir Chanukat HaBayit 

LeDavid 

31. LaMenatzeyach Mizmor 

LeDavid 

32. LeDavid Maskil 

33. Rannenu 

34. LeDavid 

35. LeDavid 

36. LaMenatzeyach LeEved 

Hashem LeDavid 

37. LeDavid 

38. Mizmor LeDavid LeHazkir 

39. LaMenatzeyach LiYedutun 

Mizmor LeDavid 

40. LaMenatzeyach LeDavid 

Mizmor  

41. LaMenatzeyach Mizmor 

LeDavid Ashrei Maskil 

42. LaMenatzeyach Maskil LiBnei 

Korach 

43. Shofteni Elohim 

44. LaMenatzeyach LiBnei Korach 

Maskil 

45. LaMenatzeyach Al Shoshanim 

LiBnei Korach Maskil Shir Yedidot 

46. LaMenatzeyach LiBnei Korach 
Al Alamot Shir 

47. LaMenatzeyach LiBnei Korach 

Mizmor 

48. Shir Mizmor LiBnei Korach 

49. LaMenatzeyach LiBnei Korach 

Mizmor 

50. Mizmor LeAsaph 

51. LaMenatzeyach Mizmor 

LeDavid 

52. LaMenatzeyach Maskil 

LeDavid 

53. LaMenatzeyach Al Machlat 

Maskil LeDavid 
54. LaMenatzeyach Bin’ginot 

Maskil LeDavid 

55. LaMenatzeyach Bin’ginot 

Maskil LeDavid 

56. LaMenatzeyach Al Yonat Elem 

Rechokim LeDavid Mikhtam 

57. LaMenatzeyach Al Tash’chet 

LeDavid Mikhtam 

58. LaMenatzeyach Al Tash’chet 
LeDavid Mikhtam 

59. LaMenatzeyach Al Tash’chet 

LeDavid Mikhtam 

60. LaMenatzeyach Al Shushan 

Edut Mikhtam LeDavid Lelamed 

61. LaMenatzeyach Al Neginat 

LeDavid 

62. LaMenatzeyach Al Yedutun 

Mizmor LeDavid 

63. Mizmor LeDavid 

64. LaMenatzeyach Mizmor 

LeDavid 

65. LaMenatzeyach Mizmor 

LeDavid Shir 

66. LaMenatzeyach Shir Mizmor 

67. LaMenatzeyach Bin’ginot 

Mizmor Shir 

68. LaMenatzeyach LeDavid 

Mizmor Shir 
69. LaMenatzeyach Al Shoshanim 

LeDavid 

70. LaMenatzeyach LeDavid 

LeHazkir 

71. Bekha Hashem Chasiti 

72. LiShlomo 

73. Mizmor LeAsaph 

74. Maskil LeAsaph 

75. LaMenatzeyach Al Tash’chet 

Mizmor LeAsaph Shir 

76. LaMenatzeyach Bin’ginot 

Mizmor LeAsaph Shir 

77. LaMenatzeyach Al Yedutun 

LeAsaph Mizmor 

78. Maskil LeAsaph 

79. Mizmor LeAsaph 

80. LaMenatzeyach El Shoshanim 

Edut LeAsaph Mizmor 

81. LaMenatzeyach Al HaGitit 

LeAsaph 

82. Mizmor LeAsaph 

83. Shir Mizmor LeAsaph 

84. LaMenatzeyach Al HaGitit 

LiBnei Korach Mizmor 

85. LaMenatzeyach LiBnei Korach 

Mizmor 

86. Tefillah LeDavid 

87. LiBnei Korach Mizmor Shir 

88. Shir Mizmor LiBnei Korach 
LaMenatzeyach Al Machlat LeAnot 

Maskil LeHeman HaEzrachi 

89. Maskil LeEtan HaEzrachi 

90. Tefillah LeMoshe 

91. Yoshev BeSeter Elyon 

92. Mizmor Shir LeYom 

HaShabbat 

93. Hashem Malakh 

94. El Nekamot Hashem 

95. Lekhu Neranena LaShem 

96. Shiru LaShem Shir Chadash 

97. Hashem Malakh 

98. Mizmor Shiru LaShem Shir 
Chadash 

99. Hashem Malakh 

100. Mizmor LeTodah 

101. LeDavid Mizmor 

102. Tefillah Le’Ani 

103. LeDavid Barkhi Nafshi 

104. Barkhi Nafshi 

105. Hodu LaShem Kiru BiShmo 

106. HalleluYah Hodu LaShem 
107. Hodu LaShem Ki Tov 

108. Shir Mizmor LeDavid 

109. LaMenatzeyach LeDavid 

Mizmor 

110. LeDavid Mizmor 

111. HalleluYah 

112. HalleluYah 

113. HalleluYah 

114. BeTzet Yisrael 

115. Lo Lanu Hashem 

116. Ahavti 

117. Hallelu Et Hashem Kol Goyim 

118. Hodu LaShem Ki Tov 

119. Ashrei Temimei Darekh 

120. Shir HaMaalot 

121. Shir LaMaalot 

122. Shir HaMaalot LeDavid 

123. Shir HaMaalot 

124. Shir HaMaalot LeDavid 
125. Shir HaMaalot 

126. Shir HaMaalot 

127. Shir HaMaalot LiShlomo 

128. Shir HaMaalot 

129. Shir HaMaalot 

130. Shir HaMaalot 

131. Shir HaMaalot LeDavid 

132. Shir HaMaalot 

133. Shir HaMaalot LeDavid 

134. Shir HaMaalot 

135. HalleluYah 

136. Hodu LaShem Ki Tov 

137. Al Naharot Bavel 

138. LeDavid 

139. LaMenatzeyach LeDavid 

Mizmor 

140. LaMenatzeyach Mizmor 

LeDavid 

141. Mizmor LeDavid 

142. Maskil LeDavid 

143. Mizmor LeDavid 

144. LeDavid 

145. Tehillah LeDavid 

146. HalleluYah 

147. HalleluYah 

148. HalleluYah 

149. HalleluYah 

150. HalleluYah 



Introduction 

 

 

- 9 -

Based on this, Rebbe Nachman explains that a wise person must be capable of interpreting 

the events of his life in a way that reveals purpose and meaning. Such a person overcomes 

despondency by seeing earth-life as a school in which the main lesson is to learn from our 

mistakes. Psalms beginning with Maskil were therefore taught through an interpreter in 

order to teach us that real wisdom depends on the ability to interpret events in terms of the 

hidden meanings which the concept of Ashrei has enabled us to perceive. 
 

4. HalleluYah 
Hallelu is the plural command “Praise!” and Yah is the Divine Name made up of the two 

letters Yod and Heh (representing the unification of the right and left hemispheres, and of 

mind and heart). Hallel (praise) is the joy and thanksgiving that bursts forth from the 

human heart when the force of despondency has been dispelled. In other words, Rebbe 

Nachman says, HalleluYah is the culmination of the concepts of Ashrei, Shir, and Maskil. It 

is the inner joy that comes when we are rid of frustration and are in harmony with God. 

Such joy leaves a lasting impression which continues to strengthen us throughout our lives. 

 

The root of Hallel (and of Tehillim, the Hebrew word for Psalms) is hal. Hal is like the English 

halo. These two words not only sound alike (homonym), they mean alike (synonym). Hal 

means to radiate, shine, and reflect. Hal and halo both involve the concept of light. 

 

The fact that hal and halo both involve the concept of light is brought out in a passage in which 

Job reminisces about the first nine months of his life in his mother’s womb: “O that I was back 

in the months of old, in the days when God watched over me, when the halo/radiance (hilo) of 

His lamp (nero) shone over my head, and I walked through the darkness by His light” (Job 29:2-

3). 

 

According to the Talmud, the words hilo nero refer to the spiritual light that hovers over our 

heads before each of us is born, while we are still in our mother’s womb: “A lamp shines over 

our heads with which we learn the entire Torah and see from one end of the universe to the 

other.”13 The light over our heads is held by an angel, a being of light. This being teaches us 

who we are, what is expected of us, what our purpose and our mission is. In this sense, 

learning the entire Torah in the womb means that we are shown the entire blueprint of our 

lives. But it is no less true that we are taught the entire Torah, or at least allowed to perceive, 

in this embryonic, prophetic state, a glimpse of the infinite vastness and magnitude of the 

Supernal Torah.14 For in the womb, no effort is involved. The light merely shines “over our 

heads.” It is for this reason that we can “see from one end of the universe to the other” 

[which, according to Kabbalah, does not only mean “from east to west and north to south,” but 

from the highest point in the spiritual dimension down to the lowest point in our physical 

world, and from the beginning to the end of time]. Since, in the womb, we exist in a bodiless 

state in which our minds are not yet limited by our physical brains, we are not subject to the 

normal limitations of time and space. 

 

Based on the above, we see that Hallel-praise can be compared to the exquisitely subtle 

glow that surrounds the incandescent flame of a candle like a halo. 

 

 

                                                 
13 Niddah 30b. 
14 Rebbe Nachman of Breslov writes: “Before a person is born, he is taught all that he must work towards and 
accomplish throughout the course of his lifetime. The moment he enters the world, he forgets this entire body of 
knowledge. His mission in life is to seek what he lost” (Likutey Moharan 1:188; see also Rabbi Yitzchak Izik Chaver, 
Pit’chey She’arim, Netiv Partzuf Zeir Anpin, petach 23, Friedlander edition, part II, pp. 23a-23b; Kessin edition, 
volume II, p. 83). 
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Candle Meditation 

Light a candle. Gaze at the wick. Note that the part of the wick closest to the wax or paraffin 

remains white, while the part that is surrounded by the flame is blackened, and the tip is a hot 

fiery reddish-yellow. Take a good long look at the flame. Here too there are three (or four) 

parts. First, at the bottom of flame, we have a cool bluish fire that clings to the wick and 

blackens it. Next, if you look just a little higher up, you can distinguish a dark region within the 

flame that itself is surrounded on its sides and above by the incandescent part of the flame. 

This incandescent area is, by far, the most beautiful and hypnotic part of the flame to look at. 

Indeed, it is the most important part of the flame to contemplate. Here, physical light borders 

on the spiritual. [It should come as no surprise that the wick of a candle corresponds to the 

physical body while the flame corresponds to the divine soul.] Finally, the fourth part of the 

flame (which is really not part of the flame proper) is its glow, the halo that emanates or 

radiates the intense light of the flame outward. In a dark room, this halo can be seen to extend 

for quite a distance away from the flame in all directions before it is “swallowed” in darkness. 

 

Based on this Candle Meditation, we can now try to understand the conceptual connection 

between the hilo (halo) of a flame and the hallel (praise) that wells up in the human heart in 

response to an unusually intense positive experience (like being saved from danger or illness, 

etc.). This is brought out in Psalm 34: 

 

About David, when he acted insane in the presence of Avimelech, who then drove him 

away. And David departed: From now on I will bless Hashem at all times. My mouth will 

constantly be filled with His praise! O my soul, glory in your closeness to Hashem; even 

the humble will rejoice when they hear this. Make Hashem’s greatness known with me; let 

us acknowledge the exaltedness of His Name together. For I sought Hashem, and He 

answered me; He rescued me from all that I feared (Psalm 34:1-5). 

 

Here, King David promises that he will declare his praise for God for the rest of his life in 

gratitude for miraculously escaping from Avimelekh (Achish), king of Gat (the main Philistine 

city in Gaza), after having been forced to take refuge there in order to escape being caught 

by Shaul’s men. 

 

HalleluYah! My soul, praise Hashem! I will praise Hashem with my life; I will sing to my 

God with my very being (Psalm 146:1). 

 

Here, not connected with any particular event in his life, but filled with thanks for just being 

alive, he calls upon his soul to praise God with every fiber of his being.  

 

In both these cases, we see that praise involves radiating and reflecting praise back to God, 

the Source of our life, the Source of All Existence. This connection is brought out by Rabbi 

Samson Raphael Hirsch (1808-1888) in a number of places. 

 

In Exodus 15:11, Hirsch writes, “Tehillah (praise) is the word in which the rays of the acts 

of God are reflected, hence, words celebrating in song the deeds of God.” 

 

On the verse, “You righteous, be ecstatic in Hashem. You upright, it befits you to reflect 

tehillah (praise and thanks)” (Psalm 33:1), he writes: “Tehillah, derived from hallel, literally 

‘reflect,’ portrays the acts and works of God as ‘emanations’ or ‘rays’ which call to mind the 

existence and sovereignty of the Lord even as the rays of the sun proclaim the existence 

and efficacy of that heavenly body.” 

 

On the verse, “God is great everywhere, u’mehullal me’od (but His radiance shines exceedingly) 

in the City of our God, and even more so on the Mount of His Holy Presence” (Psalm 48:1), he 



Introduction 

 

 

- 11 -

writes: “Mehullal—He is visible in His acts, which form His hallel (emanations), and make 

Him clearly apparent to any thinking mortal, just as the existence, presence, and effect of 

light is manifested by radiance, emanation and brightness.” 

 

Reflecting God’s Light 

Making use of the idea that Hallel involves the act of reflecting, we gain a new insight into how 

seemingly inanimate objects can “praise” God. In Psalm 148, King David sings: 

 

HalleluYah! Hallelu—praise Hashem from the highest heavens; hallelu—reflect Him in the 

celestial heights. Hallelu—praise Him all His angelic messengers; hallelu—reflect Him all 

His hosts. Hallelu—praise Him sun and moon; hallelu—reflect Him all illuminated planets. 

Hallelu—praise Him upper stratospheres, and the waters that rise up to the heights of 

the earth’s atmosphere. Ye’hallelu—let them praise [and reflect] the Name of YHVH; for at 

His command, they were all created from nothing. 

 

Over and over again, King David calls out Hallelu – Praise! To each and every level of 

existence, from the highest heavens to the atmosphere that surrounds and protects the 

delicate balance of life on our precious planet Earth, he calls out Hallelu! First, radiate praise 

back to the One who made you. Never stop praising Him for the gift of existing. Second, in 

faithfully fulfilling your assignments, in whatever capacity that may be, reflect and radiate the 

wondrous wisdom with which He created you and continues to maintain you. In the verses 

that follow these, David continues calling on every level of earth existence as well, down to 

the fundamental elements of physical reality (domem, inanimate). From there he starts 

coming back up again, calling on tzomeyach (all aspects of vegetation and plant life), chai 

(the animal kingdom), and medaber (mankind; the different rungs of human society). 

Finally he calls to Israel, the nation that is not only close to HaShem, but which closes the 

entire circle by drawing all creation close to Him. 

 

From the highest heavens to the lowest nadir of earth existence—in every detail and nuance of 

creation—David perceives God’s presence and His providence. For him the universe is a Sacred 

Courtroom in which each and every creature in the world testifies to the existence of the One 

who created it and constantly gives it life. Because he sees Unity behind the incredible 

diversity of creation, David understands that the very existence of each creature, its inner 

makeup and design, is incontrovertible evidence of the existence of the One who made it. 

 

Like a symphony orchestra leader, David calls on each detail of creation to “play its part,” to 

praise God by reflecting His light in a way that only it can do, thereby attesting to its special 

function in the symphony of creation. For how does a star praise God? One possible answer is 

that the angelic power that rules it can literally praise and sing to its Creator.15 In addition to 

this, however, a star can praise God by attesting to His Guiding Hand in the precision 

handiwork of its own existence. Then, joining together in orchestration with every other detail 

of creation, it can attest to its Creator by the sheer awesomeness of the unity of all creation. 

When we then glimpse this unity, the Unity of the One behind all creation is revealed in all its 

magnificence. 

 

                                                 
15 Ramchal (1707-1747) wrote: “Although the celestial spheres [galaxies] and stars are material bodies, they have 
within them a soul that animates them and binds them to their spiritual root. In the language of our Masters, this 
level of soul that is clothed within material reality is called nefesh, or the sefirot of Asiyah...” (Ramchal, Adir 
BaMarom, p. 235 in Friedlander edition, Bnei Brak 1990). The Tzemach Tzedek wrote: “For it is known that the sun 
is made of body/matter and soul/spirit, namely, the physical orb of the sun is its body, while the angelic 
consciousness that enlivens it is its soul” (Rabbi Menachem Mendel of Lubavitch, Derekh Mitzvotekha, Mitzvat 
Milah, p. 5a). 
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Thus, separately and collectively, all phenomena point to the existence of the Melekh HaOlam, 

the King of the universe whose existence is both hidden and revealed in His universe. 

 

Tehillah as radiating praise is directed to God. Tehillah as reflection is the subtle praise each 

creature gives to its Creator by merely performing its role. For us humans, this implies that the 

act of praising God with tehillah involves radiating our thanks to Him for all He has given us. It 

is like a “reflected light” which is directed back to the source from which it came like the light 

of the sun is reflected and returned by the moon.  

 

According to this, God planted a very deep need in us: the need to repay Him (in some small 

measure) for all He has done for us. But, as King David says: “How can I repay God for all His 

kindnesses to me?” His answer is, “I will raise up [my overflowing heart like] a cup of 

salvations [for all the times He has delivered us], and call out in Hashem’s name [for the 

final redemption which is yet to come]” (Psalm 116:12-13). Yes, the cup that David offered God 

was his heart. It was also the entire Book of Psalms. As above, the Five Books of Psalms 

parallel the Five Books of the Torah; the former is a response to the latter. As the author of 

Psalms, David became the embodiment of the concept of the Shekhinah (the Indwelling 

Presence of God) as well as of the Moon, both of which are called “Reflected Light.” David 

taught us that we can never exhaust our praises and our thanks to the One who created us. 

 

Halo and Aura 

Based on the Hebrew root hal (heh-lamed), we mentioned the special relationship between hilo 

and halo. A similar relationship exists between two other words. The English aura is a synonym 

and a homonym of the Hebrew words Torah and or, both meaning “light.” In fact, all these 

terms refer to light that “shines” and “radiates.” The difference is that or is like the bright 

sunlight of day. Or dispels darkness. In the or of day, the hal of night is eclipsed like a candle 

in the midday sun. Hal, on the other hand, is like the moonlight that “shines” in the dark, but 

does not dispel the darkness. Hal can only be seen and appreciated in the dark. 

 

Again, this is reflected in the words Torah (or) and Tehillim (hal). We saw that the Torah of 

YHVH is the Godly light that shines down into our world from above. The Tehillim-Psalms of 

David are the beams of that Godly light reflected and refracted through the prism of the 

human heart [i.e., refracted to us and reflected back to God]. As the author of Psalms, David is 

the heart that longs for its Beloved, whose sole desire is to unite with the Infinite of which it is 

a part. He is the Soul that descended into the exile of this world in order to elevate and bring 

all creation back to its Source. He is the light of the moon, the candle of God that will not go 

out in the night, the halo of holiness that radiates light even when darkness tries to smother it, 

the Messiah-Redeemer who will bring the entire world back to God. 
 

5. Nitzuach 
As mentioned, the superscription LaMenatzeyach (pronounced la-men-a-tzei-yach) heads 55 

out of a total of 150 psalms, over one-third of the Book of Psalms. A Menatzeyach is a 

conductor. LaMenatzeyach is therefore usually translated “To the Chief Musician,” “For the 

Choirmaster,” “For the Conductor.” As such, the superscription LaMenatzeyach can be seen 

as a musical direction to the precentor or leader of the Temple choir. 

 

On a deeper level, Nitzuach or the verb le’natzeyach actually means “to be victorious,” “to 

overcome,” or “to command.” Accordingly, the Menatzeyach is the Orchestra Leader, the 

Maestro, the man who orchestrates all the individual instruments and voices under his 

command and transforms them into a symphonic whole, a tightly bound organization, a 

single unified “body” that pulses to the same beat.  
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But this definition itself leads us to the conclusion that: the ultimate Menatzeyach is God 

Himself. This is why Rabbi Samson Raphael Hirsch consistently renders LaMenatzeyach as 

“To the One who grants victory.” 

 

Netzach also means “eternal,” in which case LaMenatzeyach can be rendered “To the Eternal 

One who grants victory” or “To the One who grants eternal victory.” Tying all the various 

meanings together might yield, “To the Orchestra Leader of Creation who grants eternal 

victory.” 

 

The Midrash goes one step further and sees yet another meaning implied in the word 

LaMenatzeyach: 

 

LaMenatzeyach—to He to whom netzach (eternity) belongs. LaMenatzeyach—to He who 

bestows netzach (victory) to His children. LaMenatzeyach—to He who wishes to be 

nitzuach (overcome, prevailed upon) by His children!16 
 

The Talmud takes this last explanation one step further:17 
 

R. Cahana said in the name of R. Yishmael the son of R. Yossi: What is the meaning of 

the phrase, “LaMenatzeyach binginot mizmor”? It means that we should sing joyous 

melodies to the One who rejoices when we ‘overcome’ Him (menatzchim oto)!  

 

Come and see. The Holy One blessed-be-He is not like a human being of flesh and 

blood. When you “overcome” or “prevail over” a human being, he is dejected [for he has 

been defeated]. Not so the Holy One, for the more you “prevail” over Him, the happier 

He is! This is the meaning of, “[God] thought to destroy them had not Moshe—His 

chosen one—stood in the breach before Him, to turn His wrath back from destruction” 
(Psalm 106:23).  

 

Rashi: We see that Moshe is praised as Hashem’s chosen precisely because he was able to 

turn His wrath back. This shows that Hashem actually rejoices when His creations “prevail” 

over Him. 
 

6-7. Mizmor: the Power of Song – Nigun: the Power of Melody 
The simple meaning of the word mizmor is “psalm” or “song,” but the root zamer also 

means “cutting” or “pruning,” as in “tizmor karmekha—prune your vine” (Leviticus 25:5). 

When we sing the Mizmorim-Psalms of King David, we are attempting to cut away the 

emotional barriers that prevent us from seeing God in His world. 

 

At first sight, “singing” and “cutting” do not seem to have much in common. What does one 

have to do with other? Is there some inner connection between them? The answer lies in 

numerous verses scattered throughout the Torah, the Prophets, and the Writings of the 

Bible (Tanakh) in which the root zamer appears. In many cases, this word means not just 

singing or cutting, but a wonderful combination of both. 

 

Rabbi Yoseph Gikatilia (1248-1305), author of the Kabbalistic classic, Shaarey Orah (Gates 

of Light), explains that the closer a person wants to come to God, the more difficult it 

becomes. Before his prayers are able to enter the heavenly gates, many obstacles must be 

overcome:18 

 

                                                 
16 Pesikta Rabati 9:3, p. 32b. 
17 Pesachim 119a; Midrash Tehillim 4:6, cited in our expanded commentary to Psalm 4:1. 
18 Shaarey Orah 1, pp. 3b-4a; see Tolaat Yaacov, p. 11a. 
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There are troops of evil angels between earth and heaven, similar to the various snares 

that a traveler must overcome when passing through hazardous terrain. When a person 

worships, his prayers must pass through these troops in order to ascend to heaven. If 

he has merit, no “robbers” will ambush his prayers. But if he does not have merit, 

numerous “marauders” and “destroyers” lie in wait. It is for this reason that King David 

composed Songs of Praise (Zemirot). They serve to clear the way for prayer, so that it 

can pass through all these troops, which are likened to thick storm clouds that prevent 

prayer from ascending. They are alluded to in the verse, “You have covered Yourself 

with a cloud so that no prayer can pass through” (Lamentations 3:44). When a person prays 

the zemirot that King David composed, however, the “destroyers,” “spoilers” and 

“marauders” are removed. It is for this reason that they are called zemirot, “cutters,” as 

in “He shall cut off the arrogant with mazmerot (pruning shears)” (Isaiah 18:5). 

 

In this vein, David wrote, “Your laws were zemirot for me in the house of my fears” 

(Psalm 119:54). [Capitalizing on the double meaning of zemirot] this can be rendered, 

“Your laws were like songs for me with which I dispersed and cut away the forces that 

frightened me as I made my way towards You.” ...In sum, when a person prays, he 

must concentrate and direct his thoughts in such a way that his prayer will not be 

diverted or completely prevented from reaching its goal... 

 

In his commentary to the Verses of Song (Pesukey d’Zimrah) in the Prayer Book, Rabbi Eli 

Munk refers indirectly to the above passage and explains its central idea:19 

 

We have pointed out that this whole section of Morning Prayers seeks to proclaim that 

all events in nature and human life can be traced back to God. Any belief in intermediary 

powers must be eliminated before man may approach God in prayer. The Pesukey 

d’Zimrah thus have the preparatory, rather negative purpose of purifying our thoughts 

by expelling erroneous ideas and false dogmas. The same idea underlines a statement in 

the Kabbalah (Received Tradition). There, the word zimrah is derived from the same 

root as “tizmor karmekha—prune your vineyards” (Leviticus 25:3). The title Pesukey 

d’Zimrah would then indicate that, in this section of the service, all impediments to 

prayer are cut off. The positive accomplishment of the Pesukey d’Zimrah is then to have 

God acknowledged as the sole Source of power within His world. 

 

The Power of Music 

According to Rambam (Maimonides),20 music was one of the disciplines used by the ancient 

prophets of Israel to enter a state of prophecy. This is based on such verses as, “And you 

shall meet a band of prophets coming down from the high place with a violin, a tambourine, 

a flute, and a harp [being played] before them; and they shall prophesy...” (I Samuel 9:5), 

and “And Elisha said...bring me a musician; and it came to pass, ke’menagen ha’menagen—

when the musician played, God’s hand was upon him” (II Kings 3:15), and “David...separated 

off the children of Asaph, Heman, and Yedutun, the prophets, to play harps, violins and 

cymbals...” (I Chronicles 25:1). 

 

According to the Zohar, music shares the same spiritual source as prophecy.21 It therefore 

has the power to cut away and penetrate all the barriers that prevent prophecy. Rabbi 

Chayim Vital adds that the ancient prophets would meditate to the accompaniment of 

                                                 
19 E. Munk, The World of Prayer, p. 65. 
20 Yesodey haTorah 7:4; Moreh Nevukhim 3:45. 
21 Zohar 3:223b. 
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special music until they would enter a highly concentrated trance state, at which point the 

music would stop.22 

 

Music to Probe the Soul 

In another place, Rabbi Chayim Vital writes:23 

 

When an Israelite male would bring a sin offering [to the Mishkan or Mikdash] to atone 

for something he had done wrong, the officiating Cohen would, by looking at his face, 

recognize the place [i.e., the spiritual limb] that this person had blemished, as well as 

his thoughts when he had done the sin. Knowing this, he would then work to clean this 

person of his sin. 

 

[What about a woman?] The problem is that it is forbidden, for reasons of modesty, for 

the Cohen to stare too deeply into the face of a woman. What did he do to overcome 

this prohibition? Rather, he would take her to the washstand that had been made with 

the brass mirrors of the righteous women of Moshe’s generation. There, he would stare 

deeply into her reflection and discern her thoughts. [It was necessary to know her 

thoughts] in order to cleanse her of the impurity of her sin. 

 

By relentlessly questioning and probing his motivations, the Cohen would help a person 

bringing a sin-offering get to the psychological root-cause, not only of the specific action for 

which he had come to the Temple to gain atonement, but for the more basic loss of 

wholeness in his personality. To assist him in this, the Cohen would also enlist the services 

of the Leviim who were expert musicians. Because they possessed the deepest secrets of 

sound vibrations, the music of the Leviim had the power to cause extreme swings in 

emotion. Just as it could bring a person to the deepest level of crying, it could also bring 

one to the heights of ecstatic joy.  

 

Thus, as the officiating Cohen probed ever more deeply into the psyche of the person 

bringing the atonement offering, the music of the Leviim would grow more and more 

somber. In fact, it was so powerfully somber that not only the person wishing to obtain 

atonement would begin to cry from the depths of his being. The Cohanim and Leviim would 

cry with him. 

 

When, however, the officiating Cohen, as well as the other Cohanim on duty, would sense 

that the person had come to the brink of total breakdown (total soul remorse and regret 

over the kind of life he had lived), they signaled to the Leviim to change the music. Slowly, 

as if from a distance, a different kind of vibration began to fill the air. Slowly, ever so 

slowly, they would all emerge from the depths of remorse and begin to re-affirm life itself. 

Eventually, they would all dance together with awesome joy, filled with inexpressible thanks 

to the Creator of all souls. 

 

For the secret of complete teshuvah (return, repentance) involves not only regretting what 

we have done, but becoming completely transformed in the process. This is the sod 

(mystery) of Yom Kippur being followed by Succot and Simchat Torah. On Yom Kippur, we 

stand in Viduy (Confession) and enumerate all the sins we committed with every limb of our 

body. Why do we enumerate the parts of the body? Because, consciously, we may have 

forgotten what we saw with our eyes, what we did with our hands, what we said with our 

mouths, etc. But the memory of what we did is engraved in our very tissues. By saying “I 

have done such and such with my eyes, such and such with my mouth, such and such with 

                                                 
22 Shaarey Kedushah 4:2. 
23 Likutey Torah on Exodus 38:8. 
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my hands, etc.” we literally bring alive the memory of those repressed deeds in those limbs, 

to the point that our entire body begins to vibrate at a different energy level. At this higher 

level, we can then be freed of the spiritual blemish that has been imprinted on those limbs, 

and return to a higher, more rectified state (than if we had never done wrong). 

 

Still, Yom Kippur is only the negative side of teshuvah. We are to dance with those same 

limbs on Simchat Torah in order to complete the process. This is why the Cohanim would 

rejoice with the person bringing the sacrifice, saying, “Do you understand now why we had 

to be so tough on you! At first, complete teshuvah before our Creator must be an awesome 

and terrifying experience that brings us to the brink of total despair! But this is only so that 

our joy will be that much greater when we finally have been cleansed and transformed 

through His awesome mercies!” 

 

Based on these sources, we suggest that “singing” and “chanting” are particularly suited for 

“cutting” through and eliminating the confusion and mental static that prevent us from 

penetrating to the deeper meaning of life. With music, we can soar above our daily cares 

and woes precisely because of the harmony it brings not only to our souls but to our 

perception of reality. From the point of view of the Torah, music and singing were meant to 

be aids for approaching our Creator and grasping the truths of His Torah. When guided by 

this principle, singing or chanting when we speak to God can make our prayers into 

powerful tools to inspire us, to free our minds and emotions to rejoice in God, to hone our 

ability to grasp the truth of His Torah and internalize its lessons in our lives. 

 

Why are as many as 36 psalms introduced with the word Mizmor? Why does this important 

word appear countless other times woven into and throughout the Psalms? Psalms contain 

verses of zemer (song) which zamer (cut) the bonds of sleep from our eyes. They are 

therefore to be chanted in a kind of sing-song. The chant is thus meant to exhilarate us and 

arouse our emotions with a deep gratitude to God for being alive. When sung in this way, 

the beautiful words of King David’s Psalms become “pruning shears” to clear away the 

mental barriers that prevent us from seeing God in His universe. 

 

Tying LaMenatzeyach to Mizmor (as in 23 of the abovementioned 36 psalms), when we sing 

(zemer), we sharpen and hone our ability to perceive unity in the midst of diversity. We cut 

away the barriers that prevent us from seeing the Oneness of God in and certainly behind 

His creation. It is for this reason that the leader of an orchestra or chorus is the exact 

human counterpart of the ultimate Maestro who orchestrates His creation in perfect 

harmony. Indeed, the whole idea behind an orchestra is that the total effect of all the 

individual instruments is vastly greater than that of any one of them alone. As we shall see, 

this principle is fundamental to the Psalms, to how we live our lives, and ultimately, to the 

entirety of Creation.  

 

Zimrah allows us to soar beyond the fragmentary nature of the world around us, above the 

cacophony of seemingly disparate sounds and meanings, to the ultimate Meaning and 

Purpose that unites and harmonizes everything, without sacrificing or violating the unique 

quality of each detail of the whole. The Song of the World, the Harmony of Creation, is 

heard when we clear away the obstacles to that hearing. 

 

Mizmor LeDavid 

The superscription Mizmor LeDavid stands at the head of 29 psalms, while its mirror-image 

LeDavid Mizmor stands at the head of 7 psalms. According to the Zohar,24 King David entitled 

a psalm Mizmor LeDavid when it was composed after God had bestowed ruach ha’kodesh 

                                                 
24 Zohar 1:39b, 1:67a, 2:140a, 2:170a. 
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(divine inspiration, prophetic enlightenment) upon him. He used the reverse of this, LeDavid 

Mizmor, to indicate that he first composed and sang a particular psalm, and only then attained 

an exalted state of prophetic enlightenment. Mizmor LeDavid thus originates from above, with 

the flow of divine inspiration coming down upon David; while LeDavid Mizmor originates from 

below, with David’s efforts to rise up above his own existential condition and break through to 

the Divine. 

 

The Talmud,25 on the other hand, records what seems to be the opposite tradition. According 

to the Talmud, LeDavid Mizmor indicates that David composed a psalm after God had 

bestowed prophetic enlightenment upon him. LeDavid thus alludes to the divine inspiration 

that was bestowed upon David, while Mizmor refers to the actual song. Mizmor LeDavid, on the 

other hand, alludes to those times when he used zemer-song in order to rise up above his 

troubles and attain an exalted state of enlightenment. Mizmor means that he first composed 

and sang a psalm. Only then did divine inspiration flow down LeDavid, upon David. 

 

The apparent disparity between the Zohar and the Talmud could stem from the two ways of 

understanding the word mizmor, or its root, zemer. 

 

We have noted that the word mizmor means both “to sing or play” and “to prune or cut.” 

Singing is a positive action, pruning is negative. We sing when we are elated, when we have 

broken through some barrier in ourselves. In the Bible, singing is the spontaneous response to 

experiencing God. 

 

We need to prune our perceptions when we cannot—when we are unable—to experience God’s 

presence in our lives, when we feel cut off. Pruning means confronting obstacles and cutting 

away what is no longer necessary, eliminating what may have been useful in the past, but 

which has currently become an obstruction. 
 

The Zohar sees in the word mizmor a powerful revelation of Godliness, a revelation that 

overcomes all barriers and allows David to break forth in song. The composition of the psalm 

that follows such a breakthrough is completely prophetic. Its very words and phrases contain 

the essence of David’s prophetic experience. The Talmud, on the other hand, emphasizes the 

work that precedes such a revelation. Only after the difficult work of mizmor (pruning) is 

inspiration bestowed LeDavid, upon David. 

 

By putting the Zohar together with the Talmud, the following pattern emerges: At times, we 

may be temporarily lifted up above our troubles, feel like we have transcended them and left 

them behind. This state of euphoria can last for a few minutes, a few months, or a few years. 

Eventually, however, the elation wears off. Reality intrudes. We may have “taken a vacation” 

and temporarily transcended our existential reality, but it itself hasn’t changed and is still there 

waiting to be rectified. 

 

Of course, a moment of elation can and should be used properly. We should appreciate 

moments of elation, moments when singing and dancing, or just moments of appreciating how 

blessed we are or how much we have to be thankful for, are actually the best way to pick 

ourselves up out of our own self pity. In truth, such exercises are therapeutic, provided we 

know that we must take some of their light and inspiration down with us into those parts of 

ourselves that are not yet ready to enter the light of day.  

 

With the joy and inspiration we receive from song, we can reenter our old existential self (that 

is patiently awaiting our return), and integrate some of the elation we felt. It will not be easy 

                                                 
25 Pesachim 117a; cited in Rashi, Psalm 23:1; Hirsch, Psalm 24:1. 
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going. At times we will feel that we can’t go on. But this is a sign that we must prune away 

some of the undergrowth around our trees, clean ourselves of wrong ideas, correct what we 

have left unattended. There is a lot of work to do. Now, when it is hard, is the time to really 

learn to sing and pray to God. Now, when it is hard, is the time to really learn how our 

ancestors struggled with similar dark nights. 

 

Indeed, when do we prune a tree? When its branches have become tangled or gnarled, and its 

vital fluids are literally being sapped away, preventing it from producing healthy fruit. Pruning 

is a way of cultivating something that is wild, by regulating, directing, and training it to 

develop in a way that enhances its own natural growth process. In terms of the human 

personality, proper pruning involves identifying and ridding ourselves of false ideas and modes 

of action that literally entangle us and sap our precious energy. Such inner work is difficult, but 

its rewards are unequaled. As we have noted, we may even reach a point at which we feel that 

there is no hope, that our burden is too heavy. With persistence, however, we can break 

through to a completely new level and experience a profound sense of liberation. At moments 

like these, it is as if a heavy weight has been lifted off us. 

 

According to the Talmud, this is what David is describing here. By placing the words Mizmor 

LeDavid at the head of a psalm, David is telling us that any true breakthrough is preceded by 

hard work and persistence. Whether on the level of the nation as a whole or each and every 

one of us as individuals, if we do the work, then, when the breakthrough finally comes, we are 

ready to reap its fruits. We are resuscitated and elevated, and the very energy that was 

previously used and misused to prevent us from growing is freed and redirected for positive 

purposes. Moreover, we will understand that the darkness, pain, and exile we experienced was 

meant for our own good. We will understand one of the deepest secrets of life that King David 

is constantly teaching us: The struggle to be who we really are takes place in the dark, when 

we feel alone, abandoned, unable to go on. It is in these deep, dark forests and valleys of our 

own souls that we begin to meet God. To attain this goal, no amount of struggle and effort is 

too much. 
 

8. Tefillah 
Tefillah, the word for prayer and self-evaluation, appears at the head of four psalms (but 

many more times throughout the Psalms themselves). Tefillah comes from the root pallel, 

meaning to “judge,” “think,” “estimate,” “to consider the possibility of.” According to Rabbi 

Shimson Raphael Hirsch, “The Hebrew word hitpallel is the reflexive form of a verb meaning 

to judge. It therefore denotes judging oneself, or coming to a correct opinion of oneself, or 

at least, an inner attempt to accomplish this. In other words, true prayer is an attempt to 

gain true judgment of oneself.”26 

 

As we have seen, tefillah is about discovering that deep place in our heart where we want 

the same thing that God wants. Tefillah is the all-inclusive word for prayer in lashon 

ha’kodesh (the sacred language of prophecy):27  

 

Rabbi Yochanan said, “Tefillah (man’s prayer rising up from the depths of the human 

condition) is expressed in the following ten different words in lashon ha’kodesh: (1) 

shavah (crying out in pain), (2) tze’akah/ze’akah (crying to express inner pain), (3) 

naakah (crying out from a feeling of being abandoned), (4) rinah (crying from pain; also 

joyous singing), (5) pegiah (strong emotional request coming from a deep need), (6) 

b’tzar (crying out from a constricted state; crying out from fear of impending danger), 

(7) kriah (calling out from the heart; calling out to others to acknowledge Hashem), (8) 

                                                 
26 Hirsch, Chorev 618. 
27 Devarim Rabbah 2:1. 
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nefillah (literally falling on one’s face and prostrating oneself in order to express 

complete submission), (9) pillul (self-evaluation; articulating inner feelings in words), 

(10) tachanunim (pleading with Hashem for Him to be merciful; not based on one’s own 

merits but rather on Hashem’s magnanimity).” 

 

After listing the above ten terms, Rabbi Yochanan quotes specific verses wherein each 

appears in the Tanakh. Scanning through the list, it seems pretty clear that most of them 

involve crying out from some deep pain or constriction; perhaps from the pain of being 

human.28  

 

Tefillah is the most important word we have for prayer because it includes all the rest. In 

addition, it shares the same root as the word pallel, meaning to think and judge.29 It 

therefore connotes an inner type of consciousness that is primarily contemplative, self-

reflective, and self-evaluating.30 Tefillah itself is deep and inner. It arises out of the pain of 

being human, of feeling alone and abandoned. On the transpersonal level, it involves a deep 

sense that something is wrong, that the reality we live in is lacking in some profound way. 

This is the beginning of consciousness; it is also the beginning of prayer, a desire to rectify 

the lack that is inherent in creation. 

 

Prayer thus has nothing to do with parroting words in a book. Real prayer connects me to 

my core. It is the most natural place to be. It is therefore not surprising that the same 

Rabbi Yochanan said, “Ulavai sh’yitpallel adam kol ha’yom kulo—oh that a person would 

pray all day long.”31 He wasn’t speaking about formal prayer as much as being connected to 

that deep place inside where I know that God is with me in my pain. 

                                                 
28 According to Rabbi Joseph B. Soloveitchik z”l, this is actually the subject of a disagreement between Rambam 
and Ramban. Rambam (Sefer HaMitzvot, positive commandment #5) regards prayer as a Torah obligation. He 
derives this from a number of verses, among them, “If you carefully obey My commandments…to love Hashem 
your God, and to serve Him with all your heart and with all your soul…” (Deuteronomy 11:13), concerning which 
the rabbis asked, “what service does one perform with the heart? We must conclude that it is the service of prayer” 
(Sifri Ekev 5; Taanit 2a). On the other hand, we have Ramban in his gloss on Sefer haMitzvot. Ramban does not 
acknowledge prayer as a specific norm. It is a privilege to pray but it is not an obligation. He writes, “Prayer is not 
an obligation, but rather a kindness of the blessed Creator; for He hears and answers when we call to Him. The 
meaning of serving Him with all our heart is that we direct our worship to Hashem with all our heart and with 
pleasing intention without the slightest ulterior motive.” Ramban thus insists that the obligation to pray is rabbinic, 
and cites many Talmudic sources to support this view. However, even Ramban concedes that, in times of tzarah 
(crisis), it becomes a Torah commandment to pray. He thus adds, “In times of crisis, it is an obligation for the 

community to cry out before Him…to believe that He heeds our prayer and rescues us from all calamity.”  
Rabbi Soloveitchik concludes: “The views of Rambam and Ramban can be reconciled. Both view prayer as 

meaningful only if it is derived from a sense of tzarah (crisis). They differ in their understanding of the word. 
Rambam regards daily life itself as being existentially in straits, a pervading sense of despair, a brooding 
meaninglessness, an overhanging absurdity. It is a persistent internal tzarah which exists at all times. The word 
tzarah connotes more than external trouble; it suggests a constricted strait, being forlorn, desolate without hope, a 
feeling of constriction…Prayer emerges out of this sense of discomfiture. Prayer in comfort and security is a 
paradox, modern methods of suburban worship and plush synagogues notwithstanding. The desire for proximity of 
wife and children at services comes from a need for security and comfort. Real prayer is derived from lonliness, 
helplessness, and a sense of dependence. Thus, while Ramban deals only with tzarat tzibur (communal crisis; 
intermittent crisis), Rambam regards all of life as reflective of tzarah, a type of depth crisis” (from “Prayer is a 
Dialogue,” prepared by Rabbi Avraham R. Besdin, a reconstruction from notes taken during a series of lectures by 
Rabbi Joseph B. Soloveitchik on “The Philosophical Foundations of Prayer” to undergraduate students at Yeshivah 
University, 1974).    
29 Yaacov thus said to Yoseph after thinking him dead for twenty-two years, “Reoh panekha lo pillalti—I never 
thought I would see your face again” (Genesis 48:11), meaning “I never allowed myself to even consider the 
possibility that I would see you.” The connection to judgment is seen in a number of verses:  “Venatan bi’flilim—
the matter is to be given over to the judges” (Exodus 21:22), and “Their god is not like our Rock, ve’oveinu 
pelillim—even in our enemy’s own judgment” (Deuteronomy 32:31). The modern Hebrew expression avon plilli 
(criminal act, i.e., an act which requires judgment in a court of law) comes from the book of Job (31:11). 
30 See Rabbi Shimshon Rafael Hirsch, Chorev §618. 
31 Berakhot 21a. 
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In tefillah I enter within the holy of holies of my being as opposed to experiencing myself 

from the outside looking in. In this sense, the phrase “meditative prayer” is a tautology. 

True prayer can be none other than meditative. Through tefillah we peel away the 

extraneous layers of ourself that come between us and ourself, between us and God. It is 

precisely for this reason that tefillah has such a transformative power. 

 

The author of Siddur Avodat HaLev thus writes: “Prayer is that process by which we clarify 

and refine the thoughts that come into our hearts in a constant stream of consciousness; 

distinguish and separate one thought from another... Why is this word often used in the 

reflexive, which indicates a change in the person praying?! Prayer is not meant to change 

God’s Mind or Will. God Himself is beyond change... Rather, the very act of prayer causes a 

change in the soul of the one who prays in that he submits his soul and his thoughts to his 

Creator. Actually, this also allows God to bring about a change in his circumstances, for He 

is always ready to bestow goodness on His creations when they walk in His ways. This is 

how He created His world. With their wrong actions, human beings build a wall between 

themselves and God which prevents them from receiving His blessings. When they pray 

[and thereby show that they are prepared to better their ways], however, they become 

worthy of receiving the very good that He has prepared for them. In this sense, tefillah, the 

act of being mitpallel (self-reflective), works a wondrous change in the heart of the one who 

prays. It raises him up above his previous limitations and makes him worthy of coming 

closer to God.”32 

 

David thus says: “Tefillah [a prayer of self-evaluation] by David. Hashem, beneficent God, hear the 

righteousness of my plea and how I have striven to internalize Your standard of righteousness in judging myself; be 

attentive to my cry that issues forth from the depths of my being; give ear to my prayer, from lips which 

have not spoken guile. May my judgment come forth from before You and may the judgment I arrive 

at in my self-evaluation be exactly the same as Your objective judgment of me; Your eyes alone behold all things 

impartially” (Psalm 17:1-2). 

 

David’s prayer teaches us that prayer consists of speaking words of truth to the One who 

taught us truth. He teaches us that, by speaking to Him, we can become inspired and begin 

to understand, connect and internalize the events of our lives in the light of what He has 

taught us about Himself and the way He runs the world. In this sense, prayer lifts us above 

the “human condition” of always being at the mercy of events. It is the ultimate expression 

of the human heart in response to the lessons that God teaches us. 
 

9. Hodaah – The Power of Thanks 
David turns to Hashem constantly throughout the Psalms and tells us (and himself) how 

important it is to thank Hashem and express our gratitude to Him: “Hodu LaShem—thank 

Hashem, for He is good; for though at times hidden His steadfast love is constant and endures 

forever” (see Psalms 107:1, 118:1, 136:1). 

 

In Psalm 92:2, David exclaims, “Tov le’hodot LaShem—it is good to thank Hashem!” 

 

The 100th Psalm is dedicated completely to expressing our gratitude. In the Temple, this 

psalm was sung when anyone brought a Korban Todah, Thanks Offering: 

 

“Mizmor LeTodah – A Song of Thanksgiving: Let the whole earth call out to Hashem! Serve 

Hashem with joy; come before Him with exultation! Know that Hashem is the Supreme 

God; He alone made us; we did not make ourselves; and that is why we are His—His people and 

                                                 
32 Introduction to Siddur Avodat HaLev, in Otzar HaTefillot. 
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the flock of His pasture. Enter His gates with thanksgiving; His courtyards with praise; 

give thanks to Him; bless His Name to draw down ever greater revelations of His eternal love. For Hashem 

is good; His steadfast love endures forever; and His faithfulness to fulfill His promise of redemption 

endures from generation to generation” (Psalm 100). 

 

Gratitude is one of the deepest human emotions. When we receive something from our 

parents, our natural reaction is gratitude. The Torah builds on this natural feeling and 

teaches us how to direct our deepest offerings of thanks to Hashem. 

 

This ability to go from thanking our human providers to thanking and appreciating our 

Divine Provider is illustrated in the following parable.  

 

The Parable of the Flowers 

Sarah is a very special woman. A wife and mother of seven, she runs her house with the 

perfect combination of a strong but loving hand. Her days are filled with endless chores, from 

the most mundane to the most sublime, which she carries out with wisdom and supreme self 

sacrifice. On her 42nd birthday, after sending her husband off to work and packing the kids off 

to school, Sarah decided to begin celebrating her birthday alone. She went out to her beloved 

garden—which she had planted herself with her family—and enjoyed the morning air. Singing 

and whistling along with the birds and delighting in the delicate beauty of the dew on all the 

flowers, Sarah picked the most beautiful bouquet of her favorite flowers. In her heart she 

rejoiced in her portion as a woman, a wife, a mother, and as a daughter of the Almighty. 

Entering the house from the garden, she chose her favorite vase, arranged the magnificent 

bouquet, and set it in the middle of the dining room table. She chose her favorite music, set 

the stereo on play, and began to dance. As she danced, her heart soared with love and 

appreciation to Hashem for all she had.  

 

Suddenly the front door bell rang. Quickly lowering the volume of the music and then stopping 

at the mirror to straighten her scarf, Sarah nimbly opened the door. No one was there. She 

stuck her head out the door, looked right and looked left. No one, not a soul. She was about to 

close the door when she looked down and saw a rather large package on the doorstep. It was 

a beautifully wrapped bouquet of flowers. On it, a card read simply “We love you.” It was from 

her husband and kids. Tears welled up and rolled down her cheeks. “Oh Hashem, thank You so 

much.” 

 

It didn’t escape Sarah’s attention that this new bouquet contained exactly the same flowers as 

the one she picked. She carefully arranged the flowers in an identical vase and set it alongside 

the first bouquet. Returning to the stereo, Sarah raised the volume of the music and began to 

dance. With tears in her eyes and joy in her heart, she praised Hashem. This was the happiest 

day of her life.  

 

Think carefully now: What is the difference between these two bouquets of flowers?  

 

The flowers themselves are identical. Aren’t they? On the outside, they look the same. 

Nevertheless, there is a difference. She loves the first bouquet because she loves flowers. 

She loves the second bouquet of flowers because she loves the ones who sent it. 

 

Again the note “We love you” makes all the difference. For Sarah, the second bouquet of 

flowers is not just flowers (as much as she loved flowers). They represent something far 

greater, the loving affection of her beloved husband and children. They symbolize and 

embody a relationship with the ones she loves. 
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For us, the first bouquet represents our natural gratitude and appreciation for the good 

things we have received in life. The second bouquet represents our ability to see beyond 

these good things to the One who has given them to us. 

 

True thankfulness is thus our ability to recognize and acknowledge the loving kindness of 

the One who gives us what we need, over and above the things themselves. True 

thankfulness involves a relationship, the ultimate I-Thou relationship with our Creator. 

 

In Hebrew, the same verb, le’hodot (to thank, to appreciate, to be grateful) is used to 

express grateful acknowledgement: Le’hodot le’emet means “to acknowledge or to admit 

the truth.” The Eighteenth Blessing in the Amidah which begins “Modim anach’nu lakh 

she’atah hu Hashem Elokenu vElokei avotenu,” can thus be translated “We gratefully 

acknowledge that You, Hashem, the merciful God, are our God and the God of our 

ancestors...” 

 

This connection is also seen in the reflexive form of the word le’hodot, le’hitvadot. 

Le’hitvadot is usually translated “to confess,” but it is more correctly rendered as “to admit 

[the truth] to oneself,” or even “to come clean.” The implication is that, far from being a 

“guilt-trip,” the act of Viduy is an owning up to what we have done and a sincere desire to 

come clean and correct our past, learn from it and even be a better person than we could have 

been had we not made the particular mistakes we made! This then becomes the greatest 

opening for thankfulness and gratitude. 
 

10. Barukh – Berakhah: Blessing as Revelation 
“Barkhi nafshi et Hashem—O my soul, bless God!” (Psalm 104:1). “Barukh Atah Hashem 

lamdeni chukekha—blessed are You, Hashem! Teach me the secrets of Your hidden decrees!” 

(ibid. 119:12). 

 

Like an incredible diamond, the concept of blessing God has many facets. First and foremost is 

the simple meaning: We want to thank God for everything we have. In order to do this we 

want to recognize Him as the Mekor HaBerakhah (Source of All Blessing). This, however, is too 

general. The master sages instituted specific blessings so that by literally enumerating or 

counting our blessings we could become aware of God as the Source of every single one of our 

blessings. 

 

When we think about it, however, we discover that we still do not know what it means to 

“bless” God. When He blesses us, He gives us something. Do we give Him anything when we 

bless Him? Certainly not in any simplistic way. God is intrinsically “blessed” and He doesn’t 

need us. 

 

This is the actual grammatical meaning of barukh. Barukh is not a command to bless God but 

a statement that He, the Source, is Intrinsically Blessed. 

 

For this reason, many authorities maintain that the blessings we say are solely for our own 

benefit. God does not need our blessings. Rather He wants us to perfect and refine our 

perception. He wants us to wake up and see the world around us for what it really is. Apples 

do not just appear on trees. The world doesn’t simply supply us with all kinds of foods so that 

our bodies can grow fatter. Rather, it is God Himself who feeds and nourishes us, and this, so 

that we can appreciate the miracle of being alive—so that we can become conscious of Him, 

and develop an intimate and personal relationship with Him. This begins by using this body He 

gave us to recognize Him. By contemplating its miraculous functions, by enjoying the good 

things of this world and contemplating that SomeOne is behind all this, our natural reaction is 

to bless and appreciate the Provider who gave us all this and to seek His closeness. This is one 



Introduction 

 

 

- 23 -

of the main reasons for saying blessings, the recommended number per day being one 

hundred. 

 

On a deeper level, we bless God in order to draw down an ever greater flow of blessing (and 

hence revelation of His Presence) into the system of universes from the highest spiritual to the 

lowest physical dimension. Rabbi Shneur Zalman of Liadi (1745-1813) describes the essence of 

a blessing thus:33 

 

Blessing God involves an initial elevation to the highest level of Divinity, followed by a 

drawing down [of spiritual sustenance] from above to below. This is the meaning of our 

sages’ pronouncement on the verse, “‘And now, Israel, what (mah) does YHVH your God 

require of you?’ (Deuteronomy 10:12)—do not only read only mah (what?) but meah (one-

hundred). These are the one-hundred blessings with which a person is obligated to bless 

God each day.”34 The concept of a blessing thus involves the act of drawing down God’s 

transcendent light and making it immanent. In other words, it involves bringing into a 

revealed state that which is hidden. 

 

Pay close attention to the Rabbi’s words. The concept of a blessing involves a double action, 

first elevation, then lowering down. Because he is trying to penetrate to the essence of what a 

blessing is, he does not define what it is that we elevate or draw down. As we go through the 

Psalms, we will appreciate this movement much more deeply. In the meantime, let us just 

note that something must be elevated. What it is has to do with us. There is something we 

elevate back up to God. We have already suggested that this is tied in to the basic act of 

blessing God which involves both acknowledgment and thanks. On the simplest level, we lift up 

our acknowledgment by expressing our thanks to Him and letting Him know that He we realize 

that He is the Source of all we have, and of all we are. 

 

Next, the Rabbi uses the image of “up” and “down,” of “blessings” originating above in heaven 

(God’s transcendence) and being drawn down to earth (His immanence). In order not to limit 

our understanding of drawing down blessing to a simple up-down spatial metaphor, he then 

speaks in terms of revelation from hiddenness. Revelation from hiddenness is a more general 

concept which encompasses many ideas and fuses them into a single gestalt. 

 

Undoubtedly, God’s light and blessing is “hidden in heaven above” and it depends on man to 

draw it down and reveal it in the fabric of his earthly life. But heaven is also hidden within the 

concealment of our world. It is this inner heaven that is the hidden essence of spirituality that 

permeates physical reality and sustains it. It is hidden at the core of reality—and it awaits 

revelation. 

 

Thus, revealing God’s presence in our lives can and does involve both a drawing down from 

above and a drawing out from within. In both cases we want to penetrate the veil that 

separates us from our Source and draw its life-giving blessings into our consciousness, our 

lives, our world. We want to be instrumental in revealing Godliness in the world. 

 

This is the essence of a Berakhah. Berakhah is man revealing and drawing God down into 

His world. 

 

In other words, we want to reveal God’s Presence (that permeates the innermost aspects of 

existence) in an external world which essentially conceals His presence. The key word here 

is “revelation.” Drawing down from heaven and drawing out from a state of concealment are 

                                                 
33 Torah Or, Yitro, p. 70. 
34 Menachot 43b. 
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both acts of revealing something that was hidden. As we shall see repeatedly, this is one 

reason why God is called Melekh HaOlam, literally, “King of the universe” or “King who hides 

(alam) Himself in His universe (olam).” When we call upon Him, despite His hiding, we 

participate in revealing His Presence in the world. 

 

In sum, a blessing is supposed to give us an awareness that God’s Essence and Will give 

existence and life to all things. When we channel this awareness into specific details, this 

increases our total awareness a hundred-fold. This is the difference between saying, 

“everything is fine,” and writing a ten-page list of all the things for which we have to be 

thankful. 
 
 

VI. Code-Words 
There are many other key words in the Psalms, multi-dimensional code-words that mean on 

more than one level, and for that very reason open up whole new levels of understanding the 

Psalms and hence communion with God. 

 

Of these key words, the most prominent are the Names of God that appear throughout the 

Psalms (and the entire Bible). Below, we shall begin to open up a window to the incredible 

power and blessing that lies locked up in these Names—blessing that is waiting to be released. 

We shall show how the Blessed Name, YKVK, is the essence and root of all the other names of 

God mentioned in the Bible; how they correspond to its letters, and hence to the five general 

universes and five levels of the soul, and how they can be used to attain the highest 

communion with God. 

 

After you learn more about these Names, we hope that you will be more sensitive to them 

wherever and whenever they appear throughout the Psalms. We hope that you will be more 

sensitive to the wonder involved in our ability to articulate words. Even more basic, when you 

say a word, especially a Divine Name, you should pay attention to the way you move your 

mouth/lips and tongue. Focus on the sounds of your words. If it helps, place your hands on 

your ears, so that you can “hear from the inside” as opposed to “listening from without.” Feel 

your larynx vibrate. 

 

When you look at the letters of a word in Hebrew, truly look at it. Note its letters and its vowel-

points. There are many secret levels in the Psalms, not only of meaning, but of power. The 

power of Psalms is in its letters and sounds (advanced visualization and vibratory techniques), 

just as much as in its meanings. 

 

In this way, you will uncover and discover deeper and deeper strata of experiential and 

meditative communion in the very words of the Psalms. Suffice to say that the ancient 

prophets used these techniques to enter the spiritual dimension. David therefore embedded 

them everywhere throughout the Psalms. 

 

Before we embark on this journey, it is wise to speak about language in general. How does 

language work? Where does it come from, both according to the most modern theories and 

according to the Kabbalah? Can we unlock the power of words, that is, can we reconstruct, 

using words, not only the meaning that a particular author intended, but relive the experience 

he describes? Can words not only rigidify meaning but liberate it? Once we get past the outer 

level of words, can we then bring that meaning back in words? Are words to forever remain a 

prison, or can they become translucent enough to reveal the Godly light? 

 

Words are not one-dimensional. The above superscriptions teach us that words overflow with 

meanings that we never knew were there. The words of the prophets, especially, have been 
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likened to living waters that revive a fainting soul, and to the Spirit of God itself that breathes 

new life and hope into dead bodies. 

 

Let us ask Hashem to help us “unstop” some of the incredible wellsprings of meaning 

concealed in the code-words of the Psalms. We call them “code-words” because this is exactly 

what they are. Once we understand the “code,” a whole new world of meaning opens up to us. 

As we have noted, the reason for this is that the original language of the Torah and of Psalms 

is called lashon ha’kodesh, the sacred language of prophecy. In this language, words are 

compact information packets. At the “quantum” level, even the letters of the words of the 

Sacred Tongue are meaningful. Like the words of which they are apart, they have “ladders” of 

meaning, from the most mundane to the most sublime. This is the nature of lashon ha’kodesh. 

Needless to say, this “quantum” level of words and letters (and even dots) is too much for 

most people, but it is there. 

 

Opening up a code-word is thus similar to opening up a “Zip” file in a computer. Code-words 

contain much more information than is apparent on the surface. They must be “unzipped” in 

order to grasp the concept or concepts they embody. Indeed, as mentioned, almost all of these 

words will be seen to have “ladders” of meanings. For while they are grounded in the 

mundane, they reach up very high. 

 

In our notes (and even more so in our in-depth commentary), we develop this, giving 

examples of key words and how each of them “mean” on many levels (open-ended, multi-

dimensional) at the same time that they are connected by one single concept (unified gestalt). 

Besides the fact that there is a great beauty in this type of treatment, it is important as a basis 

of a theory of how language works. For the way we label things has a lot to do with how we 

perceive and experience reality. 
 
 

VII. The Divine Names 
 

“I Will Be Who I Will Be” 
In the Torah it is written, “Moshe said to God: Behold, I am supposed to go to the Children 

of Israel and say to them: ‘the God of your forefathers has sent me to you.’ But they will 

immediately ask me: ‘What is His Name?’ What shall I say to them? [In response] God said 

to Moshe: ‘Eheyeh Asher Eheyeh—I Will Be Who I Will Be.’ And He added: ‘This is what you 

must say to the children of Israel: Eheyeh—I Will Be sent me to you’” (Exodus 3:13-14). 

 

In the Midrash, the sages reveal the exoteric meaning of this last verse:35 

 

The Holy One blessed-be-He said to Moshe: My Name you wish to know? I am called 

according to My actions. At times, I am called El Shadai, at times Tzeva’ot, at times 

Elohim, at times Havayah. 

 

When I judge mankind, I am called Elohim (Ruler or Judge). When I wage war against 

(or when I exact retribution from) the wicked, I am called Adonai Tzeva’ot (Lord of 

Hosts). When I suspend judgment on a person’s sins, I am called El Shadai (all-

sustaining God). When I have mercy on My world (or when I sit/dwell within the quality 

of mercy), I am called Havayah (merciful God), for Havayah always points to God’s 

mercies, as the verse attests, “Havayah, Havayah—merciful and gracious...” (Exodus 

34:6).  

 

                                                 
35 Shemot Rabbah 3:6; Tanchuma Shemot 20; see Zohar 3:10a, 3:11a-b. 
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This then is the meaning of “Eheyeh Asher Eheyeh,” to wit, “I am called according to My 

actions” (or “Although you cannot know My Essence, you can know My attributes, i.e., 

the way I manifest to you”). 

 

Rabbi Chayim of Volozhin quotes this Midrash as well as parallel passages from the Zohar. 

He sums up the matter when he says, “All that we know of Him, may He be blessed, is from 

the point of view of His Imminence within the universes [as opposed to His Transcendence 

above and beyond them].”36 

 

* 

 

According to the Kabbalah, all these Divine Names, even the Name YKVK, is a “sheath” for 

He Who Is Beyond Any Name and/or Appellation. [This is where the Kabbalah tradition 

reveals itself as the deeper strata of the Classical teachings of Judaism. In this sense, it 

could be said that the Classical teachings themselves are a “sheath” over the Kabbalah 

which is the powerful light of YKVK.] Kabbalah emphasizes that none of the Names with 

which the Torah describes Hashem’s interaction with us (even YKVK) refer to Hashem 

Himself. No, Hashem Himself, for Whom even the appellation Ein Sof (Endless One) is a 

limitation, Is Beyond All Name and/or Description. Rather, God’s Names refer to the various 

ways He runs His universe and relates to us. Look at any verse in the Tanakh in which any 

of the Divine Names appear. According to Kabbalah, none of these Names refer to Hashem 

Himself in any literal sense. That possibility simply does not exist by virtue of the rule that 

Hashem Is Beyond All Names. 

 

Nevertheless, relative to all other Names, YKVK is the shoresh (root and source). The 

reason for this might be that YKVK is not just a “name,” but a Four-Letter Formula: Yod, 

Heh, Vav, and Heh. As the Kabbalah teaches, this Four-Letter Formula includes all Names 

and Modes in a total Unity. All other Names are derivatives and specific aspects of this All-

Encompassing Name.37 

 

Thus, although the YKVK, and all Divine Names that branch off from it, are very deep, God is 

more than any name we can call Him. This is because even the highest name is finite 

compared to the Infinite Light that fills it. A name is a creation that expresses a certain 

relationship; that is, it allows for the possibility of a relationship between God and anything 

that He creates. God Himself, the Infinite, is above this. He transcends any relationship. This is 

why “Lekha dumiah tehillah—to You, silence is praise!” (Psalm 65:2). Such that, when we say or 

think or meditate on a Divine Name, we are essentially relating to God the Infinite through this 

Name. As the Zohar puts it, these Divine Names are like channels or conduits through which 

water flows. The only difference is that a physical channel exists even when there is no water 

flowing through it. These Divine channels and everything else would not exist for a moment if 

the Divine flow of energy stopped.38 

 

YKVK 
In general, the Name YKVK represents God’s Attribute of Unconditional Love and Overriding 

Mercy. It is the most important of all the various Names of God that appear throughout the 

Bible (each of which represents a different aspect of God’s relationship with His world, and 

our relationship with Him). 

 

                                                 
36 Nefesh HaChayim 2:3; see Rabbi Meir Ibn Gabbai, Avodat HaKodesh 1:13. 
37 Shaarey Orah, Chapter 1, p. 4a. 
38 Zohar 2:42a. 



Introduction 

 

 

- 27 -

There are a number of ways to render this Name in English and still distinguish it from the 

other Divine Names. As a general rule, when we are not actually praying to God (but rather 

speaking or learning about Him), we use the English letters Yod-Keh-Vav-Keh, or Hashem 

(The Name), or Havayah (Infinite/Eternal Being). 

 

For use when actually praying, we may also use the following two substitutes for the Hebrew 

original: YHVH (Adonai). Note that when we use the letters YHVH followed by the Name 

Adonai, our intention is that you contemplate and meditate on the letters of the Four-Letter 

Name (Yod, Heh, Vav, and Heh), but only say the Name Adonai. This is based on Jewish law 

which states that when studying, or reading from the Torah, or when praying:39 

 

One should concentrate on the meaning of the words. When mentioning the Four-Letter 

Name, concentrate on its meaning as it is pronounced, Adonai—Lord/Master of all—and 

concentrate on its meaning as it is written, YKVK—He was, He is, and He will always be. 

 

According to Jewish Law we are only to think the Four-Letter Name YHVH. We do not 

pronounce the Name as it is written. Instead, when we read the Torah or pray, we say Adonai. 

[As above, when we are not praying, we say Havayah or Hashem, or we spell out the letters of 

the Name, changing the two letters Heh into Keh thus: Yod-Keh-Vav-Keh.] 

 

The Talmud learns this from a verse in the Torah. When God spoke to Moshe at the Burning 

Bush, He said: “This is what you shall say to the children of Israel, ‘YHVH, God of your 

ancestors, God of Avraham, God of Yitzchak, and God of Yaacov, sent me to you. Zeh shemi 

le’olam—this is My Name forever, ve’zeh zikhri le’dor dor—and this is how I am to be 

remembered for all generations’” (Exodus 3:15). 

 

The phrase, “zeh shemi le’olam—this is My Name forever,” has a double meaning. The Hebrew 

word for forever is le’olam ( עֹוָלםלְ  ). Here, however, it is written without the letter vav (ו), and is 

spelled ְלֹעָלם, which—when we disregard the vowels—can also be read le’alem, “for 

concealment.” According to this, the verse can now be read, “This is My Name to conceal.”40  

 

We find the same teaching in another context as well:41 

 

“Ve’hayah Hashem le’melekh al kol ha’aretz—Hashem will be [recognized] as king over 

the entire world. Ba’yom hahu yihiyeh Hashem echad u’shemo echad—On that day, 

Hashem will be one and His name will be one” (Zekhariah 14:9). [How can it be written, 

“Ba’yom ha’hu yihiyeh Hashem echad—on that day, Hashem will be one”?] Isn’t He one 

now? Rabbi Acha bar Chaninah explained: this world is not like the world to come. In this 

world, when hearing good tidings, we say, “Blessed is He who is good and who does 

good.” When receiving bad news, we say, “Blessed is the Judge whose judgment is 

truth.” [In the world to come, this will no longer be the case. Rather, we will see the 

good clearly in all that happens.] In the world to come, we will only say, “Blessed is He 

who is good and who does good.” 

 

The Talmud has explained the phrase “Ba’yom hahu yihiyeh Hashem echad” from Zekhariah 

(14:9) that Hashem’s oneness will become totally revealed only in the world to come. The 

Talmud now expounds on the concluding words of the verse, “u’shemo echad”: 

                                                 
39 Shulchan Arukh, Orach Chayim 5. 
40 Kiddushin 71a. This is reflected beautifully in the fact that, in the vast majority of places, the Havayah is actually 
voweled with the vowels of the word le’olam (ְלעֹוָלם), e.g., shva, cholam, kamatz, or with the same vowels arranged 

in a slightly different order [corresponding to the word tzevakot (ְצָבאֹות), e.g., shva, kamatz, cholam]. In all such 

cases, we read it Adonai. 
41 Pesachim 50a. 
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“U’shemo echad—And His Name will be one.” [How can this be?] Isn’t His Name one 

now? Rav Nachman bar Yitzchak explained: this world is not like the world to come. In 

this world the Name is written YKVK but pronounced Adonai. In the world to come, 

however, all will be one…It is therefore written, “This is My Name le’olam (forever) (i.e., 

le’alem-to conceal).” The Holy One said: [In this world] I am not called as I am written. 

Here My Name is written YKVK but pronounced Adonai. [In the world to come, however, 

it will be pronounced as it is written.]42 

 

The meaning is clear: It is presently forbidden to pronounce the Four-Letter Name as it is 

written. As noted, in reading the Torah, when we come across the Name YHVH, we always 

read it as Adonai [except when it occurs in conjunction with the Name Adonai, in which case 

it is read Elohim].43 If one actually pronounces the Name YKVK as it is written, he can lose his 

portion in the world to come.44 

 

The reason for this stringency is that the full power of the Written Name will only be 

revealed in the world to come. Until then it is, as it were, concealed in the Spoken Name 

“like a sword in its sheath.” This is similar to the verse in psalms, “Ki shemesh u’magen 

Havayah Elokim—for Hashem Elokim is a sun and a shield” (Psalm 84:12). The relationship of 

Hashem to Elokim is that of the shemesh (sun) to a magen (shield). What shield protects us 

like sunglasses from the sun’s rays? The ozone. Just as the ozone serves as a shield to 

protect us from solar radiation that is lethal for earth-life as we know it, so also Elokim and 

Adanut protect us from the light of Havayah which is too powerful for us to handle at the 

present time. 

 

The reason for this stringency is because the full power of the Written Name will only be 

revealed in the world to come. Until then, it is, as it were, concealed in the Spoken Name, like 

a sword in its sheath. This parallels the fact that the spiritual light of the sun is presently 

concealed in the orb of the sun in order to protect us and allow earth-life to continue on as it is 

until the end of the sixth millennium. At that time, the Talmud says, the Holy One will remove 

the sun from its sheath,45 i.e., reveal His light in all its glory. This world will no longer conceal 

the Godly light. 

 

All of this is because of the intrinsic sanctity of the Name. It is the Holy of Holies of 

existence. It contains the secret of God’s relationship with the world He created. By not 

speaking the Name or even pronouncing its letters out loud, we acknowledge this holiness. 

We acknowledge that, if there is one thing in the entire world which should never be 

misused or misappropriated, it is the very Essence of Being and Existence itself, the holy 

Name YKVK. Out of reverence, therefore, and as a sign that we are sensitive to that which is 

completely whole and holy, we may only think of its letters and what they mean, but never 

speak them as they are written. 

                                                 
42 There were times during the initial phase of Israel’s history when the Havayah was pronounced as it is written. 
Up until the period of the second temple, the priests (cohanim) pronounced the four-letter name with its own 
unique vowel points (cholam, segol, kamatz, segol) when they blessed the people (Rabbi Moshe Cordovero, quoted 
in Tosfot Yom Tov, Yoma 6:2 s.v. keshe’hayu). It was only after Shimon haTzaddik died in 3470 (291 b.c.e.) that 
the cohen gadol alone would actually say the name, and only on Yom Kippur. Even then, it was pronounced in such 
a low voice that it was drowned out by the singing of the other cohanim (Kiddushin 71a; Rambam, Avodat Yom 
haKippurim 2:6). 
43 In all such cases (298 times all together; 4 times in the Torah, 294 times in the remainder of the Nakh), it 
appears with the vowels of the name Elokim. See Genesis 15:2, 15:8, Deuteronomy 3:24, 9:26, and Targum ad. 
loc. See Gra, Orach Chayim 5:1, s.v. veyikhaven. 
44 Sanhedrin 10:1 (90a); Avodah Zarah 18a, Tosafot ad. loc. s.v. hogeh hashem; Tosefta Sanhedrin 12:5; 
Tanchuma Vaera 1; Kaplan, The Torah Anthology, Volume 4, p. 93. 
45 Nedarim 8b; Avodah Zarah 3b. 
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But the time will come, the verse says, when “Hashem will be one and His name will be one” 

or “the oneness of Hashem and the oneness of His name will be revealed.” Then the 

powerful spiritual light of Hashem will be revealed. At that time, the Talmud says, “the Holy 

One will remove [the light of] the sun from its sheath,” i.e., reveal His light in all its glory.46 

“This world” will no longer conceal the Godly light. At that time we will be permitted to 

speak the YKVK as it is written—i.e., experience it directly. 

 

 

YKVK ADNY 
The Havayah consists of the four Hebrew letters, Yod, Heh, Vav, and Heh, plus a fifth level 

which transcends and includes the other four, the apex of the Yod. According to the Kabbalists, 

in these five levels you have everything. This is The Name that represents the totality of 

everything that exists. 

 

This Name is related to the past, present, and future tense of the Hebrew word “to be.” In 

Hebrew, “was” is hayah, “is” is hoveh, and “will be” is yihiyeh. Whenever you read this Name, 

you should have in mind that God was, is, and will be, all together, at the same instant. 

Paralleling the Rabbinic phrase, HaKadosh Barukh Hu (the Holy One blessed-be-He), the Name 

YKVK thus points to God’s absolute transcendence over creation and the impossibility of His 

being constrained or confined by the laws of time, space, and nature (i.e., that He exists in a 

realm where time does not exist, which is beyond anything we can imagine). It tells us He 

created time and that He is utterly beyond and higher than time. It tells us that in order to 

create, He hid his Infiniteness and brought the universe into existence in such a way that He 

would permeate it and yet not overwhelm it. Again, it tells us that God Himself is Existence, 

but that nothing could exist until He brought it into existence. He is the MeHaveh, the One who 

gives existence. All this and more is contained in the Name YKVK. 

 

The Name ADNY (Adanut), on the other hand, parallels the concept of the Shekhinah and 

points to God’s mastery and providence over creation—i.e., how we experience His presence in 

our lives. 

 

Again, YKVK leads us to contemplate how the entire universe is naught in comparison to the 

infiniteness of the One who created it. Adanut allows us to perceive His providential concern for 

everything in the universe down to the tiniest detail of our lives.  

 

Of course, for God, these two poles of reality are inseparable. The problem is that the human 

mind is limited. We must therefore approach the Awesome Oneness of God’s Name 

simultaneously in two complementary ways. By doing this, we are fulfilling the command to 

Unify the Divine Name. 

 

Again, this explains why Jewish law states that we are only to think about the Written Name 

while we say the Spoken Name. Of course we are to think about both, beginning with Adanut 

and going higher and higher with YKVK. Ideally, even when praying in English or any other 

language other than the Sacred Tongue (lashon ha’kodesh), the Spoken Name should be 

pronounced and the Written Name concentrated upon. 

 

This makes the reading of one name and the pronouncing of another similar to the 

phenomenon of k’tiv (written form) and k’ri (spoken form) that appears in numerous places 

throughout the Tanakh. Based on the Zohar47 and the Talmud,48 both the Gaon of Vilna49 

                                                 
46 Nedarim 8b; Avodah Zarah 3b. 
47 Zohar 3:230a. 



Introduction 

 

 

- 30 -

and Rabbi Shneur Zalman of Liadi50 maintain that the essential difference between what we 

are able to think and what we are able to speak is symbolically encoded in the distinction 

between the Torah’s use of the written word and the spoken word. 

 

Since thought is more abstract and therefore represents a higher dimension than speech, it 

follows that the function of speech is to constrict and limit the content of what is being 

thought in order to communicate it. In this sense, thought is non-physical and higher than 

speech, and it must undergo a step-down process in being translated into the physical 

dimension of the spoken word. Thus (1) the written word is associated with thought and 

expresses an internal relationship, whereas (2) the spoken word expresses things as we 

perceive them in the external world. 

 

When this principle is applied to God’s names, the following emerges: We refer to God’s 

mastery and providential care over every detail of creation when we pronounce the name 

Adanut (Master). This is only the bottom of an infinite ladder, however, in comparison to 

what we are supposed to think when we see the four-letter name YKVK. For, what God 

does is miniscule in comparison to who He Himself is. Nevertheless, because we think YKVK 

when we say Adanut, we bring about a yichud (unification) of these two levels together—a 

yichud of the written and the spoken, of thought and word. 

 

 

YKVK Elokim 
We now bring three source texts to enter more deeply into the meaning of YKVK (Havayah) 

and its relationship to the Divine Name Elokim. Rabbi Shneur Zalman of Liadi wrote:51 

 

It is written, “A sun and a shield is Havayah Elokim” (Psalm 84:12). The explanation of this 

verse is as follows: By a “shield” is meant a covering of some sort that is used to protect 

one from the light of the sun. One shields oneself from the light so that he should be able 

to bear its intensity. This is reminiscent of what our Sages of blessed memory said: “In the 

Future, the Holy One will take [the light of] the sun out of its sheath [orb]. The wicked will 

be punished by it and the righteous will be healed...”52 For the time being, just as a sheath 

shields and protects us from the sun, so also does the Name Elokim shield and protect us 

from the powerful revelation of the Blessed Havayah... The meaning of the Name Havayah 

itself is “Mehaveh—He who constantly brings everything into existence ex nihilo.” 

 

The Tzemach Tzedek, Rabbi Menachem Mendel of Lubavitch, quotes the above text and 

continues:53 

 

It is written, “A sun and a shield is Havayah Elokim” (Psalm 84:12)... The Name Elokim is like 

a shield, sheath or garment which conceals and hides within itself the life-force that 

emanates from Havayah—the One who constantly brings everything into existence. This 

then allows for the existence of finite, separate creations made up of soul and body. The 

soul parallels the life-force of Havayah that shines into Elokim, and the body parallels 

Elokim which hides and covers over the Havayah. This is [the root reason] why the body is 

literally a garment over the soul. It is also the reason why the Torah warns us numerous 

times, “Know today and reflect on it in your heart that Havayah Hu HaElokim in the 

heavens above and on the earth below—there is nothing else” (Deuteronomy 4:39). This 

                                                                                                                                                             
48 Pesachim 50a; Berakhot 54a. 
49 Gloss on Shulchan Arukh, Orach Chayim 5:1. 
50 Tanya, Iggeret HaKodesh 19. 
51 Tanya, Shaar HaYichud VehaEmunah 4. 
52 Nedarim 8b. 
53 Derekh Mitzvotekha, Mitzvat Milah, p.10. 
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comes to teach us that the concept of multiplicity [of finite, separate existences] that 

comes about through the Name Elokim does not imply a real separation from Havayah in 

any way whatsoever. Even after multiplicity is brought about via the Name Elokim, all is 

still included in the Unity of Havayah just as it was before the world was created. In truth, 

therefore, there is no separate existence. All is one seamless Unity. 

 

This can be understood by way of analogy: Imagine a large barrel filled with water. In 

order to fill up many smaller buckets from this large barrel, we can use many tubes or 

pipelines [as many as there are buckets]. Of course, each tube has to limit and constrict 

the flow of water from the barrel to fit the size and capacity of each bucket. In this way, 

the water can be distributed to the various buckets—something that would be impossible if 

we had to pour straight from the barrel. Indeed, pouring straight from the barrel would 

cause great quantities of water to spill out over the sides of the small buckets [rendering 

the entire procedure a failure]... 

 

Now, you can see that even though the tubes seem to have constricted the water, they are 

nothing more than the medium through which the water’s flow is tapered off. They do not 

affect the water itself. In fact, as long as the water flows from the barrel through the tubes 

and into the buckets, it [the water] is still not separated from its source [in the barrel]. In 

the same way, the Name Elokim, which is associated with the concept of gevurah 

(restraint) and tzimtzum (constriction), constricts the shefa (life-force, illumination) of the 

waters of God’s chesed (love). This is alluded to in the verse, “Peleg Elokim malei mayim—

the Name Elokim differentiates [Havayah] which is full of water” (Psalm 65:10). It is also 

alluded to in the phrase “Lift up your eyes on high and behold Mi bara eleh—Who has 

created these!” (Isaiah 40:26). The Mi (Who) of Elohim is the hidden unity behind eleh (these) 

which represents the concept of multiplicity and separate existence.54 

 

This again is the meaning of Peleg Elokim malei mayim, namely, the Name Elokim 

differentiates and divides via subsidiary pipelines which are the permutations of the Hebrew 

letters that cover over and conceal the light of Ein Sof that manifests through Havayah—He 

who was, He who is, and He will be forever—who is absolutely boundless and limitless, with 

no beginning and no end... Behold, these permutations are merely pipelines through which 

the essence life-force of Havayah flows. And, as we saw above, even after it clothes itself 

in them, it is never separated from its source. All remains One. 

 

Furthermore, the concealment that is brought about by the letters is only from our point of 

view and for our benefit. From God’s point of view, there is no concealment whatsoever. So 

it is now self-evident that even after separation and multiplicity is brought into existence 

via the Name Elokim, all is still included in His Blessed Unity. On the contrary, the 

concealment only exists for us, whereas for Him, all of creation is as naught just as it was 

before He created it... And this is the mystery of Havayah Hu HaElokim—ein od—there is 

nothing else... 

 

The Gra (Rabbi Eliyahu, the Gaon of Vilna, 1720-1797) writes:55 

 

Elokim. This is the Name that is used exclusively throughout the first seven days of 

creation. The reason for this is that every creation is made up of two elements - its 

individual identity and its life-force. The identity of something is a product of the Name 

                                                 
54 According to the Zohar (1:2a), the code-word for the world of multiplicity that we see with our eyes is eleh (these). 
Look at eleh (these), and ask Mi (Who?). Combine the two words eleh (these) and mi (who) [switched around to read 
im], and you obtain Elohim. 
55 Aderet Eliyahu, Bereshit, p. 6. 
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Elokim. Its life-force is the product of the Havayah who “gives existence and life to all” 

(Nehemiah 9:6). 

 

Rabbi Yitzchak Izik Chaver explains by restating the Gra’s words in terms of the Kabbalistic 

concept of Tzimtzum. He writes:56 

 

As explained by the Ari (Rabbi Yitzchak Luria, 1534-1572), before God created the 

universe, His infinite light filled all existence. In order to create anything distinct from 

Himself, God had, so to speak, to self-contract or constrict His light away from a certain 

point. This self-contraction was necessary in order to create a “vacated space” within which 

to emanate the universes. Once this was accomplished, God then filtered His light back into 

the space in measured amounts through what the Ari calls the Kav [a pipeline of sorts 

similar to what the Tzemach Tzedek referred to above]. The relationship of the Kav of 

measured light and the Vacated Space parallels the relationship between Havayah and 

Elokim. This relationship is embodied in the relationship between a husband and wife. 

 

The Gra is alluding here to the mystery of the Tzimtzum and the Kav. The Tzimtzum gave 

birth to the concepts of boundary, finitude, individual identity, and vessels. They represent 

the myriad levels of creatures and powers that live and function in each universe. The 

whole idea of individual identity stems from Elokim which itself is a concept of Gevurah 

[Restraint]. The Name Havayah, on the other hand, is represented in the life-force that 

flows [unchanged] through the Kav at every level. It is the mystery of interconnectedness 

that binds all multiplicity to Unity... 

 

We have attempted to “unstop” some of the incredible wellsprings of meaning concealed in the 

various Divine Names that “appear” and “disappear” throughout the Bible. Like God Himself, 

these Names are partly revealed, but largely hidden. At times, for a split moment, they peek 

out at us, and then immediately retreat into hiding. Like a bolt of lightning lighting up a dark 

and stormy midnight sky, these momentary revelations illuminate the pages of our lives for a 

split second, and then disappear. Lest we become disheartened with the way that God seems 

to be playing some kind of cosmic game of Hide-n-Seek, it is incumbent upon us to learn how 

to get the most out of what is revealed when the moment comes, instead of complaining about 

how little we got to see... 

 

Meditating on YKVK 
The Psalms were composed to help us connect to God’s Overriding Mercy. To get a deeper 

appreciation of how this works, pay attention to the number of times the Name YKVK 

(Havayah, Hashem) appears in certain psalms. In Psalm 3, for instance, David speaks to 

God and addresses Him 6 times using the Name YKVK in the space of 9 verses. In Psalm 27, 

it appears 13 times in the space of 14 verses. In Psalm 29, the Havayah appears 18 times 

in the space of 11 verses. Based on the total of 18 occurrences of Havayah in this psalm, 

the sages established the eighteen blessings of the weekday Amidah. Based on the fact that 

seven of these occurrences are written Kol YKVK (Hashem’s voice), they established the 

seven blessings of the Shabbat Amidah.57 

 

In Psalm 30, the Name Havayah appears 10 times in the space of 13 verses. In Psalm 32, 

David addresses God using the Name Havayah 13 times in the space of 22 verses. In Psalm 

34, there are 16 occurrences of Havayah in the space of 23 verses. In Psalm 116, the Name 

Havayah occurs 15 times in 19 verses. In Psalm 118, the Name YKVK occurs 22 times, while 

                                                 
56  Be’er Yitzchak on Aderet Eliyahu loc cit. 
57 Berakhot 28b. 
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the Name YaH appears 6 times, all in the space of 19 verses. In Psalm 135, YKVK occurs 15 

times in 21 verses. 

 

This phenomenon is not limited to the Four-Letter Name. In Psalm 68, the Divine Name 

Elokim appears 26 times in the space of 36 verses. In Psalm 136, the phrase ki le’olam 

chasdo, “His love is eternal and everlasting” (or “His steadfast love to the world—though at 

times hidden—is constant and endures forever”) also appears 26 times in the space of 26 

verses. Since, 26 is the numerical value of YKVK, this is clearly intentional and purposeful. 

 

Glance at these psalms and read each verse in which this Name (or any Divine Name) 

appears. Doesn’t the Name seem redundant? Shouldn’t David have used the pronoun “He” 

instead of the Name itself (at least in some instances)? Doesn’t the 3rd of the Ten 

Commandments state, “Do not take the Name of YKVK in vain”? Doesn’t this imply that we 

are not allowed to say God’s Name without a good reason and without the greatest respect 

for its sanctity? Why then wasn’t David more circumspect in using the Name? 

 

To understand the answer yourself, take any psalm that contains an inordinate number of 

Divine Names. Read the psalm out loud, slowly, emphasizing the holy Name YHVH. [Read 

YHVH with your eyes, and say Adonai with your mouth.] All the other words that are 

threaded in-between these Divine Names, whisper. That is, raise your voice when you say 

the Name, and lower it to a whisper for all the words in between. 

 

If you listen well, you will hear yourself saying the Name Adanut over and over again, one 

after another, raising your voice and lowering it, all to the tune of God’s Name. With 

practice, you will be able to stretch out the Name, to lift your voice in song, to be with it, to 

enter into it, to allow it to enter into you, to feel its healing power. The words around the 

Name will be like the trees in a wondrous forest, and the Name itself will be the light of the 

sun shining through... 

 

Concentrating thus on the Name as you say it, it will become clear to you that all the other 

words that surround it are there to help you understand the many different ways that you 

can see and experience God in your life. They are there to allow you to have a “left brain” 

understanding of what you are saying. The main thing, however, is the Holy Name! This 

Name transcends your human understanding of God’s ways. It puts you in touch with His 

Overriding Mercy. In this way, you are permitted to repeat The Blessed Name over and over 

again. This explains why David doesn’t use the pronoun “He” as often as one might do in a 

normal text or conversation. 

 

You can visualize the entire text of the Psalms as if it were written on a single strip of 

parchment. As you read, the parchment moves (as if on a conveyer belt). Behind this 

parchment is a brilliant white light. Every time the Divine Name YKVK appears in the text, 

there is an aperture in the parchment. Light shines through this aperture. If you come close 

to the parchment and look closely into the aperture, you see the Name YKVK in shining 

white light. If you now move the parchment faster, the words on it will blur slightly. In 

addition, the faster you move it, the more the light will shine through. Eventually, if you 

move the parchment fast enough, all you will see is light. 

 

Now, when you slow down, a wonderful thing might happen. Each and every word will begin 

to reveal its light to you. You will pay attention to things that you couldn’t possibly have 

seen before hand. Having seen the rays of the sun peak through the trees, you will now 

start to pay attention to and rejoice in the exquisite beauty of each and every tree and 

blade of grass. Having seen the light behind the parchment, you will now be able to better 
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appreciate how that light subtly infuses every word of the Psalms and the parchment itself. 

The parchment itself will begin to shine. 

 

 
 

For thus it is in life. We need peak experiences to be able to glimpse the great light that 

shines just beyond and behind the seemingly impenetrable parchment of our lives. But then 

we need to return. Like a near-death experience, in which we temporarily leave our earthly 

bodies to glimpse the incredible light that lies behind and beyond our physical dimension, 

we must now return. Like a prophet who momentarily loses consciousness of himself as 

separate from God in order to receive the prophetic influx, we must now return. 

 

But now we have tasted the light. And it has transformed us. Now the details of our lives, 

the very fabric of our lives, the parchment itself, shines. 

 

And this is where our comments will assist you. Some of them, to be sure, are directed at a 

basic understanding of what the Psalms are saying. The majority, however, are directed at 

helping you gain a deeper understanding of the dynamics behind and in the words—to view 

earth-life from the viewpoint of eternity, to be awe-struck at the magnificence of God’s 
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Plan—and to return to the daily challenges of your life inspired, to become aware of God’s 

Providence in the very events of your life. 

 

So sit back and take the Psalms in hand and start to peruse this ancient text that was 

written by David, the once and future King. And don’t be surprised if you too become 

overwhelmed with a desire to be a conduit of God’s Torah in the process. 
 
 

VIII. The Sefirot and the Ten Divine Names 
Above we presented a chart of correspondences between the ten archetypal types of song in 

Psalms and the ten sefirot of the Tree of Life. In the previous section we explored the 

meanings of some of the Divine Names that appear throughout the Psalms. Now we will 

attempt to show the interrelationship between these Divine Names and the sefirot. 

 

First, in a general sense, the sefirot themselves embody the midot (qualities, attributes) 

that Hashem uses to create, sustain, and govern His world, and most importantly, to relate 

to us. The term sefirah itself is related to the Hebrew saper (express or communicate), and 

sapir (sapphire, brilliance, or luminary). It is also related to safar (number), sefar 

(boundary, frontier), sapar (barber), and sefer (book). In essence, all these are related 

concepts and point to the sefirot as having two basic functions. First, the sefirot are orot 

(lights or luminaries) that serve to reveal and express Hashem’s greatness. Secondly, they 

are kelim (vessels) that limit and delineate Hashem’s infinite light, bringing it into the finite 

realm of number and boundary. It is through the ten sefirot that the Infinite Ein Sof shines 

His light into the system of universes in a gradated or step-down fashion. In this way, the 

sefirot reveal the will of the Ein Sof in a way that we humans can grasp it. 
 

Ramak (Rabbi Moshe Cordovero, 1522-1570) explains this double function of the sefirot thus: 

“There are two reasons which are really one why Hashem emanated the sefirot of Atzilut. First, 

He wanted to conceal (constrict, filter, screen, channel) His infinite light in order to allow for 

the existence of finite creations. Second, [once this was accomplished,] He wanted to reveal Himself 

in such a way that these creations could actually experience His greatness, each according to 

their ability.”58  

 

In the section of the Tikuney Zohar known as Petichat Eliyahu, we see the same idea: It is 

through the Tree of Life (the system of the sefirot) that Hashem constricts His light in stages in 

order to thereby give man the ability to receive the ultimate gift of existence from Him in a 

way that he (man) can handle it. As such, the sefirot act variously as windows, filters, 

garments, and vessels for the infinite light that fills them. The sefirot are actually the basic 

conceptual model or structure that underlies all creation. They allow us to speak about 

Hashem’s immanence in His creation—what He does—without referring directly to what He is 

(which, as we said, is beyond any category).  

 
The Holographic Universe 

Generally speaking, our consciousness is built in such a way that we experience a particular 

divine attribute in isolation from its complements. The truth is that each sefirah or attribute is 

inter-inclusive (or “holographic”) in the sense that it contains in miniature all the other sefirot 

within itself. Like a cell in the body, it reflects the entire system from its particular vantage 

point. Rabbi Shneur Zalman mentions this in relation to the attributes of chesed and 

gevurah:59 

 

                                                 
58 Pardes Rimonim 4:5, p. 19a. 
59 Shaar HaYichud VehaEmunah 6. 
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The quality of gevurah (restraint and judgment) and tzimtzum (self-constriction) is also a 

quality of chesed (expansion and love), for through it [or through the combination of both] the 

world is built. This quality of gevurah is actually included in chesed… All the attributes are 

unified with each other and inter-inclusive of each other, as Eliyahu taught (Petichat 

Eliyahu), “You are He who binds them [the ten sefirot to Your Unity above] and unifies them [from 

within]. And inasmuch as You are within them, anyone who separates one from the other is 

regarded as having caused a separation in You [and Your Absolute Unity]… Yours is the only 

Unity that unites everything above and below.” 

 

The inter-inclusiveness of the sefirot flows from their being completely unified with the One 

who emanated them. In truth, even after having been emanated (i.e., after having been 

brought forth from no-thing-ness), they still have no separate existence. Rather, they are 

light-vessels (made of light) through which the great infinite light flows in measured form. This 

teaching is the basis for the last stanza in perhaps one of the most beautiful kabbalistic poems 

ever written: “The Almighty unites all ten sefirot as one. He who truly perceives the Master’s 

Unity, will be privileged to behold great lights. Fashioned from Oneness, they shine together as 

one, even in diversity.”60 

 

The message is clear: Hashem, the Infinite Being, unites all ten sefirot within Himself as one, 

in a complete unity. This is true not only while they are still subsumed in His Infinite Oneness, 

but even after they are emanated. Because they were “fashioned” from His Oneness, they 

continue to shine together as one, even in diversity. That is, they continue to reveal His 

Oneness even through their diverse qualities. One who truly perceives this Oneness in all, even 

in this world (which gives the impression that things can exist separately from His Blessed 

Oneness), will be privileged to behold these great lights in their pristine form in the World to 

Come. 

 

But now we go even deeper. As noted, the sefirot have a double function: they are both 

lights and vessels. This is true, but it is more correct to say that the names of the sefirot 

listed above are the instruments or vessels through which the light of pure Divinity shines. 

This light is like the soul of the sefirot, and it is embodied in ten specific Divine Names that 

appear in numerous places throughout the entire Tanakh (Torah, Prophets, and Sacred 

Writings).   

 

In other words, we want to move from the level of kelim (vessels) to the level of orot 

(lights), from chitzon (external) to penimi (internal), from the superficial to the depth of the 

Godly light that is the Reality behind all that exists. This Godly level is embodied in the 

Divine Names that are the soul-power behind the sefirot. 

 
Ten Divine Names in the order of the Sefirot of the Tree of Life  

 

I Will Be / I AM Eheyeh (pronounced Ekeyeh) ֶאְהֶיה  
Supernal God Yah (pronounced Kah) ָּיּה 
Loving Judging God Havayah (with vowels of Elokim) ִהים( יֱֹהִוהבניקוד ֱא( 
Loving God El (pronounced Kel) ֵאל 
God of justice Elohim (Elokim) ִהיםֱא 
God of mercy YHVH (YKVK, Havayah, Hashem) ְיֹהָוה 
Lord of Hosts YHVH Tzevaot (Hashem Tzevakot) ְיֹהָוה ְצָבאֹות 
God of Hosts Elohim Tzevaot (Elokim Tzevakot) ִהים ְצָבאֹותֱא 

                                                 
60 Kel Mistater by Rabbi Avraham Maimon, student of Rabbi Moshe Cordovero. 
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All-Sustaining / Living God Shadai / El Chai (Shakai, Kel Chai) ֵאל ָחי( ַׁשַּדי( 
Lord, Personal God Adonai (Adanut) ֲאֹדָני 
 

Here are the same ten names and corresponding sefirot: 

 
Ten Sefirot Ten Divine Names 

Keter – Crown  ֶאְהֶיה ֶּכֶתר  
Chokhmah – Wisdom  ָּיּה ָחכָמה 
Binah – Understanding  ִהים(יֱֹהִוה  ִּביָנהבניקוד ֱא( 
Chesed – Lovingkindness  ֵאל ֶחֶסד 
Gevurah – Power / Restraint ִהים ְגבּוָרהֱא 
Tiferet – Beauty / Harmony ְיֹהָוה ִּתפֶאֶרת 
Netzach – Victory / Eternity / Dominance ְיֹהָוה ְצָבאֹות ֶנַצח 
Hod – Majesty / Empathy / Acquiescence ִהים ְצָבאֹות הֹודֱא 
Yesod – Foundation Channel / Relationship  ֵֹאל ָחי(ַׁשַּדי  דְיסו( 
Malkhut – Kingship / Reciprocity ֲאֹדָני ַמלכּות 
 

The above is clearly not enough to understand more than an inkling of the relationship 

between the sefirot and the divine names. My purpose here is merely to attune you to the 

existence of this relationship. Then when praying from the Siddur, reading Psalms, or 

studying Tanakh (Bible), you will pay more attention to these names. In Psalms, in 

particular, you will notice that King David often uses many names in a single psalm. And 

you will wonder why.  

 

For the sake of completeness, I therefore bring here, as an addendum to the above section 

in which I dealt at length with the names Ekeyeh, YKVK, Elokim, and Adanut, the meaning 

of the remaining primary names listed above: 

 

The name Yah (Kah) consists of the first two letters of YKVK and is associated primarily with 

the sefirah of Chokhmah. Nevertheless, since it is spelled Yod-Heh, it represents the idea that 

Binah (corresponding to the first Heh of Havayah) exists in Chokhmah (corresponding to the 

Yod) in an undifferentiated state before it becomes expressed as a separate sefirah. Kah is 

thus a very exalted name, but for this very reason is very paradoxical. Indeed, it seems to 

contradict the rule that the higher we go, the more love and mercy we encounter. Here, on the 

contrary, almost everywhere we encounter the Name Kah, we encounter judgment.  

 

In explaining this anomaly, Ramban cites the following verse containing this name: “Trust in 

Hashem forever more, for with Yah [i.e., with the letters Yod and Heh], Hashem fashioned 

worlds [this world and the world to come]” (Isaiah 26:4). He then writes:61 

 

This means that Hashem formed worlds with the quality of judgment alluded to in the 

name Yah, as well as with the quality of mercy alluded to in the name YKVK. We see that 

Yah alludes to judgment in the following verses as well: “Yah has surely afflicted me with 

suffering, but He has not given me over to death!” (Psalm 118:18); “for [as long as] a hand 

is on Yah’s throne, Hashem is at war with Amalek, from generation to generation” (Exodus 

17:16); and “if You, Yah, were always to take account of intentional transgressions, O 

Adonai, who could withstand [the severity of Your judgment]?” (Psalm 130:3).  

 

                                                 
61 Ramban, HaEmunah VehaBitachon, Kitvey Ramban, Volume II (Hebrew), p. 358. 
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This is what the sages meant when they cited the verse, “O Yah, fortunate is the person 

whom You discipline [through suffering] and thereby instruct in Your Torah” (ibid. 94:12), 

and commented, “The verse does not mention the name YKVK, but rather Yah, in order 

to emphasize that this is like a man who is standing trial before a court of justice, under 

the scrutiny of the judge. When he hears his sentence, he cries out in anguish, ‘Yah yah 

(woe, woe), dai dai (enough, enough).’”62  

 

Again, almost everywhere we encounter the name Kah, we encounter judgment. How can this 

be? I will answer with two sources. The first is from the Maggid of Mezeritch, in the name of his 

master, the Baal Shem Tov:63 

 

A father once warned his son not to go barefoot outside the house, lest he be injured. 

The boy joined with a group of unruly children, however, with whom he ran about 

barefoot. In no time at all a thorn did indeed enter his foot. 

 

At first the boy wanted to hide from his father. He went home, but entered through the 

back door in order to show it to his mother. His mother, however, was extremely 

concerned, and called in his father. When his father saw the thorn, he was concerned 

lest it cause an infection and abscess. He wanted to remove it but the child would not 

allow him to touch it for fear that the extraction might be painful. The boy started to cry. 

The mother also started to cry, feeling the pain of her son. The father forcibly held his 

son in his lap. Holding a sharp knife, he removed the thorn from the child’s foot against 

his son’s will. The child cried out in pain. The mother cried as well. 

 

In the child's opinion, the father acted cruelly toward him because the pain of extraction 

was greater than the pain of the thorn entering the flesh. In truth, however, this was a 

healing and not a torture. Had the thorn not been removed, an abscess could have 

developed in the foot. 

 

We can see, therefore, that the father’s fear cannot be compared to that of the son. The 

father feared the wound might become infected and abscess. The son feared the pain of 

having the thorn removed and considered it a punishment for having disobeyed his 

father. The father knew the pain was only momentary and was concerned solely about 

the son’s ultimate benefit. 

 

Man’s fear is not the same as God’s. Man generally fears punishment. God, on the other 

hand, is saddened by the actual sin which causes a person to sink into impurity. After 

the sin occurs, God does not hesitate to exact punishment because it is meant as a 

remedy to cleanse man and restore his spiritual stature. Man would do well to strive to 

make his fear the same as God’s. 

 

This is the meaning of the verse, “What does God require of you, but le’yira eth Hashem 

Elokekha—to fear with Hashem your God?” (Deuteronomy 10:12). That is, your fear should 

be one with God’s fear—the same as His. He is concerned lest you sin and harm yourself 

spiritually. This should be your concern as well. This is the true meaning of the awe or 

fear of heaven. 

 

                                                 
62 Bereshit Rabbah 92:1. 
63 Likutim Yekarim §244. I have taken the liberty of embellishing the parable slightly in order to bring out the point 
more forcefully that the father and mother embody two different aspects of mercy and love, as opposed to 
judgment vs. mercy. 
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Whereas mother (embodying Binah) is extremely empathic about the pain of her son (man), 

father (embodying the higher mode of Chokhmah) seems to be completely insensitive. And 

yet, as the Baal Shem Tov reveals to us in the end, father and mother both care for their son. 

It is just that they embody two different ways of being empathic and merciful. The empathy of 

the father might be called far-sighted or long-range empathy, while the empathy of the mother 

is more immediate. Certainly both are needed. And it is reassuring to know that Hashem is 

both our father and our mother. 

 

Now for the second source. It seems to me that the idea behind the above parable is based on 

the following passage in the Zohar. Here the terminology changes, but the idea is the same:64 

 

“Bekhol tzaratam lo tzar—in all their sorrow/affliction, lo tzar, He had no sorrow; but the 

angel of His presence saved them” (Isaiah 63:9). Come see: In all of Israel’s 

pain/sorrow/affliction, whenever some calamity strikes them, lo (לא) is written with an 

aleph (meaning “He has no sorrow”). Nevertheless, we are also to read it as lo (לו) with 

a vav (meaning “He is pained”). How is this possible? Because the Holy One truly is with 

them in their suffering and feels their pain.  

 

And the reason lo is written with an aleph [seemingly indicating that He does not suffer 

with them] is because it points to an extremely high level. And even though there is no 

anger or pain in that place, still, Israel’s pain rises up to that place.  

 

[The Demesek Eliezer explains: And the reason lo is written with an aleph (seemingly 

indicating that He does not suffer with them) is because it points to an extremely high 

level (Atika Kadisha, Keter) that is completely beyond our normal distinction between 

good and bad; the level of the World to Come when we will understand that there is 

nothing but Hashem’s goodness and say, “Blessed is He Who is Good” over everything 

that happens.65 When we raise our pain up to that exalted level, and realize that nothing 

else exists but Hashem’s Oneness, all that we thought was pain, sorrow, and affliction, is 

nullified.]  

 

There is no question that we human beings would prefer only the kind of love and empathy 

that we can relate to. Stop the suffering! Stop the pain! Nevertheless, our divine Parent, who is 

also our divine Grandparent and Great Great Grandparent, thinks otherwise. Because He sees 

things from the point of view of Eternity, He wants to give us the greatest gift—the ability to 

grow into our greatness and thereby attain our greatest potential. He therefore knows that we 

need both Chokhmah and Binah, father and mother, tough love and tender love. Again, this 

seems to be what David meant when he wrote, “O Yah, fortunate is the person whom You 

discipline [through suffering] and thereby instruct in Your Torah” (Psalm 94:12). 

 

The Name El (Kel) is also a double-edged sword. According to Ramban, on the one hand, 

Kel is associated with the sefirah of Gevurah (power, restraint).66 According to the Zohar, on 

the other hand, it is associated with Chesed (love).67 Moreover, in the Zohar we are told 

that the particular admixture of chesed (love) and din (judgment) inherent in the name Kel 

is weighed to one side or the other by virtue of men’s actions. When they are not worthy, it 

is weighed to din; when they are worthy, it is weighed to chesed. 

 

                                                 
64 Zohar 1:120b. 
65 Pesachim 50a. 
66 Ramban, Genesis 17:1. 
67 Rabbi Shimon bar Yochai’s final explanation in Zohar 3:30b. 
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The same is true of Shadai (Shakai). This name too is a double-edged sword. On the one 

hand, it means “All-Sufficient,” from the root dai, “sufficient” or “enough.” It is thus 

understood as “Sh’yesh dai b’Elokuto l’khol birya—He whose Essence is dai (sufficient) to 

sustain every creature according to its needs,”68 or “Sh’amar dai le’olamo—He who said dai 

(enough) to His world,” i.e., to the process of concealment with which He created His 

world.69 

 

Another meaning of the name Shakai is “Almighty,” from the root shadad, “to overturn.” As 

such, it is an expression of Hashem’s ability to overturn and overcome the very laws with 

which He runs creation. Whenever necessary—for instance, when He brought the children of 

Israel out of Mitzrayim by means of miracles—He can and will upset and suspend the 

seemingly incontrovertible laws of nature. Accordingly, in this sense, this name teaches us 

that Hashem is not subject to any limitation or inadequacy.70 

 

Shakai is associated with the sefirah of Yesod (foundation channel), which stands in the 

central column of the Tree of Life, between Netzach (dominance) on the right, and Hod 

(empathy) on the left. Since it is delicately balanced between the right and left polarities, it 

is mankind’s actions that weigh things to one side or the other. 

 

Kel and Shakai are often combined, functioning in such a way that they can embody either 

mercy or judgment. Indeed, as the Zohar emphasizes, all Hashem’s attributes are inter-

inclusive: “There is not one that doesn’t contain its own particular blend of chesed (love) 

and din (judgment).”71 In the end the way Hashem interacts with us will depend largely on 

our actions. Nevertheless, even when we lack merit, Hashem’s mercy is always great. 

 

This is reminiscent of a Midrash that says the same thing in terms of the two names, YKVK 

and Elokim:72 

 

“Elokim remembered Noah” (Genesis 8:1). Rav Shmuel the son of Nachman said: Woe to 

the wicked who overturn Hashem’s attribute of compassion to judgment. Wherever the 

name Hashem (Havayah) appears, this implies compassion: “Hashem, Hashem, 

almighty, merciful and benevolent...” (Exodus 34:6). And yet it is written [in reference to 

mankind’s corruption], “And Hashem saw that man’s evil had become great in the earth” 

(Genesis 6:5), and “Hashem regretted having made man” (ibid. 6:6), and “Hashem said, ‘I 

shall blot out man’s existence’” (ibid. 6:7). 
 

Happy are the righteous who transform Hashem’s attribute of judgment to compassion. 

For wherever the name Elokim appears, this implies judgment: “You may not curse the 

judges (elohim)” (Exodus 23:27), and “Their case shall be brought before the judges 

(elohim)” (ibid. 23:8). However [in reference to righteous individuals], it is written, “And 

Elokim heard their anguish and Elokim remembered His covenant” (ibid. 2:24), and 

“Elokim remembered Rachel” (Genesis 30:22), and “Elokim remembered Noah” (ibid. 8:1). 

What merit did Hashem remember about Noah? Noah fed and sustained all the animals 

in the ark for twelve entire months. 

 

See also a parallel text in the teachings of the Baal Shem Tov:73 

 

                                                 
68 Rashi, Genesis 17:1. 
69 Chagigah 12a; see also Meor Vashemesh, Lekh Lekha, Genesis 17:1, “Ani Kel Shakai,” s.v. venachzor. 
70 Rabenu Bachya on Genesis 17:1, citing Rav Saadiah Gaon, Ibn Ezra, Rabbi Shmuel HaNagid. 
71 Zohar 3:30b. See below Psalm 7:12, note #22. 
72 Bereshit Rabbah 33:3 near end. 
73 Keter Shem Tov §246-247. 
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It is written, “A sun and a shield is Havayah Elokim” (Psalm 84:12). The explanation of this 

verse is as follows: The name Havayah is called “sun” and the name Elokim “shield”… 

Just as a curtain is needed to protect one from the powerful light of the sun... so also is 

the name Elokim is needed to protect from the powerful light of Havayah. The light that 

shines from the Havayah is very great. It was therefore necessary to restrict and limit it 

within the name Elokim, the gematria of which is 86, the same as hateva (nature, i.e., 

the laws of nature). 

 

This is the meaning of the Talmud’s statement, “In the future, the Holy One will remove 

the [light of the] sun from its sheath (orb). This same light will be a healing for the righteous 

and a punishment for the wicked.”74 

 

The inner sense of this is that the Holy One will remove the name Havayah from its 

sheath, which is the name Elokim, whose gematria is the same as hateva (nature). At 

present, the miraculous level of Havayah is clothed and concealed within the laws of 

nature which are embodied in the name Elokim. When the light of Havayah shall be 

removed from this sheath, the righteous will be healed by it, for they shall finally see 

the fulfillment of the verse, “Your eyes will behold your Master!” (Isaiah 30:20). Hashem’s 

providence over them will no longer be concealed in the laws of nature, but rather 

revealed as above and beyond nature. [Because they prepared themselves in this-world, 

by seeing the miraculous level of Havayah behind the façade of natural law] they will 

now be able to directly withstand the great brilliance of Havayah, and hence receive His 

unbounded mercies. 

 

Not so the wicked. They will be consumed, as the prophet said, “Hashem shall go forth 

as a mighty warrior; he shall arouse vengeance like a man of war; He shall shout 

triumphantly, even roar, when He prevails over His enemies” (Isaiah 42:13). That is, 

although the name Havayah is Hashem’s attribute of compassion/mercy, nevertheless, 

with respect to the wicked, when He removes the Havayah from its sheath, they will 

experience its light as the vengeance of a mighty warrior. Again, with respect to the 

wicked, He will turn His quality of compassion/mercy into judgment, as the verse states, 

“And Hashem struck every firstborn” (Exodus 12:29), and “Hashem said, ‘I shall blot out 

man’s existence’” (Genesis 6:7). 

 

All that we have said here is but a drop in the bucket. Hashem’s names, embodying the 

different ways He relates to us, are very deep. These sources emphasize the inter-

inclusiveness of Hashem’s names and sefirotic attributes. This itself can give us a valuable 

insight as to why we constantly switch from one name to another throughout the psalms 

and the prayers. Although each name is used in a specific way and refers to a particular 

divine attribute, we learn to see the great overriding oneness of Hashem—who transcends 

all quality and attribute—behind all apparent diversity.  

   
 

IX. Oscillations in Tense (“Past” and “Future”) 
 

Prophecy in the Psalms 
There are other “secrets” to the way David speaks to and about God. King David often 

speaks of the future as if it is has already come to pass. More, he actually moves (oscillates) 

back and forth between past, present and future, as if they were interchangeable, or as if 

they were all happening at the same time. 

 

                                                 
74 Nedarim 8b. 



Introduction 

 

 

- 42 - 

We witness this time-oscillation continually throughout the Psalms. On the individual, 

meditative, experiential level, this type of oscillation is intended to help us break through the 

time-barrier that exists by virtue of the way our minds work, and experience a kind of 

continuous present. On the one hand, this continuous present projects us into the future, and 

at the same time, brings the ultimate future into the now. In Gestalt therapy, bringing the 

future into the present is called presentification. 

 

On the historical level, time-oscillation teaches us how to see through the camouflage of 

external events to their inner core. By overcoming the illusion of time, we grasp the process of 

history by the tail, and can deal with it more effectively in consonance with what Hashem 

wants. We can bring the Redemption closer by understanding how Hashem runs history. 

 

King David thus spoke of the future as if it had already occurred because when he entered 

the exalted state of prophecy he experienced time from God’s point of view. Since God is 

above space and time (spacetime), the future is just as real for Him as the past. When the 

Prophets wrote about the future in the past tense (which constantly occurs in Scriptures), it 

is as if the future had already come to pass for them. It is as if they had transcended time, 

transcended the dichotomous nature of human existence, and entered into the future in the 

present, seeing the panorama of history from above, from God’s point of view. It is as if 

they could touch the Wholeness that transcends and encompasses our fragmented world, 

hold on to it for a moment, and bring a little of it back for us... 

 

In doing so, they returned with a very clear message informing us that life on this planet is not 

the beginning or end of existence; that the whole idea of being alive is not exhausted by what 

we presently know. They inform us of and about the Infinite Eternal God who created us; how 

we and the entire world around us are sustained, watched over, guided, by the awesome 

Eternal One. How, in worlds “above” and “within,” this is more revealed, while here “below” it 

is hidden. [The reason that not only the existence of the Infinite One is hidden but also His 

providential care, is so that man can exist in a world where he is completely, or nearly 

completely, a free agent.] 

 

They inform us that every part of this meta-system of creation is interconnected; that the 

Shekhinah (Divine Presence) is everywhere. As stated, they remind us that our present 

awareness of the world is a drastic diminution from that of previous generations. But they also 

give us a way to reconnect to those levels of awareness that they accessed in an incredible 

way. 

 

They teach us that our world will only exist in its present state for a limited period of time (the 

duration of which depends on Mankind in general and on the Jewish people in particular). They 

teach us that all the great miracles of the past were only an infinitesimal taste of what is to 

come. 

 

They teach us the power of prayer. 

 

In the teachings of the Ari, Prayer is called aliyah le’shaah (momentary ascent). Prayer can 

catapult a person “up” to a “place” where the ultimate future has already dawned in the 

present. This is very different than what most people do with their lives, dream away the 

present by “living” in the past or future. This is more like a meditative awareness that expands 

the present to include the past and future. Instead of fantasizing in a negative or unproductive 

sense, this is curative and restorative of present equilibrium. By becoming aware of the 

ultimate Future World in our present, we become Bnei Olam haBa, literally, “Children of the 

Next World.” That is, even as we live and breathe and walk in this world, we are living, 

breathing and walking in Eternity. Again, this is different than what most people do. The 
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present interest in past lives is a case in point. Of course Judaism teaches that most of us have 

lived before, but the emphasis must be on HERE and NOW! 
 
 

X. Oscillations in Person (“You” and “He”) 
There is another key factor that can change our entire understanding of how King David 

prayed. He constantly moves (“oscillates”) back and forth between the second and third 

person, i.e. between speaking to Hashem as “You” or as “He.” That is, David addresses 

Hashem directly in the second person (Atah-You), and then indirectly in the third person 

(Hu-He), and very often continues to switch back and forth a number of times. This 

movement is extremely burdensome and uncomfortable, both in the original and in 

translation. Most of the time, we naturally tend to overlook it, because it really does not “fit” 

into our rational understanding of things. It can be said that it plays a major factor in 

turning off the mind during prayer, for the simple reason that speaking to someone or 

SomeOne both as here and as not here is an extremely mindboggling operation! When we 

begin to pay conscious attention to this phenomenon, however, it can become the key to a 

profound change in the way we pray. By understanding it, a whole new story opens up. 

 

In essence, this type of formulation is an exact parallel of the above-mentioned oscillation in 

time. Just as time-oscillation can be seen as a device for breaking through the illusory veil of 

spacetime to an immediate experience of the Divine, so too is this oscillation between “You” 

and “He” a powerful device for breaking through the illusion of duality that characterizes our 

experience of reality. This “oscillation” is discussed by a number of major commentaries. It 

was not invented by the sages, but with King David or before.75 

 

The fact is that David does not merely address Hashem as Atah-You and then as Hu-He and 

leave it at that. In many cases, too many to be coincidental, there is an actual repeating 

oscillation within a particular psalm (see especially our commentary on Ashrei). In fact, 

when an entire Psalm is divided according to second and third person, a whole new pattern 

emerges. In our opinion, this pattern reflects one of the most profound levels of prayer of 

which we are generally totally unconscious. When it is made conscious, it becomes the 

vehicle for moving into an expanded state of consciousness (mochin d’gadlut) which is one 

of the explicit Kabbalistic intentions behind all prayer. Through oscillating between You and 

He, we actually soar beyond the confines of the conscious, rational mind which is noted for 

its limiting and constricting nature vis a vis actually experiencing the Divine, and jump into 

a higher mode of closeness to God. 

 

In light of these considerations, we present here some further thoughts on the concept of 

oscillation in prayer: 

 

When we first enter in a dialogue with the Infinite, we are attempting to transcend the 

limited confines of our conscious mind, to go up and peer through the concealment of this 

world, to taste the taste of Eternity. From our narrow straits, we call out, “You!” But we 

soon realize that that we are still only relating to God through a glass darkly. Essentially, we 

are relating a reflection of ourselves, or more correctly, of Who we unconsciously think God 

is. This is fine, of course, for beginners, but eventually we want to know God as He is, at 

least to the extent that that is possible for us at any particular stage. 

 

So we accept the fact that it is impossible to grasp (and thereby limit) Hashem as “You” 

(nokhach-present) because, as high as we can go, there is always a level of “He” (nistar-

                                                 
75 See translations of Rashba, Rambam, Ramban, Abudraham, Baal Shem Tov, Gra, Nefesh HaChayim, Arukh 
hHShulchan, etc., on this in Appendix B of A World of Infinite Blessings. 
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hidden) that lies above and beyond it. This leads us to realize that a new level of “He” will 

always lie beyond whatever “You” we call Hashem. In this sense, “He” is the highest level. 

Yes, it is important that we talk to Hashem as “You,” that we feel the closeness of His 

Presence, but then we realize how far away this is from He who is ineffable and who is 

always infinitely beyond anything we can know. 

 

As I note in A World of Infinite Blessings, this oscillation embodies its own constantly 

repeating dynamic.76 In other words, there are different levels of “You” and different levels 

of “He.” 

 

This dynamic can be likened to a man and wife who come to speak to a Rabbi or family 

therapist. At first, they both face the therapist and speak directly to him. When the 

therapist speaks to the husband about his wife, he (the husband) responds by saying, 

“she.” Only later, with the help of the therapist’s wise intervention is the couple able to 

engage in a full one-on-one conversation to the exclusion of the therapist. In the meantime, 

the therapist is sitting back and smiling because, for the first time since they entered his 

study, they are actually talking to each other like a man and wife should!  

 

This couple could now theoretically switch back into the He and She, but with one major 

difference: They have broken through the distorted system of lenses that prevented them 

from seeing one another. They have established direct contact. Now, the third person is 

used with respect to that infiniteness that lies beyond all that we can ever know of each 

other... 

 

The same is true about our relationship to Hashem in prayer. We often begin our 

relationship with Hashem in indirect ways. Only once we are sure that we are ready to move 

on to the next step are we able to speak directly to Him. And only then can we begin to 

realize that no matter how close we get to Him, He is always infinitely beyond us. When we 

then oscillate between these two modes, we experience both His closeness and His 

awesome other-ness at the same time. 

 

According to what we have said, conversing with Hashem in “You” and “He” implies a 

Vertical relationship with the Divine. This is actually built-in to our system, in which Heaven, 

the spiritual dimension, is always seen as being “above.” In this sense, the closer we get to 

Hashem, the more we transcend the constrictions of this world, the “higher” we go, without 

end. For just as a greater “He” lies beyond every “You” we experience, so also, beyond 

every “He” is another “You.” And beyond that “You” is another “He,” ad infinitum. 

 

This is important, because we are thus given a peek into what is in store for us. As close as 

we can ever get to Hashem, He is always infinitely beyond anything we can know or 

experience of Him. Even when we get closer and break through to a higher “You,” His utter 

transcendence again lies beyond that. This is Hashem’s gift to us. The universe will never be 

boring. We were created to rise up higher and higher, closer and closer, beyond anything 

we can imagine, forever. To even posit an “end,” a “final place of rest,” is categorically 

impossible. As high as we go, it is only a plateau, a rest-stop. This is the meaning of the 

Talmud’s statement that, “The righteous have no rest in this-world or in the world-to-come, 

as it is written (Psalm 84:8), ‘They continually move on, from strength to strength, to see God 

in Zion.’”77 

 

                                                 
76 See there, Chapter 4, “The Concept of Oscillation in Prayer.” 
77 Berakhot 64a. 
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This leads us to another way of explaining the movement between “You” and “He” in prayer. 

This movement is not necessarily “up and down” but “right and left” or “back and forth.” In 

other words, till now we have seen He-ness as a higher level that transcends any You-ness 

that we can know or directly relate to about Hashem.  

 

Seeing “You” and “He” in terms of a right-left oscillation is different. Going back and forth 

between the two (You-He-You-He, similar to the actual letters of the Divine Name, Yod-Keh-

Vav-Keh) represents a unification between two seemingly contradictory (but really 

complementary) ways of perceiving Hashem. [In the context of Shachrit, this paradox 

reaches a very interesting resolution in the Shma.] 

 

The essential paradox involved here can be expressed in the following terms: Let’s say we 

were back in the Rabbi’s or therapist’s office. There will be times when the wife wants to 

speak directly to the therapist about her husband. In actuality, she will be speaking to her 

husband via the therapist. It is just that she cannot say what she wants to say directly to 

her husband. In this sense, we can picture speaking directly with someone in the third 

person. But then we can always make an immediate switch back into the second person. It 

is only a technique to help us get over the present problem that has come between us. 

 

It is interesting that doing this type of exercise is easier than understanding its philosophical 

implications. Is my husband or wife really here when I speak to someone else about him or 

her in their presence? How then can I speak about him or her? Must I not speak to him or 

her? How can I ignore someone’s presence?? Here we can see a paradoxical situation that 

boggles the rational mind (which likes to have things one way or the other). By oscillating 

between the two in therapy (or in prayer), however, we go beyond the paradox, beyond the 

limitations of the rational mind. We break through to that higher level which is beyond “you” 

and “he” or “she.” 

 

In sum, what we are saying is that the dichotomy has to do with the way we perceive God. 

The dichotomy is in us, not Him. Through the oscillation, we begin to fuse two aspects of 

our experience, and come closer to His Oneness. This is the true birth of consciousness that 

Jewish Prayer aims at bringing about. 
 

 

XI. The Holy One and the Shekhinah –  
Two Modes of Providence 
Returning to the relationship between YHVH and ADNY, the concept of two modes of 

Providence, one direct and the other indirect, permeates the entire rabbinical and 

kabbalistic tradition. Though the names of these two modes will vary according to context, 

the idea is the same. For example, the first is called YHVH, Master of the Worlds, the 

Blessed Holy One, the Holy King, Zeir Anpin, Tiferet, and alluded to in code-words like sun, 

heaven, day, light, mercy, right hand, transcendence, etc. The second is called ADNY, 

Shekhinah, the Holy Queen, Malkhut (Kingdom), or alluded to in code-words like moon, 

earth, night, darkness, justice, left hand, immanence, etc. 

 

The first is the source of revealed miracles that transcend natural law, the second the 

source of the hidden miracles which conform to nature. The first is called Tree of Life, the 

second Tree of Knowledge. The first is called or yashar (direct illumination), or itaruta 

d’le’ela (from-above-to-below), while the second is called or chozer (reflected light), or 

itaruta d’letata (from-below-to-above). The first is called Yisrael and the second is called 

Yaacov. In another context, the first might be called Leah and the second Rachel. In yet 

another context, the first might be called Yisrael or Yaacov, and the second Leah or Rachel. 
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The first is called Mashiach ben David (the Messiah from the House of David) [from the tribe 

of Yehudah, the son of Leah], the second Mashiach ben Yoseph (the Messiah from the 

House of Yoseph) [the son of Rachel]. 

 

In every instance the first represents a more revealed mode of divine providence and the 

second a more concealed mode. However much we may experience these two modes as 

polar opposites, contradictory dichotomies, in their root, they are One. 

 

Perhaps the most well known but least understood example of this hidden unity (as opposed 

to apparent duality) is seen in the liturgical poem, Lekha Dodi, by Rabbi Shlomo Alkabetz of 

Tzfat (c. 1530), sung every Friday night in order to welcome the Sabbath. This song begins: 

 

My Beloved [God], come to greet the Bride! Together let us welcome the Sabbath Queen! 

Observe and Remember—the One God caused us to hear in a single utterance. YHVH is 

One and His Name (ADNY) is One! For the sake of the unity of His Name, for consummate 

harmony and glowing praise! 

 

In this masterpiece of poetic allusion, the higher mode of YHVH (Tiferet) is called the 

Beloved. He is the Blessed Holy One who directs history from above in heaven. The lower 

mode of ADNY (Shekhinah, Malkhut) is called Sabbath Bride, Sabbath Queen, and 

Yerushalayim.  

 

During the six weekdays (and paralleling this in the larger time-frame, during the six 

millennia of this world), the unity of the Holy One and the Shekhinah is obscured. The 

Shekhinah is said to be in exile. Yerushalayim is in ruins and the holiness of the Temple 

(Beit HaMikdash) is buried inaccessibly deep in the heart of the Jewish people. Now, on 

Friday night, as the holiness of the Sabbath descends and illuminates the world with a taste 

of the Ultimate Future, we turn around and face west, toward the back of the Synagogue 

(Beth Knesset), in order to welcome the Shekhinah as she rises up from the depths of exile 

and concealment to reunite with the Beloved. We ask God to descend from Heaven, to greet 

the Bride, to reveal His Absolute Oneness in history, the absolute unity of the Blessed Holy 

One and His Shekhinah. We ourselves, children of the Holy One and the Shekhinah, rejoice 

in the privilege of seeing a hint of the revelation of God’s Absolute Unity on the Sabbath. We 

ask that the ultimate Sabbath (the seventh millennium) be ushered in when that revelation 

will be complete, when mankind will no longer be oblivious to God’s Presence, when 

Jerusalem, the city that unites Heaven and Earth, will be rebuilt. We ask that the son of 

David come and signal the advent of the Great Sabbath. 

 

This symbolism is the key to the entire system of Torah and Prayer. It is the key to the 

Song of Songs which is read on the Eve of Shabbat, as well as all the other prayers and 

psalms which are recited throughout the Sabbath. Finally, it is nothing less than the key to 

human history, at the end of which the verse will be fulfilled, “YKVK will be recognized as King 

over the entire earth; on that day the Oneness of YKVK (the Holy King) and the Oneness of 

His Name (ADNY, Shekhinah) will be revealed to all mankind” (Zekhariah 14:9). 
 
 

XII. David, Sweet Singer of Israel, and the Ten Elders 

Above, we quoted part of a Midrash about the ten archetypal types of song in the Psalms. 

Let us return to that Midrash now and quote it in full:78 

 

                                                 
78 Midrash Shochar Tov, Psalm 1; Midrash Tehillim 1:6. 
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Rabbi Nechemiah opened his discourse with the verse, “Wisdom empowers the wise man to unite his 

kingdom, more than ten rulers who dwell in a divided city” (Ecclesiastes 7:19).79 The “wise 

man” of this verse is David. The “ten rulers” are the ten zekenim (elders) who composed 

the Book of Psalms, namely: Adam, Malkhi-tzedek, Avraham, Moshe (Moses), David, 

Shlomo (Solomon), Asaph, and the three sons of Korach…80  

 

Rabbi Huna said in the name of Rabbi Acha: Although the Psalms were composed by all ten 

of these elders, they were brought to completion by David, king of Israel. This is similar to 

a band of musicians who wished to sing and play for the king. The king praised them all, 

saying, “All of you are sweet singers and excellent musicians. All of you deserve to sing 

hymns to the king. Nevertheless, I desire to hear only one of you, for his voice is sweeter 

than all of yours. This is the meaning of the verse, “These are the last words of David...the 

anointed one of the God of Yaacov, the sweet singer of Israel” (II Samuel 23:1).81 
 

Just as the Psalms were composed by ten elders, they also contain ten [archetypal] types 

of song: 1) Nitzuach, 2) Nigun, 3) Mizmor, 4) Shir, 5) Hallel, 6) Tefillah, 7) Berakhah, 8) 

Hodaah, 9) HalleluYah, 10) Ashrei. And the greatest of all of them is HalleluYah, for it 

includes God’s Name (Yah) and His Praise (Hallel) in one word. Rav called the entire book 

of Psalms HalleluYah. 
 
 

XIII. God’s Plan (The Cosmic Clock) 

We began by speaking about God’s Plan. The Torah teaches that God has a plan for creation. 

That is, God created the world with a purpose in mind, and this purpose is the motivating force 

behind all that happens. We know of the existence of this plan (and that it will unfold in 

stages) from the first chapter in the Book of Genesis. There we are told that God created the 

                                                 
79 This is a “wisdom” verse, meaning that it contains a spiritual truth that can be applied (at varying levels) to 
countless situations. Before we can understand Rabbi Nechemiah’s “midrashic” explanation of this verse, it is 
important to understand one or more of its more basic meanings. Midrash never comes to exclude these other 
meanings, but rather to build on them. For instance, the “wise man” of this verse can be seen as a wise ruler (king, 
president, governor, etc.) who knows how to unite his people, as opposed to any number of lesser men whose only 
thought is to gain power. On the contrary, the wise man makes these lesser men his advisors and in this way helps 
them channel their capabilities for the good of the collective. Another application, in terms of the human personality 
(which is often portrayed in the Book of Ecclesiastes as a miniature world, country, or city), is that the “wise man” is 
the brain. The brain functions much like the central processing unit of a super-computer. It constantly receives 
information from, and coordinates activities between, all the various organs and receptors, and it stores this 

information in its memory bank. The brain thus acts as commander-in-chief of the body, directing the nervous 
system, controlling the heart and respiration rate, and maintaining the body’s chemical balance. Clearly, without the 
brain ensuring the overall synergy of the organism, the unity of the body’s various sub-systems would break down 
(as at death). 
80 Note that Rabbi Nechemiah has counted David among the ten elders, placing him fifth (in chronological order). 
These ten elders correspond to the ten sefirot through which the Godly light is revealed in the world. In terms of the 
sefirot, David is tenth, corresponding to Malkhut-Kingship, which acts as the funnel through which the light of all the 
higher sefirot is channeled down into our reality. 

Although Rabbi Nechemiah has identified the “wise man” of our verse as David, and “Wisdom” is usually said to 
correspond to the second of the ten sefirot (Chokhmah-Wisdom), and therefore to the Brain, this does not contradict 
the fact that David is associated with the tenth sefirah, Malkhut (Kingship). Malkhut itself is also called “the Lower 
Wisdom” because of the special relationship that exists between these two sefirot. They both have a quality of 
unifying disparate elements. At the high end, Chokhmah is likened to a “seed” that contains all the instructions 
needed to grow a tree, and a “seed thought” that contains an entire program of instructions to bring an idea (like a 
house) to completion. At the lower end, Malkhut is the tree and its fruit, and the completed house. David is thus the 
wise man who brought the sum total of all the wisdom of the other nine elders together in one book, the Psalms. 
81 The praises given to the other nine rulers (each of whom corresponds to a particular sefirah) indicate that all of 
them have an important role to play in revealing the Godly light. Kabbalistically, the reason that David is singled out 
is not because he is better than the rest. On the contrary, like the Moon, Malkhut is said to have no light of its own, 
only that which it receives from the higher sefirot. Similarly, David is considered the main composer of Psalms 
because he was a perfect channel to reveal all the prophetic teachings that the others had received in a way that 
would have the most powerful impact. 
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world in six days, and rested on the seventh day, the Sabbath. Resting on the Sabbath means 

that the various things that God created throughout the first six days of creation were 

preparatory—part of a larger plan which was brought to completion on the seventh day. This is 

the meaning of the Torah’s statement: 
 

It was evening and it was morning, the sixth day. The heavens and the earth and all their 

hosts were completed. With the advent of the seventh day, Elohim brought all the work He had 

done to completion. On the seventh day, He ceased from all the work He had completed. 

Elohim therefore blessed the seventh day. Elohim also sanctified and elevated it, for on it He 

ceased from all His work which He had created to perfection (Genesis 2:1-3). 
 

The six days of Creation followed by a Sabbath serve as a template or blueprint for what is 

known as the 6000 years of history followed by the Great Sabbath. Right now, according to the 

Biblical calendar that has been kept by the Jewish people for millennia, we are in the year 

5773, that is, 773 years into the sixth millennium, 226 years before its conclusion and the 

advent of the seventh millennium.  
 

Biblical Years Common Era 

5000 1240 

5250 1490 

5500 1740 

5750 1990 

6000 2240 

 

The sixth millennium corresponds to the sixth day of creation and the seventh millennium 

corresponds to the first Sabbath. 

 

Everybody knows that the year 1900 C.E. was the beginning of the 20th Century. Similarly, 

the year 2000 C.E. marked the beginning of the 21st Century. In the same way, the above 

table begins with the Biblical year 5000 which marked the beginning of the sixth millennium. 

That year corresponded to the year 1240 of the Common Era. [We are not concerned here 

with why they correspond, just with the fact that they do.] 

 

The table then jumps 250 years to the Biblical year 5250 (one-quarter of the way into the sixth 

millennium) which corresponded to the year 1740 C.E. Another 250 years brought us to the 

year 5500 (half-way into the sixth millennium), corresponding to the year 1740 C.E. Another 

250 years brought us to the year 5750 (three-quarters into the sixth millennium), 

corresponding to the year 1990 C.E. As of this writing (2014), that was 24 years ago. As we 

said, that leaves us 225 years until the year 6000, the beginning of the seventh millennium. 

 

Rabbi Eliyahu, the Gaon of Vilna (aka the GRA, an acrostic for Gaon Rabbi Eliyahu, 1720-1797 

C.E.) was the first to extrapolate that each millennium, that is, each 1,000 year period of 

history, is like a “cosmic day” made up of 24 “cosmic hours.” In other words, if 24 hours on the 

“cosmic clock” correspond to one “cosmic day,” then each 6 hour segment corresponds to 250 

years. 
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Biblical Years Cosmic Clock Common Era 

5000 6:00 p.m. (evening) 1240 

5250 12:00 p.m. (midnight) 1490 

5500            6:00 a.m. (dawn) 1740 

5750           12:00 a.m. (noon) 1990 

6000 6:00 p.m. (evening) 2240 

 

Based on this, if we count 250 years (6 hours) from 1240 C.E. (the beginning of the sixth 

millennium, “evening” of the sixth cosmic day), we come to 1490 C.E. Since 1240 C.E. 

corresponds to the beginning of the evening of the sixth day (approximately 6:00 p.m.), 1490 

C.E. corresponds to “midnight” of the sixth millennium (12:00 p.m.). Another 250 years (6 

hours) bring us to 1740, or “dawn” of the sixth millennium. Another 250 years (6 hours) bring 

us to 1990, or “noon” of the sixth millennium.  

 

Each 6 hour period can also be broken down further. If 6 hours equals 250 years, one hour 

equals 41 years and 8 months, or 41-2/3 years. If 1990 was noon of the 6th millennium, 

1948-9 was 11:00 a.m. and 2031-2 will be 1:00 p.m. Finally, the year 2240 will signal the end 

of the 6th millennium, the advent of the Great Shabbat. 

 

According to the Jewish calendar we are thus more than three-quarters through the sixth 

millennium, in the last home-stretch of history, racing to the Great Sabbath. This fact alone 

gives us tremendous insight into the events of our time. Jewish communities the world over 

have always “welcomed the Sabbath” early, before sunset every Friday. This itself follows 

upon intense preparations for the Sabbath that begin on Wednesday and Thursday, and 

intensify throughout Friday morning and afternoon. Then, as the Sabbath approaches, all 

preparations cease. Whether we are ready or not, the light of the Sabbath enters and 

permeates the world. Time, space, and consciousness are uplifted with a taste of the Great 

Sabbath. 

 

This weekly cycle of six days building up to and culminating in a seventh is a miniature of 

the millennial cycle of six thousand years building up to and culminating in the Great 

Sabbath. Just as preparations intensify as the weekly Sabbath approaches, so history begins 

to intensify and accelerate as the Great Millennial Sabbath approaches.  

 

And more importantly, just as the Jewish people collectively welcome the Sabbath before 

sundown every Friday, so we are promised that the light of the Great Sabbath will enter and 

permeate the world way before the year 6000 (2240 C.E.). When that happens depends on 

us. 

 

Surely, then, we are living at a crucial stage in history. Major events and major historical 

processes are taking place all around us and before our eyes at closer intervals and ever 

increasing rates. According to the Gra’s “Cosmic Clock” we have passed “high noon” of the 

sixth millennium. This means that we have entered and are living through an important 

“culminating” stage in the history of the world. Similar to the last scenes of a movie or play, 

this last stage of history will see all the “threads” of the Historical Drama come together. In 

Aramaic this stage is called Ikveta d’Meshicha, the Footsteps or Heels of the Messiah. In 

English, it is called “the Pre-Messianic Era.”  

 

In the course of reading our translation and commentary on the Psalms, you will see more 

about the Pre-Messianic and Messianic Eras. For the moment, let us merely register the 

claim that, according to the Torah, history is a great Messianic Drama that leads to a 
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rendezvous with God, specifically, with greater and greater revelations of the Godly Unity 

that lies behind all existence. This rendezvous is called “the World-to-Come” and “the Great 

Sabbath.” It is the goal of the historical process, the end of history as we know it, the 

beginning of a whole new world, an eternal world of light, of heaven on earth, of heaven 

coming down and elevating and transforming earth existence. 

 

Again, the fact that the historical process is leading up to and will culminate in the advent of 

such a New World is perhaps one of the most important messages of the Torah for our 

generation. It is a message that is pregnant with meaning and which begs to be seriously 

understood and acted upon in a mature and thoughtful manner. The Psalms are filled with 

this message, and as Prayer directed to God, are filled with yearning and hope, not only for 

the fulfillment of this message, but for the privilege of consciously participating in its 

realization. 

 

* 

 

God’s Plan is thus coming to fruition. God is bringing the world closer and closer to its ultimate 

perfection.  

 

The process cannot be stopped; it is a cosmic imperative that God, Who is completely Infinite 

and beyond anything we know, brings Man and Creation ever closer to Himself. The only 

problem is that there must be cleansing first, and this is up to man, to decide how he wants to 

be cleansed. He can help in the process and gain merit, or he can try to work against it. But no 

one who really understood the plan of the Creator as taught by the sages of Israel would ever 

want to oppose it... Even the worst types of perpetrators of evil, all of whom have been 

reincarnated in this generation, all at once, can undergo tremendous change if all of us will 

begin to realize how we got here, who we are, etc. from the point of view of this Plan. 

 

Once, long ago, starting with Adam, God gave man prophetic knowledge of Himself. This 

prophetic knowledge is the key to the prophetic experience, which was taken away from the 

Jewish People, but not forever. According to our sources, this experience will be given to all of 

mankind at a certain point, all the more so, the Jewish People.82 

  

These texts connect us back to our ancient mission on this planet, the ancient mission of our 

People and the ancient mission of our Souls. Because of its special spiritual makeup, the 

Psalms is really a Merkavah, a Sacred Vehicle for collectively ascending out of what our sages 

called Avira d’Hai Alma, the “atmosphere of this world,” in order to get re-connected to 

Heaven, the dimension from which our souls emanated, so that we can fulfill our roles at this 

most awesome time in the history of the planet. 

 

The message rings loud and clear: The Prayers of the Jewish People are not empty words. 

They have great power to awaken the Soul of Israel to its direct connection with God. Though 

we are seemingly irretrievably cut off from this direct connection, it is more possible now than 

ever before to regain access to it through the real meaning and power of Jewish Prayer. We 

are privileged to be living at a special time when history is racing ahead now at an 

unprecedented rate. The scientific and technological breakthroughs of the last 150 years (and 

especially the last 20 years) are merely the external trappings of a great wisdom that was 

revealed to our prophets and sages. This inner wisdom is being re-revealed in our days 

through a deeper understanding of the Sacred Prophetic Scriptures. 
 
 

                                                 
82 Joel 3:1; Isaiah 11:6; Ramchal, Derekh Hashem 2:8:4 and other places. 
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XIV. Prayer for the Revelation of God’s Oneness 
The Torah teaches that God is One. “Shma Yisrael YHVH Elohenu YHVH echad—hear O Israel, 

Hashem is our God; Hashem is One” (Deuteronomy 6:4). This is the Shma. In the Shma, the 

Torah proclaims that all things come from One Ultimate Unitary Source. There is one unifying 

Force in the universe behind all things, God alone, and no other. God is the absolute Unity and 

Oneness behind all that exists. This Unity and Oneness is all inclusive. Everything—all 

multiplicity—is grounded in it. Nothing exists outside of God’s Oneness. 

 

This is made even more explicit in another verse: “You have been shown, so that you could 

know, that YHVH is the Only God—ein od milavado (there is no other beside Him)” 

(Deuteronomy 4:35). According to the Kabbalah (the deeper teachings of the Torah), God 

constricts His Infinite Light to allow worlds and dimensions to come into existence, but 

ultimately all these worlds and dimensions exist within Him. 

 

The Torah wants us to internalize this important knowledge: “Know today and reflect upon it in 

your heart that YHVH is the Supreme Being in heaven and on earth—ein od—there is nothing 

else” (Deuteronomy 4:39). 

 

Now, during the 6000 years of “this-world,” the implications of this knowledge are hidden. 

As the Great Sabbath approaches, however, it will become more and more revealed. This 

itself will take place in stages. One of these stages is, “I will place My Torah inside of them, 

and inscribe it upon their hearts...A man will no longer teach his friend and his brother saying, 

‘Know God!’ For all of them will know Me, great and small alike” (Jeremiah 31:32-33). After that, “I 

[God] will then turn the nations to a pure tongue, so that they may all call out in the Name 

of YHVH and serve Him as one man” (Zephaniah 3:9). And after that, “I will pour out My spirit 

on all flesh, and your sons and daughters will prophesy. Your old men will dream dreams, 

and your young men will see visions” (Joel 3:1). 

 

The purpose of the Psalms (and of all Prayer and Meditation) is to re-establish contact with the 

Source of all Being, to align ourselves with Its Will, to ask and plead that that Will be done: 

 

Hashem! You have told us in Your Torah that we must know and feel with every fiber of our 

being that You are the Source of Being and Existence, and that there is no other. Your 

Oneness alone lies behind everything, and it is this Oneness that You wish to reveal to Your 

Creation, when You see fit, whether mankind is ready or not. On that day, Hashem, the 

world will be filled with the consciousness of Your Presence like the waters fill the seas. On 

that day, we will look back and see that Your Light and Your Providence had been with us 

from the very beginning. On that day we will see with new eyes that, behind the physical 

laws You created to “run” Your world, You give existence to all. 

 

We are ready for You to reveal Yourself in Your world, in our lives, and for all eternity. We 

are ready for You to reveal all of history as a drama that leads to this revelation, and 

beyond into eternity. Let knowing, really knowing that You are here with us in all the daily 

events of our lives, change something in us. Let it uplift us and arouse our souls. Let it 

connect us to You, allow us to relate to You even in the midst of the drama of our daily 

lives. Let it also lift us up above the mundane, to see our lives in the perspective of 

eternity, as part of Your plan. Let it allow us to take part in having that awesome, 

wondrous and joyous plan come to fruition. Let it prepare us for the great day when You 

will reveal Your Oneness in our lives, and for all eternity... 
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XV. Tehillim Drama – Turnabout 
We are, in fact, characters in a Tehillim Drama. Who’s to blame for all the problems that 

have arisen? Any one side? Any one person? No! Everybody and Nobody! First, everybody. 

Because every single one of us has to take a good look inside to see what part we played 

(usually unwittingly and unintentionally) in allowing the darker forces of the klipah (sitra 

achra) to get involved. Once we have done this (and it is serious, it can’t be done 

perfunctorily) then we get clear enough to see the sitra achra for what it really is: a form of 

“static” that interferes (when invited) and begins to take on an existence of its own—of 

course always feeding off our sins (especially our sins of supposed self-righteousness). 

 

Tehillim Drama? King David is constantly talking about his enemies, crying out to Hashem 

to save him, to come to his aid, to overturn the schemes of his enemies, to turn their 

schemes against David back on their own heads, to let them fall into the pits and get 

trapped in the traps they have laid for him. Who are these enemies? On the factual, 

historical level we can usually identify them as the various characters in David’s life, 

whether they be the Philistines and the Yebusites, or Shaul and his men, or Doeg the 

Edomite and Achitofel, or closer to home, his own brothers, and even his own son 

Avshalom. 

 

Seen from a deeper perspective, these characters are only vehicles and instruments of the 

dark forces that wish to stop David from fulfilling his mission as King of Israel and Hashem’s 

Anointed Mashiach. And that is why, if they can’t find a suitable vehicle in the cast of 

characters that surround David, they will go in, and fight him in his own soul and psyche. 

They will try to tear him apart from within. This is why David rarely identifies the enemies 

he speaks about by name. Their outer guise doesn’t matter. Goliath and Doeg and 

Avshalom are just masks worn by people who have had the unfortunate “privilege” of 

becoming pawns in the hands of the side of evil. It is the force that masquerades behind 

these masks from which David cries out to be saved. In the end, they will have a chance to 

do teshuvah (unless they become like Pharaoh and totally forfeit that opportunity). But the 

point is that we understand David’s real message to us: 

 

David is teaching us a much deeper lesson about what goes on in our lives and our own 

souls. He is teaching us how to see behind the disguise, to understand that there are forces 

whose only desire is to divert and subvert the Godly Plan. He is teaching us that if we are 

victorious on the inner battlefield, we have a much greater chance for victory in the outer 

circumstances of our lives. We can overcome the most powerful obstacles outside of us if 

we will only understand the dynamics of how Hashem tests us with difficult situations inside 

ourselves. 

 

This is the concept of the Turnabout: In essence, there are two types of characters in the 

Psalms, the tzadikim (righteous) and the resha’im (wicked). Certainly, they represent real 

characters (or nations) in David’s life. But it is just as true that they can be seen as stages 

in the life of the individual, or archetypes within each and every one of us. All of these levels 

of interpretation are true. When read and understood in this way, the Psalms become the 

vehicle for transforming the resha’im in society and within us into tzadikim. As we will show, 

this is the real transformational power of The Psalms of King David. 
 
 

XVI. Psalms of King David – Songs of the Soul of Israel 
In view of the fact that our lives (individually and collectively) become more intense and 

trying as we come closer to the Messianic Age and the Great Shabbat, the reading of psalms 

is more important than ever. 
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Psalms are meant to be read slowly (preferably in Hebrew, and then, for greater 

understanding, with this translation), with the intention of directing our emotions, focusing 

our thoughts, and binding our soul, without utmost outpouring, to Hashem, the Only One 

who can do anything to change the situation here in our land and in our world, by 

transforming the deepest darkness into light.83 

 

In the wake of terrorist attacks or any other form of human evil or natural disaster, pray for 

the soul-elevation of all those who have died. Pray that Hashem comfort and console their 

families and loved ones. Pray for the physical, emotional, and psychological healing of the 

wounded and the maimed. Pray that heavenly justice and lightning judgment be visited 

upon the perpetrators of these acts. Pray that mankind awaken from its amnesia, from the 

illusion of separateness, from the illusion that prevents us from seeing and knowing that 

nothing exists separate from the light and power of the Infinite One who made us all. Pray 

that the evil lie be exposed in all its ugliness, so that mankind will finally know the Truth. 

 

Remember, when David speaks of himself, he speaks for all Israel. The Psalms of David are 

our way of connecting to the Collective Soul of Israel, and through that to the Collective 

Soul of All Mankind. True change and transformation will only begin on the inner soul-level 

of Creation. From that deep place, it will spread outwards, until the world will be 

transformed. 

 

The main thing to remember is to connect and cry in to Hashem.84 Don’t be hardhearted. 

Don’t intellectualize what is going on. That’s not what the Psalms are about. They are meant 

to help you get beyond your seemingly mature rational mind, to connect to the Infinite 

Mind, to ask that He illuminate us with His light and His compassion. Don’t be sidetracked 

by the notes we have added. They are not meant to take away from the emotional impact, 

but, on the contrary, to enhance it. 

 

 

ן    ְיהָֹוה עֹז ְלַעּמֹו ִיּתֵ
לֹום ָ   :ְיהָֹוה ְיָבֵרְך ֶאת ַעּמֹו ַבׁשּ

 

Adonai oz le’amo yiten, Adonai yevarekh et amo ba’shalom. 
 

Hashem, give strength to Your people to endure and overcome all hardship;  

Hashem, bless Your people with true everlasting peace in a world transformed, amen. 

 

 

                                                 
83 There are times when it is appropriate to say many psalms, one after the other, or even the entire Book of 
Psalms. This is praiseworthy and a very powerful thing to do. Still, quantity should never take precedence over 
quality. Each psalm is a whole world in itself. Thus it is possible to meditate on one psalm, or even on one verse, 
saying it slowly over and over again, or even stopping in the middle and speaking to Hashem in your own words, or 
even maintaining complete silence for an extended period (while in the middle of one psalm). Saying psalms in any 
or all the above ways puts you in a special place that is beyond words, a sacred space in which you know, without 
a shadow of a doubt, that Hashem, the Infinite One who created us, is truly here.  
84 I distinguish here between crying out to Hashem, and crying in. Crying out implies that He is outside of us, and 
far away. Crying in (although awkward at first) means going inside and connecting to our core. There, in that holy 
of holies of the human heart is where we are truly connected to Hashem.   



Yearning for Redemption—The Psalms of King David 1

Tehillim 1 
The first and second psalms, Ashrei HaIsh (happy is the man) and Lamah rag’shu goyim (why are the nations in a 
commotion), are essentially one psalm (Berakhot 9b-10a). As a unit, they provide the key to the entire Book of 
Psalms. In the first psalm, David, King of Israel, speaks to the individual, and in the second psalm he speaks to the 
nations of the world. In both, he challenges us with the same ultimate choice, thus teaching us that neither the 
individual nor the collective can be seen in isolation from one another. One person can affect the entire world and 
change the course of history. 

The ultimate choice of the individual is thus: Will you wake up and see the truth, or forever sleep your life 
away? Even now, in the midst of the seemingly absolute darkness of “this-world,” in the midst of an almost total 
self-centered materialism—will you begin to perceive Hashem’s hand guiding history towards the “World to Come”? 
If you acquiesce, Hashem Himself will teach you His Torah, He will reveal to you the deeper significance of your 
life, who you are, why you were born. The gates of the spiritual dimension will open up for you right now; you will 
be blessed; you will attain an incredible closeness with your own soul and with your Creator. Conversely, you may 
create your own hell; and you will perish from the face of the earth. 
 

(1) Happy is the man who sees through the façade of this world;1 
who has not been seduced into following after the advice of 
wicked men;2 who has even when he stumbles not stood to 
linger on the path of immoral men, and who has not sat 
or made his permanent dwelling with scoffers.3 

ַאְׁשֵרי ָהִאיׁש ֲאֶׁשר א ָהַל ַּבֲעַצת ) א(
ְרָׁשִעים ּוְבֶדֶר ַחָּטִאים א ָעָמד ּוְבמֹוַׁשב 

 :ֵלִצים א ָיָׁשב

(2) His desire is rather in the mysteries of Torat YHVH 
[Hashem’s Torah];4 in His Torah he meditates day and night 
thus acquiring it as his own for all eternity.5 

ִּכי ִאם ְּבתֹוַרת ְיֹהָוה ֶחְפצֹו ּוְבתֹוָרתֹו ) ב(
 :ֶיְהֶּגה יֹוָמם ָוָלְיָלה

                                                 
1 Ashrei means happy or fortunate, but also shares the same root as the word shur, to see, to perceive. Ashrei 

thus connotes that sense of happiness that comes from being able to see through the superficial, temporal aspects 
of our lives and touch eternity. Compare “ashurenu ve’lo karov—I perceive it, but not in the near future” (Numbers 
24:17). 

2 What is the definition of rasha (resha’im, plural; rasha, singular), usually translated “evil” or “wicked” man? 
Look at the letter-structure of the word rasha: resh-shin-ayin. The first and last letters, resh and ayin, spell ra 
(evil). The shin in the center can be seen as an abbreviation of the word ish (man). The shin in rasha is the ish who 
is caught in ra. In this sense, the English term wicked is perfect for it carries the connotation of twistedness, as in 
the twisted wick of a candle. A wicked person is really someone who has become twisted and enmeshed in being 
wicked; i.e., he not only perpetrates wicked acts but has become twisted and wicked himself. Evil is also an 
interesting word. It contains the same letters as the word veil. As we shall see repeatedly, it is the nature of evil to 
veil itself and make people think that it is just another face of good. 

3 Rashi points to the descending order in which the verbs appear: halakh (walking or following after) can lead 
to amad (standing or lingering), which in turn can lead to yashav (sitting or dwelling). Happy is the person who has 
not gotten caught in this downward spiral. According to R. Moshe Almosino, reshaim (wicked men), chataim 
(immoral men), and letzim (scoffers) correspond to the three levels of thought, action, and speech respectively: 
“Not following after the advice of reshaim implies guarding ourselves from evil thoughts; not lingering on the path 
of chataim implies guarding ourselves from evil actions; not dwelling with letzim implies not speaking evil.” Derekh 
chataim means literally “path of sins,” but refers here to the path of men who commit sins of immorality (Sforno); 
see also below Psalm 104:35 where we cite the Talmud’s distinction between chataim and chotim (sins and 
sinners) (Berakhot 10a). 

4 The Divine Name YKVK represents Hashem’s attribute of unconditional love and overriding mercy (see 
Introduction). Torat YKVK (Hashem’s Torah) is the Godly Plan, the Supernal Torah or Blueprint, not only of the 
entire physical cosmos, but of all the dimensions of our inter-dimensional universe, seen and unseen, physical and 
spiritual. This is implied in the expression Torat Hashem (i.e., Yod, Heh, Vav, and Heh), wherein each letter of the 
Four-Letter Name represents another level or universe. Although this Supernal Torah is known only to God, He has 
revealed parts of it in divine inspiration to His chosen ones, from Adam to our day. The totality of this Torah will be 
revealed in the Messianic Age. 

5 Here we use smaller letters to catch the double meaning of the word Torato. Torato can be read “His Torah” 
(referring to Hashem’s Supernal Torah) or “his Torah” (the Torah one acquires for oneself by internalizing the 
Supernal Torah). By meditating in His Torah, we internalize it and make it our own (Rashi, ibid; Kiddushin 32b 
top). 

“Torat YKVK” is also the Five Books of Moses, while “his Torah” is the five books of Psalms of David. The 
purpose of the Psalms is to teach us how to draw the Supernal Torah down into our earthly existence, how to 
internalize the light of consciousness in our thinking, speech, feelings, and actions. First we must overcome the 
“advice of the wicked,” the voice within which tries to convince us that only what we see with our physical eyes is 
real, and know that that Higher Dimension does exist. Then we can begin to return to our-Selves, reclaim our 
higher Destiny, begin to redeem the Godly sparks that are our souls and reconnect them back to their Source. 
Then we can begin growing up to our full stature as human beings, and not only overcome but transmute our lower 
energies (the desire to linger with those who have become trapped into following their lower instincts along the 



Yearning for Redemption—The Psalms of King David 2

(3) The Torah comes alive within him like a Tree of Life planted by 
tranquil streams of water, giving forth its ripe fruit in its 
season, its leaves never withering; granting him success in 
all his endeavors.6 

ְוָהָיה ְּכֵעץ ָׁשתּול ַעל ַּפְלֵגי ָמִים ֲאֶׁשר ) ג(
א ִיּבֹול ְוֹכל ֲאֶׁשר  ִּפְריֹו ִיֵּתן ְּבִעּתֹו ְוָעֵלהּו

 :ַיֲעֶׂשה ַיְצִליחַ 
(4) Not so those who become trapped in their own 
wickedness; they are likened rather to chaff blown and 
scattered by the wind.7 

ֶׁשר ) ד( א ֵכן ָהְרָׁשִעים ִּכי ִאם ַּכֹּמץ ְאַ
 :ִּתְּדֶפּנּו רּוחַ 

(5) Therefore because they have sold themselves to evil the 
wicked will not survive in the face of God’s judgment; 
immoral men will not abide in the company of the righteous. 

ַעל ֵּכן א ָיֻקמּו ְרָׁשִעים ַּבִּמְׁשָּפט ) ה(
 :ְוַחָּטִאים ַּבֲעַדת ַצִּדיִקים

(6) For Hashem knows and loves the way of the righteous, 
while the way of the wicked is doomed to end in ruin.8 

ִּכי יֹוֵדַע ְיֹהָוה ֶּדֶר ַצִּדיִקים ְוֶדֶר ) ו(
 :ְרָׁשִעים ֹּתאֵבד

 

Tehillim 2 
Here David addresses the nations with the same choice: “Now beware, you kings; take heed, you judges of the 
earth...lest He become angry and you perish on the way [like so many other nations who rose up and then 
vanished from the stage of history].” The choice is yours! Choose before it is too late, or suffer the consequences! 
Do you join Israel in its mission to increase the awareness of God among humankind? If you do, you will rise to 
true heights of greatness. You will become the new Israel of the future, while Israel will become the Priests of an 
enlightened humanity (Rashi, Isaiah 44:5; Ibn Ezra, Isaiah 61:6). If not, know that you will perish. You may rise to 
the pinnacle of temporal glory and power, but in doing so you will sow the seeds of your own ruination. As above, it 
is a choice between “be happy” or “perish.” Yet, as if to foreshadow a happy ending to the historical drama, the last 
verse in Psalm 2 does indeed read: “Happy are those who take refuge in Him!” But will the nations of the world get 
the message? 

“Why are the nations in a commotion...set themselves...against Hashem and against His anointed?” Although 
David himself was anointed by Shmuel, he refers here to his descendent, Mashiach ben David, as Hashem’s 
Mashiach (Anointed Redeemer). He also refers to the idea of the meshichut, the messiahship and the messianic 
mission. It is this idea, together with the revelation of Hashem’s Oneness which it expresses, that the power of 
evil, embodied by Gog, King of Magog, opposes. In speaking to collective mankind, this psalm thus jumps ahead to 
the ultimate confrontation between good and evil that will take place as the historical drama draws to its ultimate 
finale. This psalm was composed to strengthen Israel’s faith when, just prior to the final Redemption, everything 

                                                                                                                                                             
path of immorality) into a powerful desire to cling to God. Then we can lift the Shekhinah up to Her Beloved, 
uniting the lower world with the higher dimension in an eternal covenant of love. Then we can begin to draw down 
(even now) the Supernal Torah that will be fully revealed with the advent of the Messianic Age. 

6 “[The Torah comes alive within him] like a Tree [of Life]...” Based on Targum Yerushalmi, we have translated 
this verse to state that the Torah becomes a Tree of Life for the person who meditates in Hashem’s Torah day and 
night. Daat Sofrim sees Man himself as a tree: “A fruit tree represents something that lives long, and gives fruit for 
many years. David thus speaks here of a fruit tree which is planted and cared for, not one that just grows wild. 
This alludes to the fact that Torah learning requires a living teacher who can guide us in understanding the depths 
of the Torah. For it is impossible to truly understand the Torah without a living transmission. From such a teacher, 
we then learn how to develop our own ability to understand.” 

“Planted by streams of running water.” “Not just by one stream or spring, but by many. One who learns Torah 
day and night finds in it many different types of ideas that enliven him. In addition, he is also drawn after many 
different types of teachers (Shochar Tov). Each one of these teachers is like a new stream of living waters for his 
soul” (Daat Sofrim). 

“Giving forth its ripe fruit in its season.” A fruit tree gives forth its fruits in its season to the best of its abilities. 
A person too must always strive to produce his best according to his nature. 

“Its leaves never withering.” The sages (Succah 21a) refer to the casual speech of Torah scholars as “leaves” 
(based on their resemblance to lips). When a person truly strives for perfection, not even his everyday speech 
(leaves) are allowed to become dry and lifeless. 

“[Granting him] success in all his endeavors.” Although David began by emphasizing the importance of 
learning the Torah and meditating in it, here he alludes to the importance of taking one’s learning into every aspect 
of life. Still, success is not a direct outcome of man’s actions. There is no guarantee that we will see “fruits” in our 
pursuits. Neither is it easy to determine if we have attained true success or merely something transient and 
passing. Here, David speaks of true success, success which is eternal. 

7 Whereas a tzadik (one who embodies righteousness) is likened to a living tree, a rasha (wicked man, a man 
who has become enmeshed in his own wickedness) is likened to dead chaff. Compare: “Tzadikim are called ‘living’ 
even after they have passed away…Reshaim, on the other hand, are called ‘dead’ even while they are alive!” 
(Berakhot 18a-b). 

8 See our in-depth commentary on this psalm in which we explore the psychological dynamics of sin, 
repentance, and atonement. 
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will hang in the balance and it may seem that the Godly Plan has aborted. 
 

(1) Why are the nations in a commotion, and why do 
governments contrive futile plans? 

ָלָּמה ָרְגׁשּו גֹוִים ּוְלֻאִּמים ֶיְהּגּו ) א(
 :ִריק

(2) Why do the kings of the earth set themselves in array, 
and rulers gather together secretly to take counsel against 
Hashem and against His anointed saying: 

נֹוְסדּו ָיַחד  ִיְתַיְּצבּו ַמְלֵכי ֶאֶרץ ְורֹוְזִנים) ב(
 :ַעל ְיֹהָוה ְוַעל ְמִׁשיחוֹ 

(3) “Let us sunder their bands of morality and cast off their 
cords of duty”? 

ְנַנְּתָקה ֶאת מֹוְסרֹוֵתימֹו ְוַנְׁשִליָכה ) ג(
 :ִמֶּמּנּו ֲעֹבֵתימוֹ 

(4) But He who sits/dwells in the heavens will laugh. 
Adonai will mock them for thinking that they could defy Him.9 

 :יֹוֵׁשב ַּבָּׁשַמִים ִיְׂשָחק ֲאֹדָני ִיְלַעג ָלמוֹ ) ד(

(5) But the time will come when He will speak to them in His 
anger, and terrify them with His burning indignation: 

ַאּפֹו ּוַבֲחרֹונֹו ָאז ְיַדֵּבר ֵאֵלימֹו בְ ) ה(
 :ְיַבֲהֵלמוֹ 

(6) “It is I who have anointed David My king, on Zion, the 
mountain of My holiness.” 

 :ַוֲאִני ָנַסְכִּתי ַמְלִּכי ַעל ִצּיֹון ַהר ָקְדִׁשי) ו(

(7) David declares: I will therefore recount it until it becomes 
inscribed as law: Hashem said to me, “You are My child 
whom I have begotten today!10 

ֲאַסְּפָרה ֶאל ֹחק ְיֹהָוה ָאַמר ֵאַלי ְּבִני ) ז(
ַאָּתה ֲאִני ַהּיֹום ְיִלְדִּתי: 

(8) “Ask of Me and I will make nations your inheritance; 
your dominion shall extend to the ends of the earth. 

ְׁשַאל ִמֶּמִּני ְוֶאְּתָנה גֹוִים ַנֲחָלֶת ) ח(
 :ַוֲאֻחָּזְת ַאְפֵסי ָאֶרץ

(9) “You will break your enemies’ power with an iron rod, and 
shatter them to pieces as potter’s vessels.” 

ְּתֹרֵעם ְּבֵׁשֶבט ַּבְרֶזל ִּכְכִלי יֹוֵצר ) ט(
 :םְּתַנְּפצֵ 

(10) David speaks: Now beware, you kings; take heed, you 
judges of the earth. 

ְוַעָּתה ְמָלִכים ַהְׂשִּכילּו ִהָּוְסרּו ֹׁשְפֵטי ) י(
 :ָאֶרץ

(11) Serve Hashem with awe, and rejoice before Him with 
trembling. 

 ִעְבדּו ֶאת ְיֹהָוה ְּבִיְרָאה ְוִגילּו) יא(
 :ִּבְרָעָדה

(12) Gird yourselves with purity of heart, lest He arouse His 
ire, and you perish on the way like so many other nations who 

rose up and then vanished from the stage of history; for His wrath 
might be kindled soon. Happy are those who take refuge 
in Him! 

ַנְּׁשקּו ַבר ֶּפן ֶיֱאַנף ְוֹתאְבדּו ֶדֶר ִּכי ) יב(
 :ִיְבַער ִּכְמַעט ַאּפֹו ַאְׁשֵרי ָּכל חֹוֵסי בוֹ 

 

Tehillim 3 
When David speaks of his adversaries, he speaks on a number of levels simultaneously. As with every psalm, this 
psalm too has a physical counterpart in the events of David’s life—namely, his son Avshalom’s attempt to take over 
the throne of his aged and ailing father. By extension, David also speaks of every type of opponent Israel will face 

                                                 
9 Man sees only what is before his eyes. He is fooled by what he sees. Without the objective perspective 

provided by the Torah, he can never hope to see his way out the maze which he himself has created. God sees 
history from Above. 

10 Meiri: David says, “In my estimation, this honor that You are according me is like a chok, a royal edict which 
must be obeyed whether one understands it or not.” David said this in all humility, for he didn’t consider himself 
worthy of being king over Israel. Sfat Emet: David says, “I am not worthy of the honor that Hashem is according 
me. I consider it as a chok, a royal edict by which the people must abide even if they do not understand the 
reasoning behind it.” But then, Hashem Himself answers David, saying, “You are definitely worthy! And this, for 
two reasons: First, because you are My son, and I am your Father. In addition, today I am making you a new 
person, as pure as a newborn babe without the slightest trace of guilt.” Meiri: “You are My child whom I have 
begotten today” – from the day that Shmuel anointed David, ruach ha’kodesh began to stir within him, as the 
verse attests, ‘Hashem’s ruach-spirit descended upon David from that day onward’ (I Samuel 16:13).” 

According to Malbim and Amos Chakham, the words asapera el chok mean, “I will therefore recount it until it 
becomes inscribed as law.” King David embodies the divine attribute of malkhut (kingship). As such, it is his task to 
revive each and every one of us by shining the light of faith and hope into the darkest reaches of the human soul. 
David is thus the “pipeline” (in Hebrew, ha’tzinor, which shares the same letters as Har Tziyon, Mount Zion, verse 
6) through which spiritual light and sustenance flow to the world. This is the deeper meaning of asapera el chok. 
Asapera (from sapir, the root of sapphire) means “I will shine and illuminate”; el chok (similar to a chok-immutable 
law of nature) means “into the chok,” into the very nature of each of every soul. To each and every one of us, 
David declares: “Beni atah—you are God’s child! Today you can be reborn to your true mission in life!”   
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in its long tear-laden history. None of these will be mere physical enemies but rather each one will divulge—in one 
way or another—that it wishes to destroy Israel’s Torah and the God-idea that it carries. David thus forewarns us: 
Know that all these various different enemies are embodiments of spiritual forces, ultimately the force of evil itself 
which opposes Israel as the carrier of the Godly plan here on earth. Finally David also speaks of his own inner 
struggle with the very forces of his own soul. Here too, as in many other psalms, he wishes to teach us how not 
only to subdue our inner enemies, but to transmute the very energy that seems to wish to undermine us into the 
most powerful service of God. In line with this last level, this psalm has been incorporated into the Ashkenazic 
Bedtime Prayer as an inner meditation. Our translation emphasizes this meditative level. 
 

(1) Mizmor LeDavid – A cutting-psalm by David, when he 
fled from his son Avshalom.11 

ִמְזמֹור ְלָדִוד ְּבָבְרחֹו ִמְּפֵני ַאְבָׁשלֹום ) א(
 :ְּבנוֹ 

(2) Hashem, O merciful God, how myriad my adversaries 
and the inner constrictions that prevent me from turning to You; so 
many thoughts rise up against me. 

 :ְיֹהָוה ָמה ַרּבּו ָצָרי ַרִּבים ָקִמים ָעָלי) ב(

(3) Multitudes of thoughts whisper about my soul, “He has 
no salvation in/with Elohim for eternity, selah.”12 

ַרִּבים ֹאְמִרים ְלַנְפִׁשי ֵאין ְיׁשּוָעָתה ּלֹו ) ג(
 :ֵבאִהים ֶסָלה

(4) But You, Hashem, O merciful God, are my shield, my 
glory; You lift my consciousness up above the din.13 

י ּוֵמִרים ְוַאָּתה ְיֹהָוה ָמֵגן ַּבֲעִדי ְּכבֹודִ ) ד(
 :ֹראִׁשי

(5) I shall therefore call out, directing my voice to Hashem; )קֹוִלי ֶאל ְיֹהָוה ֶאְקָרא ַוַּיֲעֵנִני ֵמַהר ) ה

                                                 
11 This is the first of many appearances of the word mizmor at the head of a psalm. In our Introduction we 
emphasized the double meaning of the root zamer. Zemer—singing and chanting is particularly suited for zemer—
pruning and cutting through and eliminating the confusion and mental static that prevent us from penetrating to 
the deeper meaning of life. With music we can soar above our daily cares and woes precisely because of the 
harmony it brings not only to our soul but to our perception of reality. From the point of view of the Torah, music 
and singing were meant to be aids for approaching our Creator and grasping the truths of His Torah. When guided 
by this principle, the songs and chants of our prayers can become powerful tools to inspire us, to free our minds 
and emotions to rejoice in God, to hone our ability to grasp the truth of His Torah and internalize its lessons in our 
lives. 

The mizmorim (perhaps the source of the word mesmerize) of King David are thus to be chanted. The chant is 
meant to exhilarate our emotions with a deep gratitude to Hashem for being alive. When sung in this way, the 
words of the psalms become pruning shears to clear away the mental barriers and negative emotions that may be 
holding us back from feeling Hashem’s presence in our lives. 

In a sense, what we usually identify as negative emotions are negative thoughts. If we could just feel the 
emotion, that itself could bring about a powerful clearing. In our generation, this is one of the major factors in 
people feeling (i.e., thinking that they feel) unable to pray. It becomes reduced to a mental trip. These psalms are 
all heart. An entirely different experience opens up when they are said with all the pent up feelings within us. Just 
breathe deeply and allow the awareness of the deeper levels of your own being to rise up into consciousness. Be 
patient; give yourself a few minutes. Don’t judge the feelings that come up. Feel them. This is what David himself 
did. It was from this deep place within that he composed his psalms. You too therefore must open up to your own 
feelings. And when you do, you will discover, like many before you, how these psalms are the perfect vehicle to 
allow you to express the deepest longings of your soul, for yourself, for your loved ones, for your people, for all 
humanity, for the entire world, and ultimately for the Shekhinah, Hashem Himself. 

12 David’s enemies, or his thoughts (depending on what level we wish to read this psalm), judge him unworthy 
of God’s salvation. His answer: Of course I don’t come before God filled with pride and thinking how great I am. On 
the contrary, I know that, ultimately, no man can justify himself before the All-Knowing One. I therefore call out to 
YKVK to save me from my enemies and from my own sense of unworthiness.” 

13 We have seen that the divine Name YKVK embodies Hashem’s attribute of unconditional love and overriding 
mercy, whereas the Name Elokim embodies Hashem’s attribute of justice which requires that we deserve what He 
gives us. For the most part, we experience God as Elokim, as the One who judges us and relates to us in accord 
with our actions, i.e., according to His attribute of fair justice which requires that we deserve what He gives us. 
Why? Because just as parents want their children to thrive and grow into mature, responsible adults, so does God 
want us to grow into mature and responsible souls. As our Heavenly Parent, His desire is to bestow upon us, His 
children, the greatest good possible. In order to insure that we will be worthy of receiving the ultimate good that 
He wishes to give us, He sent our souls down into this world where we would have to struggle to attain our own 
perfection, acquire our own eternity. This teaches us that what we do makes a difference. It gives ultimate 
meaning to human action. God’s judging us means that He cares how we use our free will. Out of His love for us, 
His creatures, He cares about what we do. Still, His love for us is not dependent upon what we do. It transcends 
and overrides what we do. It is because of this that we can call out to Him to save us when we have become 
bogged down in and cannot extricate ourselves from our own mistakes. Truly, His mercies are never exhausted. 
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I shall call out, trusting that He will answer me from the 
mountain of His holiness, selah.”14 

 :ָקְדׁשֹו ֶסָלה

(6) I lay down and I slept; I have now awakened knowing 
that Hashem alone sustains me. 

ֲאִני ָׁשַכְבִּתי ָוִאיָׁשָנה ֱהִקיצֹוִתי ִּכי ְיֹהָוה ) ו(
 :ִיְסְמֵכִני

(7) I will therefore not be terrified, even if multitudes 
deploy themselves against me and surround me on every 
side. 

א ִאיָרא ֵמִרְבבֹות ָעם ֲאֶׁשר ָסִביב ) ז(
 :ָׁשתּו ָעָלי

(8) Hashem, arouse Your love for me; save me, for You are my 
God! I turn to You alone for You have always struck the jaw 
of all who hate me; You have broken the teeth of those 
who speak evil against me. 

קּוָמה ְיֹהָוה הֹוִׁשיֵעִני ֱאַהי ִּכי ִהִּכיָת ) ח(
 :ֶאת ָּכל ֹאְיַבי ֶלִחי ִׁשֵּני ְרָׁשִעים ִׁשַּבְרּתָ 

(9) Salvation is Yours, Hashem; may Your blessing 
therefore rest upon Your people forever, selah!15 

 ִבְרָכֶת ַליֹהָוה ַהְיׁשּוָעה ַעל ַעּמְ ) ט(
 :ֶּסָלה

 

Tehillim 4 
In this psalm, King David emphasizes the value of trusting in Hashem and putting all our efforts into becoming 
worthy of His blessing. This is juxtaposed against the mistaken attitude of those who place supreme value on 
material prosperity as opposed to spiritual integrity. As always, it is our choice. Will we opt for a life attuned to 
fulfilling God’s will in whatever circumstance we find ourselves, or will we forever miss the mark, mistaking outer 
success for the real thing? If we choose the former, we may even have to do so in the face of insults and 
accusations by those who have chosen the latter, those who, in their desire to attain material benefit, have lost 
sight of what is of real importance. In the end, they too will come to realize that happiness can never depend solely 
upon material possessions. On the contrary, only the power of Hashem’s light beaming into our souls nourishes 
true feelings of trust and happiness—feelings that lead, not to spiritual torpor, but to greater and greater 
attainment, because they are accompanied by a determination to fulfill Hashem’s will. 
 

                                                 
14 “He has no salvation with Elohim for eternity, selah” (3:3). “He will answer me from the mountain of His 

holiness, selah” (3:5). “May Your blessing rest upon Your people forever, selah!” (3:9). Three verses in this psalm 
conclude with the word selah. What does this mysterious word really mean? Musically, the word selah indicates a 
slight pause-in-the-beat in preparation for moving on to a new level or idea. The word itself means literally, 
“eternally,” “forever” or “any exceptionally long period of time, whether projected into the distant future or 
retroactively into the distant past” (Meiri). What is a “pause-in-the-beat” if not a “pause-in-time”? What is a pause-
in-time, but a breaking-out-of-time-into-eternity, or a corresponding breaking-forth-of-eternity-into-time? 

15 “Salvation is Hashem’s; may Your blessing therefore rest upon Your people forever, selah.” Alt: “Hashem, the 
secret of ultimate redemption is Yours. May Your blessing therefore rest upon Your people forever, selah.” The secret 
or key to ultimate redemption is in God’s hands. Yes, man is charged with the responsibility of bringing the world 
to the point at which redemption becomes possible. Ultimate redemption itself, however, the crowning of man’s 
efforts, is in God’s handsa alone. This same dynamic is mirrored in numerous other places. It is built into the 
system of Torah. In one place it is written, “Umaltem et orlat levavkhem—you shall circumcise the foreskin of your 
heart” (Deut. 10:16), and later in another place, “Umal Hashem Elokekha et levavkha—Hashem will circumcise 
your heart” (Deut. 30:6). In one place it is written, “Veshavta ad Hashem Elokekha—you shall return to Hashem 
your God” (Deut. 30:2), and immediately afterward it is written, “Veshav Hashem Elokekha et shevutkha—Hashem 
will restore/return your captivity” (Deut. 30:3). Man is charged with “awakening in teshuvah from below” as a 
preparation for God’s “awakening His mercies from above.” Similarly we are to work for six days of the week 
retrieving sparks of holiness that are trapped in the external layers of reality, in order to receive the inner light of 
the Shabbat on the seventh day. Similarly, we work hard to purify our midot (personality traits) as we count the 49 
(7 x 7) days of the Omer, in order to receive the Supernal Torah on the fiftieth day, the day which is beyond our 
counting (although without having counted 49 days, we could never receive what God wants to give us on the 
fiftieth). Similarly, we struggle through 6,000 years of history in order to enter the seventh millennium, etc. In 
every instance we are charged with preparing the vessels with which and within which we can receive the light that 
Hashem wants to give us.  

Additionally, the Zohar (3:90a) learns from here that, not only Israel and Mankind, not only Nature and the 
Cosmos, are presently in a state of exile from the Divine and require redemption. God Himself, the Shekhinah, the 
Divine Presence is also in exile with Israel. This is thus the alternate meaning of “LAdonai ha’yeshuah—redemption 
will also be for Hashem Himself!” 

Rashi interprets the phrase al amekha birkhatekha not as a request that Hashem’s blessing rest upon His 
people, but as a charge that devolves upon Israel to bless Him (al amekha birkhatekha = it is on or for Your 
people to bless You): “Hashem, while it is You alone who can bring salvation, it is for Your people to bless You 
forever, selah!” This seems to imply that even when life is dark and salvation seems far away, Israel should 
nevertheless bless Hashem. In this way, we play our part in fashioning (and becoming) the vessel through which 
ultimate Redemption will manifest. 
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(1) LaMenatzeyach – Dedicated to the Master of Creation 
who grants victory through melodies even in the midst of 

affliction. Mizmor LeDavid – A cutting-psalm by David.16 

 :ַלְמַנֵּצַח ִּבְנִגינֹות ִמְזמֹור ְלָדִוד) א(

(2) When I call out from my narrow straits, answer me, O God 
who deals justly/charitably with me because I try to live a life of 
righteousness that is in consonance with Your Will! O You who have 
always enlarged me [expanded my consciousness] even in the 
midst of constriction, be gracious to me and continue to 
hearken to my heartfelt prayer! 

ְּבָקְרִאי ֲעֵנִני ֱאֵהי ִצְדִקי ַּבָּצר ִהְרַחְבָּת ) ב(
 :ִּלי ָחֵּנִני ּוְׁשַמע ְּתִפָּלִתי

 

(3) Children of great men who have forgotten that true honor is 
humility before God, how long will you mock the very thing that 
accrues to my honor? How long will you continue to love and 
honor that which has no value, and seek that which will 
leave you disappointed in the end, selah? 

ְּבֵני ִאיׁש ַעד ֶמה ְכבֹוִדי ִלְכִלָּמה ) ג(
 :ֶּתֱאָהבּון ִריק ְּתַבְקׁשּו ָכָזב ֶסָלה

(4) Know that Hashem has always set apart and distinguished 
and drawn near the one who selflessly devotes himself to 
Him; I am therefore certain that Hashem will hear when I call 
to Him. 

ּוְדעּו ִּכי ִהְפָלה ְיֹהָוה ָחִסיד לֹו ְיֹהָוה ) ד(
 :ִיְׁשַמע ְּבָקְרִאי ֵאָליו

(5) Shudder when you contemplate the frailty of human existence in 
the face of God’s omnipotence; stand firm against the wiles of the evil 

inclination and sin no more! Speak softly in your heart, 
upon your bed at night, and be still, selah.17 

ִרְגזּו ְוַאל ֶּתֱחָטאּו ִאְמרּו ִבְלַבְבֶכם ַעל ) ה(
 :ִמְׁשַּכְבֶכם ְוֹדּמּו ֶסָלה

(6) Then in the morning offer joyous sacrifices of 
righteousness, and look trustingly to Hashem alone to fulfill 
all your needs! 

 :ִזְבחּו ִזְבֵחי ֶצֶדק ּוִבְטחּו ֶאל ְיֹהָוה) ו(

(7) Many of you see material prosperity as a sign of God’s favor; you 

therefore ask, “O that someone would show us the way to 
attain the material good of this-world!” Since this is partly justified, I 
too plead on your behalf: “Hashem, raise up the light of Your 
countenance as a sign of Your miraculous providence over us!” 

ַרִּבים ֹאְמִרים ִמי ַיְרֵאנּו טֹוב ְנָסה ) ז(
 :ָעֵלינּו אֹור ָּפֶני ְיֹהָוה

(8) The difference between us is that I perceive God’s providence over us 
in all things. I therefore thank Him, saying: “You have already 
placed joy in my heart, greater than when their grain and 
their wine increase.” 

ָנַתָּתה ִׂשְמָחה ְבִלִּבי ֵמֵעת ְּדָגָנם ) ח(
 :ָׁשם ָרּבּוְוִתירוֹ 

(9) In peace, at one with all, I will therefore lie down and 
sleep peacefully, for You alone, Hashem, will let me dwell 
in safe security.18 

ְּבָׁשלֹום ַיְחָּדו ֶאְׁשְּכָבה ְוִאיָׁשן ִּכי ַאָּתה ) ט(
 :ְיֹהָוה ְלָבָדד ָלֶבַטח ּתֹוִׁשיֵבִני

 

Tehillim 5 
(1) LaMenatzeyach – Dedicated to the Master of Creation 
who grants victory El haNechilot in achieving our highest 

destiny. Mizmor LeDavid – A cutting-psalm by David. 

 :ַלְמַנֵּצַח ֶאל ַהְּנִחילֹות ִמְזמֹור ְלָדִוד) א(

(2) Give ear to my whisper, Hashem; probe the unformed 

thoughts of my meditation. 
 :ֲאָמַרי ַהֲאִזיָנה ְיֹהָוה ִּביָנה ֲהִגיִגי) ב(

(3) Be attentive to the voice of my cry, O my King and )ָהי ִּכי ) גַהְקִׁשיָבה ְלקֹול ַׁשְוִעי ַמְלִּכי ֵוא

                                                 
16 LaMenatzeyach (la-men-a-tzei-ach)—Dedicated to the Master of Creation who grants victory. This 

superscription introduces 55 out of 150 psalms, over one-third of the Book of Psalms. See Introduction, p. 13. For 
the connection of LaMenatzeyach and Mizmor, see Introduction, p. 16. 

17 Rabbi Levi bar Chama said in the name of Resh Lakish: A person should constantly arouse/agitate his yetzer 
hatov to overcome his yetzer hara, as the verse states, “Rigzu ve’al techetau—arouse/agitate yourselves and sin 
no more.” If he overcomes it, fine. If not, he should immerse himself in Torah, as the verse continues, “imru 
bilvavkhem—speak [i.e., reflect on words of Torah] in your heart.” If he overcomes it, fine. If not, he should recite 
the Kriat Shma [sh’al ha’mitah], as the verse continues, “al mishkav’khem—on your bed.” If he overcomes it, fine. 
If not, he should remind himself of the day of death, as the verse continues, “vedomu selah—and be still, forever” 
(Berakhot 5a). See expanded commentary. 

18 Or: “[In the meantime, even when my enemies] make peace among themselves and unite [to annihilate 
me], I lie down and fall peacefully asleep, for You, Hashem, grant me [the assurance I need] to dwell alone in 
[undisturbed] security” (R. Yeshaya Horowitz, Shnei Luchot haBrit). 
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my God, for I pray only to You!  ֶאְת ַּפָּללֵאֶלי: 
(4) Hashem, in the morning hear my call; in the morning 
I arrange my prayer to You and await the great dawn 
expectantly. 

ְיֹהָוה ֹּבֶקר ִּתְׁשַמע קֹוִלי ֹּבֶקר ֶאֱעָר ְל ) ד(
 :ַוֲאַצֶּפה

(5) For You are not a God who sanctions wickedness; evil 
cannot abide in Your presence. 

ִּכי א ֵאל ָחֵפץ ֶרַׁשע ָאָּתה א ְיגְֻר ) ה(
 :ָרע

(6) Boasters cannot stand in Your line of sight; You detest 
all who use violence to attain their goals. 

א ִיְתַיְּצבּו הֹוְלִלים ְלֶנֶגד ֵעיֶני ָׂשֵנאָת ) ו(
 :ֲעֵלי ָאֶוןָּכל ּפֹ 

(7) You will bring destruction upon those who speak 

deceptively; Hashem loathes the man of murder and 

deceit. 

ְּתַאֵּבד ֹּדְבֵרי ָכָזב ִאיׁש ָּדִמים ּוִמְרָמה ) ז(
 :ְיָתֵעב ְיֹהָוה

(8) But as for me, I am keenly aware that it is solely through 
Your great loving-kindness that I enter Your House; I 
therefore prostrate myself before the sanctuary of Your 
holiness, in awe of You alone.19 

ַוֲאִני ְּבֹרב ַחְסְּד ָאבֹוא ֵביֶת ) ח(
ְּבִיְרָאֶת ֶאְׁשַּתֲחֶוה ֶאל ֵהיַכל ָקְדְׁש: 

(9) Hashem, guide me in Your righteousness, so that I 
may overcome those who watch for my downfall; make 
Your way straight before me. 

ְיֹהָוה ְנֵחִני ְבִצְדָקֶת ְלַמַען ׁשֹוְרָרי ) ט(
 :ְלָפַני ַּדְרֶּכ )ַׁשרוְ הַ ( ַהְיַׁשר

(10) For since their inner spirit is constantly scheming, 
there is no foundation to the utterances of their mouths; 
their throat is an open grave; they coat their tongues 
with smooth words. 

ִּכי ֵאין ְּבִפיהּו ְנכֹוָנה ִקְרָּבם ַהּוֹות ֶקֶבר ) י(
 :ָּפתּוַח ְּגֹרָנם ְלׁשֹוָנם ַיֲחִליקּון

(11) Let them discover their own desolation, Elohim, O 
God of justice; let them fall in their own counsels; push 
them away in the multitude of their crimes, for they have 
not only risen up against me, but first and foremost they have 
rebelled against You. 

ֵמם ֶאִהים ִיְּפלּו ִמֹּמֲעצֹוֵתיֶהם ַהֲאִׁשי) יא(
ְּבֹרב ִּפְׁשֵעיֶהם ַהִּדיֵחמֹו ִּכי ָמרּו ָב: 

(12) But those who trust in You will rejoice; forever they 
will sing ecstatically to You; for with Your love You spread Your 
shelter over them; in response they become lovers of Your 
Name, exulting in You alone. 

ְוִיְׂשְמחּו ָכל חֹוֵסי ָב ְלעֹוָלם ְיַרֵּננּו ) יב(
ֹאֲהֵבי ְׁשֶמ ָעֵלימֹו ְוַיְעְלצּו ְב ְוָתֵס: 

(13) For You are the One who blesses the righteous one; 
Hashem, You surround him with Your crowning favor as with 
a shield. 

ִּכי ַאָּתה ְּתָבֵר ַצִּדיק ְיֹהָוה ַּכִּצָּנה ָרצֹון ) יג(
 :ַּתְעְטֶרּנּו

 

Tehillim 6 
(1) LaMenatzeyach – Dedicated to the Master of Creation 
who grants eternal victory through melodies played on the 
sheminit [eight-stringed harp].20 Mizmor LeDavid – A cutting-
psalm by David. 

ַלְמַנֵּצַח ִּבְנִגינֹות ַעל ַהְּׁשִמיִנית ִמְזמֹור ) א(
 :ְלָדִוד

(2) Hashem, do not correct/rebuke me with Your anger, 
or discipline/punish me with Your rage. 

 ְיֹהָוה ַאל ְּבַאְּפ תֹוִכיֵחִני ְוַאל ַּבֲחָמְת ) ב(
 :ְתַיְּסֵרִני

(3) Be gracious with me, Hashem, for I am in a pathetic 
state; heal me, for my bones [my limbs and my inner organs] 
have been stricken [weakened, debilitated]. 

ָחֵּנִני ְיֹהָוה ִּכי ֻאְמַלל ָאִני ְרָפֵאִני ְיֹהָוה ) ג(
 :ָמיִּכי ִנְבֲהלּו ֲעצָ 

                                                 
19 Or: “Through Your never-failing kindnesses, I have come to Your House now [to thank You]; I bow down 

before Your holy heikhal (sanctuary) in awe of You alone.” 
20 “Al Ha’sheminit—on the eight-stringed harp.” The sheminit is mentioned in Tehillim 6 and 12. What does the 

number eight signify? According to the Maharal, the numbers six and seven represent respectively the chitzoni 
(external) and penimi (internal) aspects of the three-dimensional world of nature that was created in six days and 
sanctified and elevated on the seventh. The number eight is the makif (surrounding, enveloping) level of reality 
that transcends nature. It is the level of the Messianic Age, the level of revealed miracles that override the limited 
laws of the physical world as we know it. It is the level of the fifty gates of binah, the level of the Yovel / Jubilee 
(the 50th Year), of Yetziat Mitzrayim and the world-to-come, etc., that are above this world, but which shine into 
and illuminate our souls with their ecstatic light even now. King David played a harp with eight strings to embody 
this concept of eight. 
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(4) My soul, above all, is panic stricken. And You, 
Hashem, how long? How long will You remain aloof and withhold 
Your mercy? How long can I go on suffering like this? 

 )ְוַאּתָ ( ְוַנְפִׁשי ִנְבֲהָלה ְמֹאד ְוַאָּתה) ד(
 :ְיֹהָוה ַעד ָמָתי

(5) Return, Hashem, withdraw/retract Your anger; rescue my 
soul from death. Save me from this sickness for Your love’s 
sake! 

ׁשּוָבה ְיֹהָוה ַחְּלָצה ַנְפִׁשי הֹוִׁשיֵעִני ) ה(
ְלַמַען ַחְסֶּד: 

(6) For in death there is no memory of You. Who can 
acknowledge You in the grave!? 

ִּכי ֵאין ַּבָּמֶות ִזְכֶר ִּבְׁשאֹול ִמי יֹוֶדה ) ו(
ָּל: 

(7) I am worn out with my sighing; every night I drench 
my bed; I soak my couch with tears. 

ָיַגְעִּתי ְּבַאְנָחִתי ַאְׂשֶחה ְבָכל ַלְיָלה ) ז(
 :ִמָּטִתי ְּבִדְמָעִתי ַעְרִׂשי ַאְמֶסה

(8) My eye is dimmed/darkened from affliction; aged 
because of the torment of all my oppressors. 

ָעְׁשָׁשה ִמַּכַעס ֵעיִני ָעְתָקה ְּבָכל ) ח(
 :צֹוְרָרי

(9) Depart from me, all you evildoers! Hashem has now 
heard the silent voice of my weeping. 

ִמֶּמִּני ָּכל ֹּפֲעֵלי ָאֶון ִּכי ָׁשַמע  סּורּו) ט(
 :ְיֹהָוה קֹול ִּבְכִיי

(10) Hashem has heard my plea; Hashem will also accept 
my prayer. 

 :ָׁשַמע ְיֹהָוה ְּתִחָּנִתי ְיֹהָוה ְּתִפָּלִתי ִיָּקח) י(

(11) May all my enemies be ashamed and panic stricken; 
let them feel the terrible weight of their evil so profoundly that they 
return in teshuvah immediately in shame. 

ֵיֹבׁשּו ְוִיָּבֲהלּו ְמֹאד ָּכל ֹאְיָבי ָיֻׁשבּו ) יא(
 :ֵיֹבׁשּו ָרַגע

 

Tehillim 7 
David is on the run as a fugitive. Shaul (King Shaul) is chasing him and his band of 400 men with an army 3,000 
strong. The fugitive and his band finally hole up in the caves of Ein Gedi. Shaul approaches with his army. David 
and some of his men are pressed against the walls in the far recesses of a cave. Hashem arranges it that Shaul 
chooses that very cave to relieve himself. Dark silence. No one breathes. David’s men are urging him to slay Shaul. 
“Do it, now!” Tormented, he refuses, but he manages to get close enough to cut off a corner of Shaul’s four-
cornered garment (tzitzit). Shaul neither hears nor feels anything. He leaves the cave. David’s heart is pounding. 
“What have I done?! Woe to me that I have set my hand against Hashem’s anointed!” (cf. I Samuel 24:5-6). He 
waits a moment and then emerges into the full light of day. He calls to Shaul and bows. “My master, my king, why 
do you believe those who tell you that I wish to harm you? Behold, today I could have slain you, but I pitied you! O 
my father, look at the corner of your garment in my hand! I mean you no harm! Hashem is my witness!” (24:9-
11). 

Shigayon LeDavid – David begins this psalm by declaring his anguish over having erred. This is one of the 
meanings of the word Shigayon, from shogeg (accidental, unintentional). With regard to Shaul, he thus expresses 
his anguish over having touched Hashem’s anointed and rendering his garment unfit for use. In the same vein, the 
following verses can be seen to apply to Shaul as well. Nevertheless, David does not mention Shaul’s name once in 
the entire psalm in order not to tie it down to the particular circumstances that gave birth to it. He thus calls on 
Hashem to save him from all his enemies, and to recognize the righteousness of his deeds. He also insists that, as 
the God of Righteousness and Justice, He punish those who have attacked him without cause. 
 

(1) Shigayon LeDavid – An admission of error that David 
sang to Hashem concerning the Kushite from the tribe of 
Binyamin. 

ִׁשָּגיֹון ְלָדִוד ֲאֶׁשר ָׁשר ַליֹהָוה ַעל ִּדְבֵרי ) א(
 :כּוׁש ֶּבן ְיִמיִני

(2) Hashem, my God, in You alone I have placed my 
trust; save me from all my pursuers and rescue me. 

ְיֹהָוה ֱאַהי ְּב ָחִסיִתי הֹוִׁשיֵעִני ִמָּכל ) ב(
 :ֹרְדַפי ְוַהִּציֵלִני

(3) Lest he succeed in tearing my soul apart like a lion, 
dismembering me, with no one to rescue. 

ֶּפן ִיְטֹרף ְּכַאְרֵיה ַנְפִׁשי ֹּפֵרק ְוֵאין ) ג(
 :ַמִּציל

(4) Hashem, my God, if I have done this—if corruption is 
inscribed on my palms— 

ַהי ִאם ָעִׂשיִתי ֹזאת ִאם ֶיׁש ְיֹהָוה אֱ ) ד(
 :ָעֶול ְּבַכָּפי

(5) If I have repaid my friends with evil, after having 
released one who oppressed me without just cause— 

ִאם ָּגַמְלִּתי ׁשֹוְלִמי ָרע ָוֲאַחְּלָצה צֹוְרִרי ) ה(
 :ֵריָקם

(6) Then let the enemy justly pursue my soul, overtake 
it, tread my life down to the earth, and lay my glorious 
soul in the dust forever, selah. 

ִיַרֹּדף אֹוֵיב ַנְפִׁשי ְוַיֵּׂשג ְוִיְרֹמס ָלָאֶרץ ) ו(
 :ַחָּיי ּוְכבֹוִדי ֶלָעָפר ַיְׁשֵּכן ֶסָלה



Yearning for Redemption—The Psalms of King David 9

(7) Rise up, Hashem YHVH, O merciful God, in Your ire; 
arouse Yourself in fury against my adversaries;21 stir up 
on my behalf the judgment that You Yourself commanded 
in Your Torah.22 

קּוָמה ְיֹהָוה ְּבַאֶּפ ִהָּנֵׂשא ְּבַעְברֹות ) ז(
 :צֹוְרָרי ְועּוָרה ֵאַלי ִמְׁשָּפט ִצִּויתָ 

(8) So that a supreme council of the nations will rally 
round You to recognize Your sovereignty and You will return to 
preside over it in the heights. 

ַוֲעַדת ְלֻאִּמים ְּתסֹוְבֶבָּך ְוָעֶליָה ַלָּמרֹום ) ח(
 :ׁשּוָבה

(9) Hashem, merciful God, You will then judge the 
nations. Judge me as well, Hashem, according to my 
desire for righteousness and according to my integrity. 

ְיֹהָוה ָיִדין ַעִּמים ָׁשְפֵטִני ְיֹהָוה ְּכִצְדִקי ) ט(
 :ּוְכֻתִּמי ָעָלי

(10) Bring an end to the evil of those who become 
trapped in their wickedness; thus will You establish the 
righteous man in his way; thus will Elohim, the righteous 
God, test hearts and passions. 

ִיְגָמר ָנא ַרע ְרָׁשִעים ּוְתכֹוֵנן ַצִּדיק ) י(
 :ּוֹבֵחן ִלּבֹות ּוְכָליֹות ֱאִהים ַצִּדיק

(11) My shield rests upon Elohim; He delivers those who 
remain upright in heart despite all the tests they must endure. 

 :ָמִגִּני ַעל ֱאִהים מֹוִׁשיַע ִיְׁשֵרי ֵלב) יא(

(12) Elohim is a righteous judge; and although El is a loving 
God, He makes His indignation felt each day.23 

ִּדיק ְוֵאל ֹזֵעם ְּבָכל ֱאִהים ׁשֹוֵפט צַ ) יב(
 :יֹום

(13) If my enemy does not repent, God Himself will therefore 
sharpen his sword, bend his bow, and prepare it. 

ִאם א ָיׁשּוב ַחְרּבֹו ִיְלטֹוׁש ַקְׁשּתֹו ) יג(
 :ָדַר ַוְיכֹוְנֶנהָ 

(14) But to his surprise the deadly weapons he has prepared 
to kill me will be used against him; God will quicken His 
arrows against those who pursue me. 

ְולֹו ֵהִכין ְּכֵלי ָמֶות ִחָּציו ְלֹדְלִקים ) יד(
 :ִיְפָעל

(15) Behold, he labors to invent evil schemes; he 
conceives mischief, and gives birth to falsehood. 

ִהֵּנה ְיַחֶּבל ָאֶון ְוָהָרה ָעָמל ְוָיַלד ) טו(
 :ָׁשֶקר

(16) He has dug a pit and hollowed it out, only to fall into 
the hole which he made for others. 

ּבֹור ָּכָרה ַוַּיְחְּפֵרהּו ַוִּיֹּפל ְּבַׁשַחת ) טז(
 :ִיְפָעל

(17) Let his mischief rebound upon his own head; let the 
violence he plotted come down on his own skull. 

ָיׁשּוב ֲעָמלֹו ְבֹראׁשֹו ְוַעל ָקְדֳקדֹו ) יז(
 :ֲחָמסֹו ֵיֵרד

(18) As for me I will thank Hashem forever for the ways in 
which He executes His just righteousness; I will chant the 

אֹוֶדה ְיֹהָוה ְּכִצְדקֹו ַוֲאַזְּמָרה ֵׁשם ) יח(

                                                 
21 Here David calls on YKVK, Hashem’s attribute of mercy, to punish his enemies. Mercy is not usually 

associated with punishment. The source for this, however, is Exodus 15:6, “Your right hand, YKVK (i.e., the loving-
kindness with which You rescue Israel), is awesome in power. Your [same] right hand, YKVK, crushes the enemy” 
(see Rashi there). 

22 Rashi: Where was this commanded in the Torah? After the Ten Commandments, Hashem promised Israel: “I 
will destroy your enemies and oppress your oppressors” (Exodus 23:22). David does not refer to Shaul as his 
enemy lightly. The truth is that, especially after such episodes as this, when it became clear that David meant 
Shaul no harm, Shaul regretted his treatment of David and swore in his heart never to harm him. According to the 
midrash, however, some of Shaul’s men, in this case Abner, always managed to convince Shaul that David was 
lying. These men were David’s true enemies. 

23 In Hebrew, the second half of this verse reads, “ve’El zo’em be’khol yom—El makes His indignation/rage felt 
every day.” The Zohar (3:30b) is bothered by the fact that the Divine Name El which is usually associated with 
Hashem’s love, is here associated with His indignation and rage. The Zohar answers: Yes, as a general rule, the 
name El, wherever it appears, is associated with chesed, Hashem’s love...Indeed, the world continues to exist 
solely through the awakening of chesed, as it is written, “Chesed El kol ha’yom—God’s love [sustains the world] 
every day!” (Psalm 52:3). [How then is it associated here with rage? Is Hashem’s love turned into rage? No. 
Rather:] Each day, this quality of chesed literally pushes away all the dinim (judgments) that are aroused by the 
wicked, thus preventing them from taking effect. This is the real meaning of “ve’El zo’em be’khol yom—El makes 
His indignation felt each day.” That is, it is through Hashem’s love that He rages against these dinim! And if you 
will pay attention, this is its real meaning. For the word used here is not niz’am or ze’um (both of which would 
imply that He Himself is enraged). No, He Himself is not enraged or angry, for He is all chesed. Rather, because of 
His great love, He actively rages against the forces of din that would naturally be aroused against the world due to 
the evil deeds of the wicked. He thus pushes the dinim away and sweetens the world, as another verse fully 
attests, “Yomam yatzaveh Hashem chasdo—each and every day, Hashem commands (i.e., directs) His chesed (to 
the world, thereby sweetening all judgments)” (Psalm 42:9). If not for this, the world couldn’t continue to exist for 
a moment. 
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merciful Name of YHVH (Adonai), the Most High [i.e., whose 
love is beyond human conception]. 

 :ְיֹהָוה ֶעְליֹון

 

Tehillim 8 
Malbim (Rabbi Meir Leibush Weiser, 1809-1879) wrote: This psalm contends with the philosophers who minimized 
man’s importance in the universe and considered absurd the claim that man is somehow the crown of creation, 
God’s chosen portion in the world...Our own sun is nothing more than a drop in a vast sea of stars and suns that 
make up the Milky Way. Could anyone in their right mind look up and claim that all this was created to illuminate 
the earth whose very existence is nullified into total insignificance? The question becomes even more absurd when 
we hear that they were created for man who is a mere speck of mortal dust relative to the planet which serves as 
his home...Would a wise craftsman prepare tools weighing thousand of tons (the cosmos) in order to manufacture 
a single tiny needle (man)? 

Those who believe in the Torah, however, know that the entire cosmos was created for man, for it is through 
man that the entire cosmos will reach perfection and be brought to fulfill its ultimate purpose. They know that the 
entire universe was brought into existence for man’s sake, and that the entire human race was created for the sake 
of those who would keep the commandments and ordinances of the Creator...The philosophers who claimed that 
the heavenly spheres are more important than man and the earthly orb upon which he exists contemplated 
everything from the point of view of their material aspects (quantity). When they beheld the orb of the sun, 
thousands of times larger than the earth...they judged the earth insignificant...But their judgment lacked wisdom. 
For it is known that the work of a master craftsman is not judged by its size, but rather by the sum total of 
knowledge that went into producing this work. The more laws and wisdom and knowledge brought to bear, the 
greater the value of the work. All the moreso if all this wisdom and knowhow are concentrated in something small 
and exquisite to the millimeter. 

Now, behold, the revolutions of the stars and planets are all subject to one natural law, the law of gravity 
which is shared by all physical objects...This one law which the Creator made part of the nature of physical objects 
governs the motions of the stars and planets...When we contemplate plant life, we see greater complexity...We see 
the wondrous wisdom encoded in each cell. Each species is capable of reproducing its own kind...The animal 
kingdom exhibits even greater complexity. In addition to preserving and maintaining all the laws that govern the 
inanimate world of elements and minerals, and the animate vegetable world, the Creator reckoned new, more 
wondrous laws to govern the development and functioning of each and every inner organ and limb, as well as to 
oversee their working in perfect unison. How much wisdom went into designing the eye...the ear...the brain? 
 

(1) LaMenatzeyach – Dedicated to the Master of Creation 
who grants eternity al ha’gitit.24 Mizmor LeDavid – A 
cutting-psalm by David. 

 :ַלְמַנֵּצַח ַעל ַהִּגִּתית ִמְזמֹור ְלָדִוד) א(

(2) Hashem, our Master, how mighty is Your Name 
throughout the entire earth! It seems that it might have been 

more proper had You placed Your majesty above, beyond the 
highest heavens.25 

ּו ָמה ַאִּדיר ִׁשְמ ְּבָכל ְיֹהָוה ֲאֹדֵנינ) ב(
 :ָהָאֶרץ ֲאֶׁשר ְּתָנה הֹוְד ַעל ַהָּׁשָמִים

(3) But out of the mouth of babes and infants [i.e., mere 

humans who begin life without knowing anything about You, but who 

attain the heights of greatness in Your service] You have established 

ִמִּפי עֹוְלִלים ְוֹיְנִקים ִיַּסְדָּת ֹעז ְלַמַען ) ג(
 :צֹוְרֶרי ְלַהְׁשִּבית אֹוֵיב ּוִמְתַנֵּקם

                                                 
24 A gitit is a 3-stringed musical instrument from Gat. King David loved music and the opportunity it afforded 

him to praise Hashem in a heightened state of awareness; he therefore collected all kinds of musical instruments. 
A gitit is also a wine-press which usually represents joy, but see Hirsch (Psalms 8:1, 81:1, 84:1) where, similar to 
an olive-press, the image of a winepress is used to indicate the ennobling and purifying action that is inherent in 
suffering and in the anguish of exile [mankind’s exile from Godliness, Israel’s exile from its land and Temple, the 
exile of all souls from their heavenly Source]. This psalm embodies both initial sadness and ultimate joy, the initial 
realization of our all-too-human frailty and the ultimate triumph of the human soul coming back to God (see 
Shemot Rabbah 36:1 on olive-press, quoted in Kaplan Reader, p. 166). 

25 Rashi: “It is truly beyond belief that You allowed Your Shekhinah (Divine Presence) to dwell in our midst. It 
would have been more proper had You placed it high above the highest heavens. But because of Your great 
humility, You have allowed us to feel Your Presence in the Beit HaMikdash, where the Cohanim and Leviim, born 
wallowing in their mothers’ blood, sing songs of never-ending praise to You.” 

According to the Talmud (Sanhedrin 38b) and Zohar (3:207b), this verse (and the verses following it) describe 
the initial negative reaction of the ministering angels when God took counsel with them, so to speak, before 
creating man. Similarly, according to the Talmud (Shabbat 88b), it describes how the angels protested against 
Moshe bringing the Supernal Torah down to earth. In line with all the above, the verse can thus also be read as a 
statement of the angels: “Hashem, our Master, Your Name is [too] powerful [to rule] on the earth! Establish Your 
Splendor [solely] in the heavens above!...What is mortal man that You think of him, and the finest human being 
that You even consider him!? [Let the Torah remain up here with us!]” Here, “Your Name” refers to the mysteries 
of God’s Name which are concealed in the Torah, to which human beings, completely immersed in gross 
materiality, are completely oblivious. 
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the invincible power of Your Torah, so that Your adversaries 
will know that Israel is the pupil of Your eye, to put an end to the evil 
machinations of the enemy and the avenger [i.e., to silence those 
who stubbornly refuse to recognize Your mastery over all]. 
(4) When I behold Your heavens, the work of Your 
fingers, the moon and stars that You have established; 

ֵרַח ִּכי ֶאְרֶאה ָׁשֶמי ַמֲעֵׂשה ֶאְצְּבֹעֶתי יָ ) ד(
 :ְוכֹוָכִבים ֲאֶׁשר ּכֹוָנְנָּתה

(5) I cannot help but ask: What is mortal man that You 
remember him, and the finest human that You even 
consider him?26 

ָמה ֱאנֹוׁש ִּכי ִתְזְּכֶרּנּו ּוֶבן ָאָדם ִּכי ) ה(
 :ִתְפְקֶדּנּו

(6) Yet You have made him little less than divine [i.e., You 
have given human beings the ability to attain the heights of greatness]; 
You have crowned him with glory and splendor. 

ַוְּתַחְּסֵרהּו ְּמַעט ֵמֱאִהים ְוָכבֹוד ְוָהָדר ) ו(
 :ְּתַעְּטֵרהּו

(7) You have given him dominion over all Your 
handiwork; You have placed all under his feet [jurisdiction]: 

ַּתְמִׁשיֵלהּו ְּבַמֲעֵׂשי ָיֶדי ֹּכל ַׁשָּתה ַתַחת ) ז(
 :ַרְגָליו

(8) Sheep and cattle, all of them [You gave man permission to 

use all domestic animals for his benefit], and even the beasts of 
the wild. 

 :ֹצֶנה ַוֲאָלִפים ֻּכָּלם ְוַגם ַּבֲהמֹות ָׂשָדי) ח(

(9) Birds of the heavens and fish of the sea; he [the human 

race to whom You have given mastery over all of them] even strides 
over the paths of the seas.  

ְדֵגי ַהָּים ֹעֵבר ָאְרחֹות ִצּפֹור ָׁשַמִים ּו) ט(
 :ַיִּמים

(10) Hashem, You alone are our Lord; the absolute 
mastery of Your providence is evident down to the smallest 
detail of physical reality.27 

ְיֹהָוה ֲאֹדֵנינּו ָמה ַאִּדיר ִׁשְמ ְּבָכל ) י(
 :ָהָאֶרץ

 

Tehillim 9 
We live in a world where injustice seems to run rampant. Lest we fall into the trap of believing that this is truly the 
case, we need to look at things from the bird’s-eye-view of prophecy. Prophecy allows us to jump into the future 
and look back on our time (and on all of history) as if it’s all happened already. This is what David did. He jumped 
up and ahead into the future. From that vantage point, he saw Hashem’s throne in heaven, i.e., that there is a 
hidden Providence guiding every detail of world history...He understood that this Providence must be hidden in 
order that free will may operate, and for human beings to bear the full responsibility for their actions. Yes, God 
reigns in eternity, and it is only a matter of time until that eternity dawns into the darkness of our world. All 
mankind will then see and understand that there is no escape from Divine Justice. On the contrary, only those who 
recognize and accept the yoke of the Heavenly kingdom will attain eternal life. This is the subject of this and the 
following two psalms. 
 

(1) LaMenatzeyach Al Mut LaBen – Dedicated to the One 
who grants immortality to Israel the first-born son and 

 :ַלֵּבן ִמְזמֹור ְלָדִודַלְמַנֵּצַח ַעל מּות ) א(

                                                 
26 “What is mortal man that You remember him?” As an extension of Malbim’s insightful words cited above, see 

what Rabbi Aryeh Kaplan (1934-1983) wrote about this psalm: “There is nothing in the physical universe that we 
know of that is more complex than the human brain. It is infinitely more complex than even the largest galaxy. The 
brain of the smallest infant is vastly more wonderful than all the visible stars. But besides being complex, man is 
also the most aware thing in the universe. He is both perceptive and introspective. Even the stars cannot match 
him in this. Since these are the things that really matter to God, it is not so surprising that He thinks of us. Beyond 
this, man is unique in creation because of his divine soul. In one place, Job says, ‘What is a portion from God on 
high? An endowment from Shaddai from the highest heavens?’ (Job 31:2). He is speaking here of the human soul 
which is called ‘a portion from God on high.’ Man’s soul comes from the highest possible Godly levels, and is 
therefore a portion of the Divine. More than anything else, it is this soul that makes man unique in creation. It is 
closer and more meaningful to God than any star or galaxy. In a spiritual sense, we may say that a single human 
soul is greater than the entire physical universe. It is little wonder that the Psalmist introduced his question with 
the remark, ‘From the mouths of babes and infants You have established the invincible strength [of Your Torah].’ 
He was providing the answer even before he asked the question. The heavens and stars may be awe-inspiring, but 
a single word uttered by a child is vastly more wonderful” (Kaplan, A World of Love, in If You Were God, NCSY 1983, 
pp. 50-52). 

27 The source of this translation is Malbim’s commentary on Psalm 34:4 (“Hashem’s providentiail care is spread 
out over all His creations, especially over those who are aware of Him”). On the other hand, it is a word-for-word 
repetition of the beginning of verse 2, and as such can also be translated simply as: “Hashem, our Master, how 
mighty is Your Name throughout the entire earth.” 
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extinction to the nations that oppose the Godly Plan. Mizmor LeDavid 
– A cutting-psalm by David.28 

(2) I thank You, Hashem, with my whole heart; I will 
relate all the supernatural wonders that You have 
performed from time immemorial. 

אֹוֶדה ְיֹהָוה ְּבָכל ִלִּבי ֲאַסְּפָרה ָּכל ) ב(
ִנְפְלאֹוֶתי: 

(3) I will rejoice and exult in You; I will sing praises to Your 
Name, O Most High.29 

ֶאְׂשְמָחה ְוֶאֶעְלָצה ָב ֲאַזְּמָרה ִׁשְמ ) ג(
 :ֶעְליֹון

(4) When my enemies retreat in defeat, let them stumble 
and be devastated before You. 

ְּבׁשּוב אֹוְיַבי ָאחֹור ִיָּכְׁשלּו ְוֹיאְבדּו ) ד(
ִמָּפֶני: 

(5) For You alone have always executed judgment for me 
against my enemies and upheld my cause; You alone occupy 
the throne, O Righteous Judge. 

ִּכי ָעִׂשיָת ִמְׁשָּפִטי ְוִדיִני ָיַׁשְבָּת ְלִכֵּסא ) ה(
 :ׁשֹוֵפט ֶצֶדק

(6) You have rebuked nations on Israel’s behalf; when the time 

comes You will therefore have done away with the wicked 
man; You will obliterate their names for all eternity. 

ָּגַעְרָּת גֹוִים ִאַּבְדָּת ָרָׁשע ְׁשָמם ָמִחיָת ) ו(
 :ְלעֹוָלם ָוֶעד

(7) O enemy of God and man, the destruction you wreaked is 
over and gone forever; the cities you demolished—their 
memory was lost even before you turned them into ruins.30 

ָהאֹוֵיב ַּתּמּו ֳחָרבֹות ָלֶנַצח ְוָעִרים ) ז(
 :ָנַתְׁשָּת ָאַבד ִזְכָרם ֵהָּמה

(8) But a time is coming when Hashem’s reign will be revealed 
for all eternity; He is preparing His throne now for 
judgment. 

ַויֹהָוה ְלעֹוָלם ֵיֵׁשב ּכֹוֵנן ַלִּמְׁשָּפט ) ח(
 :ִּכְסאוֹ 

(9) He will judge the earth with righteousness. He will try 
the nations with equity. 

ֵבל ְּבֶצֶדק ָיִדין ְלֻאִּמים ְוהּוא ִיְׁשֹּפט ּתֵ ) ט(
 :ְּבֵמיָׁשִרים

(10) In the meantime Hashem shall be a tower of protection for 
the crushed and the afflicted, a tower of strength in times of 
distress. 

ִויִהי ְיֹהָוה ִמְׂשָּגב ַלָּד ִמְׂשָּגב ְלִעּתֹות ) י(
 :ַּבָּצָרה

(11) Those who discern Your Name [Your mastery over nature 

and history] will trust in You, for You, Hashem, have never 
forsaken those who seek You. 

ְוִיְבְטחּו ְב יֹוְדֵעי ְׁשֶמ ִּכי א ָעַזְבָּת ) יא(
 :ֹדְרֶׁשי ְיֹהָוה

(12) Sing praises to Hashem; He reigns in Zion; declare 
His works among the nations. 

ַזְּמרּו ַליֹהָוה ֹיֵׁשב ִצּיֹון ַהִּגידּו ָבַעִּמים ) יב(
 :ֲעִלילֹוָתיו

(13) He who demands an account for blood that has been 
shed has remembered them; He has not forgotten the cry 
of the humble. 

י ֹדֵרׁש ָּדִמים אֹוָתם ָזָכר א ָׁשַכח ּכִ ) יג(
 :)עניים( ַצֲעַקת ֲעָנִוים

(14) Grant me special grace, Hashem; behold my 
affliction at the hands of my enemies, O You who raise 

ָחְנֵנִני ְיֹהָוה ְרֵאה ָעְנִיי ִמֹּשְנָאי ) יד(

                                                 
28 The words Al-Mut LaBen are the key to this psalm. First, Al-Mut can be read as one word or two. As one 

word, it comes from the root alam (ayin, lamed, mem). Alam itself has many forms, each one of them important in 
our context: olam (world), olam (eternity), elem or ne’elam (hidden, concealed), alam (youth). LaBen can mean 
“to the son.” Which son? It can also be a man’s name. Who is this man? Even this is multifaceted. Our translation 
attempts to cover the full range of meaning inherent in these words. In the end, the main theme of this Psalm (and 
the two following psalms) is: Overcoming death and attaining immortality for those who align themselves with the 
Godly force of good; death for those who become vehicles for the force of evil which seeks to undermine the Godly 
plan. 

29 God’s Name is synonymous with His providence, specifically the hidden providence that guides history to its 
final goal. In this sense, this verse is the flip-side of the previous verse in which David vows to relate all of God’s 
supernatural wonders, i.e., revealed miracles. Here, he sings praises to the “Name” (not mentioning which Name), 
thus referring to the hidden providence that works behind the scenes, and which, by doing so, creates the 
impression that it is absent. This is necessary in order to give humankind the necessary free will (and hence the 
responsibility) to choose to see God’s Hidden hand or not, to participate in bringing His plan to fruition or not. See 
below Psalm 11:4. 

30 Hirsch: “Their memorial was lost when they still existed, before you ever turned them into ruins. That which 
can be made to perish with a world-conquering kick of the foot must have been based upon a principle that had no 
future to begin with. It is merely the case of a stronger tyrant overcoming a weaker despot. Such a victor is a tool 
in the hands of God for the destruction of something that is doomed to ruin just as he himself must eventually fall.” 
Alternatively: “The enemy [rose and] is now finished; the destruction he wreaked is over and gone forever. You 
[God] have demolished the cities [which he built]. Their memory is lost.” 
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me up above death’s gates!   ִי ִמַּׁשֲעֵרי ָמֶותְמרֹוְממ: 
(15) So that I may declare all Your praises, and rejoice in 
Your salvation, in the gates of the daughter of Zion. 

ְלַמַען ֲאַסְּפָרה ָּכל ְּתִהָּלֶתי ְּבַׁשֲעֵרי ) טו(
ַבת ִצּיֹון ָאִגיָלה ִּביׁשּוָעֶת: 

(16) Nations have sunk into the pit which they 
themselves have dug; their feet have been trapped in the 
same net they so craftily hid for others. 

ָטְבעּו גֹוִים ְּבַׁשַחת ָעׂשּו ְּבֶרֶׁשת זּו ) טז(
 :ָטָמנּו ִנְלְּכָדה ַרְגָלם

(17) Hashem is known through the judgment He has 
executed; He brings it about that the wicked man is snared in 
the work of his own hands; let this inspire us forever, 
selah. 

נֹוַדע ְיֹהָוה ִמְׁשָּפט ָעָׂשה ְּבֹפַעל ַּכָּפיו ) יז(
 :נֹוֵקׁש ָרָׁשע ִהָּגיֹון ֶסָלה

(18) Those who became trapped in their wickedness will 
return to oblivion—all the nations who forget Elohim. 

ָיׁשּובּו ְרָׁשִעים ִלְׁשאֹוָלה ָּכל ּגֹוִים ) יח(
 :ְׁשֵכֵחי ֱאִהים

(19) For he who is defenseless will not remain forgotten 
forever, lest the hope of the poor man be lost for all 
eternity. 

י א ָלֶנַצח ִיָּׁשַכח ֶאְביֹון ִּתְקַות ּכִ ) יט(
 :ֹּתאַבד ָלַעד )ענוים( ֲעִנִּיים

(20) Rise up, Hashem, let not the evil man prevail; let the 
nations who opposed You be judged. 

קּוָמה ְיֹהָוה ַאל ָיֹעז ֱאנֹוׁש ִיָּׁשְפטּו ) כ(
גֹוִים ַעל ָּפֶני: 

(21) Instruct them, Hashem; let the nations realize how 
very mortal they are unless they serve You, selah. 

ִׂשיָתה ְיֹהָוה מֹוָרה ָלֶהם ֵיְדעּו גֹוִים ) כא(
 :ֱאנֹוׁש ֵהָּמה ֶּסָלה

 

Tehillim 10 
Exile and Redemption. Exile followed by Redemption. Exile is the historical drama. In exile, Israel feels abandoned. 
The soul feels cast out. This is necessary. It must seem (to all outer appearances) that Israel has been utterly 
deserted. The opportunity must also exist to choose evil, in this case, to afflict Israel, the Pupil of God’s Eye...The 
force of evil, especially, must be made to think that God has indeed abandoned Israel. Even Israel must flounder in 
the dark and experience the intense yearning that can only exist in a state of seemingly total separation from the 
Beloved. Nevertheless, in the end, Exile—of the Shekhinah, of the souls of Israel in their sojourn through this 
world, of each soul in its different incarnations—will be seen as a hidden agenda for Redemption. Part of this 
agenda involves making the “evil man” believe that the coast-is-clear and that nothing stands in the way of his 
realizing his plans. Unknowingly, however, he has signed his own death sentence. And in the meantime, Israel and 
the righteous of the nations, instead of turning away from Hashem (which is what the fool who gets trapped in the 
snare of the evil man does), turn to Him. They do not philosophize and talk about God, as much as discover how 
important it is to talk to Him. They engage Him in a conversation, a debate, to convince Him, so to speak. They cry 
out to Him, “The time has come to reveal the truth, namely, that You are truly with us, have never left us, and are 
only waiting for us to awaken to the reality of Your presence in our lives, to see behind the veil of historical events, 
to see all of history as a drama which leads to the final Redemption...” 
 

(1) Why, Hashem, do You stand at a distance, hiding Your 
eyes from Israel’s plight in times of adversity? 

ָלָמה ְיֹהָוה ַּתֲעֹמד ְּבָרחֹוק ַּתְעִלים ) א(
 :ְלִעּתֹות ַּבָּצָרה

(2) In his boastfulness, the evil man pursues the poor 
man; O let them be caught in the plots they themselves 
have conceived! 

ִיָּתְפׂשּו  .ְּבַגֲאַות ָרָׁשע ִיְדַלק ָעִני) ב(
 :ִּבְמִזּמֹות זּו ָחָׁשבּו

(3) For when an evil man gives praise for having attained his 
soul’s desire, and a greedy man utters a blessing over the 
booty he has stolen, isn’t it a mockery of You, Hashem? 

ִּכי ִהֵּלל ָרָׁשע ַעל ַּתֲאַות ַנְפׁשֹו ּוֹבֵצַע ) ג(
 :ֵּבֵר ִנֵאץ ְיֹהָוה

(4) In his egocentric pride, the evil man holds his 
countenance aloft; He doesn’t care. “There is no God”—is 
the thought behind all his plans. 

ֵאין ֱאִהים  .ָרָׁשע ְּכֹגַבּה ַאּפֹו ַּבל ִיְדֹרׁש) ד(
        :ָּכל ְמִזּמֹוָתיו

(5) He thinks that his ways will always prosper; the fact that he 
is subject to the law of Your judgments is far beyond him; it 
transcends his limited understanding; yet, to deceive all his 
adversaries, he speaks of them vowing allegiance to God’s laws. 

ָמרֹום  .ְּבָכל ֵעת )ְדָרָכו( ויְדָרכָ  ָיִחילּו) ה(
ֶהםָּכל צֹוְרָריו ָיִפיַח ּבָ  .ִמֶּנְגּדוֹ  .ִמְׁשָּפֶטי: 

(6) He says in his heart, “I shall never falter; evil will 
never befall me or my seed from generation to generation.” 

ָאַמר ְּבִלּבֹו ַּבל ֶאּמֹוט ְלֹדר ָוֹדר ֲאֶׁשר ) ו(
 :א ְבָרע

(7) His mouth is filled with vows to do good, but it is all a 
cover up of deceit and malicious intent; under his tongue 

ָוֹת ַּתַחת  .ָאָלה ִּפיהּו ָמֵלא ּוִמְרמֹות) ז(
 :ְלׁשֹונֹו ָעָמל ָוָאֶון
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there is only mischief and violence. 
(8) He sits preparing an ambush, in the courtyards, in the 
hidden places, waiting to slay an innocent man; His eyes 
are on the lookout for those who serve in Your host. 

ַּבִּמְסָּתִרים ַיֲהֹרג  .ֵיֵׁשב ְּבַמְאַרב ֲחֵצִרים) ח(
 :ֵעיָניו ְלֵחְלָכה ִיְצֹּפנּו .ָנִקי

(9) He hides in secret like a lion in his den; he lays an 
ambush to grab the poor man; He ensnares the poor man 
by drawing him into his net of lies. 

ֶיֱאֹרב  .ֶיֱאֹרב ַּבִּמְסָּתר ְּכַאְרֵיה ְבֻסֹּכה) ט(
 :ַיְחֹטף ָעִני ְּבָמְׁשכֹו ְבִרְׁשּתוֹ  .ַלֲחטֹוף ָעִני

(10) He acts humble and gives the impression that he is bowed 
down under the burdens of his people; it is all so that the 
oppressed host will be taken unawares and thus fall under his 
power. 

ֵחל ְוָנַפל ַּבֲעצּוָמיו  .ָיֹׁשחַ  )ודכה( ִיְדֶּכה) י(
 :)חלכאים( ָּכִאים

(11) He says in his heart, “God is oblivious; He has 
hidden His face and is not involved in human affairs; He will 
never see for all eternity.” 

 .ִהְסִּתיר ָּפָניו .ָאַמר ְּבִלּבֹו ָׁשַכח ֵאל) יא(
 :ַּבל ָרָאה ָלֶנַצח

(12) Rise up, Hashem! Almighty God, lift up Your hand to 
save Your people; do not forget the humble! 

ַאל ִּתְׁשַּכח  .ֵאל ְנָׂשא ָיֶד .ה ְיֹהָוהקּומָ ) יב(
 :)עניים( ֲעָנִוים

(13) Why does the evil man mock God? He says in his 
heart, “You will not avenge.” 

ָאַמר ְּבִלּבֹו  .ַעל ֶמה ִנֵאץ ָרָׁשע ֱאִהים) יג(
  :א ִתְדֹרׁש

(14) O God You surely behold all that the evil man does; You 
behold his evil thoughts and spiteful rage; You even lend 
Your hand to give him success in all his endeavors in this world; but 
Israel Your faithful host leave it up to You to execute judgment 

against the wicked; You have always come to the aid of the 
orphan. 

 .ִּכי ַאָּתה ָעָמל ָוַכַעס ַּתִּביט .ָרִאָתה) יד(
ָיתֹום ַאָּתה  .ָלֵתת ְּבָיֶד ָעֶלי ַיֲעֹזב ֵחֵלָכה

 :ָהִייָת עֹוֵזר

(15) Break therefore the strong arm of the evil man; and 
then, when You come to examine the evil of those who were 
taken in, but who have not become evil, You will not find evil for 
they will repent when they behold the judgment You have in store for the 

wicked. 

ָוָרע ִּתְדרֹוׁש ִרְׁשעֹו  .ְׁשֹבר ְזרֹוַע ָרָׁשע) טו(
 :ַבל ִּתְמָצא

 

(16) Hashem’s eternal sovereignty will then be revealed 
forever; for wicked nations will have perished from His 
world. 

ָאְבדּו גֹוִים  .ְיֹהָוה ֶמֶל עֹוָלם ָוֶעד) טז(
 :ֵמַאְרצוֹ 

(17) When that time comes, we will know that You truly do heed 
the impassioned request of the humble, Hashem; O direct 
their hearts and minds to You; let Your ears always be 
attentive to their cries. 

ְיֹהָוה ָּתִכין ִלָּבם  .ַּתֲאַות ֲעָנִוים ָׁשַמְעּתָ ) יז(
ַּתְקִׁשיב ָאְזֶנ: 

(18) To uphold the cause of the orphan and the 
downtrodden, so that no wicked man or nation from anywhere 
on earth will ever again be able to take power to oppress 
humanity or conquer the entire earth; rather, all will recognize that You 
are the judge, and that Your providence rules over all. 

ַּבל יֹוִסיף עֹוד  .ִלְׁשֹּפט ָיתֹום ָוָד) יח(
 :ֶרץַלֲעֹרץ ֱאנֹוׁש ִמן ָהָא

 

 

Tehillim 11 
In this Psalm, King David argues with those who claim that, as long as there are evil men, it is a sign that God has 
abandoned the world to chance... His answer, which is now considered classical: There is a difference between 
abandoning and hiding. God hides, and in this way, He tests and refines the children of men. For if the wicked 
man’s retribution would be swift and obvious, there would be no place for free will, and hence no reward for doing 
good, or punishment for doing bad. All humans would serve God out of fear of punishment. By disguising and 
concealing His Providence in the laws of nature and the seemingly random events of history, however, He tests the 
righteous to see whether they will continue serving Him in truth despite the fact that they suffer at the hands of 
the wicked. In this way their reward is greatly increased (Rashi, Malbim). 
 

(1) LaMenatzeyach – Dedicated to the Master of Creation 
who grants eternal victory. By David. I [Israel] have taken 
refuge and placed all my trust in Hashem. Why do you nations 
mockingly rejoice at the destruction of my Temple and say to my 
soul, “You and your God have been banished from your 
Mountain to migrate like a sparrow!” 

ֵאי  .ַלְמַנֵּצַח ְלָדִוד ַּביֹהָוה ָחִסיִתי) א(
 :ַהְרֶכם ִצּפֹור )נודו(נּוִדי  ֹּתאְמרּו ְלַנְפִׁשי
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(2) For behold, the wicked have already bent the bow; 
thinking that God does not see they set their arrows to the 
string, to shoot from dark hide-outs at the upright in 
heart. 

ּכֹוְננּו  .ִּכי ִהֵּנה ָהְרָׁשִעים ִיְדְרכּון ֶקֶׁשת) ב(
 :ִחָּצם ַעל ֶיֶתר ִלירֹות ְּבמֹו ֹאֶפל ְלִיְׁשֵרי ֵלב

(3) They undermine/destroy the foundations of the world and 
the very fabric of society, whereas the righteous man, what 
has he done wrong?” 

 :ַצִּדיק ַמה ָּפָעל .ִּכי ַהָּׁשתֹות ֵיָהֵרסּון) ג(

(4) Hashem is in His holy habitation, Hashem’s throne is 
in heaven; yet His eyes see; His pupil probes the deeds of 
the children of men. 

ִים ְיֹהָוה ְּבֵהיַכל ָקְדׁשֹו ְיֹהָוה ַּבָּׁשמַ ) ד(
ֵעיָניו ֶיֱחזּו ַעְפַעָּפיו ִיְבֲחנּו ְּבֵני  .ִּכְסאוֹ 
 :ָאָדם

(5) Hashem tests the righteous in this world, but His soul 
loathes the evil man and those who love violence. 

ְיֹהָוה ַצִּדיק ִיְבָחן ְוָרָׁשע ְוֹאֵהב ָחָמס ) ה(
 :ָׂשְנָאה ַנְפׁשוֹ 

(6) He will therefore wait to rain coals upon the heads of the 
wicked; fire and burning coals of shame and a demonic 
spirit will be their portion in the afterlife. 

ֵאׁש ְוָגְפִרית  .ַיְמֵטר ַעל ְרָׁשִעים ַּפִחים) ו(
 :ְורּוַח ִזְלָעפֹות ְמָנת ּכֹוָסם

(7) For Hashem is righteous; He loves those who love 
righteousness; the upright shall therefore behold His face 
in eternity. 

ָיָׁשר ֶיֱחזּו  .ְצָדקֹות ָאֵהב .ִּכי ַצִּדיק ְיֹהָוה) ז(
 :ָפֵנימוֹ 

 

Tehillim 12 
(1) LaMenatzeyach – Dedicated to the Master of Creation 
who grants eternal victory—on the sheminit [the eight-

stringed harp]. Mizmor LeDavid – A cutting-psalm by David: 

 :ַלְמַנֵּצַח ַעל ַהְּׁשִמיִנית ִמְזמֹור ְלָדִוד) א(

(2) Save us, Hashem, for the kind man is no more; for 
men of trustworthiness have disappeared from among the 
children of Adam. 

הֹוִׁשיָעה ְיֹהָוה ִּכי ָגַמר ָחִסיד ִּכי ַפּסּו ) ב(
 :ֱאמּוִנים ִמְּבֵני ָאָדם

(3) Those who remain speak falsehood, each man with his 
neighbor; they speak with smooth lips and double hearts. 

הּו ְׂשַפת ָׁשְוא ְיַדְּברּו ִאיׁש ֶאת ֵרעֵ ) ג(
 :ֲחָלקֹות ְּבֵלב ָוֵלב ְיַדֵּברּו

(4) The day will come when Hashem will cut off all smooth 
talking lips and tongues which speak haughty words. 

ַיְכֵרת ְיֹהָוה ָּכל ִׂשְפֵתי ֲחָלקֹות ָלׁשֹון ) ד(
 :ְמַדֶּבֶרת ְּגֹדלֹות

(5) He will cut down those who have boasted: “With our 
tongues we shall prevail; our lips are ours to use as we 
please. Who is Lord over us!” 

ֲאֶׁשר ָאְמרּו ִלְלֹׁשֵננּו ַנְגִּביר ְׂשָפֵתינּו ) ה(
 :ִאָּתנּו ִמי ָאדֹון ָלנּו

(6) But Hashem will say: “For the oppression of the poor, 
for the cry of the defenseless, I will now arise.” Even now 
He whispers to Himself: “I will establish salvation!” 

ִמֹּׁשד ֲעִנִּיים ֵמֶאְנַקת ֶאְביֹוִנים ַעָּתה ) ו(
 :ָאקּום ֹיאַמר ְיֹהָוה ָאִׁשית ְּבֵיַׁשע ָיִפיַח לוֹ 

(7) Hashem’s utterances and His promises to redeem His people 
are pure utterances; as silver distilled in a crucible set 
upon the ground, refined seven times over. 

ִאְמרֹות ְיֹהָוה ֲאָמרֹות ְטֹהרֹות ֶּכֶסף ) ז(
 :ָצרּוף ַּבֲעִליל ָלָאֶרץ ְמזָֻּקק ִׁשְבָעָתִים

(8) Hashem, You will preserve them; You will keep them 
secure forever from being sullied by such a generation. 

ַאָּתה ְיֹהָוה ִּתְׁשְמֵרם ִּתְּצֶרּנּו ִמן ַהּדֹור ) ח(
 :זּו ְלעֹוָלם

(9) You will keep Your promise even if the wicked shall walk 
about on every side and baseness be exalted among the 
sons of man! 

ָסִביב ְרָׁשִעים ִיְתַהָּלכּון ְּכֻרם זֻּלּות ) ט(
 :ִלְבֵני ָאָדם

 

Tehillim 13 
David yearns for closeness to Hashem, for the end of his sorrows and of Israel’s tear-laden exile. He asks “How 
long? Will You forget me forever?!” When will the light of Redemption finally illuminate the darkness of this world?! 
But through his very crying out, he is able to pierce the veil that separates him from Hashem’s Redemption light. 
More, he understands that his (and Israel’s) salvation/redemption is inseparably bound to the ultimate 
Redemption, the Redemption of the Shekhinah. If, in the meantime, Hashem’s Presence is truly with us in our 
suffering, this changes the very meaning of suffering itself. He is comforted even NOW. 
 

(1) LaMenatzeyach – Dedicated to the One who grants 
eternal victory. Mizmor LeDavid – A cutting-psalm by 
David. 

 :ַלְמַנֵּצַח ִמְזמֹור ְלָדִוד) א(
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(2) How long, Hashem? Will You forget me forever? How 
long will You hide Your Face/Presence from me? 

ַעד ָאָנה  .ִני ֶנַצחַעד ָאָנה ְיֹהָוה ִּתְׁשָּכחֵ ) ב(
 :ַּתְסִּתיר ֶאת ָּפֶני ִמֶּמִּני

(3) How long must I seek counsel within my soul at night, 
only to be plagued with grief in my heart by day? How long will 
my enemy continue to raise himself up high above me? 

ָיגֹון  .צֹות ְּבַנְפִׁשיַעד ָאָנה ָאִׁשית עֵ ) ג(
 :ַעד ָאָנה ָירּום ֹאְיִבי ָעָלי .ִּבְלָבִבי יֹוָמם

(4) Look down and answer me, Hashem, my God! 
Enlighten my eyes lest I sleep the sleep of death!31 

ָהִאיָרה ֵעיַני  .ַהִּביָטה ֲעֵנִני ְיֹהָוה ֱאָהי) ד(
 :ֶּפן ִאיַׁשן ַהָּמֶות

(5) Lest my enemy say, “I have prevailed against him,” 
and my oppressors rejoice when I stumble.32 

ָצַרי ָיִגילּו ִּכי  .ֶּפן ֹיאַמר ֹאְיִבי ְיָכְלִּתיו) ה(
 :ֶאּמֹוט

(6) As for me, I have always trusted in Your unconditional 
love; my heart will therefore rejoice in Your deliverance; I 
will sing to Hashem forever, for He has bestowed His 

salvation, His love, His reward upon me.33 34 

ָיֵגל ִלִּבי  .ַוֲאִני ְּבַחְסְּד ָבַטְחִּתי) ו(
ָאִׁשיָרה ַליֹהָוה ִּכי ָגַמל ָעָלי .ִּביׁשּוָעֶת: 

 

Tehillim 14 
In this Psalm, King David peers prophetically into the future to the time when a Naval, a vile and contemptible man 
(Nevuchadnezzar) will destroy the First Temple (Rashi, Metzudot David). The Psalm is written in the past tense, 
because, when a prophet sees something in the future, he experiences it is as if it has already happened 
(Metzudot). 

In more general terms, the psalm is a continuation of the last three psalms in which David bemoans the extent 
to which society can deteriorate when the forces of godlessness prevail. Still, despair is not inevitable! On the 
contrary, our faith and our knowledge that Hashem is forever present and available, and that His plan for mankind 
is never inoperative, give us the fortitude to weather all tests. For the entire world is as naught for Hashem, and 

                                                 
31 “Lest I sleep the sleep of death”: Lest I sleep away my existence in this world which is likened to night. 
32 “Lest my enemy [the shadow-power which I was born to harness]... and my oppressors [the negative 

thoughts that plague me and imprison me] rejoice...” In truth, those lower aspects of our selves that seem to 
rejoice when we fall are waiting for the day when we will overcome their insidious influence. When we finally wake 
up from the sleep of this world, we will then not only become free from these negative influences, but transmute 
them and bring them with us as we enter a new life of God-awareness. In the end, nothing gets left behind! 

33 Or: “As for me, I have always trusted in Your chesed (unconditional love); my heart will therefore yagel 
(rejoice) in Your deliverance; I will sing to Hashem [forever], for all that He has gamal (bestowed) upon me.” 
Based on the meaning of the word yagel, Malbim explains the difference between chesed and gemul: “Va’ani 
be’chasdekhah batachti—as for me, I have always trusted in Your unconditional love; yagel libi—my heart will 
therefore rejoice...ki gamal—for He has already bestowed...” The root of yagel is gil. Gil is the kind of joy that we 
feel when something good—that we were not expecting—happens by surprise and without warning. Accordingly, 
when the Psalmist says: True, I have always trusted and relied upon Your chesed (unconditional love), namely, 
that You would deliver me despite my unworthiness (i.e., as an act of pure chesed). Now, however, I will sing to 
You for gamal, You have bestowed salvation upon me as a gemul (reward and recompense) for my service, i.e., as 
if I truly deserved it. 

The Shlah sees another meaning in the word gamal. True, gemul can refer to reward and recompense, but not 
only in a clearly positive sense. Gemul is used for any payment, including “payment for debts incurred.” Still, David 
sings to Hashem for this recompense! How is this possible? “I will therefore sing to Hashem for gamal alai (He has 
recompensed me) for all the wrongs I committed [i.e., the wrongs that caused me to be exiled, and the wrongs I 
committed during my exile] to my face! For in this way He has given me the merit to deserve the Messianic 
redemption! This is similar to the verse (Isaiah 12:1), ‘And you [Israel] shall declare on that day [of the final 
redemption]: I thank You, Hashem, though You showed me anger!’” (Rabbi Yeshaya Horowitz, Shnei Luchot 
haBrit). 

Similar to the Malbim, the Shlah distinguishes here between chesed and gemul. Chesed is unearned kindness. 
Gemul is the reward we reap for either having performed a task well, or conversely, for having endured whatever 
suffering we deserved as a result of our wrongdoings. In truth, as we see throughout the Psalms, Hashem runs the 
world with a perfect combination of the two. In this verse, we learn that the redemption will be a perfect 
combination of both as well. Redemption will be a gift, and yet it will also come as a necessary recompense for all 
that Israel has endured throughout history.   

At any rate, according to the Shlah, even though Hashem seems to treat us harshly in this-world—midah-
keneged-midah—still, even this is a manifestation of His great love for us that will be totally revealed in the 
Messianic Age and the World-to-Come. 

34 “My heart will therefore rejoice in Your deliverance.” The Midrash does not miss an opportunity to see here a 
hint to the very deep connection that exists between our suffering and Hashem’s: “Rabbi Abahu said: This is one of 
those verses in which the redemption of the Holy One is seen as inseparable from the redemption of Israel. It is 
not written, ‘My heart will therefore rejoice in my deliverance,’ but ‘My heart will therefore rejoice in Your 
deliverance!’ David said: ‘Your deliverance / redemption is our deliverance / redemption’” (Midrash Tehillim 13:4). 
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His utter transcendence, which the vile man misinterprets as His absence, is for us the greatest guarantee of His 
closeness. For He is above the system of creation, and never limited to its rules. 
 

(1) LaMenatzeyach – Dedicated to the Master over 
Creation who grants eternal victory. By David. The 
contemptible man has always said in his heart: “There is 
no God [no divine providence, no reward, or punishment].” They [he 
and his like] brought ruin to society; their behavior caused 
depravity to become the norm, to the extent that there is no 
longer any one who does good. 

ַלְמַנֵּצַח ְלָדִוד ָאַמר ָנָבל ְּבִלּבֹו ֵאין ) א(
ֱאִהים ִהְׁשִחיתּו ִהְתִעיבּו ֲעִליָלה ֵאין 

 :ֹעֵׂשה טֹוב

(2) Hashem has looked down from heaven unto the 
children of Adam, to see if there is anyone who is using 
his intelligence, who seeks Elohim. 

הָוה ִמָּׁשַמִים ִהְׁשִקיף ַעל ְּבֵני ָאָדם יְ ) ב(
 :ִלְראֹות ֲהֵיׁש ַמְׂשִּכיל ֹּדֵרׁש ֶאת ֱאִהים

(3) But behold: They have all turned away from the path of 

righteousness; all of them together have become ruined; not 
one of them is a doer of good; not even one. 

ַהֹּכל ָסר ַיְחָּדו ֶנֱאָלחּו ֵאין ֹעֵׂשה טֹוב ) ג(
 :ֵאין ַּגם ֶאָחד

(4) How can they think that there is no God? Behold, all workers of 
iniquity who have devoured my people like they devour 
bread—they should know that it is only because my people have 
not called upon Hashem that He has given them over into their 

hands. 

ֲהא ָיְדעּו ָּכל ֹּפֲעֵלי ָאֶון ֹאְכֵלי ַעִּמי ) ד(
 :ָאְכלּו ֶלֶחם ְיֹהָוה א ָקָראּו

(5) There they feared a great fear; for Elohim allows His 
Presence to be felt in a righteous generation. 

דֹור ָׁשם ָּפֲחדּו ָפַחד ִּכי ֱאִהים ּבְ ) ה(
 :ַצִּדיק

(6) You fools dare to ridicule the counsel of the poor one 
[Israel]—that Hashem is his sole refuge! 

 :ֲעַצת ָעִני ָתִביׁשּו ִּכי ְיֹהָוה ַמְחֵסהּו) ו(

(7) O that we could be lifted up to see Israel’s salvation shining 
forth even now from Zion; then, when Hashem returns with 
His exiled people, Yaacov’s ecstasy will rise up ever 
higher; Yisrael will attain everlasting joy! 

ִמי ִיֵּתן ִמִּצּיֹון ְיׁשּוַעת ִיְׂשָרֵאל ְּבׁשּוב ) ז(
ֹו ָיֵגל ַיֲעֹקב ִיְׂשַמח ְיֹהָוה ְׁשבּות ַעּמ

 :ִיְׂשָרֵאל
 

Tehillim 15 
David herein encapsulates eleven quintessential qualities and traits that one should cultivate in order to lead a 
Godly life, to attain the highest degree of human perfection, and thereby inherit Eternity. 
 

(1) Mizmor LeDavid – A cutting-psalm by David. Hashem, 
who can dwell in Your tent [i.e., live a spiritual life even in this-
world which is likened to a temporary tent]! Who will abide on Your 
holy mountain [i.e., in the heavenly Beit HaMikdash]! 

 .ְזמֹור ְלָדִוד ְיֹהָוה ִמי ָיגּור ְּבָאֳהֶלמִ ) א(
ִמי ִיְׁשֹּכן ְּבַהר ָקְדֶׁש: 

(2) He who walks in wholehearted integrity, deals 
righteously, and speaks truth in his heart. 

ְוֹדֵבר ֱאֶמת  .הֹוֵל ָּתִמים ּוֹפֵעל ֶצֶדק) ב(
 :ִּבְלָבבוֹ 

(3) He who has no slander on his tongue, who has not 
acted wickedly towards his brother, nor cast disgrace 
upon his relative [i.e., friend]. 

א ָעָׂשה ְלֵרֵעהּו  .א ָרַגל ַעל ְלֹׁשנוֹ ) ג(
 :ְוֶחְרָּפה א ָנָׂשא ַעל ְקֹרבוֹ  .ָרָעה

(4) He who is lowly in his own eyes, and extremely 
humble; who honors those who revere Hashem; who, 
though he may swear to his own disadvantage, does not 
recant on his oath. 

ְוֶאת ִיְרֵאי ְיֹהָוה  .ִנְבֶזה ְּבֵעיָניו ִנְמָאס) ד(
:ִנְׁשַּבע ְלָהַרע ְוא ָיִמר .ְיַכֵּבד  

 

(5) He who has not lent his money with interest, or taken 
a bribe against the innocent; He who does these things 
will never falter. 

ְוֹׁשַחד ַעל ָנִקי  .ַּכְסּפֹו א ָנַתן ְּבֶנֶׁש) ה(
 :ֹעֵׂשה ֵאֶּלה א ִיּמֹוט ְלעֹוָלם .א ָלָקח

 

Tehillim 16 
(1) A precious psalm by David which he prized highly and 
reviewed constantly for the lessons it contains: Protect me, God, for 
I take refuge in You. 

ִמְכָּתם ְלָדִוד ָׁשְמֵרִני ֵאל ִּכי ָחִסיִתי ) א(
ָב: 

(2) O my soul say to Hashem: You are my Lord; the good 
You do for me, You are not obligated to do; [it is purely out of 
love]. 

ָאַמְרְּת ַליֹהָוה ֲאֹדָני ָאָּתה טֹוָבִתי ַּבל ) ב(
ָעֶלי: 
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(3) I therefore bind myself to the holy ones who dwell in the 
land of eternal life; they are the mighty ones who serve You 
faithfully, in whose merit all my longing is fulfilled. 

ִלְקדֹוִׁשים ֲאֶׁשר ָּבָאֶרץ ֵהָּמה ְוַאִּדיֵרי ) ג(
 :ָּכל ֶחְפִצי ָבם

(4) May the sorrows of those who hasten after other gods 
be multiplied; I will not pour out their drink offerings of 
blood, nor bear their idols’ names upon my lips. 

ִיְרּבּו ַעְּצבֹוָתם ַאֵחר ָמָהרּו ַּבל ַאִּסי ) ד(
ִנְסֵּכיֶהם ִמָּדם ּוַבל ֶאָּׂשא ֶאת ְׁשמֹוָתם ַעל 

 :ְׂשָפָתי
(5) Hashem I place all my faith in You; You are the portion of 
my heritage, and my overflowing cup; You guide my 
destiny. 

ְמָנת ֶחְלִקי ְוכֹוִסי ַאָּתה ּתֹוִמי ְיֹהָוה ) ה(
 :ּגֹוָרִלי

(6) The spiritual inheritance which has come down to me is 
pleasant; my portion my own choice to cleave to You is beautiful 
to me. 

ֲחָבִלים ָנְפלּו ִלי ַּבְּנִעִמים ַאף ַנֲחָלת ) ו(
 :ָׁשְפָרה ָעָלי

(7) Hashem, I will therefore bless You and thank You forever 
for counseling me to cleave to Your ways; especially at night, 
my insides admonish me to draw near to You. 

ֲאָבֵר ֶאת ְיֹהָוה ֲאֶׁשר ְיָעָצִני ַאף ֵלילֹות ) ז(
 :ִיְּסרּוִני ִכְליֹוָתי

(8) I will place the awareness of Hashem before me at all 
times; with You at my right hand, I will never stumble. 

ִׁשִּויִתי ְיֹהָוה ְלֶנְגִּדי ָתִמיד ִּכי ִמיִמיִני ) ח(
 :ַּבל ֶאּמֹוט

(9) My heart will rejoice and my glorious soul will exult; 
my flesh will also rest securely. 

ָלֵכן ָׂשַמח ִלִּבי ַוָּיֶגל ְּכבֹוִדי ַאף ְּבָׂשִרי ) ט(
 :ִיְׁשֹּכן ָלֶבַטח

(10) For You will not abandon my soul to the grave, nor 
allow Your devoted one to see destruction. 

ִּכי א ַתֲעֹזב ַנְפִׁשי ִלְׁשאֹול א ִתֵּתן ) י(
 :ַחתֲחִסיְד ִלְראֹות ׁשָ 

(11) Make known to me the true path of life; allow me to 

experience the fullness that surpasses all other joys in Your 
presence, the everlasting bliss that You hold in Your right 
hand. 

ּתֹוִדיֵעִני ֹאַרח ַחִּיים ׂשַבע ְׂשָמחֹות ) יא(
 :מֹות ִּביִמיְנ ֶנַצחֶאת ָּפֶני ְנעִ 

 

Tehillim 17 
According to the Midrash (Shochar Tov) this psalm speaks of repentance on Yom Kippur. Indeed, in this psalm, 
David speaks of himself as one who has slipped from the path of righteousness but who wishes to return, and asks 
Hashem’s help. It is also the first of ten psalms which were added to the Pesukey d’Zimrah on Yom Kippur 
morning. It is the first psalm to begin with the words Tefillah LeDavid (A Prayer of David), for the essence of 
tefillah (prayer) is the desire to speak words of truth... Its first and last verses speak of righteousness, and like the 
previous psalm, it speaks about the great bliss that lies in store in eternity for those who return to Hashem with all 
their heart and follow the paths of righteousness. 
 

(1) Tefillah [a prayer of self-evaluation] by David. Hashem, 
beneficent God, hear the righteousness of my plea and how I 
have striven to internalize Your standard of righteousness in judging 

myself; be attentive to my cry that issues forth from the depths of 

my being; give ear to my prayer, from lips which have not 
spoken guile. 

ְּתִפָּלה ְלָדִוד ִׁשְמָעה ְיֹהָוה ֶצֶדק ) א(
ַהְקִׁשיָבה ִרָּנִתי ַהֲאִזיָנה ְתִפָּלִתי ְּבא 

 :ִׂשְפֵתי ִמְרָמה

(2) May my judgment come forth from before You and may 

the judgment I arrive at in my self-evaluation be exactly the same as Your 

objective judgment of me; Your eyes alone behold all things 
impartially. 

ִמְּלָפֶני ִמְׁשָּפִטי ֵיֵצא ֵעיֶני ֶּתֱחֶזיָנה ) ב(
 :ֵמיָׁשִרים

(3) You have refined my heart with afflictions which have 

cleansed and humbled me, punished me with tormenting thoughts in 
the night; You have purified me like silver until You can find 
no more blemish in me; I have bridled my mouth lest a single 
complaint pass my lips. 

ָּבַחְנָּת ִלִּבי ָּפַקְדָּת ַּלְיָלה ְצַרְפַּתִני ַבל ) ג(
 :ִּתְמָצא ַזֹּמִתי ַּבל ַיֲעָבר ִּפי

(4) I have not complained about the evil deeds that men have 
perpetrated against me; they are merely fulfilling the decree of 
Your lips; for I admit: I myself have followed in the ways of 
the lawless. 

ִלְפֻעּלֹות ָאָדם ִּבְדַבר ְׂשָפֶתי ֲאִני ) ד(
 :ָּפִריץָׁשַמְרִּתי ָאְרחֹות 

(5) Now I ask: Help me establish my steps to follow in Your 
paths [the paths of Your righteous precepts]; let my steps never 
stray from the path of righteousness. 

ָּתֹמ ֲאֻׁשַרי ְּבַמְעְּגלֹוֶתי ַּבל ָנמֹוּטּו ) ה(
 :ְפָעָמי
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(6) I have called out to You to help me; answer me, O God! 
Incline Your ear to me, hear the thoughts behind my words. 

ֲאִני ְקָראִתי ִכי ַתֲעֵנִני ֵאל ַהט ָאְזְנ ) ו(
 :ִלי ְׁשַמע ִאְמָרִתי

(7) Amplify Your loving-kindness, O Deliverer! As a sign that 
You are faithful to Your promise to protect those who place their 
hope in You, save me from those who revolt against Your 
right hand!35 

ַהְפֵלה ֲחָסֶדי מֹוִׁשיַע חֹוִסים ) ז(
ִמִּמְתקֹוְמִמים ִּביִמיֶנ: 

(8) Protect me like the pupil of Your eye; conceal me 
under the shadow of Your wings. 

ָׁשְמֵרִני ְּכִאיׁשֹון ַּבת ָעִין ְּבֵצל ְּכָנֶפי ) ח(
 :ַּתְסִּתיֵרִני

(9) Protect me from wicked men who are bent on robbing 
and oppressing me; protect me from my enemies who encircle 
me in order to take/steal my soul. 

ִעים זּו ַׁשּדּוִני ֹאְיַבי ְּבֶנֶפׁש ִמְּפֵני ְרׁשָ ) ט(
 :ַיִּקיפּו ָעָלי

(10) They are enclosed in their own fat, so that their 
mouths speak only with vain boastfulness. 

 :ֶחְלָּבמֹו ָּסְגרּו ִּפימֹו ִּדְּברּו ְבֵגאּות) י(

(11) Everywhere I go, these wicked men follow me; they watch our 
steps; in a moment, they surround us; their eyes are on 
the watch to ambush us wherever we go in the land. 

 )סבבוני( ְסָבבּונּו ַאֻּׁשֵרינּו ַעָּתה) יא(
 :ֵעיֵניֶהם ָיִׁשיתּו ִלְנטֹות ָּבָאֶרץ

(12) The wicked man resembles a lion, eager to tear his prey to 
pieces, and like a young lion who sits in hidden places. 

ִּדְמֹינֹו ְּכַאְרֵיה ִיְכסֹוף ִלְטֹרף ְוִכְכִפיר ) יב(
 :ֹיֵׁשב ְּבִמְסָּתִרים

(13) Rise up, Hashem, defy the wicked one to his face, bring 
him to his knees; deliver my soul from the wicked man 
who serves as the instrument of Your punishing sword. 

קּוָמה ְיֹהָוה ַקְּדָמה ָפָניו ַהְכִריֵעהּו ) יג(
ַּפְּלָטה ַנְפִׁשי ֵמָרָׁשע ַחְרֶּב: 

(14) Hashem, deliver my soul from dead men who are the tools 
of Your hand, from dead men whose portion is in this life, 
whose stomachs You fill from that which is hidden with 
You; let them be content with children, and let them 
leave their abundance to their offspring. 

ִמְמִתים ָיְד ְיֹהָוה ִמְמִתים ֵמֶחֶלד ) יד(
ַמֵּלא ּתְ  )וצפינך( ּוְצפּוְנ ֶחְלָקם ַּבַחִּיים

ִבְטָנם ִיְׂשְּבעּו ָבִנים ְוִהִּניחּו ִיְתָרם 
 :ְלעֹוְלֵליֶהם

(15) As for me, I shall behold Your face in righteousness; 
when I then awaken in the next world I will be satiated with 
the glory of Your countenance. 

ֶאְׂשְּבָעה  ֲאִני ְּבֶצֶדק ֶאֱחֶזה ָפֶני) טו(
ְבָהִקיץ ְּתמּוָנֶת: 

 

Tehillim 18 
Here, in 51 verses, David (the soul of Israel) thanks Hashem for all the good with which he has been blessed 
during times of peace and plenty. He also thanks Hashem for all times that he has been saved from his enemies, 
whether by means of seemingly natural means when he wasn’t deserving, or by revealed miracles and other 
supernatural means when he was deserving (Malbim). See our in-depth commentary on ths psalm. 
 

(1) LaMenatzeyach – Dedicated to the Master of Creation 
who grants eternal victory. A psalm by Hashem’s servant, 
David, who uttered/sang the words of this song prophetically 
to Hashem, on the day [i.e., about the times] that Hashem 
saved him from the clutches of all his enemies, especially 
from Shaul. 

ַלְמַנֵּצַח ְלֶעֶבד ְיֹהָוה ְלָדִוד ֲאֶׁשר ִּדֶּבר ) א(
ַליֹהָוה ֶאת ִּדְבֵרי ַהִּׁשיָרה ַהֹּזאת ְּביֹום 

ִהִּציל ְיֹהָוה אֹותֹו ִמַּכף ָּכל ֹאְיָביו ּוִמַּיד 
 :ָׁשאּול

2nd Person Direct: 
(2) And David said: I love You with a child-like love, Hashem, 
my power and my strength! 

 :ַוֹּיאַמר ֶאְרָחְמ ְיֹהָוה ִחְזִקי) ב(

(3) Hashem, You are my Rock [Protector] and my Fortress 
[secret hideaway]; You are my Rescuer, the Ground of my 
existence, Rock in whom I place my trust and in whom I take 

refuge; You are my Shield and the Ray of my salvation-
light, my High-Tower. 

ְיֹהָוה ַסְלִעי ּוְמצּוָדִתי ּוְמַפְלִטי ֵאִלי ) ג(
 :צּוִרי ֶאֱחֶסה ּבֹו ָמִגִּני ְוֶקֶרן ִיְׁשִעי ִמְׂשַּגִּבי

                                                 
35 What does it mean to revolt against God’s right hand? What is God’s right hand? The right hand refers to 

God’s loving-kindness, His desire to bestow good, even upon those who are not deserving! Who would revolt 
against such a force of love? Only one filled with so much guilt and self-hatred that he cannot stand anyone, 
including himself, being the recipient of God’s love. The punishment for his sins is that he passes the strictest 
judgment upon himself: he feels that he can never be forgiven...David therefore asks, “Amplify the power of Your 
loving right hand to break the power that holds such souls in its grip!” 
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(4) O You who are intrinsically praised, I call upon You! 
Hashem!! And I am immediately delivered from my 
enemies! 

 :ְמֻהָּלל ֶאְקָרא ְיֹהָוה ּוִמן ֹאְיַבי ִאָּוֵׁשעַ ) ד(

3rd Person: 
(5) When death’s cords tighten around me, and 
floods/armies of godless men threaten to overwhelm me; 

ֲאָפפּוִני ֶחְבֵלי ָמֶות ְוַנֲחֵלי ְבִלַּיַעל ) ה(
 :תּוִניְיַבעֲ 

(6) When Sheol’s bonds enclose me, and death traps block 
my way; 

ֶחְבֵלי ְׁשאֹול ְסָבבּוִני ִקְּדמּוִני מֹוְקֵׁשי ) ו(
 :ָמֶות

(7) In mortal distress, I call to Hashem; I beseech and I cry 
out to my God to save me! He hears my voice from His 
heavenly sanctuary; My cry comes before Him, entering 
into His ears. 

ַּבַּצר ִלי ֶאְקָרא ְיֹהָוה ְוֶאל ֱאַהי ֲאַׁשֵּוַע ) ז(
ִיְׁשַמע ֵמֵהיָכלֹו קֹוִלי ְוַׁשְוָעִתי ְלָפָניו ָּתבֹוא 

 :ְבָאְזָניו
(8) When the earth has erupted and quaked, and the very 
foundations of the mountains have trembled, they 
erupted because His wrath was aroused. 

ַוִּתְגַעׁש ַוִּתְרַעׁש ָהָאֶרץ ּומֹוְסֵדי ָהִרים ) ח(
 :ִיְרָּגזּו ַוִּיְתָּגֲעׁשּו ִּכי ָחָרה לוֹ 

(9) The smoke of His wrath rose up in His nostrils; 
devouring fire like lava erupted from His mouth; burning 
coals flamed forth from Him. 

ָעָלה ָעָׁשן ְּבַאּפֹו ְוֵאׁש ִמִּפיו ֹּתאֵכל ) ט(
 :ֶּגָחִלים ָּבֲערּו ִמֶּמּנּו

(10) He tipped the heavens and descended to intervene in 
earthly events; but men did not see Him, for clouds of darkness 
swirled beneath His feet. 

 :ַוֵּיט ָׁשַמִים ַוֵּיַרד ַוֲעָרֶפל ַּתַחת ַרְגָליו) י(

(11) He rode upon a cherub, and flew; He sailed on the 
wings of the wind. 

ַוִּיְרַּכב ַעל ְּכרּוב ַוָּיֹעף ַוֵּיֶדא ַעל ַּכְנֵפי ) יא(
 :רּוחַ 

(12) He made darkness His hiding place as a curtain between 
heaven and earth to mask Himself from man; and yet His canopy is 
constantly spread out over those who gather round Him; 
for the darkness that surrounds Him is like the darkness of thick 
rainclouds ready to give forth blessing to the earth. 

ָיֶׁשת ֹחֶׁש ִסְתרֹו ְסִביבֹוָתיו ֻסָּכתֹו ) יב(
 :ֶחְׁשַכת ַמִים ָעֵבי ְׁשָחִקים

(13) From a faint flicker of the brightness that radiates 
from before Him, dark clouds of hopelessness are dispersed and 
pass away together with all hardship: hailstones and fiery 
coals.  

ָּבָרד ְוַגֲחֵלי  –ָעָביו ָעְברּו  ,ִמֹּנַגּה ֶנְגּדוֹ ) יג(
 :ֵאׁש

(14) It is Hashem thundering in the heavens! The Most 
High makes His voice heard—in hailstones and coals of 
fire. 

 ַוַּיְרֵעם ַּבָּׁשַמִים ְיֹהָוה ְוֶעְליֹון ִיֵּתן ֹקלוֹ ) יד(
 :ָּבָרד ְוַגֲחֵלי ֵאׁש –

(15) He sends His arrows forth, dispersing them to the ends 
of the earth; these are the powerful events that rock the world like 
countless bolts of lightning in quick succession, causing great 
confusion.  

ְיִפיֵצם ּוְבָרִקים ָרב ַוִּיְׁשַלח ִחָּציו וַ ) טו(
 :ַוְיֻהֵּמם

2nd Person: 
(16) The depths of the water were revealed when the waters 
of the Red Sea were split, exposing the foundations of the 
earth [i.e., the fundamental laws that underlie the physical world]—at 
the sound of Your rebuke, Hashem [i.e., the revelation of Your 
mastery over the world that resounds to the ends of the earth]!—from 
the subtle breath of Your nostrils that hints to Your constant 
supervision of the world! 

ת ַוֵּיָראּו ֲאִפיֵקי ַמִים ַוִּיָּגלּו מֹוְסדוֹ ) טז(
ְיֹהָוה ִמִּנְׁשַמת רּוַח ַאֶּפ ֵּתֵבל ִמַּגֲעָרְת: 

3rd Person: 
(17) He stretches forth His hand from above and picks me 
up when I have fallen; whenever I lose all hope and am about to drown 

in my troubles He pulls me out of them as from turbulent 
waters. 

ִיְׁשַלח ִמָּמרֹום ִיָּקֵחִני ַיְמֵׁשִני ִמַּמִים ) יז(
 :ַרִּבים

(18) He rescued me from my foes, however strong they 
might be, and from those who hate me, when they were 
more powerful than me. 

ּו ַיִּציֵלִני ֵמֹאְיִבי ָעז ּוִמֹּשְנַאי ִּכי ָאְמצ) יח(
 :ִמֶּמִּני

(19) When they came forward to confront me on the day 
of my calamity, Hashem was a support for me. 

ְיַקְּדמּוִני ְביֹום ֵאיִדי ַוְיִהי ְיֹהָוה ) יט(
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 :ְלִמְׁשָען ִלי
(20) He brought me forth into expansion; He set me free 
because He delighted in me. 

 :ַוּיֹוִציֵאִני ַלֶּמְרָחב ְיַחְּלֵצִני ִּכי ָחֵפץ ִּבי) כ(

(21) May Hashem bestow His loving-kindness upon me 
according to my righteous deeds even in this-world; may He 
also recompense me according to the purity of my hands 
in the world-to-come. 

ִיְגְמֵלִני ְיֹהָוה ְּכִצְדִקי ְּכֹבר ָיַדי ָיִׁשיב ) כא(
 :ִלי

(22) For I have kept Hashem’s ways, and not become 
entangled in wickedness to the extent of distancing 
myself from my God. 

ִּכי ָׁשַמְרִּתי ַּדְרֵכי ְיֹהָוה ְוא ָרַׁשְעִּתי ) כב(
 :ֵמֱאָהי

(23) For the necessity of keeping all of His ethical laws governing 
relations before man and his fellow is before me at all times; I will 
never remove the yoke of His statutes governing my obligations to 

Him from myself. 

י ְוֻחֹּקָתיו א ִּכי ָכל ִמְׁשָּפָטיו ְלֶנְגּדִ ) כג(
 :ָאִסיר ֶמִּני

(24) I will maintain complete integrity with Him no matter 

what befalls me, and guard myself from sins that I might 

otherwise easily rationalize. 

 :ָוֱאִהי ָתִמים ִעּמֹו ָוֶאְׁשַּתֵּמר ֵמֲעֹוִני) כד(

(25) For Hashem has recompensed me according to my 
righteousness, according to the purity of my actions in 
His eyes [for only He judges with complete impartiality]. 

ַוָּיֶׁשב ְיֹהָוה ִלי ְכִצְדִקי ְּכֹבר ָיַדי ְלֶנֶגד ) כה(
 :ֵעיָניו

2nd Person: 
(26) O God with one who goes beyond the call of duty to 
serve You, go beyond the call of duty; with a man who 
serves You with virtue, aid him in becoming more 
virtuous. 

ִעם ָחִסיד ִּתְתַחָּסד ִעם ְּגַבר ָּתִמים ) כו(
 :ִּתַּתָּמם

(27) With one who strives for the highest purity of 
character, aid him in attaining purity. But with one who is 
defiant, act to prevent him from attaining his goals. 

 :ִעם ָנָבר ִּתְתָּבָרר ְוִעם ִעֵּקׁש ִּתְתַּפָּתל) כז(

(28) For You save the downtrodden people, while those 
with haughty eyes You bring low. 

י ַאָּתה ַעם ָעִני תֹוִׁשיַע ְוֵעיַנִים ּכִ ) כח(
 :ָרמֹות ַּתְׁשִּפיל

(29) For You illuminate my lamp [soul]; Hashem my God, 
You brighten my darkness. 

ִּכי ַאָּתה ָּתִאיר ֵנִרי ְיֹהָוה ֱאַהי ַיִּגיַּה ) כט(
 :ָחְׁשִּכי

(30) With You [Your help] I can run against an entire troop; 
with my God, I hurdle their defensive wall. 

 :ִּכי ְב ָאֻרץ ְּגדּוד ּוֵבאַהי ֲאַדֶּלג ׁשּור) ל(

3rd Person: 
(31) The Almighty God, His way is perfect; Hashem’s 
word is pure; He is a shield to all who trust in Him. 

ַּדְרּכֹו ִאְמַרת ְיֹהָוה ָהֵאל ָּתִמים ) לא(
 :ְצרּוָפה ָמֵגן הּוא ְלֹכל ַהֹחִסים ּבוֹ 

(32) For who is God besides YHVH the Eternal, and who is 
Creator besides our Lord! 

ִּכי ִמי ֱאלֹוַּה ִמַּבְלֲעֵדי ְיֹהָוה ּוִמי צּור ) לב(
 :זּוָלִתי ֱאֵהינּו

(33) He is El, the loving God; at times He girds me with 
strength to overcome all obstacles; at other times He smoothes 
my path by removing all stumbling blocks before me. 

ָהֵאל ַהְמַאְּזֵרִני ָחִיל ַוִּיֵּתן ָּתִמים ) לג(
 :ַּדְרִּכי

(34) He makes my legs run straight and fast like mountain 
stags [roes, bucks], and allows me to stand [maintain my 

position] in the high places that I have already attained [or, 
that I aspire to attain]. 

ְמַׁשֶּוה ַרְגַלי ָּכַאָּילֹות ְוַעל ָּבֹמַתי ) לד(
 :ַיֲעִמיֵדִני

(35) He trains my hands in warfare, and infuses my arms 
with superhuman strength to bend [or, to lower] the bronze 
bow. 

ְמַלֵּמד ָיַדי ַלִּמְלָחָמה ְוִנֲחָתה ֶקֶׁשת ) לה(
 :ְנחּוָׁשה ְזרֹוֹעָתי

2nd Person: 
(36) You have given me Your salvation as a shield; Your 
right hand of loving-kindness has been my support, and Your 
humility [i.e., the humility You have allowed me to emulate; or: the fact 

that You condescend to take notice of me] has increased me [made 
me great]. 

ַוִּתֶּתן ִלי ָמֵגן ִיְׁשֶע ִויִמיְנ ִתְסָעֵדִני ) לו(
 :ִניְוַעְנַוְת ַתְרּבֵ 

(37) In life as in war You have widened my stride beneath )א ָמֲעדּו ) לזַּתְרִחיב ַצֲעִדי ַתְחָּתי ְו
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me [i.e., given me stability in the midst of adversity]; my feet have 
therefore never slipped even during the most trying times. 

 :ַקְרֻסָּלי

(38) With Your help I have pursued my enemies and 
overtaken them, not turning back until I have demolished 
them. 

יֵגם ְוא ָאׁשּוב ) לח( ֶאְרּדֹוף אֹוְיַבי ְוַאֹּשִ
 :ַעד ַּכּלֹוָתם

(39) With Your help I strike them so that they may never rise 
up again; until they fall and are subdued beneath my feet. 

ֶאְמָחֵצם ְוא יְֻכלּו קּום ִיְּפלּו ַּתַחת ) לט(
 :ַרְגָלי

(40) You have girded my loins with superhuman strength for 
battle; You have subdued those who have stood up 
against me to destroy me. 

י ַחִיל ַלִּמְלָחָמה ַּתְכִריַע ָקַמי ַוְּתַאְּזֵרנִ ) מ(
 :ַּתְחָּתי

(41) Due to Your intervention my enemies have all turned and 
fled before me; with Your help I have paralyzed those who 
hate me. 

ְוֹאְיַבי ָנַתָּתה ִּלי ֹעֶרף ּוְמַׂשְנַאי ) מא(
 :ַאְצִמיֵתם

3rd Person:  
(42) They [my enemies] cry out to their fellows and to their gods, 
but no one comes to save them; even when they cry out to 
Hashem, He does not answer them.  

ְיַׁשְּועּו ְוֵאין מֹוִׁשיַע ַעל ְיֹהָוה ְוא ) מב(
 :ָעָנם

(43) With His help I grind them as fine dust to be carried by 
the wind; like muddy sludge I have cast them out. 

ְוֶאְׁשָחֵקם ְּכָעָפר ַעל ְּפֵני רּוַח ְּכִטיט ) מג(
 :חּוצֹות ֲאִריֵקם

David refers here to the Messianic future:  
(44) Hashem! You have rescued me from the enemies 
among my people; You have placed me [Israel] at the head 
of the nations; the rulers of a people I never knew now 
serve me. 

ְּתַפְּלֵטִני ֵמִריֵבי ָעם ְּתִׂשיֵמִני ְלֹראׁש ) מד(
 :ּגֹוִים ַעם א ָיַדְעִּתי ַיַעְבדּוִני

Mashiach ben David will not have to fight physical wars:  
(45) Just hearing about me they are obedient to me; 
strangers cringe before me. 

ְלֵׁשַמע ֹאֶזן ִיָּׁשְמעּו ִלי ְּבֵני ֵנָכר ) מה(
 :ְיַכֲחׁשּו ִלי

(46) Strangers wither [faint from fear]; they tremble in their 
strongholds. 

 :גּו ִמִּמְסְּגרֹוֵתיֶהםְּבֵני ֵנָכר ִיֹּבלּו ְוַיְחְר ) מו(

(47) Hashem is alive! Blessed is my Rock [Creator]! Exalted 
is the God of my salvation! 

ַחי ְיֹהָוה ּוָברּו צּוִרי ְוָירּום ֱאלֹוֵהי ) מז(
 :ִיְׁשִעי

(48) He is El, the Almighty God! He avenges me [i.e., He 
avenges all the suffering Israel has suffered at their hands]; He 
subdues nations who rebelled against Him beneath me. 

ָהֵאל ַהּנֹוֵתן ְנָקמֹות ִלי ַוַּיְדֵּבר ַעִּמים ) מח(
 :ַּתְחָּתי

Mashiach will still have to fight Armilus:  
(49) He will rescue me from my internal enemies, and 
elevate me above those who will stand up against me; He 
will save me from a man of violence. 

ְמַפְּלִטי ֵמֹאְיָבי ַאף ִמן ָקַמי ְּתרֹוְמֵמִני ) מט(
 :ֵמִאיׁש ָחָמס ַּתִּציֵלִני

2nd Person:  
(50) I will therefore thank You in the midst of the nations, 
Hashem! I will sing/chant to raise up Your Name [Shekhinah]. 

ַעל ֵּכן אֹוְד ַבּגֹוִים ְיֹהָוה ּוְלִׁשְמ ) נ(
 :ֲאַזֵּמָרה

3rd Person:  
(51) He grants multiple victories/deliverances to His king; 
He shows kindness to His anointed mashiach, to David 
and to his descendants, forever.36 

ַמְגִּדל ְיׁשּועֹות ַמְלּכֹו ְוֹעֶׂשה ֶחֶסד ) נא(
 :ִלְמִׁשיחֹו ְלָדִוד ּוְלַזְרעֹו ַעד עֹוָלם

                                                 
36 “Magdil—He grants multiple deliverances to His king; He shows kindness to His anointed mashiach, to David 

and to his descendants, forever.” See Samuel II 22:51 for one slight difference: “Migdol—He is a tower of salvation 
for his king; He shows kindness to His anointed mashiach, to David and to his descendants, forever.” Whereas the 
written form of the first word is almost the same in both cases [in our verse, magdil is written מגדל without the 
letter yod; in Samuel it is written מגדיל with a yod], nevertheless, in our verse it is pronounced magdil, while in 
Samuel it is changed altogether and pronounced migdol. What is the difference between magdil and migdol? 
According to the Midrash, the difference is between a process that leads to an end-point, and the actual end-point: 

“One verse says migdol, and the other verse says magdil. R. Yudan explained: [The root of the word magdil is 
gadal, meaning to become great, to grow in stages. The verse thus says magdil] because the Redemption will not 
come to this nation [Israel] in one instant, rather, it will unfold ever so slowly. This is the meaning of magdil, 
namely, that the Redemption will grow and unfold for Israel... This is why the Redemption is likened to dawn, as 
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Tehillim 19 
King David begins Tehillim 19 with seven verses describing the wonders of Hashem’s creation which He made in 
seven days. From verse eight onwards, he describes the wonders of the Torah which transcends the seven of 
creation. 

The symbolism of the sacred numbers seven and eight permeates the Torah. Eight represents the level of 
Hashem’s Infinite Light, the Light of the World-to-Come that shines over and above creation, and which He reveals 
only at special times when He deems it necessary to give us a glimpse of the Eternity that lies beyond our world. 
Seven represents our task of drawing that Light down into our lives and internalizing it even in this-world. The 
point is always to join the two. 
 

(1) LaMenatzeyach – Dedicated to the Master [the Symphony 

Conductor of Creation who grants eternity to Israel through His Torah]. 
Mizmor LeDavid – A cutting-psalm by David: 

:ִמְזמֹור ְלָדִוד ַלְמַנֵּצחַ ) א(  

(2) The heavens [i.e., the stars, galaxies, and great expanses of the 
universe] relate/radiate/reveal the glory of almighty God 
who created them; the biosphere attests to being His 
continuous handiwork.37 

בֹוד ֵאל ּוַמֲעֵׂשה ַהָּׁשַמִים ְמַסְּפִרים ּכְ ) ב(
:ָיָדיו ַמִּגיד ָהָרִקיעַ   

(3) Even the fact that one day follows another bespeaks the 
active power of God’s creative word;38 while night after night 
divulges His omniscient all-knowing.39 

ה יֹום ְליֹום ַיִּביַע ֹאֶמר ְוַלְיָלה ְּלַלְילָ ) ג(
:ְיַחֶּוה ָּדַעת  

                                                                                                                                                             
the verse attests, ‘Your light will then shine like the dawn’ (Isaiah 58:8)...And what is migdol? [Similar to migdal 
(tower), migdol represents the end of the process when] the Mashiach will reach his full stature and become a 
tower of strength for his people. We see this in another verse, “Hashem’s Name is a tower of strength; with it, the 
righteous man will run and become elevated [above his enemies]” (Proverbs 18:10) (Midrash Tehillim 18:36). 

37 “HaShamayim mesaperim—the heavens relate, radiate, and reveal the glory of God.” Saper (the root of the 
word mesaperim) is usually translated as declare or relate; in other words, some form of verbal communication. 
Sapir (the source of the English sapphire) also translates as shining or radiating. Certainly the heavenly bodies that 
we see when we look up at the sky (whether the sun in broad daylight, or the moon, the planets, and the starry 
galaxies at night) do not speak in any literal way. Nevertheless, their orderly parade across the sky bespeaks and 
communicates something extremely important to us, namely, that they (and the entire universe of which they are 
part) are the product of intelligent design. This intelligent design involves the transformation of light/energy into 
matter. Knowing this, we can work backwards from matter to energy, from a world that hides God to a world that 
reveals Him. 

The same idea is contained in the second half of our verse, “umaaseh yadav magid ha’rakiya—the biosphere 
attests to being His continuous handiwork.” According to Malbim, rakiya (usually translated firmament) is a 
catchword for the different layers of atmosphere that make planet earth hospitable to life as we know it. He writes 
that Hashem’s command on the second day of creation that a rakiya divide between the upper waters and lower waters 
was one stage in a larger process that began on the first day. Basically the entire process involved bringing forth a 
physical earth (that can support life as we know it) from higher energy states in which all physical matter would be, as 
he put it, incinerated. In the Midrash, this congealing of energy into matter is expressed as “On the first day, things 
were soft and moist, whereas on the second, things began to harden” (Bereshit Rabbah 4:2). 

As Dr. Zvi Faier of blessed memory points out in his translation of Malbim, the earth’s atmosphere divides into 
troposphere, stratosphere, and ionosphere. The troposphere extends to about five miles above sea level at the 
poles, and ten miles above sea level at the equator. The average temperature at the bottom of the troposphere is 
about forty degrees centigrade, while at the top the temperature drops to about minus sixty degrees centigrade. 
Except for certain exceptions, the temperature thereafter remains practically constant. This critical elevation is 
called the tropopause. It is this tropopause which may be identified with the rakiya which acts as a partition. Above 
that is the stratosphere, where the temperature remains a fairly constant minus fifty degrees centigrade. Above 
fifty miles is the ionosphere… (Malbim, Volume I, Genesis: Beginning and Upheaval, pp. 76-78, notes 171, 198).  

38 Compare with what we say in our prayers every morning, “He mercifully illuminates the earth and its 
inhabitants [each morning with the light of the sun]. In His tov-goodness, He renews, each day, continuously, the act of 
creation” (Blessing of Yotzer Or). Hashem’s tov-goodness is the or ha’ganuz (hidden light) with which He brought all 
creation into existence; it is called or ha’ganuz because although it seems to have been withdrawn completely, it is 
nevertheless always present and operating behind the scenes; this equivalency of the hidden light with Hashem’s 
absolute goodness is based on the verses, “He saw the or-light that it was tov-good” (Genesis 1:4), and “How great is 
the tov-goodness that You stored away for those who revere You” (Psalm 31:20). 

39 Hirsch: [Each day] allows a speech/utterance, an expression bringing about its own realization, to flow forth, 
to be passed on, and to [thereby] be brought nearer to acceptance and realization. It is a dictum which, 
continually, from day to day, is brought closer to realization...Every day’s life carries on the work which was begun 
on the previous day and interrupted by the night. This totality of daily life, both as a whole and in all its parts, is 
one single creative and governing dictum...one Omer-Word of creation…The experience of night...will revive and 
keep alive the realization that one Daat-Knower watches over the entire world as it lies languid with sleep. This 
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(4) True there is no speech and there are no words, their 
“voice” [i.e., the subtle message behind all these heavenly phenomena] 
cannot be “heard” in any literal sense. 

ֵאין ֹאֶמר ְוֵאין ְּדָבִרים ְּבִלי ִנְׁשָמע ) ד(
:קֹוָלם  

(5) Nevertheless their jurisdiction extends over the entire 
earth, and their message is broadcast to the farthest 
ends of the inhabited world.40 He [God] thus set the sun in 
their midst [i.e., under the canopy of the heavens] to give light.41 

ַקָּום ּוִבְקֵצה ֵתֵבל  ְּבָכל ָהָאֶרץ ָיָצא) ה(
:ִמֵּליֶהם ַלֶּׁשֶמׁש ָׂשם ֹאֶהל ָּבֶהם  

(6) Every morning it resembles a bridegroom stepping forth 
from his wedding canopy, rejoicing like a strong runner 
traversing his course. 

ֹור ְוהּוא ְּכָחָתן ֹיֵצא ֵמֻחָּפתֹו ָיִׂשיׂש ְּכִגּב) ו(
:ָלרּוץ ֹאַרח  

(7) Its point of departure is always at the eastern horizon 
of the heavens; from there it runs its circuit to their western 
extremity; nothing is hidden from its heat. 

ִמְקֵצה ַהָּׁשַמִים מֹוָצאֹו ּוְתקּוָפתֹו ַעל ) ז(
:ָּתר ֵמַחָּמתוֹ ְקצֹוָתם ְוֵאין ִנסְ   

(8) The Torah of Hashem is perfect, restoring the soul; 
the testimony of Hashem is faithful, conferring the wisdom 
to overcome all temptation to those who are easily swayed.42 

ּתֹוַרת ְיֹהָוה ְּתִמיָמה ְמִׁשיַבת ָנֶפׁש ) ח(
:ֶנֱאָמָנה ַמְחִּכיַמת ֶּפִתיֵעדּות ְיֹהָוה   

(9) The precepts of Hashem are upright, gladdening the 
heart; the commandments of Hashem are radiant, 
enlightening the mind’s eyes. 

ִּפּקּוֵדי ְיֹהָוה ְיָׁשִרים ְמַׂשְּמֵחי ֵלב ִמְצַות ) ט(
:ְיֹהָוה ָּבָרה ְמִאיַרת ֵעיָנִים  

                                                                                                                                                             
Knower neither slumbers nor sleeps (cf. Psalm 121:4), and knows the whole and every part thereof. It watches 
over all things with loving care and lets them reawaken...One day thus speaks to the other, “Rise up and serve the 
Omer-Word of the Master,” and one night says to the other, “Lie down in peace, there is one Daat-Knower that 
watches over you.” 

40 “Nevertheless their jurisdiction extends over the entire earth, and their message is broadcast to 
the farthest ends of the inhabited world” (Psalm 19:5). In Hebrew this reads “be’khol ha’aretz yatzah kavam.” 
The meaning of kavam is uncertain. Most ancient commentators understand kavam as “their kavim, their 
measuring line/lines, the measuring lines of the heavens which are stretched out over the earth (Rashi). Even 
Radak who says, “kavam, binyanam, their buildings or structures,” refers to the ancient way of staking off an area. 
So too, by way of analogy, did Hashem set all the stars and spheres in perfect array above the earth. Based on the 
above, Rabbi Hirsch writes, “Kav is the measuring line. See the same expression in Jeremiah (31:38), ‘Ve’yatzah 
od kav ha’midah negdo—and another measuring line will go forth against it,’ referring to the laying out of a 
measuring line in order to stake off a certain territory for a definite purpose. Here it means that ‘the measuring line 
goes forth from the heavens over all the earth.’ That is, heaven assigns and set the bounds for the development of 
[and oversees, and has jurisdiction over] every living thing on earth.” 
 Amos Chakham (Sefer Tehillim, Mosad HaRav Kook) writes, “Yatzah kavam (their line goes forth) is an 
enigmatic expression (bituy satum). Perhaps kavam refers here to a form or speech or call. Another explanation: a 
kav is a string; perhaps in this case, the string of a musical instrument. The meaning would then be, ‘the 
sweetness of their music, the music of the heavens, goes forth.’ Another explanation: a kav is a string that is used 
to cordon off a designated area, as in ‘Ve’yatzah od kav ha’midah negdo—and another measuring line will go forth 
against it’ (Jeremiah 31:38). It is also possible to explain thus: Kavam is inyanam, mishpatam (their matters, their 
judgments, i.e., their jurisdiction). This would be similar to ‘Ve’samti mishpat le’kav, utzedakah le’mishkalet—I 
will make justice the measuring line and righteousness the weight’ (Isaiah 28:17). This would refer to the fact that 
the judgments of heaven are revealed on earth. Finally, kavam could mean oram (their lights), as light is 
sometimes seen in the heavens in the form of rays of light [breaking through the clouds].”  

41 The words “la’shemesh sam ohel bahem” are usually translated “He set the sun in their midst,” i.e., under 
the tent/canopy of the heavens. Avnei Eliyahu (in Siddur HaGra) and Rabbi Yaacov Emdin (in Siddur Beit Yaacov) 
maintain that ohel means not only tent/canopy, but derives from the root hal meaning light (as in the English halo 
which is a kind of light-aura). Avnei Eliyahu thus wrote, “‘He set the sun in their midst to shine through them.’ 
First, the root of the word ohel is hal, as in, ‘Be’hilo nero alei roshi—with the halo/aura/luminosity of His candle 
above my head’ (Job 29:3)...Next, he (King David) specifically used the expression ohel bahem (shine through 
them). The reason for this is [as we have explained elsewhere] that the light [of the sun] comes to us by way of 
[the various layers of] the rakiya (firmament, i.e., troposphere, stratosphere, and ionosphere)...for the rakiya 
absorbs the light [of the sun] and breaks it down in such a way that it arrives at our eyes [i.e., our eyes perceive 
it, but in such a way that we are not injured or destroyed by it].” 

42 Maharal: The beginning of the creation of the world is [recorded in the Torah] in the letter beth [at the 
beginning of the word Bereshit]. The beginning [of the revelation] of the Torah, on the other hand, is [recorded in] 
the letter aleph [at the beginning] of “Anokhi YKVK Elokekha—I am Hashem your God” (Exodus 20:2). In this way, 
the Torah informs us that the Torah preceded creation [just as the letter aleph precedes beth]. King David also 
alluded to this in Psalm 19, “The heavens radiate the glory of almighty God,” the entirety of which is founded on 
the fact that the Torah transcends this-world which is included in the number 7—namely, the 7 days of creation—
whereas the Torah is associated with the number 8. I have explained this further in Tiferet Yisrael... (Derekh 
Chayim on Avot 6:2; see our expanded commentary). 



Yearning for Redemption—The Psalms of King David 25 

(10) The awe of Hashem is pure, enduring forever; the 
decrees of Hashem are true and altogether just. 

ִיְרַאת ְיֹהָוה ְטהֹוָרה עֹוֶמֶדת ָלַעד ) י(
:ִמְׁשְּפֵטי ְיֹהָוה ֱאֶמת ָצְדקּו ַיְחָּדו  

(11) All these are more desirable than gold and precious 
stones; far sweeter than honey and the dripping of 
honeycombs. 

ַהֶּנֱחָמִדים ִמָּזָהב ּוִמַּפז ָרב ּוְמתּוִקים ) יא(
:ִמְּדַבׁש ְוֹנֶפת צּוִפים  

(12) Your servant is therefore conscientious about them, 
since great reward is reserved for those who persist in 
them. 

ַּגם ַעְבְּד ִנְזָהר ָּבֶהם ְּבָׁשְמָרם ֵעֶקב ) בי(
:ָרב  

(13) Despite all precautions, however, who is understanding 
enough to avoid making mistakes? I therefore ask You to 
cleanse me from hidden faults. 

:ְׁשִגיאֹות ִמי ָיִבין ִמִּנְסָּתרֹות ַנֵּקִני) יג(  

(14) Help Your servant refrain from willful offenses as 
well; do not let them overcome me; only thus can I keep 
myself pure and cleanse myself of the blemish that comes from 
the most serious transgressions. 

לּו ִבי ַּגם ִמֵּזִדים ֲחׂש ַעְבֶּד ַאל ִיְמְׁש ) יד(
:ָאז ֵאיָתם ְוִנֵּקיִתי ִמֶּפַׁשע ָרב  

(15) May the words of my mouth and the meditations of 
my heart find favor before You, Hashem, my Rock in this 
world and my Redeemer throughout all eternity. 

ִיְהיּו ְלָרצֹון ִאְמֵרי ִפי ְוֶהְגיֹון ִלִּבי ) טו(
:ְלָפֶני ְיֹהָוה צּוִרי ְוֹגֲאִלי  

 

Tehillim 20 
Tehillim 20 contains 9 verses, corresponding to the 9 months of birth. It also contains 70 words, which are said to 
correspond to the 70 cries of the Mother Deer (the Shekhinah, the Mother of the Souls of Israel) in her birth travail. 
In other words, the Shekhinah is seen as giving birth. To whom? To the Mashiach, that one individual and that one 
generation that will usher in a new world. Also, on a more practical level, this psalm is to be said over and over 
when a woman is having contractions ready to give birth. For one who understands, the two levels are really one. 
 

(1) LaMenatzeyach – Dedicated to the Master of Creation 

who grants victory to the Shekhinah and Yisrael. Mizmor 

LeDavid – A cutting-psalm by David: 

 :ַלְמַנֵּצַח ִמְזמֹור ְלָדִוד) א(

 

(2) May Hashem answer you on the day of your birth 

travail. May the Name of the God of Yaacov raise you up 

and inspire you. 

ַיַעְנ ְיֹהָוה ְּביֹום ָצָרה ְיַׂשֶּגְב ֵׁשם ) ב(
 :ֱאֵהי ַיֲעֹקב

(3) May He send your help from His holy Sanctuary, and 

support you from Tziyon. 

 :ִיְׁשַלח ֶעְזְר ִמֹּקֶדׁש ּוִמִּצּיֹון ִיְסָעֶדּךָ ) ג(

(4) May He remember all the times you offered up your 

soul, and may your constant upward striving remain 

before Him forever, selah.
43
 

 :ִיְזֹּכר ָּכל ִמְנֹחֶת ְועֹוָלְת ְיַדְּׁשֶנה ֶסָלה) ד(

(5) May He grant you your heart’s desires, and bring all 

your plans to fruition. 

 :ִיֶּתן ְל ִכְלָבֶב ְוָכל ֲעָצְת ְיַמֵּלא) ה(

(6) We will sing for joy for your salvation; we will raise 

our banner high in the Name of Elohenu; may Hashem 

fulfill all your wishes. 

ְנַרְּנָנה ִּביׁשּוָעֶת ּוְבֵׁשם ֱאֵהינּו ִנְדֹּגל ) ו(
ְיַמֵּלא ְיֹהָוה ָּכל ִמְׁשֲאלֹוֶתי: 

                                                 
43 “May He remember kol minchotekha—all the times you offered up [your soul], ve’olat’kha—and may your 

constant upward striving remain before Him forever, selah.” The idea of translating minchotekha as “all the times 
you offered up your soul” comes from the teaching of our sages on the verse, “Ve’nefesh ki takriv korban minchah 
laShem—and when a soul [i.e., a person] brings a meal offering to Hashem” (Lev. 2:1). In Menachot 104b, they 
ask, “What is different about a meal offering, that it is the only offering regarding which the Torah says ‘when a 
nefesh-soul brings…’? Thus says the Holy One, ‘what kind of person normally brings a meal offering? A poor man 
[who has so little that he can’t afford anything else but a little bit of grain]. But precisely for this reason, I credit 
him as if he brought and offered his own soul before Me.’”  

The translation of ve’olatkha is based on Hirsch’s understanding of olah as an elevation offering. See his 
commentary on Leviticus 1:3, “If we compare the names given to all the other offerings—chatat, asham, 
shelamim, todah—we find that they all refer to the inducement for the offering and the object of it. None are taken 
from any special procedure of that particular offering. And so we believe that olah is the name given to an offering 
which is brought on account of the necessity for, and the aspiration to, strive to rise higher.” Hence, here in our 
psalm, he translates, “May the remembrance of all your offerings and of your constant upward striving toward the 
Lord remain ever before Him.” See below commentary on Psalm 51:21. 



Yearning for Redemption—The Psalms of King David 26 

(7) Now I know that it is Hashem alone who delivers His 

anointed Mashiach; may He always answer him from His 

heavenly Sanctuary with the mighty salvation of His 

loving right hand. 

ַעָּתה ָיַדְעִּתי ִּכי הֹוִׁשיַע ְיֹהָוה ְמִׁשיחֹו ) ז(
 :ַיֲעֵנהּו ִמְּׁשֵמי ָקְדׁשֹו ִּבְגֻברֹות ֵיַׁשע ְיִמינוֹ 

(8) Some nations rely on the power of iron chariots; others 

rely on a multitude of horses; we, however, speak in the 

Name of Hashem Elohenu. 

ֵאֶּלה ָבֶרֶכב ְוֵאֶּלה ַבּסּוִסים ַוֲאַנְחנּו ) ח(
 :ְּבֵׁשם ְיֹהָוה ֱאֵהינּו ַנְזִּכיר

(9) They all bowed down to false gods, false powers, and false 

beliefs and fell into oblivion; we, however, have always risen 

again and regained our sure footing. 

ֵהָּמה ָּכְרעּו ְוָנָפלּו ַוֲאַנְחנּו ַּקְמנּו ) ט(
 :ַוִּנְתעֹוָדד

(10) Hashem, merciful God, continue to save us! O King, 

answer us on the day we call! 

הֹוִׁשיָעה ַהֶּמֶל ַיֲעֵננּו ְביֹום  ְיֹהָוה) י(
 :ָקְרֵאנּו

 

Tehillim 21 
(1) LaMenatzeyach – Dedicated to the Master who grants 
victory. Mizmor LeDavid – A cutting-psalm by David. 

  :ַלְמַנֵּצַח ִמְזמֹור ְלָדִוד) א(

(2) Hashem, the king rejoices in Your invincibility [not his 
own]; how greatly he exults in Your deliverance because he 
credits all his victories to You! 

ְיֹהָוה ְּבָעְּז ִיְׂשַמח ֶמֶל ּוִביׁשּוָעְת ַמה ) ב(
 :ְמֹאד )יגיל( ָּיֶגל

(3) It is You alone who have awarded him the desire of 
his heart; You have never withheld the heartfelt request of 
his lips, selah. 

ַּתֲאַות ִלּבֹו ָנַתָּתה ּלֹו ַוֲאֶרֶׁשת ְׂשָפָתיו ) ג(
 :ַּבל ָמַנְעָּת ֶּסָלה

(4) Indeed, You anticipated him with blessings of 
goodness the likes of which he could never have expected; You 
placed a golden crown upon his head. 

ִּכי ְתַקְּדֶמּנּו ִּבְרכֹות טֹוב ָּתִׁשית ) ד(
 :ְלֹראׁשֹו ֲעֶטֶרת ָּפז

(5) Life he requested from You! You gave him long days; 
a destiny that would endure forever!  

ַחִּיים ָׁשַאל ִמְּמ ָנַתָּתה ּלֹו ֹאֶר ָיִמים ) ה(
  : ָלם ָוֶעדעוֹ 

(6) His honor has grown great through Your constant 
deliverance in the thick of battle; You have endowed him with 
majesty and splendor. 

ָּגדֹול ְּכבֹודֹו ִּביׁשּוָעֶת הֹוד ְוָהָדר ) ו(
  : ְּתַׁשֶּוה ָעָליו

(7) For You appoint him for blessings for the distant 
future; You make him joyously happy with the revelation of 
Your countenance. 

ִּכי ְתִׁשיֵתהּו ְבָרכֹות ָלַעד ְּתַחֵּדהּו ) ז(
ְבִׂשְמָחה ֶאת ָּפֶני :  

(8) For the king trusts in Hashem; he trusts in the love of 
the Most High, for with Hashem’s help he will never falter. 

ִּכי ַהֶּמֶל ֹּבֵטַח ַּביֹהָוה ּוְבֶחֶסד ֶעְליֹון ) ח(
  : ַּבל ִיּמֹוט

(9) Hashem: Your hand will seize all Your enemies; Your 
right hand will overtake those who hate You [i.e., the wicked 
who choose a life of evil]. 

ִּתְמָצא ָיְד ְלָכל ֹאְיֶבי ְיִמיְנ ִּתְמָצא  )ט(
ׂשְנֶאי :  

(10) It is they [the wicked] whom You used as a fiery oven 
to punish the righteous in times of wrath. But after the righteous 
have been cleansed through suffering, You will swallow them [i.e., 
cause the wicked to perish] in Your anger; the fire of their own evil 
will devour them. 

ְּתִׁשיֵתמֹו ְּכַתּנּור ֵאׁש ְלֵעת ָּפֶני ְיֹהָוה ) י(
  : ְּבַאּפֹו ְיַבְּלֵעם ְוֹתאְכֵלם ֵאׁש

(11) You will cause their offspring to perish from the 
earth plane, and their seed to disappear from among the 
children of men. 

ִּפְרָימֹו ֵמֶאֶרץ ְּתַאֵּבד ְוַזְרָעם ִמְּבֵני ) יא(
  : ָאָדם

(12) For they intended evil against You: they devised a 
plan to destroy Israel—but they are not able to bring it to fruition. 

ָנטּו ָעֶלי ָרָעה ָחְׁשבּו ְמִזָּמה ַּבל ִּכי ) יב(
  : יּוָכלּו

(13) O that You would cause them to join together with 
Your people; bring them to their senses by aiming Your bow 
strings at their faces [i.e., let them feel the threat to their existence 

that will bring them to their senses]. 

ִּכי ְּתִׁשיֵתמֹו ֶׁשֶכם ְּבֵמיָתֶרי ְּתכֹוֵנן ַעל ) יג(
  : ְּפֵניֶהם

(14) High above are You, Hashem, in Your invincibility; 
we will therefore proclaim Your omnipotence in song and 

ּוְנַזְּמָרה  רּוָמה ְיֹהָוה ְּבֻעֶּז ָנִׁשיָרה) יד(
ְּגבּוָרֶת:  
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chant. 
 

Tehillim 22 
(1) LaMenatzeyach al ayelet ha’shachar mizmor leDavid—
Dedicated to the Master who grants victory. A cutting-
song that David composed to give strength to Israel when the 
darkest night precedes the dawn. 

ַח ַעל ַאֶּיֶלת ַהַּׁשַחר ִמְזמֹור ַלְמַנּצֵ ) א(
 :ְלָדִוד

(2) Israel says: Eli, O God who grants me existence, Eli, 
Source of all my strength: I know that I am not worthy, but still 
why have You forsaken me? Why have You not only 
distanced Yourself from saving me but from even listening to 
the words of my cry? 

ֵאִלי ֵאִלי ָלָמה ֲעַזְבָּתִני ָרחֹוק ) ב(
 :ִמיׁשּוָעִתי ִּדְבֵרי ַׁשֲאָגִתי

(3) My God, I call by day but You do not answer; I call by 
night as well! I will not remain silent until You come to my 

rescue. 

ַהי ֶאְקָרא יֹוָמם ְוא ַתֲעֶנה ְוַלְיָלה ֶא) ג(
 :ְוא ֻדִמָּיה ִלי

(4) Surely You are utterly holy and transcendent, but You 
have always dwelt in the midst of [i.e., lowered Your presence in 
response to] the praises of Israel!44  

 :ְּתִהּלֹות ִיְׂשָרֵאלְוַאָּתה ָקדֹוׁש יֹוֵׁשב ) ד(

(5) Indeed, this is why our ancestors were able to place their 
unswerving trust in You; they trusted and You rescued 
them.  

 :ְּב ָּבְטחּו ֲאֹבֵתינּו ָּבְטחּו ַוְּתַפְּלֵטמוֹ ) ה(

(6) They cried out to You and were delivered; they 
trusted in You and were never ashamed. 

ֵאֶלי ָזֲעקּו ְוִנְמָלטּו ְּב ָבְטחּו ְוא ) ו(
 :בֹוׁשּו

(7) I in my present condition am a worm, not a man; I am 
despised as a person, and as a nation I am disdained by other 
nations.  

א ִאיׁש ֶחְרַּפת ָאָדם ְוָאֹנִכי תֹוַלַעת ְו) ז(
 :ּוְבזּוי ָעם

(8) All who see me scorn me; they reject me with a sneer 
of the lip and with a shake of the head, saying:  

ָּכל ֹרַאי ַיְלִעגּו ִלי ַיְפִטירּו ְבָׂשָפה ָיִניעּו ) ח(
 :ֹראׁש

(9) “Let him turn to His YHVH (Adonai); He will rescue 
him; He will deliver him if He truly delights in him!”  

ֹּגל ֶאל ְיֹהָוה ְיַפְּלֵטהּו ַיִּציֵלהּו ִּכי ָחֵפץ ) ט(
 :ּבוֹ 

(10) Truly, You are the One who took me out of the 
womb of Egyptian exile; You gave me security upon my 
mother’s breasts on Mount Sinai. 

ִּכי ַאָּתה ֹגִחי ִמָּבֶטן ַמְבִטיִחי ַעל ְׁשֵדי ) י(
 :ִאִּמי

(11) As a castaway from birth, I have always depended solely 
on You; ever since I left my mother’s womb, You have 
been my only Source of strength!  

ִמֶּבֶטן ִאִמי  ָעֶלי ָהְׁשַלְכִּתי ֵמָרֶחם) יא(
 :ֵאִלי ָאָּתה

(12) Therefore, I pray: Do not distance Yourself from me; for 
trouble is fast approaching and there is no one else to call 
on for help.  

ַאל ִּתְרַחק ִמֶּמִּני ִּכי ָצָרה ְקרֹוָבה ִּכי ) יב(
 :ֵאין עֹוֵזר

(13) Many bulls [aggressive nations] surrounded me; the 
mighty bulls of Bashan penned me in.  

ְסָבבּוִני ָּפִרים ַרִּבים ַאִּביֵרי ָבָׁשן ) יג(
 :ִּכְּתרּוִני

(14) They stood over me with their mouths opened wide 
to devour me; like ravenous, roaring lions they devoured me 

alive. 

 :ָּפצּו ָעַלי ִּפיֶהם ַאְרֵיה ֹטֵרף ְוֹׁשֵאג) יד(

(15) My blood was poured out like water; my bones 
became disjointed; my heart became like wax; it melted 
within me.  

ַּכַּמִים ִנְׁשַּפְכִּתי ְוִהְתָּפְרדּו ָּכל ) טו(
 :ָנֵמס ְּבתֹו ֵמָעיָהָיה ִלִּבי ַּכּדֹוָנג  .ַעְצמֹוָתי

(16) My strength dried up like baked clay; my tongue 
cleaved to my palate. Will You yet reduce me to the dust 
of death?  

ָיֵבׁש ַּכֶחֶרׂש ֹּכִחי ּוְלׁשֹוִני ֻמְדָּבק ) טז(
 :ַמְלקֹוָחי ְוַלֲעַפר ָמֶות ִּתְׁשְּפֵתִני

(17) For dogs [the scum of the nations who joined in to annihilate me] 
have already surrounded me; a band of evildoers has 

ֲעַדת ְמֵרִעים  .ִּכי ְסָבבּוִני ְּכָלִבים) יז(

                                                 
44 See note below on Psalm 113:5-6, “Who is like Hashem our God, who sits upon a throne so high? [And yet] 

He lowers Himself to see [i.e., to bring His hashgachah (divine providence) to bear on] both heaven and earth 
alike!” 
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enclosed me; like lions they gnaw at my hands and feet.  ִהִּקיפּוִני ָּכֲאִרי ָיַדי ְוַרְגָלי: 
(18) And yet, in the midst of all this I recount to myself kol 
atzmotai [all those events that have sustained me in the past and 

which hold the promise of my future redemption]; they [my enemies] 
look upon me in amazement [they cannot understand how I find 
comfort in such recollections]. 

ֲאַסֵּפר ָּכל ַעְצמֹוָתי ֵהָּמה ַיִּביטּו ִיְראּו ) יח(
 :ִבי

(19) Fine, I am willing to let them divide my garments [material 

possessions] among themselves; let them cast lots for my 
clothing.  

ְיַחְּלקּו ְבָגַדי ָלֶהם ְוַעל ְלבּוִׁשי ַיִּפילּו ) יט(
 :גֹוָרל

(20) But You, O God, do not distance Yourself; O my 
Strength, hasten to help me!  

ְוַאָּתה ְיֹהָוה ַאל ִּתְרָחק ֱאָילּוִתי ) כ(
 :ְלֶעְזָרִתי חּוָׁשה

(21) Rescue my soul from the sword; save my unique 
essence from being overpowered by dogs.  

ה ֵמֶחֶרב ַנְפִׁשי ִמַּיד ֶּכֶלב ַהִּצילָ ) כא(
 :ְיִחיָדִתי

(22) Rescue me from the mouths of lions; answer me and 
save me from the horns of wild oxen. 

הֹוִׁשיֵעִני ִמִּפי ַאְרֵיה ּוִמַּקְרֵני ֵרִמים ) כב(
 :ֲעִניָתִני

(23) For I will declare Your Name to my brethren; I will 
praise You in the midst of my community:  

ֲאַסְּפָרה ִׁשְמ ְלֶאָחי ְּבתֹו ָקָהל ) כג(
 :ֲאַהְלֶלּךָ 

(24) O you who revere Hashem, praise Him; all you 
children of Yaacov, honor Him; all you children of Yisrael, 
stand in awe of Him! 

ָוה ַהְללּוהּו ָּכל ֶזַרע ַיֲעֹקב ִיְרֵאי ְיהֹ ) כד(
 :ַּכְּבדּוהּו ְוגּורּו ִמֶּמנּו ָּכל ֶזַרע ִיְׂשָרֵאל

(25) For however forsaken we might appear He has never 
rejected nor despised the poor man [Israel] in his 
lowliness; He has not hidden His countenance from him; 
when he cried to Him, He heard.  

ִּכי א ָבָזה ְוא ִׁשַּקץ ֱענּות ָעִני ְוא ) כה(
 :ִהְסִּתיר ָּפָניו ִמֶּמּנּו ּוְבַׁשְּועֹו ֵאָליו ָׁשֵמעַ 

(26) O God You are the Source of all my praises. O Israel I 
swear to fulfill my vows of proclaiming His greatness in the 
presence of those who revere Him! 

ֵמִאְּת ְּתִהָּלִתי ְּבָקָהל ָרב ְנָדַרי ֲאַׁשֵּלם ) כו(
 :ֶנֶגד ְיֵרָאיו

(27) O you humble ones, eat of the earth’s delights and be 
satisfied; O you who seek His presence, praise Hashem in 
all the mundane pleasures of life; enliven your hearts forever by 
recognizing His greatness!  

ֹיאְכלּו ֲעָנִוים ְוִיְׂשָּבעּו ְיַהְללּו ְיֹהָוה ) כז(
 :ֹּדְרָׁשיו ְיִחי ְלַבְבֶכם ָלַעד

(28) For the day shall come when all the extremities of the 
earth shall remember and return to Hashem; all the 
families of mankind shall bow down before You! 

ִיְזְּכרּו ְוָיֻׁשבּו ֶאל ְיֹהָוה ָּכל ַאְפֵסי ) כח(
 :ָאֶרץ ְוִיְׁשַּתֲחוּו ְלָפֶני ָּכל ִמְׁשְּפחֹות ּגֹוִים

(29) They will realize that eternal sovereignty has always 
belonged to Hashem; He rules over nations and guides 
humanity to its destined goal.  

 :ִּכי ַליֹהָוה ַהְּמלּוָכה ּוֹמֵׁשל ַּבּגֹוִים) כט(

(30) Then the fat and contented nations of the earth will 
bow down before Him; all who go down to the dust—
whose souls are not worthy of life—will kneel before Him.  

ָאְכלּו ַוִּיְׁשַּתֲחוּו ָּכל ִּדְׁשֵני ֶאֶרץ ְלָפָניו ) ל(
 :ִיְכְרעּו ָּכל יֹוְרֵדי ָעָפר ְוַנְפׁשֹו א ִחָּיה

(31) But through their children who will serve Him, 
Adonai’s greatness will be proclaimed to the next generation.  

 :ֶזַרע ַיַעְבֶדּנּו ְיֻסַּפר ַלאֹדָני ַלּדֹור) לא(

(32) They will come and tell of His righteousness; they will 
proclaim what He has done for a reborn people! 

ָיֹבאּו ְוַיִּגידּו ִצְדָקתֹו ְלַעם נֹוָלד ִּכי ) לב(
 :ָעָׂשה

  

Tehillim 23 
King David is fleeing from King Shaul. Without food or drink, he comes to a dry sun-scorched forest where he faints 
from hunger and thirst (I Samuel 22:5). In his sleep, David’s soul leaves his body. For all intents and purposes, he 
is dead. As his body lies there lifeless, his soul rises up and enters the Heavenly Gan Eden. There he is shown a 
prophetic vision of his entire life. He is shown the reasons behind all his tribulations. He is shown all the trials of the 
Jewish people throughout their long and torturous history. He is shown Hashem’s unfathomable care and 
providence for all creation. He is projected into the future and shown a vision of the Messianic Age and the Great 
Shabbat when this providence will no longer be concealed in the “garments” (“laws”) of nature and history. 

After all this, he is told that he must return to his earthly body. He is assured that he will be protected from 
Shaul, that his kingdom will be established, and that someday a descendent of his will be the final Redeemer of the 
Jewish people and mankind. Finally, he is given a taste of the Heavenly Dew with which Hashem will revive the 
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dead in the Ultimate Future. He awakens to find the entire forest moistened with this same Dew of Resurrection. As 
the fresh foliage protects him from the burning sun, he drinks from the dew and his soul re-vives into his body. To 
commemorate the miracle of having died and come back to life, David composed Tehillim 23. 

Knowing that King David’s life is a microcosm of our own, we sing Mizmor LeDavid at least three times on 
Shabbat. Before Kiddush on Friday night, we sing it to remind ourselves that Hashem has been there with us even 
as we have walked through all the deep valleys and dark alleys of our lives. We thank Him that He has allowed us 
to reach the safe haven of Shabbat. Before Kiddush on Shabbat Morning, we sing it to rise up to the heights of 
prophetic vision in order to glimpse our lives from the perspective of eternity. During the third meal, we sing it to 
muster strength to face the coming week(s)—knowing with complete certainty that Hashem’s providence is never 
inoperative, and that the more we perceive His hand in history, the more He will empower us to can play our part in 
His Plan to guide mankind to the ultimate Redemption and the great Shabbat. 
 

(1) Mizmor LeDavid – A chant-psalm to cut through the 

concealment of this world by David: Hashem is my Shepherd. I 
shall never lack for I know now that He is with me in all my trials.45  

 :ְיֹהָוה ֹרִעי א ֶאְחָסר. ִמְזמֹור ְלָדִוד

(2) He has laid me down in luxuriant meadows; 
shepherded me along restful streams.46 

ַעל ֵמי ְמנֻחֹות , ִּבְנאֹות ֶּדֶׁשא ַיְרִּביֵצִני
 :ְיַנֲהֵלִני

(3) Time and again, He has revived my soul and drawn me 

close to Him.47 He has guided me along paths of justice and 
righteousness so that I could thereby proclaim His Name 
and His care of all creatures to the whole world.48  

ַיְנֵחִני ְבַמְעְּגֵלי ֶצֶדק ְלַמַען . ַנְפִׁשי ְיׁשֹוֵבב
 :ְׁשמוֹ 

(4) Now, even if I must walk through a deep valley 
overshadowed by suffering and death, I will fear no evil, for 
You [Your presence and Your great loving-kindness] accompany me; 
both Your rod [the suffering that cleanses me] and Your staff [the 
Torah that guides me] comfort me and assure me that You have not 

abandoned my life to chance.49  

ִּכי , ַּגם ִּכי ֵאֵל ְּבֵגיא ַצְלָמֶות א ִאיָרא ָרע
ֵהָּמה , ִׁשְבְט ּוִמְׁשַעְנֶּת. ַאָּתה ִעָּמִדי

 :ְיַנֲחֻמִני

                                                 
45 In his early years, David had been a shepherd. It was because of his tender care for his flocks that Hashem 

chose him to be “a shepherd of His people.” But like his great ancestors, David was now being propelled forward to the 
next level of his mission through intense trial and tribulation. Let us not forget that Hashem had tested Avraham ten 
times. Yitzchak was almost sacrificed on the altar. Yaacov’s entire life was a series of trials. Yoseph was sold by his own 
brothers and taken down to Egypt as a slave. Even after an initial period of success in Potiphera’s palace, he was placed 
in a dungeon for twelve years. Moshe suffered tremendous setbacks in his career as Hashem’s prophet. There were 
times when he did not know if he could go on living. Now it was David’s turn. He had been anointed by Shmuel, killed 
Goliath, married the king’s daughter, and fought and won battles for his people and his God. As he was being chased, 
he couldn’t help feeling that Hashem’s graces had been turned away. Now, however, after his vision, he realized just 
how much Hashem had been shepherding him. If he experienced privation and lack, it was his own inability to see 
Hashem’s guiding hand in his life. 

46 On a literal level, “green meadows” and “refreshing streams” refer to David’s experience of lying down peacefully 
in that dry forest after it had been moistened by the Dew of the world-to-come. On the spiritual level, “green meadows” 
alludes to his experience of the Garden of Eden, and “refreshing streams” alludes to the river that flows through that 
Garden. 

47 Hashem restored David’s soul by lifting him up above his troubles and affording him an awesome vision. He also 
literally restored his soul to his body. More than this, however, David now realizes how Hashem has “revived” his soul 
countless times throughout his life. He also understands that this will continue—for him and his people—forever. He 
thus says, nafshi yeshovev, not simply heshiv (a single past action) or yashiv (a single future action), but a continuous 
action without termination or end. 

48 David had questioned (as we all do at times) whether he deserved such rough treatment. After all, he had been 
anointed king! Why was he suffering so? Why was he being struck by such tragedies one after the other? How could he 
stand to see his own family killed?! “O God in heaven, how can I bear this pain? Have You indeed cast Your servant 
away!” Now, as a result of his near-death experience, David was a different person. He began to acknowledge the 
profundity of Hashem’s righteousness. Now he understood why all this was happening to him: It was so that he could 
proclaim Hashem’s Name, that even in the midst of the darkest night of pain and suffering, Hashem does not abandon 
us. It is just that in this world we humans are not allowed to know the ultimate why of things, and that is why we 
suffer. But David had been catapulted above and beyond this world. It is highly probable that he reunited with the 
exalted souls of his martyred father, mother and brothers in heaven. With their blessings, he now returned stronger 
than ever. See in-depth commentary for more. 

49 “Now I can walk through this world overshadowed by suffering and death and not fear the greatest evil.” 
And what is the greatest evil? A world devoid of God. A world in which God’s presence is so eclipsed that people no 
longer even know that He is hiding. It is to such a world that David now proclaims loudly and clearly: “You are with 
me! Until now I spoke about You: ‘Hashem is my Shepherd...He lays me down...He leads me...He restores my 
soul...He guides me.’ Now, in the depths of hell, I call out to You: You are with me! Your presence and Your loving-
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(5) O God prepare my royal table over and against my 
adversaries; You have anointed my head with oil [wisdom]; 
my cup [heart] overflows with thanks to You for everything You have 
given me.  

ִּדַּׁשְנָּת , ֶנֶגד ֹצְרָרי, ַּתֲעֹר ְלָפַני ֻׁשְלָחן
 :ַבֶּׁשֶמן ֹראִׁשי ּכֹוִסי ְרָוָיה

(6) Let me continue to perceive Your goodness and kindness in 
all that comes upon me all the days and even the dark nights of 
my life; [bring the end of all our tribulations so that Your true goodness 
will no longer be concealed]; and may I merit to dwell in the 
House of Hashem throughout my entire life and beyond 
into eternity; [may the world truly become God’s House, and mankind 

know Your presence everywhere, forever]. 

. ַא טֹוב ָוֶחֶסד ִיְרְּדפּוִני ָּכל ְיֵמי ַחָּיי
 :ְוַׁשְבִּתי ְּבֵבית ְיֹהָוה ְלֹאֶר ָיִמים

 

Tehillim 24 
(1) LeDavid Mizmor – By David, a chant-song: To Hashem 
alone belong the earth and all it contains, the inhabited 
world and all who dwell in it.  

ְלָדִוד ִמְזמֹור ַליֹהָוה ָהָאֶרץ ּוְמלֹוָאּה ) א(
 :ֵּתֵבל ְוֹיְׁשֵבי ָבּה

(2) He founded it [human civilization] along the seas; and He 
continues to establish it [the world, and the course of history] 
along the major rivers.50  

ָדּה ְוַעל ְנָהרֹות ִּכי הּוא ַעל ַיִּמים ְיסָ ) ב(
 :ְיכֹוְנֶנהָ 

(3) Who can ascend Hashem’s mountain to perceive His hand in 
nature and history? And even then who can maintain his 
equilibrium in the place of His holiness?  

ִמי ַיֲעֶלה ְבַהר ְיֹהָוה ּוִמי ָיקּום ִּבְמקֹום ) ג(
 :ָקְדׁשוֹ 

(4) For this, God says, one must have clean hands and a pure 
heart; he must not bear My soul which I have given him in vain; 
he must not swear deceitfully. 

ְנִקי ַכַּפִים ּוַבר ֵלָבב ֲאֶׁשר א ָנָׂשא ) ד(
 :ְרָמהְוא ִנְׁשַּבע ְלמִ  )וֹ ַנְפׁש(ַנְפִׁשי  ַלָּׁשְוא

(5) Only such a person shall bear Hashem’s blessing and be 
worthy of charity from the God of his deliverance.  

ִיָּׂשא ְבָרָכה ֵמֵאת ְיֹהָוה ּוְצָדָקה ֵמֱאֵהי ) ה(
 :ִיְׁשעוֹ 

(6) Such is the generation that seeks God’s Hidden Presence, 
the children of Yaacov who seek Your Presence at all times, 
selah. 

ֶזה ּדֹור ֹּדְרָׁשו ְמַבְקֵׁשי ָפֶני ַיֲעֹקב ) ו(
 :ֶסָלה

(7) Lift up your heads, O you gates of consciousness; raise 
yourselves up, O portals of eternity! So that the King of 
Glory may enter.51  

ְׂשאּו ְׁשָעִרים ָראֵׁשיֶכם ְוִהָּנְׂשאּו ִּפְתֵחי  )ז(
 :עֹוָלם ְוָיבֹוא ֶמֶל ַהָּכבֹוד

                                                                                                                                                             
kindness have never abandoned me! I didn’t know what to think; I became confused; I lost hope in You and in my 
own worthiness to stand before You. Now, I know that there is no other reality but You. There is therefore nothing 
in the world to fear except You. Even my fear that You were punishing me for all the wrong I had done until now, 
has become a comfort for me, for I am now certain that nothing just ‘happens’; all is from You. I am thus assured 
that Your mercies will be aroused for me. Finally, I know that even the pain I have suffered will be for the ultimate 
good.” 

50 Hirsch, “God formed the earth with a variety of physical features. He linked and divided continents by means 
of seas, and continents by rivers...By so regulating earth’s geographical and climatic features the Lord set the 
course of history and that of the development of man in all the multiplicity of national characteristics and 
pecularities, and He still guides all the evolution in the paths best suited for His purposes.” Malbim: “The earth was 
originally covered with water until Hashem made the waters recede into the major oceans and seas in order to 
establish the dry land. In order then to finish the earth, to make it inhabitable, Hashem threaded every continent 
with streams and rivers. Most large cities were then founded on seacoasts and on the banks of great rivers.” 

51 “Lift up your heads, O you gates...” According to the Zohar, Hashem enters Gan Eden each night at Chatzot 
(Midnight) to delight with the souls of the tzadikim (1:77a; 1:192a-b). In kabbalistic tradition, therefore, the gates 
mentioned here are not physical gates, but rather the gates of Gan Eden—gates of new levels of consciousness—which 
are bidden to open up each day anew so that heavenly light can flow down into the world through them.  

In the Midrash (Yalkut Shimoni 2:698; Rashi on Psalm 24:7), we read that, during the inauguration of the first Beit 
HaMikdash, when Shlomo HaMelekh wanted to bring the Ark of the covenant into the Holy of Holies, the newly 
constructed gates refused to open for him. He thereupon prayed twenty-four prayers, but they would not open—not 
until he prayed that they open in the merit of his father, “Hashem, do not turn away the face of Your anointed one; 
remember the loving deeds of David Your servant!” (II Chronicles 6:42). Only then did they open. According to this, the 
gates mentioned here are the gates of the Beit HaMikdash. Based on this connection, this psalm is sung in all 
Ashkenazi congregations after the Torah reading on Mondays and Thursdays, when returning the Torah to the Ark. 
Although seemingly talking about two different things, on the inner level, the Zohar and the Midrash are both talking 
about the same idea, namely, that we have to open our minds to new levels of awareness of Hashem in our lives. 
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(8) Who is this king of glory in whose name you admonish us? It is 
Hashem, invincible and all-powerful! Hashem, almighty in 
battle!  

ִעּזּוז ְוִגּבֹור  ִמי ֶזה ֶמֶל ַהָּכבֹוד ְיֹהָוה) ח(
 :ְיֹהָוה ִּגּבֹור ִמְלָחָמה

(9) Lift up your heads, O you gates, and raise yourselves 
up, O portals of eternity, so that the true King of Glory may 
enter and reveal Himself in His world.  

י ְׂשאּו ְׁשָעִרים ָראֵׁשיֶכם ּוְׂשאּו ִּפְתחֵ ) ט(
 :עֹוָלם ְוָיֹבא ֶמֶל ַהָּכבֹוד

(10) Who is He, this King of Glory? Hashem, the God of all 
the hosts of heaven and earth, He is the King of Glory forever, 
selah! 

ִמי הּוא ֶזה ֶמֶל ַהָּכבֹוד ְיֹהָוה ְצָבאֹות ) י(
 :הּוא ֶמֶל ַהָּכבֹוד ֶסָלה

 

Tehillim 25 
(1) By David: To You, Hashem, I lift up and offer my soul.52  )ְיֹהָוה ַנְפִׁשי ֶאָּׂשא) א ְלָדִוד ֵאֶלי: 
(2) My God, I trust in You alone; I shall therefore never 
be ashamed. Do not permit my inner enemies to rejoice 
over me when I finally get to the point of admitting my mistakes to 

You.  

ֶאַהי ְּב ָבַטְחִּתי ַאל ֵאבֹוָׁשה ַאל ) ב(
 :ַיַעְלצּו אֹוְיַבי ִלי

(3) On the contrary may all who place their hope in You 
never be ashamed; shame those who refuse to 
acknowledge their reliance upon You; shame them with their 
own emptiness. 

י א ֵיֹבׁשּו ֵיֹבׁשּו ַהּבֹוְגִדים ) ג( ַּגם ָּכל קֹוֶ
 :ֵריָקם

(4) Hashem, make the wide-open highways of Your Torah 
known to me; teach me, as well, how to walk Your secret 
pathways.  

ְרחֹוֶתי ְּדָרֶכי ְיֹהָוה הֹוִדיֵעִני אֹ ) ד(
 :ַלְּמֵדִני

(5) Guide me on Your path of truth; teach me, for You 
are the God of my salvation; I will therefore place my 
hope in You alone all the days of my life.  

ַהְדִריֵכִני ַבֲאִמֶּת ְוַלְּמֵדִני ִּכי ַאָּתה ) ה(
 ֵהי ִיְׁשִעי אֹוְתִקִּויִתי ָּכל ַהּיֹוםֱא: 

(6) Remember Your mercies, Hashem, and Your 
kindnesses, for they have existed since before time 
immemorial.  

ְזֹכר ַרֲחֶמי ְיֹהָוה ַוֲחָסֶדי ִּכי ֵמעֹוָלם ) ו(
 :ֵהָּמה

(7) Remember not the mistakes of my youth or my more 
serious transgressions; remember me according to Your 
great love; remember that You created me in order to bestow Your 

love upon me; Hashem, for the sake of Your goodness.  

ַחֹּטאות ְנעּוַרי ּוְפָׁשַעי ַאל ִּתְזֹּכר ) ז(
 : ְיֹהָוהְּכַחְסְּד ְזָכר ִלי ַאָּתה ְלַמַען טּובְ 

(8) Hashem, You are good and upright; You therefore 
teach those who have lost their way how to travel the 
disciplined path of return back to You.  

טֹוב ְוָיָׁשר ְיֹהָוה ַעל ֵּכן יֹוֶרה ַחָּטִאים ) ח(
ַּבָּדֶר: 

(9) Once they have been cured of their arrogance and have begun to 
learn the value of humility You guide the humble with justice 
and teach the modest how to follow Your way. 

ַיְדֵר ֲעָנִוים ַּבִּמְׁשָּפט ִויַלֵּמד ֲעָנִוים ) ט(
 :ַּדְרּכוֹ 

(10) Hashem, all of Your providential ways are loving and 
true; even the most trying times are understood to be for the good by 
those who guard the purity of Your covenant and Your 
testimonies. 

ָּכל ָאְרחֹות ְיֹהָוה ֶחֶסד ֶוֱאֶמת ְלֹנְצֵרי ) י(
 :ְבִריתֹו ְוֵעֹדָתיו

(11) Hashem, for the sake of Your merciful Name, I ask 
that You please forgive whatever wrong I have done; 
without Your help I cannot lift myself out of this mire for it is more 
than I can endure. 

ְלַמַען ִׁשְמ ְיֹהָוה ְוָסַלְחָּת ַלֲעֹוִני ִּכי ) יא(
 :ַרב הּוא

(12) Who is the man who reveres You, Hashem? You will 
surely guide him to choose the very path that You have 
chosen for his ultimate good.53  

ִמי ֶזה ָהִאיׁש ְיֵרא ְיֹהָוה יֹוֶרּנּו ְּבֶדֶר ) יב(
 :ִיְבָחר

                                                 
52 “To You, Hashem, I lift up [and offer] my soul.” The Zohar (3:120b) and the Ari (Shaar HaKavanot, Nefilat 

Apayim) explain that “lifting up and offering one’s soul” in prayer is perhaps the most important thing we can do to 
come close to Hashem. 

53 Yorenu be’derekh yiv’char means literally, “He will show him the path he is to choose.” The explicit 
emphasis is on the person’s choice. Hashem will yorei (show, guide, and illuminate) for him which path to choose. 
Behind this explicit emphasis it is implied that Hashem has already chosen this path (re-read as, “He will illuminate 
and show him the path that He has already chosen”). Still, even though He has chosen it, He wants man (the man 
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(13) And when his final day comes his soul will find its place of 
rest in a world of goodness; his children will benefit from his 

good deeds in this world and inherit their portion in the land of 
eternal life.  

 :ַנְפׁשֹו ְּבטֹוב ָּתִלין ְוַזְרעֹו ִייַרׁש ָאֶרץ) יג(

(14) Hashem, the secret of arousing Your mercy is with those 
who revere You; You reveal Your covenant to them so that 
their prayers will never go unanswered. 

 :סֹוד ְיֹהָוה ִליֵרָאיו ּוְבִריתֹו ְלהֹוִדיָעם) יד(

(15) Hashem, my eyes are constantly directed towards 
You, for only You can liberate me from the net of habits 
that constricts and ensnares me.  

ֵעיַני ָּתִמיד ֶאל ְיֹהָוה ִּכי הּוא יֹוִציא ) טו(
 :ֵמֶרֶׁשת ַרְגָלי

(16) Turn to me and be gracious to me, for without Your 
assistance I am forsaken and poor.  

 :ְּפֵנה ֵאַלי ְוָחֵּנִני ִּכי ָיִחיד ְוָעִני ָאִני) טז(

(17) The very afflictions I have endured have expanded 
and unblocked the obstructions of my heart; they have served their 
purpose, so please deliver me from my troubles.54 

ָצרֹות ְלָבִבי ִהְרִחיבּו ִמְּמצּוקֹוַתי ) יז(
 :הֹוִציֵאִני

(18) Behold my affliction and my travail, and forgive all 
the sins I have thoughtlessly committed.  

 :ְרֵאה ָעְנִיי ַוֲעָמִלי ְוָׂשא ְלָכל ַחֹּטאוָתי) יח(

(19) Behold how my enemies have multiplied; behold the 
irrational hatred with which they hate me. 

ִׂשְנַאת ָחָמס ְרֵאה ֹאְיַבי ִּכי ָרּבּו וְ ) יט(
 :ְׂשֵנאּוִני

(20) O preserve my soul and rescue me; let me not be 
ashamed, for I have taken refuge in You alone.  

ָׁשְמָרה ַנְפִׁשי ְוַהִּציֵלִני ַאל ֵאבֹוׁש ִּכי ) כ(
ָחִסיִתי ָב: 

(21) Integrity and uprightness will protect me, for I 
continue to place my hope only in You. 

 :ֹּתם ָוֹיֶׁשר ִיְּצרּוִני ִּכי ִקִּויִתי) כא(

(22) Elohim, O just God, redeem Israel from all their 
sorrows!55  

ְּפֵדה ֱאִהים ֶאת ִיְׂשָרֵאל ִמֹּכל ) כב(
 :ָצרֹוָתיו

 

Tehillim 26 
This is David’s letter of apology to Hashem for taking Batsheva in the way he did, which caused a chillul Hashem 
(profanation of His Name) (Sforno). 

                                                                                                                                                             
who truly reveres Him) to choose it of his own accord—to choose it of his own free will, with no coercion from 
above. When he (the man) does so, he can then rejoice that he chose the very path that Hashem had already 
chosen for him. This is no game. This is the gift that the Creator gives us, the ability to consciously align our will 
with His, and thereby attain the very closeness that He wishes to bestow upon us, but which He wants us to attain 
through our own efforts.   

See Hirsch, “By means of His workings, God makes man realize that the paths which are in conformity with His 
will are the only ones that are good and true. Knowing this, man, who at first may have trod these paths only with 
great reluctance, now walks in them out of his own free will, with joy and devotion, because the will of the Lord is 
also his own desire.” 

54 According to Rabbi Shimshon Raphael Hirsch, this is the true intent of the words “tzarot levavi hirchivu.” Not 
that the tzarot levavi (afflictions of my heart) hirchivu (have increased and expanded), but rather that the very 
tzarot (afflictions I have endured) levavi hirchuvu (have expanded my heart). He writes, “The oppression and 
limitations from without which Hashem imposes upon men are intended to ‘enlarge’ their spirit...This is the sense 
conveyed by this verse: The troubles which You have sent me have already enlarged my heart. They have had the 
effect on me which You desired. My spirit has already become ‘broader’ because of my tribulations. Therefore, lead me 
out now from amidst my distress...Tribulations are useful for remedial purposes. They serve as our spiritual ‘medicine,’ 
but were never intended to be our daily fare.” 

55 In total, this entire psalm is arranged according to the aleph-beth, with the exception of three missing letters, 
beth, vav, and kof, whose sum is numerically equivalent to the word Gehinam (108). In addition, three other letters, 
aleph, peh, and resh, each appear twice (aleph is repeated in verses 1 and 2; peh is repeated in verses 16 and 22; resh 
is repeated in verses 18 and 19) which spell efer (ashes), and when re-arranged, spell pe’er (beauty, splendor). The 
connection between these two words is alluded to in the following prophecy of future redemption, “To honor those who 
mourn in Zion, to place a garland of pe’er-splendor [upon their heads] instead of efer-ashes; oil of joy instead of 
mourning, a radiant garment of praise instead of the spirit of feebleness” (Isaiah 61:3).  

Since this psalm is designed to follow the alphabet, it is fair to assume that either the omission or addition of 
any particular letter or letters would be highly significant. By deleting the beth, vav, and kof whose numerical value 
is Gehinam, and doubling the aleph, peh, and resh which refer to the bright splendor of Gan Eden, King David is 
alluding to the fact that this psalm contains the secret of bypassing Gehinam and going straight to Gan Eden. That 
secret is clearly to be humble and nullify our egos before Hashem while we are still alive (see Orach Chayim 131, 
Kaf HaChayim note §32). 
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(1) LeDavid – By David. You judge me Hashem [i.e., 
judgment is usually unmitigated, whereas Hashem’s judgment is always 

blended with compassion]! [Only You can judge whether I did this with 
evil intent to rebel against You, or if it was just a temporary lapse.] For 
You know that I have walked in innocent wholeheartedness 
before You, since my youth. I have therefore placed my trust in 
You, Hashem, that I will never slip again.56  

ְלָדִוד ָׁשְפֵטִני ְיֹהָוה ִּכי ֲאִני ְּבֻתִּמי ) א(
 :ָהַלְכִּתי ּוַביֹהָוה ָּבַטְחִּתי א ֶאְמָעד

(2) Examine me, Hashem examine all the other areas of my life, 

and see that this was actually incongruent with all my other actions; test 
me again and again and You will see that I will never do such a thing 
again; refine my innards and my heart. 

 )צרופה( ְּבָחֵנִני ְיֹהָוה ְוַנֵּסִני ָצְרָפה) ב(
 :ִכְליֹוַתי ְוִלִּבי

(3) For Your loving-kindness is before my eyes at all times—

urging me on to serve You out of pure love; I have walked in Your 
truthfulness [I have devoted every ounce of my being to studying and 

living the truth of Your Torah]. 

ִּכי ַחְסְּד ְלֶנֶגד ֵעיָני ְוִהְתַהַּלְכִּתי ) ג(
ַּבֲאִמֶּת: 

(4) I have not sat [dwelled, lingered] with with men who have 
no conception of the deeper meaning of life; I have not 
kept company with those who hide their emptiness.  

א ָיַׁשְבִּתי ִעם ְמֵתי ָׁשְוא ְוִעם ) ד(
 :ַנֲעָלִמים א ָאבֹוא

(5) I despise the gatherings of evildoers; I will never sit 
with the wicked. 

ָׂשֵנאִתי ְקַהל ְמֵרִעים ְוִעם ְרָׁשִעים א ) ה(
 :ֵאֵׁשב

(6) On the contrary I wash my hands in purity [i.e., I examine 

my deeds in the purifying waters of Your Torah]; only then do I 
actively encircle Your altar, Hashem.  

ֶאְרַחץ ְּבִנָּקיֹון ַּכָּפי ַוֲאֹסְבָבה ֶאת ) ו(
 :ִמְזַּבֲח ְיֹהָוה

(7) So that I may be worthy of making the voice of 
thanksgiving heard in Your Temple, and recounting Your 
wondrous kindness to the children of men. 

ַסֵּפר ָּכל ַלְׁשִמַע ְּבקֹול ּתֹוָדה ּולְ ) ז(
ִנְפְלאֹוֶתי: 

(8) Hashem, O merciful God, I love the inner sanctum of 
Your temple, the place where the remnant of Your glory 
resides to this day.  

ְיֹהָוה ָאַהְבִּתי ְמעֹון ֵּביֶת ּוְמקֹום ) ח(
ִמְׁשַּכן ְּכבֹוֶד: 

(9) Gather not my soul with evildoers, nor my life with 
men who have spilt blood.  

ַאל ֶּתֱאֹסף ִעם ַחָּטִאים ַנְפִׁשי ְוִעם ) ט(
 :ַאְנֵׁשי ָדִמים ַחָּיי

(10) Their hands reach out with lust for all that is not theirs; 
their right hand is filled with bribery. 

ֶהם ִזָּמה ִויִמיָנם ָמְלָאה ֲאֶׁשר ִּביֵדי) י(
 :ֹּׁשַחד

(11) I, however, walk in my integrity; I therefore ask: 
redeem me and be gracious to me. 

 :ַוֲאִני ְּבֻתִּמי ֵאֵל ְּפֵדִני ְוָחֵּנִני) יא(

(12) O God, help me place my foot firmly upon the path of 
uprightness, then I will bless You, Hashem, O merciful 
God, in the assemblies of Your people! 

ַרְגִלי ָעְמָדה ְבִמיׁשֹור ְּבַמְקֵהִלים ) יב(
 :ֲאָבֵר ְיֹהָוה

 

Tehillim 27 
(1) LeDavid: YHVH [the Eternal God, Hashem alone] is my light 
and my salvation—whom shall I fear? Hashem alone is 
the stronghold of my life [source of my existence]—of whom 
shall I be frightened? 

ִמִּמי  –ְיֹהָוה אֹוִרי ְוִיְׁשִעי  .ְלָדִוד) א(
 :ִמִּמי ֶאְפָחד –ְיֹהָוה ָמעֹוז ַחַּיי  .ִאיָרא

(2) Whenever evildoers have come upon me to devour 
my flesh—my tormentors and my foes—they have 
stumbled and fallen [for even when His protection was hidden, to 
the extent that my enemies were able to come upon me, Hashem never 

withdrew His love from me]. 

 –ִּבְקֹרב ָעַלי ְמֵרִעים ֶלֱאֹכל ֶאת ְּבָׂשִרי ) ב(
 :ֵהָּמה ָכְׁשלּו ְוָנָפלּו –י ִלי ָצַרי ְוֹאְיבַ 

 

(3) If an army encamped around me to besiege me, my 
heart was never afraid. If an enemy waged war against me, 

 .ִאם ַּתֲחֶנה ָעַלי ַמֲחֶנה א ִייָרא ִלִּבי) ג(
ְּבֹזאת ֲאִני  ,ִאם ָּתקּום ָעַלי ִמְלָחָמה

                                                 
56 As per, “He will guard the feet of his devoted ones, while the wicked will be silenced in darkness; for no man 

succeeds on the basis of his own strength” (I Samuel 2:9), and as per “[In life as in war] You have widened my 
stride beneath me [i.e., given me stability in the midst of adversity]; my feet have therefore never slipped [even 
during the most trying times]” (Psalm 18:37). 
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I trusted and continue to trust in this [namely, Hashem’s involvement 

in and providence over every detail of my life]. 
 :בֹוֵטחַ 

(4) One thing only I ask of Hashem. I seek only this: to 
dwell in the House of Hashem all the days of my life [that 
is, to be intensely aware of His presence at every moment, and in every 

circumstance]; to behold the sweetness of Hashem [the 
wondrous beauty and sweetness of Heaven’s ways, i.e., how heavenly 
providence guides us and interacts with us from behind the scenes, such 

that, most of the time, we are completely unaware]; and to abide in 
His Sanctuary [or: to frequent His Sanctuary each morning] in order 
to receive deep instruction from His Torah concerning His nearness in 
every moment and in every aspect of my life. 

אֹוָתּה  .ַאַחת ָׁשַאְלִּתי ֵמֵאת ְיֹהָוה) ד(
 .ִׁשְבִּתי ְּבֵבית ְיֹהָוה ָּכל ְיֵמי ַחַּיי :ֲאַבֵּקׁש

 :ּוְלַבֵּקר ְּבֵהיָכלוֹ  ,ַלֲחזֹות ְּבֹנַעם ְיֹהָוה
 

(5) For He hides me [i.e., He allows me to enter] under the 
protective shelter of His Succah (the canopy of His overriding 
Hashgachah-providence) on the day of evil calamity [i.e., even 
when, to my physical eyes, life seems random and chaotic, unjust and 
unfair, He encompasses me with His loving providence, thus assuring me 

that nothing is by chance]. He conceals me in the folds of His 
Tent. Even in the midst of affliction and constriction, He lifts 
me up. 

 .ְּביֹום ָרָעה )ְּבֻסֹּכה( וְּבֻסּכֹ  ִּכי ִיְצְּפֵנִני) ה(
 :ְּבצּור ְירֹוְמֵמִני .ַיְסִּתֵרִני ְּבֵסֶתר ָאֳהלוֹ 

 

(6) Even now my head is lifted up high above my 
enemies who have gathered round about me and within me, to 
mock me and convince me that I am not worthy of His love; [don’t they 
know that His love is unconditional for those whose only desire is to come 

close to Him!]. I will therefore offer sacrifices of joy and loving 
devotion in His Tent; I will sing and praise Hashem and 
thereby cut away all the inner and outer obstacles that prevent me from 

seeing His Hand in my life. 

 .ְוַעָּתה ָירּום ֹראִׁשי ַעל ֹאְיַבי ְסִביבֹוַתי) ו(
ָאִׁשיָרה  .ְוֶאְזְּבָחה ְבָאֳהלֹו ִזְבֵחי ְתרּוָעה

 :ַוֲאַזְּמָרה ַליֹהָוה

(7) Hashem, hear my voice with which I call out! Be 
attentive to my cry, for I call out only to You! Be gracious 
to me and answer me! 

 :ְׁשַמע ְיֹהָוה קֹוִלי ֶאְקָרא ְוָחֵּנִני ַוֲעֵנִני) ז(

(8) Hashem: On Your behalf, my heart has said: “Seek My 
Presence! Look for signs of My Hashgachah in your life!” O Hashem, 
I seek only to be found worthy of Your Presence!57 

ֶאת ָּפֶני  .ַּבְּקׁשּו ָפָני :יְל ָאַמר ִלּבִ ) ח(
 :ְיֹהָוה ֲאַבֵּקׁש

(9) Do not conceal Your Face Your Presence, Your Hashgachah 
from me! Do not turn Your servant away in anger! Not only 
have You always come to my aid, but You Yourself have always 
been my assistance! Do not abandon me or forsake me, 
O God of my salvation! 

ַאל ַּתט ְּבַאף  .ַאל ַּתְסֵּתר ָּפֶני ִמֶּמִּני) ט(
ַאל ִּתְּטֵׁשִני ְוַאל  .ֶעְזָרִתי ָהִייתָ  .ַעְבֶּד

 :ַּתַעְזֵבִני ֱאֵהי ִיְׁשִעי

(10) Even if my father and mother were to forsake me, 
Hashem, You would gather me in. 

 :ִּכי ָאִבי ְוִאִּמי ֲעָזבּוִני ַויֹהָוה ַיַאְסֵפִני) י(

(11) O Hashem, teach me darkekha (Your ways, the revealed 
ways of Your Torah) and guide/lead me on a straight orach 
(my own personal path of growth),58 so that I may overcome those 
who await my downfall.59 

הֹוֵרִני ְיֹהָוה ַּדְרֶּכ ּוְנֵחִני ְּבֹאַרח ) יא(
 :ִמיׁשֹור ְלַמַען ׁשֹוְרָרי

                                                 
57 “Lekha amar libi—on Your behalf, my heart has said.” We might think that lekha means “to You,” i.e., 

that my heart has spoken to Hashem, but then the next phrase wouldn’t make sense. How can the heart ask 
Hashem to seek its face? Rather, as Rashi clarifies, lekha here means “bishvilkha” (on Your behalf), and 
“bi’shlichutkha” (as Your messenger).  

58 In Tzavaat HaRivash (Last Will and Testament of the Rabbi Yisrael Baal Shem) the Baal Shem Tov 
clarifies the difference between derekh (public thoroughfare) and orach (private pathway): “King David asks, 
‘Hashem, teach me Your darkekha (ways) and lead me on the straight orach (path),’ That is, guide me so that I 
know how to walk on the public thoroughfare [of the Torah]. Then, I ask that You, ‘guide/lead me on my own 
personal path of uprightness.’ [Both are needed; a connection to the public thoroughfare, i.e., the collective soul of 
Israel, and a private, personal path that is specifically for each individual.] This distinction is also alluded to in the 
verse, ‘be’khol derekhakha de’ehu—know Him in all your ways; vehu ye’asher orchotekha—and He will straighten 
out your pathways’ (Proverbs 3:6). That is, a person himself must become completely familiar with how to travel 
on all the ‘paved’ roads and public thoroughfares [of the Torah]. Indeed, a person is responsible to know [how to 
travel] these roads on his own. Hashem will then assuredly help him walk straight on those more private pathways, 
so that he not stray.” 

59 Or: “Guard me from even the semblance of wrongdoing so that my foes—inner and outer—will not be 



Yearning for Redemption—The Psalms of King David 35 

(12) Do not let me fall prey to the wishes of my 
oppressors, for false witnesses have stood up to accuse me. 
They hypocritically insinuate that I am a criminal [i.e., that I am 

the one who has committed unspeakable inhumanities, when it is really 

they who have done so]! 

ַאל ִּתְּתֵנִני ְּבֶנֶפׁש ָצָרי ִּכי ָקמּו ִבי ֵעֵדי ) יב(
 :ֶׁשֶקר ִויֵפַח ָחָמס

 

(13) They would have succeeded in making me give up all hope had I 
not believed with all my heart that I will someday see 
Hashem’s ultimate goodness in the land of eternal life. 

לּוֵלא ֶהֱאַמְנִּתי ִלְראֹות ְּבטּוב ְיֹהָוה ) יג(
 :ְּבֶאֶרץ ַחִּיים

 

(14) Therefore, I caution you, when you are beset by troubles, never 
give up hope! Rather: Direct your hope to Hashem alone! Take 
strength and be courageous of heart, and direct your 
hope to Hashem! 

ֲחַזק ְוַיֲאֵמץ ִלֶּב ְוַקֵּוה  .ַקֵּוה ֶאל ְיֹהָוה) יד(
 :ֶאל ְיֹהָוה

 

 

Tehillim 28 
(1) LeDavid – By David. To You, YHVH (Adonai), I call! 
My Rock, do not withdraw from me; do not turn a deaf ear to 
me. If You remain silent, I will be likened to those who 
have fallen into the pit.60  

ְלָדִוד ֵאֶלי ְיֹהָוה ֶאְקָרא צּוִרי ַאל ) א(
ִּני ְוִנְמַׁשְלִּתי ֶּתֱחַרׁש ִמֶּמִּני ֶּפן ֶּתֱחֶׁשה ִמּמֶ 

 :ִעם יֹוְרֵדי בֹור
(2) Hear the call of my supplications when I cry out to 
You, when I lift my hands up to the holy of holies of Your 
Temple! 

ְׁשַמע קֹול ַּתֲחנּוַני ְּבַׁשְּוִעי ֵאֶלי ) ב(
ְּבָנְׂשִאי ָיַדי ֶאל ְּדִביר ָקְדֶׁש: 

(3) Do not let me be drawn along with those who have 
become trapped in their own wickedness, and with those 
who perpetrate injustice without the slightest hesitation or regret; 
who speak words of peace with their friends at the same 
time that they harbor wickedness in their hearts. 

ַאל ִּתְמְׁשֵכִני ִעם ְרָׁשִעים ְוִעם ֹּפֲעֵלי ) ג(
ָאֶון ֹּדְבֵרי ָׁשלֹום ִעם ֵרֵעיֶהם ְוָרָעה 

 :ִּבְלָבָבם

(4) Give them their just deserts according to the 
wickedness of their actions; pay them back in accord with 
the deeds of their hands. Give them exactly what they 
deserve [i.e., let their evil boomerang back upon them]. 

ֶּתן ָלֶהם ְּכָפֳעָלם ּוְכֹרַע ַמַעְלֵליֶהם ) ד(
ְּכַמֲעֵׂשה ְיֵדיֶהם ֵּתן ָלֶהם ָהֵׁשב ְּגמּוָלם 

 :ָלֶהם
(5) For they fail to grasp and have consistently refused to 

understand the ways/actions of Hashem and the wondrous 
works of His hands. Destroy them, therefore, and do not 
allow them to be built up for they deserve only to be ruined. 

ִּכי א ָיִבינּו ֶאל ְּפֻעת ְיֹהָוה ְוֶאל ) ה(
 :ַמֲעֵׂשה ָיָדיו ֶיֶהְרֵסם ְוא ִיְבֵנם

 
(6) Blessed is YHVH (Hashem) who has always heard the 
call of my supplications!  

 :ָּברּו ְיֹהָוה ִּכי ָׁשַמע קֹול ַּתֲחנּוָני) ו(

(7) Hashem is my strength and my shield/protection; 
because my heart has trusted only in Him, He has always 
helped me; my heart is therefore overjoyed and I will 
praise Him with my song! 

ְיֹהָוה ֻעִּזי ּוָמִגִּני ּבֹו ָבַטח ִלִּבי ְוֶנֱעָזְרִּתי ) ז(
 :ַוַּיֲעז ִלִּבי ּוִמִּׁשיִרי ֲאהֹוֶדּנּו

 
(8) Hashem is the Strength of His people, the Stronghold 
and source of salvations for His anointed. 

ְיֹהָוה ֹעז ָלמֹו ּוָמעֹוז ְיׁשּועֹות ְמִׁשיחֹו ) ח(
 :הּוא

(9) Deliver Your people and bless Your inheritance! 
Shepherd them and carry them as a shepherd carries his flock 
forever! 

הֹוִׁשיָעה ֶאת ַעֶּמ ּוָבֵר ֶאת ַנֲחָלֶת ) ט(
אֵ   :ם ַעד ָהעֹוָלםּוְרֵעם ְוַנֹּשְ

 

Tehillim 29 
Mizmor LeDavid (Psalm 29) speaks of the different times when Hashem revealed Himself in history, and of the 
powerful impact this had and will continue to have until the advent of the Messianic Era and the Great Sabbath. It 
is thus sung universally before Lekha Dodi every Friday night, as a preparation for the welcoming of the Sabbath 

                                                                                                                                                             
able to rejoice in my failure!” See Hirsch: “Guard me from even the mere semblance of wrongdoing, even if it is 
only because of my foes who would rejoice if they could find some fault with me.” 

60 Hirsch: “O Thou, upon whom alone all the future depends, in whom I seek all the support of my life and the 
goal of my desires, do not withdraw from me without hearing my cry! If I were not to call upon Thee, and if Thou, 
too, were to look at my sad state without taking an interest or without concerning Thyself with it, then my life 
would have no more meaning and I would be as one whose path on this earth is nothing but a steady progress 
toward the grave.” 
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Queen. The reason for this is that every seven-day weekly cycle embodies in miniature an entire seven-thousand-
year cycle. Thus, just as we bring to mind the powerful effect of kol HaShem al ha’mayim (Hashem’s voice on the 
forces of history) on a weekly basis, so too, and perhaps even more so, should it be on the millennial scale. This 
psalm therefore alludes to the social upheaval that will prevail during the final throes of history before the advent 
of the Messianic Era and the seventh millennium. The key to the psalm is in King David’s use of nature imagery 
(oceans, trees, mountains, animals) to describe both powerful natural forces and powerful historical forces. That is, 
he prophetically foresaw that the world of nature would literally undergo dramatic changes as the Messianic Era 
was about to dawn; he also saw metaphorically that the nations of the world, who are likened to the forces of 
nature, would experience complete breakdown until they aligned themselves with Israel in bringing about 
Hashem’s plan.  
 

(1) Mizmor LeDavid – A cutting-psalm to penetrate to the 
essence of Israel’s mission by David: Ascribe greatness to 
Hashem, O Israel, you children of mighty ancestors. 
Ascribe to Hashem all glory and might. 

ִמְזמֹור ְלָדִוד ָהבּו ַליֹהָוה ְּבֵני ֵאִלים ) א(
 :ָהבּו ַליֹהָוה ָּכבֹוד ָוֹעז

 
(2) Ascribe to Hashem the honor due His Name; bow to 
Hashem [and place yourselves entirely in His service with trembling] in 
the splendor of His holy Sanctuary. 

ֹהָוה ְּכבֹוד ְׁשמֹו ִהְׁשַּתֲחוּו ָהבּו ַלי) ב(
 :ַליֹהָוה ְּבַהְדַרת ֹקֶדׁש

(3) Hashem’s voice was heard over the waters of the Red 
Sea;61 the omnipotent God of glory thundered over the 
Egyptians. Hashem continues to rule over many waters [the 
conflicting forces of history]. 

ַעל ַהָּמִים ֵאל ַהָּכבֹוד  הֶ וֶ הֶ קֹול יֶ  )ג(
 :ִהְרִעים ְיֹהָוה ַעל ַמִים ַרִּבים

(4) Hashem’s voice resounded with might on Mount Sinai; 
Hashem’s voice continues to resound with majesty in the Torah 
He gave to His people. 

 :ֶּבָהָדר הֹ וֹ הֹ יֹ  קֹול ַּבֹּכחַ  הְ וְ הְ קֹול יְ  )ד(

(5) Hashem’s voice shatters mighty cedars [the kingdoms 

that resist His power]; Hashem will shatter the mighty cedars 
of Lebanon [the foreign powers that dominate Israel]. 

ֹׁשֵבר ֲאָרִזים ַוְיַׁשֵּבר ְיֹהָוה  הִ וִ הִ קֹול יִ  )ה(
 :ַאְרֵזי ַהְּלָבנֹוןֶאת 

(6) He will cause them [world powers that once seemed stable] to 
dance about like young calves; Lebanon and Syria will skip 
like antelopes. 

ַוַּיְרִקיֵדם ְּכמֹו ֵעֶגל ְלָבנֹון ְוִׂשְריֹון ְּכמֹו ) ו(
 :ֶבן ְרֵאִמים

(7) Hashem’s voice will hew away darkness with laser beams 
of fire. 

 :ֹחֵצב ַלֲהבֹות ֵאׁש הֻ וֻ הֻ קֹול יֻ  )ז(

(8) Hashem’s voice will make a barren world experience 
birth travail; Hashem will cause a barren world to go into 
labor when He begins to reveal His holiness.62 

ָיִחיל ִמְדָּבר ָיִחיל  ּוהּווּוהּוי קֹול )ח(
 :ְיֹהָוה ִמְדַּבר ָקֵדׁש

(9) Hashem’s voice will cause the children of Israel who are 
likened to female deer to go into labor; but first He will 
expose the nations who are likened to forests, until all that 
remains within His Sancturary bespeaks His glory.63 

ְיחֹוֵלל ַאָּילֹות ַוֶּיֱחׂשף  הוֹ קֹול ְיהָ  )ט(
 :ְיָערֹות ּוְבֵהיָכלֹו ֻּכּלֹו ֹאֵמר ָּכבֹוד

                                                 
61 Hashem’s Name (YKVK/Havayah) mentioned in Psalm 29 eighteen times was the basis for establishing the 

original Eighteen Blessings of the weekday Amidah (Standing Prayer) (Berakhot 28b). Since seven of these 
eighteen refer specifically to Kol YKVK (the voice of Hashem), this became the basis for establishing seven 
blessings in each Amidah of Shabbat.  

Rabbi Alexander Ziskiner writes, “These eighteen Havayot contain 72 letters, paralleling the expansion of A”B 
(72) (Yod-vav-dalet, Heh-yod, Vav-yod-vav, Heh-yod) which shares the same gematria as chesed 
(love)...Additionally, the eleven verses in this psalm correspond to the Vav and Heh of the blessed Havayah. 
Finally, the 91 words in this psalm equal the combined gematria of YKVK (26) and ADNY (65)” (Yesod VeShoresh 
HaAvodah, Inyan Kabbalat Nefesh-Ruach-Neshamah Yeterah b’Shabbat Kodesh, Shaar Shemini, Shaar HaElyon, 
Perek Sheni, Kabbalat Shabbat). 

62 “Hashem’s voice yachil midbar—will make a barren world experience birth travail; yachil HaShem 
midbar kadesh—Hashem will cause a barren world to go into labor [when He begins to reveal] His 
holiness” (Psalm 29:8). Rashi: “The meaning of yachil is as in chil ka’yoledah (birth-pangs like a woman in 
childbirth) (Jeremiah 6:24).” Hirsch: “Chil is labor, the act of giving birth; yachil is a hiphil form (causative). Thus, 
even today, the voice of Hashem which speaks to us through His Torah still transforms any state of midbar 
(barrenness, wilderness, deprivation, isolation, danger) into the birth-pangs of a better and truer life.” 

63 “Until all that remains within His Sanctuary bespeaks His glory” (Psalm 29:9). Hirsch: “All that is 
Hashem’s—every product of His creation and of His sovereignty—serves to proclaim His greatness and declare His 
glory. All that is His bespeaks kavod (glory); proclaiming His presence and declaring His glory in the physical 
world.” King David knows that the whole world is Hashem’s Sanctuary, and that everything bespeaks His glory. 
Mashiach ben David will be the lightning rod through whom this consciousness will be poured out on all mankind. 
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(10) As during the Flood, Hashem remains unchanged 
throughout history, and Hashem will reign unchanged 
throughout eternity. 

ְיֹהָוה ַלַּמּבּול ָיָׁשב ַוֵּיֶׁשב ְיֹהָוה ֶמֶל ) י(
 :ְלעֹוָלם

 

(11) Nothing can alter His will: Hashem will grant His people 
the inner strength to be victorious over all evil; Hashem will 
bless His people with the ability to bring the world to perfection and 
peace. 

ְיֹהָוה ֹעז ְלַעּמֹו ִיֵּתן ְיֹהָוה ְיָבֵר ֶאת ) יא(
  :ַעּמֹו ַבָּׁשלֹום

 

 

Tehillim 30 
King David’s life was marked by tremendous swings from pain and suffering to heartfelt joy, elation, and 
thanksgiving. In this psalm, he teaches us that no matter how far we fall away from awareness of and closeness to 
Hashem, the lifeline is never severed. On the contrary! It is only after we—as individuals and as a nation—have 
experienced Hashem’s concealment that we can appreciate how important it is to return to Him and never cease 
thanking Him for all that He has given us. It is then that we will look back and see that His concealment was only 
momentary relative to the eternity of closeness He has prepared for us. 
 

1) Mizmor – A chant song for cutting away the barriers that 
prevent the dedication of the Temple. By David. 

 :ִמְזמֹור ִׁשיר ֲחנַֻּכת ַהַּבִית ְלָדִוד) א(

(2) Hashem, I will exalt You, for You have raised me up 
from the depths and not allowed my enemies to rejoice over 
me.64 

ִּכי ִדִּליָתִני ְוא  ָוהָ הָ יָ ֲארֹוִמְמ ) ב(
 :ִׂשַּמְחָּת ֹאְיַבי ִלי

(3) Hashem my God, I cried out to You and You healed 
me. 

 :ֱאָהי ִׁשַּוְעִּתי ֵאֶלי ַוִּתְרָּפֵאִני הַ וַ הַ יַ ) ג(

(4) Hashem, You lifted my soul out of the grave; You kept 
me alive and saved me from descending to the pit. 

ֶהֱעִליָת ִמן ְׁשאֹול ַנְפִׁשי ִחִּייַתִני  הֵ וֵ הֵ יֵ ) ד(
 :בֹור )מיורדי( ִמָּיְרִדי

(5) Break forth in song to Hashem, O His devout ones for 
He will save you too when you call out to Him; give thanks for the 
memory of His holiness [i.e., even when He hides His countenance 
and you must endure hardship]. 

ֲחִסיָדיו ְוהֹודּו ְלֵזֶכר  הֶ וֶ הֶ ַליֶ ַזְּמרּו ) ה(
 :ָקְדׁשוֹ 

(6) For His anger lasts but a moment, whereas His true 
desire is to give eternal life. The darkness of this world will pass like 
weeping that lodges for the night; the morning [redemption] 
will bring joyous song.65 

ִּכי ֶרַגע ְּבַאּפֹו ַחִּיים ִּבְרצֹונֹו ָּבֶעֶרב ָיִלין ) ו(
 :ֶּבִכי ְוַלֹּבֶקר ִרָּנה

                                                 
64 Similar to the preceding psalm (and for the same reason), Psalm 30 also consists of 91+1 words (from verse 

2 onwards). It also contains nine Havayahs and one Adanut corresponding respectively to the first nine sefirot plus 
malkhut. 

65 In one place, David claims (or prays) that Hashem will not arouse any of His wrath/judgment (Psalm 78:38). 
In other places, he tells us that, even when He does, it is always with an admixture of mercy (Psalm 33:5, 97:2). 
According to the Shlah (quoting Yeshaya), we even thank Hashem for being tough on us in olam hazeh (this-world) 
so that we will merit the awesome light of yemot ha’mashiach (the messianic age) and olam haba (the world-to-
come). Here he adds that any wrath/judgment that Hashem might express towards us is momentary and therefore 
miniscule from the point of view of Eternity. This is what Yeshaya meant as well when he said, “I forsook you for a 
tiny moment, but with great mercies I will gather you in. With outpoured wrath I hid My face from you. It was, 
however, but a moment, for with eternal/infinite love I shall have compassion on you, says your Redeemer” (Isaiah 
54:7-8). 

Add to this what we learned from the word selah—that the whole purpose of our prayers is to connect us to 
Eternity even now within the stories of our lives—and we begin to see the full power of these amazing words. For 
now it becomes clear that we are/were those very sparks that were lodged in the depths of the darkness of our 
mitzrayims, and only now are we beginning to see the light of Hashem’s presence.  

Yes, like those sparks leaving the underworld of soul-amnesia, like the bnei Yisrael leaving Mitzrayim, we too 
can look back and see the whole of exile, the whole of history (our personal histories as well as the entire history of 
the world) as one great drama directed by the Great Author. With all this we can begin to touch on the way the Ari 
and the Baal Shem Tov and all the other great tzadikim read these prayers. We too can meet Hashem. 

The secret is to see yourself here, not just as who you presently know yourself to be, but again, from the view 
of Eternity, from Hashem’s point of view: The real you is your soul, your neshamah, a part of Hashem. It was as a 
soul that you were sent down into this world, to do something. Yes, in the meantime, you and the rest of us lose 
our way. We forget. We fall into amnesia [from the Hebrew neshia, oblivion, as Yoseph said, “nashani Elokim et 
beit avi—Hashem has helped me to forget what my brothers did to me… al ken kara shemo Menashe—he therefore 
called his son’s name Menashe” (Genesis)]. But now it is time to remember. Ki rega be’apo, chayim birtzono—for 
His anger is but momentary, whereas His true desire is to bestow eternal life.” 
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(7) At the height of my success, I thought I would never 
falter. 

 :ָאַמְרִּתי ְבַׁשְלִוי ַּבל ֶאּמֹוט ְלעֹוָלם ַוֲאִני) ז(

(8) But Hashem, now I understand that it was solely through 
Your favor that You supported my ascent to power; for the 
moment You hid Your face, I was confounded. 

י ֹעז ִּבְרצֹוְנ ֶהֱעַמְדָּתה ְלַהְרִר  הְ וְ הְ יְ ) ח(
 :ִהְסַּתְרָּת ָפֶני ָהִייִתי ִנְבָהל

(9) To You, Hashem, I cry out. To You alone, Adonai 
(Hashem), I beseech. 

  ֲאֹדָניֶאְקָרא ְוֶאל  הֹ וֹ הֹ יֹ ֵאֶלי ) ט(
 :ֶאְתַחָּנן )יהוה(

(10) What benefit is there in my silence, in my descent to 
the grave? Can dust confess to You? Can it proclaim Your 
truth? 

ַמה ֶּבַצע ְּבָדִמי ְּבִרְדִּתי ֶאל ָׁשַחת ֲהיֹוְד ) י(
ָעָפר ֲהַיִּגיד ֲאִמֶּת: 

(11) Hashem, hear me and be gracious to me; Hashem, 
be my support! 

ֶהֵיה ֹעֵזר  הֻ וֻ הֻ יֻ ְוָחֵּנִני  הִ וִ הִ יִ ְׁשַמע ) יא(
 :ילִ 

(12) Only You can transform my mourning into dancing; 
only You can untie my sackcloth and gird me with joy. 

ָהַפְכָּת ִמְסְּפִדי ְלָמחֹול ִלי ִּפַּתְחָּת ַׂשִּקי ) יב(
 :ַוְּתַאְּזֵרִני ִׂשְמָחה

(13) In Your wisdom You knew that I had to pass through the valley of 

the shadow of death so that the glory of my soul could sing to 
You forever and never be silent. Hashem, my God, I will 
thank You forever! 

ְלַמַען ְיַזֶּמְר ָכבֹוד ְוא ִיֹּדם ) יג(
 :ֱאַהי ְלעֹוָלם אֹוֶדּךָ  ּוהּווּוהּוי

 

Tehillim 31 
(1) LaMenatzeyach – Dedicated to the Master of Creation 

who grants eternal victory. A cutting-psalm by David. 

 :ַלְמַנֵּצַח ִמְזמֹור ְלָדִוד) א(

(2) In You alone, Hashem, I have placed my trust; I will 

therefore never be ashamed; O rescue me with Your 

loving charities. 

ְּב ְיֹהָוה ָחִסיִתי ַאל ֵאבֹוָׁשה ְלעֹוָלם ) ב(
 :ְּבִצְדָקְת ַפְּלֵטִני

(3) Incline Your ear to me; deliver me quickly; be a Rock 

of strength on my behalf; a fortified stronghold to come 

to my rescue. 

ִני ֱהֵיה ִלי ַהֵּטה ֵאַלי ָאְזְנ ְמֵהָרה ַהִּצילֵ ) ג(
 :ְלצּור ָמעֹוז ְלֵבית ְמצּודֹות ְלהֹוִׁשיֵעִני

(4) For You alone are my Rock and my Stronghold; for 

the sake of Your Name, therefore, lead me and guide me.  

ִּכי ַסְלִעי ּוְמצּוָדִתי ָאָּתה ּוְלַמַען ִׁשְמ ) ד(
 :ַּתְנֵחִני ּוְתַנֲהֵלִני

(5) Extricate me from the trap that they [those who hate me] 

have secretly laid for me; for You alone are my refuge. 

ּתֹוִציֵאִני ֵמֶרֶׁשת זּו ָטְמנּו ִלי ִּכי ַאָּתה ) ה(
 :ָמעּוִּזי

(6) Into Your hands alone I entrust my spirit; O redeem 

me, Hashem, faithful God of truth. 

ְּבָיְד ַאְפִקיד רּוִחי ָּפִדיָת אֹוִתי ְיֹהָוה ) ו(
 :ֵאל ֱאֶמת

(7) I abhor those who rely on false powers to save them; 

I place my trust in Hashem alone. 

ָׂשֵנאִתי ַהֹּׁשְמִרים ַהְבֵלי ָׁשְוא ַוֲאִני ֶאל ) ז(
 :ְיֹהָוה ָּבָטְחִּתי

(8) I will therefore delight and rejoice only in Your loving-

kindness; for You have beheld my misery; You have 

taken cognizance of the pain of my soul. 

ָאִגיָלה ְוֶאְׂשְמָחה ְּבַחְסֶּד ֲאֶׁשר ָרִאיָת ) ח(
 :ֶאת ָעְנִיי ָיַדְעָּת ְּבָצרֹות ַנְפִׁשי

(9) You have therefore not given me over into the hands 

of my enemies; You have set my feet in a broad place 

[i.e., You have brought me forth from constriction to freedom].  

ְוא ִהְסַּגְרַּתִני ְּבַיד אֹוֵיב ֶהֱעַמְדָּת ) ט(
 :ַבֶּמְרָחב ַרְגָלי

(10) O be gracious to me, Hashem, for I am still 

distressed [within]; my eye has wasted away with grief; 

my soul and my innards are darkened [weakened]. 

ָחֵּנִני ְיֹהָוה ִּכי ַצר ִלי ָעְׁשָׁשה ְבַכַעס ) י(
 :ֵעיִני ַנְפִׁשי ּוִבְטִני

(11) For my life is spent in anxiety; my years in sighing; 

because of my iniquity my strength has been weakened; 

my bones have deteriorated. 

ִּכי ָכלּו ְבָיגֹון ַחַּיי ּוְׁשנֹוַתי ַּבֲאָנָחה ) יא(
 :ָּכַׁשל ַּבֲעֹוִני ֹכִחי ַוֲעָצַמי ָעֵׁשׁשּו

(12) I have become the laughing stock of my oppressors; 
and even more of my neighbors; while my friends and 
acquaintances dread me; whoever sees me in the street 

ִמָּכל ֹצְרַרי ָהִייִתי ֶחְרָּפה ְוִלְׁשֵכַני ְמֹאד ) יב(
 :ּוַפַחד ִלְמיָֻּדָעי ֹרַאי ַּבחּוץ ָנְדדּו ִמֶּמִּני
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avoids me. 
(13) I am forgotten from the heart like a dead man; I am 
[in their eyes] as a lost article [for which no one searches]. 

 : ִנְׁשַּכְחִּתי ְּכֵמת ִמֵּלב ָהִייִתי ִּכְכִלי ֹאֵבד) יג(

(14) When I heard so many people libeling me [and blaming 

me]; casting allegations all around that would make 
anybody fear [to come near me], when they gathered 
together to take counsel against me; schemed to take my 
soul. 

ִּכי ָׁשַמְעִּתי ִּדַּבת ַרִּבים ָמגֹור ִמָּסִביב ) יד(
 :ְּבִהָּוְסָדם ַיַחד ָעַלי ָלַקַחת ַנְפִׁשי ָזָממּו

(15) But as for me, I have trusted in You, Hashem; I 
said, “You alone are my God!” 

ַוֲאִני ָעֶלי ָבַטְחִּתי ְיֹהָוה ָאַמְרִּתי ) טו(
 :ֱאַהי ָאָּתה

(16) All my times [i.e., the different periods and phases of my life; 

good as well as troublesome] are in Your hand; O please rescue 
me from the hands of my enemies and from my pursuers. 

ְּבָיְד ִעֹּתָתי ַהִּציֵלִני ִמַּיד אֹוְיַבי ) טז(
 :ּוֵמֹרְדָפי

(17) Shine the light of Your face upon Your servant; 
deliver me with Your loving kindness. 

י ָהִאיָרה ָפֶני ַעל ַעְבֶּד הֹוִׁשיֵענִ ) יז(
ְבַחְסֶּד: 

(18) Hashem, I will never be ashamed, for to You alone I 
called; let those who have become entangled in their own 
evil be ashamed; let them be silenced [as they descend] to 
Sheol. 

ְיֹהָוה ַאל ֵאבֹוָׁשה ִּכי ְקָראִתי ֵיֹבׁשּו ) יח(
 :ם ִיְּדמּו ִלְׁשאֹולְרָׁשִעי

(19) Let the lips of those who speak falsehood be 
silenced; they speak haughtily against the righteous; let 
them perish in their own vainglory and contempt.   

ֵּתָאַלְמָנה ִׂשְפֵתי ָׁשֶקר ַהֹּדְברֹות ַעל ) יט(
 :ָובּוז ַצִּדיק ָעָתק ְּבַגֲאָוה

(20) How great is the goodness that You have stored 
away [in the next world] for those who revere You; [even in this 
world] You have done [wondrous things] for those who trust in 
You, in the sight of the children of men. 

ר ָצַפְנָּת ִּליֵרֶאי ָמה ַרב טּוְב ֲאׁשֶ ) כ(
 :ָּפַעְלָּת ַלֹחִסים ָּב ֶנֶגד ְּבֵני ָאָדם

(21) Hide [protect] them in the concealment of Your 
presence, from the machinations of [evil] men; conceal 
them under the canopy [of Your love], from the 
argumentativeness of those whose tongues wag [i.e., who 
delight in spreading false tales]. 

ַּתְסִּתיֵרם ְּבֵסֶתר ָּפֶני ֵמֻרְכֵסי ִאיׁש ) כא(
 :ִּתְצְּפֵנם ְּבֻסָּכה ֵמִריב ְלֹׁשנֹות

(22) Blessed is Hashem who has shown such wondrous 
kindness to me in the fortified city [i.e., by letting me escape 
from the fortified city of Keilah, thus rescuing me from Shaul] (see I 

Samuel 23:1-13). 

ָּברּו ְיֹהָוה ִּכי ִהְפִליא ַחְסּדֹו ִלי ְּבִעיר ) כב(
 :ָמצֹור

(23) And I even said in my haste, “I am cut off from Your 
eyes”; but in truth [unknown to me at the time], You heard the 
call of my supplications when I cried out to You. 

ַוֲאִני ָאַמְרִּתי ְבָחְפִזי ִנְגַרְזִּתי ִמֶּנֶגד ) כג(
ֵעיֶני ָאֵכן ָׁשַמְעָּת קֹול ַּתֲחנּוַני ְּבַׁשְּוִעי 

ֵאֶלי: 
(24) O love Hashem, all you devoted ones [who serve Him 

without thought of reward]; Hashem protects those who are 
faithful to Him; but He surely recompenses those who act 
with haughtiness.    

ֶאֱהבּו ֶאת ְיֹהָוה ָּכל ֲחִסיָדיו ֱאמּוִנים ) כד(
 :ֹנֵצר ְיֹהָוה ּוְמַׁשֵּלם ַעל ֶיֶתר ֹעֵׂשה ַגֲאָוה

(25) Therefore be strong and courageous of heart, all you 
who hope in Hashem. 

ִחְזקּו ְוַיֲאֵמץ ְלַבְבֶכם ָּכל ַהְמַיֲחִלים ) כה(
 :ַליֹהָוה

 

Tehillim 32 
(1) A song of David to teach wisdom: Happy is he whose 
pesha (rebellious crime) is forgiven, whose chet 
(misdeed) is covered through repentance. 

ְלָדִוד ַמְׂשִּכיל ַאְׁשֵרי ְנׂשּוי ֶּפַׁשע ְּכסּוי ) א(
 : ֲחָטָאה

(2) Happy is the man whose avon (willful offense) 
Hashem does not hold against him, whose repenting spirit 
is without deception. 

ְיֹהָוה לֹו ָעֹון  ַאְׁשֵרי ָאָדם א ַיְחֹׁשב) ב(
 :ְוֵאין ְּברּוחֹו ְרִמָּיה

(3) As long as I kept silent and did not confess my sins before 

You, my bones wasted away in my moaning all day long 
[out of fear of punishment]. 

ִּכי ֶהֱחַרְׁשִּתי ָּבלּו ֲעָצָמי ְּבַׁשֲאָגִתי ָּכל ) ג(
 :םַהּיוֹ 
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(4) For day and night Your hand was heavy upon me; my 
vitality was turned [drained] as in the droughts of summer, 
selah. 

ִּכי יֹוָמם ָוַלְיָלה ִּתְכַּבד ָעַלי ָיֶד ֶנְהַּפ ) ד(
 :ְלַׁשִּדי ְּבַחְרֹבֵני ַקִיץ ֶסָלה

(5) At last I acknowledged my chet (error) to You and to 
myself, no longer concealing my avon (wrongdoing). I said, “I 
will confess/admit pesha’ay (my crimes) to Hashem.” You 
then forgave and cleared me of the avon (wrongdoing) of my 
chet (error), selah.66 

א ִכִּסיִתי ַחָּטאִתי אֹוִדיֲע ַוֲעֹוִני ) ה(
ָאַמְרִּתי אֹוֶדה ֲעֵלי ְפָׁשַעי ַליֹהָוה ְוַאָּתה 

 :ָנָׂשאָת ֲעֹון ַחָּטאִתי ֶסָלה

(6) For this, every chasid [who strives to devote himself 

wholeheartedly to Your service] should pray to You when You 
can be found: Only that punishments that come like floods of 
rushing waters should not overwhelm him. 

ַעל ֹזאת ִיְתַּפֵּלל ָּכל ָחִסיד ֵאֶלי ְלֵעת ) ו(
ְמֹצא ַרק ְלֵׁשֶטף ַמִים ַרִּבים ֵאָליו א 

 :ַיִּגיעּו
(7) O God You alone are my secret hiding place; protect 
me from trouble; encompass me at all times with songs 
of joyous deliverance, selah. 

ַאָּתה ֵסֶתר ִלי ִמַּצר ִּתְּצֵרִני ָרֵּני ַפֵּלט ) ז(
 :ְּתסֹוְבֵבִני ֶסָלה

(8) O God, You have said: “I will instruct you and light up the 
path you must follow; I will give you counsel and place My 
eye upon you. 

ַאְׂשִּכיְל ְואֹוְר ְּבֶדֶר זּו ֵתֵל ִאיֲעָצה ) ח(
 :ָעֶלי ֵעיִני

(9) “Be not like a horse or mule, incapable of 
understanding that the suffering caused by bit and bridle is 
actually for its adornment; whose mouth must be closed, 
that it not come near to you to bite; [man, however, should 

realize that suffering comes to cleanse him and should not rebel].” 

ַאל ִּתְהיּו ְּכסּוס ְּכֶפֶרד ֵאין ָהִבין ְּבֶמֶתג ) ט(
ָוֶרֶסן ֶעְדיֹו ִלְבלֹום ַּבל ְקֹרב ֵאֶלי: 

(10) The wicked one who, like them, resists suffering, has many 
woes; but he who trusts in Hashem understands that His 
loving-kindness surrounds him even in the midst of his suffering. 

ַרִּבים ַמְכאֹוִבים ָלָרָׁשע ְוַהּבֹוֵטַח ַּביֹהָוה ) י(
 :ֶחֶסד ְיסֹוְבֶבּנּו

(11) Rejoice in Hashem, and be glad, you who strive to 
be righteous; sing for joy all you who are upright in 
heart. 

ִׂשְמחּו ַביֹהָוה ְוִגילּו ַצִּדיִקים ְוַהְרִנינּו ) יא(
 :ָּכל ִיְׁשֵרי ֵלב

 

                                                 
66 The Torah gives critical importance to the concept of viduy in the teshuvah process. Viduy, usually 

translated confession, is from the reflexive verb form lehitvadot. It means, literally, to admit [the truth] to oneself. 
If we admit our mistakes and return in teshuvah, Hashem promises us that He will consider even our most serious 
crimes as mistakes. We see this in our verse here wherein King David says to Hashem, “[At last] I will make 
known my chet (error) to You, no longer concealing my avon (premeditated wrongdoing). I said: ‘Odeh (I will 
confess/admit) pesha’ay (my intentional crimes) to Hashem.’ You then forgave the avon (premeditated 
wrongdoing) of my chet (error), selah.” In other words, by admitting our wrongdoing to Hashem, He transmutes 
even a premeditated crime into an error.  

According to the sages (especially Rambam, Hilkhot Teshuvah 1:1), in order to fulfill the Torah’s 
command to return in teshuvah (which is an inner decision), we must articulate to ourselves in words (not just in 
thought) what we have done wrong, regret having sinned, and resolve never to fall again. In a sense, viduy 
(confession) is the mechanism which allows us to attain perfect teshuvah. Teshuvah and viduy are thus not merely 
“religious” rituals. They are the tools we were given by the Creator to reconnect to our higher self, and, at any 
point in our lives, do the work of inner transformation.  

For instance, let’s say I spoke gruffly to someone I love, thus hurting his/her feelings. Do I defend my 
action with all kinds of excuses (thereby not only aggravating the situation with the other person, but hardening 
the personality klipah-shell by identifying with this kind of behavior)? Or can I admit to myself and to the other 
person that this was an inappropriate way to act (and that it does not represent the real me)? By defending, I 
enclose myself in a self-created cell or shell (or, more likely, reinforce the shell that has already been created by 
such actions in the past). By admitting that I acted inappropriately, I open up a pathway back to myself, to my 
real self. 

It is in this sense that viduy is a self-cleaning mechanism designed to help us realign with who we really 
are as opposed to who we have become (or, more correctly, as opposed to the distorted way in which we have 
come to perceive and judge ourselves) as a result of specific negative behaviors. Viduy certainly involves taking 
responsibility for what we do, but not as a guilt-trip or self-condemnation that ends up reinforcing the negative 
self-image and the behavior it generates. On the contrary, viduy is meant to help us disengage and free ourselves 
from any compulsions in which we may have gotten stuck. Disengaging from what we did wrong involves saying, 
“That is not me. If I knew then what I know now, I would never have done that. I am me; those actions are not 
me.” Far from being a “guilt-trip,” the act of viduy is an owning up to what we have done and a sincere desire to 
correct our past, learn from it, and even be a better person than we could have been before. 
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Tehillim 33 
(1) You righteous, be ecstatic in Hashem;67 You upright, 
it befits you to reflect thanks and praise. 

ַרְּננּו ַצִּדיִקים ַּביֹהָוה ַלְיָׁשִרים ָנאָוה ) א(
 :ְתִהָּלה

(2) Thank Hashem with a harp; cut through your emotional 

barriers to Him with a ten-stringed lyre. 
הֹודּו ַליֹהָוה ְּבִכּנֹור ְּבֵנֶבל ָעׂשֹור ַזְּמרּו ) ב(

 :לוֹ 
(3) Sing a new song to Him for the daily miracles He performs; 
play skillfully with passion for which there are no words. 

ִׁשירּו לֹו ִׁשיר ָחָדׁש ֵהיִטיבּו ַנֵּגן ) ג(
 :ִּבְתרּוָעה

(4) Deepen your trust that Hashem’s word is upright, and 
that everything He does is performed in faithfulness. 

ִּכי ָיָׁשר ְּדַבר ְיֹהָוה ְוָכל ַמֲעֵׂשהּו ) ד(
 :ֶּבֱאמּוָנה

(5) He loves to govern His world with the perfect combination of 
righteous charity and strict justice; in this way Hashem’s 
loving-kindness permeates all creation. 

ֹאֵהב ְצָדָקה ּוִמְׁשָּפט ֶחֶסד ְיֹהָוה ָמְלָאה ) ה(
 :ָהָאֶרץ

(6) With Hashem’s word the heavens were made, and all 
the heavenly hosts were fashioned with the breath of His 
mouth. 

ִּבְדַבר ְיֹהָוה ָׁשַמִים ַנֲעׂשּו ּוְברּוַח ִּפיו ) ו(
 :ָּכל ְצָבָאם

(7) When He performs miracles He gathers the waters of the 
sea into a wall; but the miracle of nature is that He causes the water 

of the earth’s depths to evaporate and collect into treasure 
chambers of rainclouds in the sky. 

אֹוָצרֹות ֹּכֵנס ַּכֵּנד ֵמי ַהָּים ֹנֵתן ּבְ ) ז(
 :ְּתהֹומֹות

(8) Let the earth therefore fear Hashem, and let all the 
inhabitants of the world stand in awe of Him. 

ִייְראּו ֵמְיֹהָוה ָּכל ָהָאֶרץ ִמֶּמּנּו ָיגּורּו ) ח(
 :ָּכל ֹיְׁשֵבי ֵתֵבל

(9) For He spoke and the world came into existence; He 
commanded and it was established. 

 :ִּכי הּוא ָאַמר ַוֶּיִהי הּוא ִצָּוה ַוַּיֲעֹמד) ט(

(10) Many a time He has nullified the counsel of nations, 
and frustrated the plans of peoples. 

ְיֹהָוה ֵהִפיר ֲעַצת ּגֹוִים ֵהִניא ַמְחְׁשבֹות ) י(
 :ַעִּמים

(11) Only Hashem’s counsel will stand forever; the 
thoughts of His heart will endure throughout all generations. 

ֲעַצת ְיֹהָוה ְלעֹוָלם ַּתֲעֹמד ַמְחְׁשבֹות ) יא(
 :ִלּבֹו ְלֹדר ָוֹדר

(12) Happy is the nation that has the Eternal YHVH as its 
God! Happy is the people whom He has chosen to be His own 
inheritance! 

ַאְׁשֵרי ַהּגֹוי ֲאֶׁשר ְיֹהָוה ֱאָהיו ָהָעם ) יב(
 :ָּבַחר ְלַנֲחָלה לוֹ 

(13) From heaven, Hashem looks down; He sees all 
mankind. 

ִמָּׁשַמִים ִהִּביט ְיֹהָוה ָרָאה ֶאת ָּכל ְּבֵני ) יג(
 :ָהָאָדם

(14) From His dwelling place, He oversees all the 
inhabitants of the earth. 

ִמְּמכֹון ִׁשְבּתֹו ִהְׁשִּגיַח ֶאל ָּכל ֹיְׁשֵבי ) יד(
 :ָהָאֶרץ

(15) He is the One who fashioned all their hearts as one; 
He therefore discerns all their actions in a single glance. 

ֹּיֵצר ַיַחד ִלָּבם ַהֵּמִבין ֶאל ָּכל הַ ) טו(
 :ַמֲעֵׂשיֶהם

(16) Kings cannot rely on large armies to save them, nor 
can heroes count on their great strength to rescue them. 

ֵאין ַהֶּמֶל נֹוָׁשע ְּבָרב ָחִיל ִּגּבֹור א ) טז(
 :ִיָּנֵצל ְּבָרב ֹּכחַ 

(17) The speed of a man’s horse is a false guarantee of 
deliverance; with all its strength, it cannot ensure escape. 

ֶׁשֶקר ַהּסּוס ִלְתׁשּוָעה ּוְבֹרב ֵחילֹו א ) יז(
 :ְיַמֵּלט

(18) Behold, Hashem’s providence is focused on those 
who revere Him, on those who yearn for His loving-
kindness. 

ִהֵּנה ֵעין ְיֹהָוה ֶאל ְיֵרָאיו ַלְמַיֲחִלים ) יח(
 :ְלַחְסּדוֹ 

                                                 
67 “You righteous, be ecstatic in Hashem.” See Midrash Tehillim 33, quoted in Kaplan, Meditation and the Bible, 

p. 120, “The verse does not say ‘ranenu tzadikim el Hashem—you righteous, sing joyously to God,’ but ‘ranenu 
tzadikim baShem—you righteous, be ecstatic in God.’ It therefore refers to an ecstasy that results from seeing a 
vision of God.” This entire psalm revolves around the concept of seeing, i.e., the amplification of Hashem’s over-
seeing and super-vising providence in our lives, in response to our seeing and appreciating that providence. The 
more we perceive His providence in our lives, the more He “focuses” His “eyes” on us (see Rambam, Moreh 
Nevukhim 3:51, near end). Especially important is the power of our yearning and wanting to see His providence, as 
expressed in the last verse of this psalm. 
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(19) They pray that He will deliver their soul from death, and 
keep them alive in famine. 

ְלַהִּציל ִמָּמֶות ַנְפָׁשם ּוְלַחּיֹוָתם ) יט(
 :ָּבָרָעב

(20) Our soul longs for Hashem; He alone is our support 
and our shield. 

ַנְפֵׁשנּו ִחְּכָתה ַליֹהָוה ֶעְזֵרנּו ּוָמִגֵּננּו ) כ(
 : הּוא

(21) It is only in perceiving Him that our heart rejoices; we 
have therefore placed our trust in His holy Name. 

נּו ִּכי ְבֵׁשם ָקְדׁשֹו ִּכי בֹו ִיְׂשַמח ִלּבֵ ) כא(
 :ָבָטְחנּו

(22) Hashem, may Your loving-kindness be focused upon 
us to the degree we yearn for You! 

ְיִהי ַחְסְּד ְיֹהָוה ָעֵלינּו ַּכֲאֶׁשר ִיַחְלנּו ) כב(
ָל: 

 

Tehillim 34 
In this psalm, David praises Hashem for his having been delivered from Avimelekh (Achish), the king of Gat (the 
main Philistine city in Gaza), after having been forced to take refuge there in order to escape being caught by 
Shaul’s men. Although it meant leaving the official boundaries of Eretz Yisrael and entering enemy territory, David 
thought that he could convince Achish that, as a rebel fugitive, he could give him a tremendous advantage over 
Shaul. When he crossed the border, he was taken into custody by Achish’s men and taken to the royal palace. 
While there, Goliath’s brothers, who were among Achish’s counselors, recognized him and tried to convince the 
king to let them take revenge on David for having slain their brother. It was then that David prayed Psalm 56, 
pleading with Hashem to have mercy and deliver him from all his enemies. In response, Hashem brought a spirit of 
insanity into Achish’s wife and daughter. Their screams literally drove Achish crazy. In a moment’s blazing 
inspiration, David knew what he must do. He proceeded to play one of the most masterful parts of his life, namely, 
he feigned insanity. He began to write strange messages on the walls, as spit dripped down his chin. Achish’s 
reaction: “You’re telling me that this is the man who killed Goliath? This is the mighty warrior of Israel? I don’t 
believe it. Get this madman out of here; do I lack crazy people that you bring another one into my house!” Upon 
being delivered, David composed this psalm. 
 

(1) About David, when he acted insane in the presence of 
Avimelekh, who then drove him away. And David 
departed: 

ְלָדִוד ְּבַׁשּנֹותֹו ֶאת ַטְעמֹו ִלְפֵני ) א(
ַוְיָגֲרֵׁשהּו ַוֵּיַל ֲאִביֶמֶל: 

(2) From now on I will bless Hashem at all times; my mouth 
will constantly be filled with His praise! 

ד ֲאָבְרָכה ֶאת ְיֹהָוה ְּבָכל ֵעת ָּתִמי) ב(
 :ְּתִהָּלתֹו ְּבִפי

(3) O my soul, glory in your closeness to Hashem; even the 
humble will rejoice when they hear this. 

ַּביֹהָוה ִּתְתַהֵּלל ַנְפִׁשי ִיְׁשְמעּו ֲעָנִוים ) ג(
 :ְוִיְׂשָמחּו

(4) Make Hashem’s greatness known with me; let us 
acknowledge the exaltedness of His Name together. 

 :ַּגְּדלּו ַליֹהָוה ִאִּתי ּוְנרֹוְמָמה ְׁשמֹו ַיְחָּדו) ד(

(5) For I sought Hashem, and He answered me; He 
rescued me from all that I feared. 

ָּדַרְׁשִּתי ֶאת ְיֹהָוה ְוָעָנִני ּוִמָּכל ) ה(
 :ְמגּורֹוַתי ִהִּציָלִני

(6) Now I know why those who looked to Him alone became 
illuminated; their faces will never be darkened or ashamed. 

 :ִהִּביטּו ֵאָליו ְוָנָהרּו ּוְפֵניֶהם ַאל ֶיְחָּפרּו) ו(

(7) This poor beggar called and Hashem heard; He 
delivered him from all his tribulations. 

ֶזה ָעִני ָקָרא ַויֹהָוה ָׁשֵמַע ּוִמָּכל ָצרֹוָתיו ) ז(
 :הֹוִׁשיעוֹ 

(8) So it will be for all who fear Him; Hashem’s angel forms a 
protective encampment around them to deliver them from 

all harm. 

ֹחֶנה ַמְלַא ְיֹהָוה ָסִביב ִליֵרָאיו ) ח(
 :ֵצםַוְיַחּלְ 

(9) Test for yourselves and you will see how good 
Hashem is; happy is the man who takes refuge in Him. 

ַטֲעמּו ּוְראּו ִּכי טֹוב ְיֹהָוה ַאְׁשֵרי ַהֶּגֶבר ) ט(
 : ֶיֱחֶסה ּבוֹ 

(10) Be in awe of Hashem, O you who sanctify yourselves 
to Him; for those who are in awe of Him suffer no want. 

ְיראּו ֶאת ְיֹהָוה ְקֹדָׁשיו ִּכי ֵאין ַמְחסֹור ) י(
 :ִליֵרָאיו

(11) The rich may grow poor and hungry, but those who 
seek Hashem will never lack any good. 

ְּכִפיִרים ָרׁשּו ְוָרֵעבּו ְוֹדְרֵׁשי ְיֹהָוה א ) יא(
 :רּו ָכל טֹובַיְחסְ 

(12) Come, children, listen to me; I will teach you how to 
attain awe of Hashem: 

ְלכּו ָבִנים ִׁשְמעּו ִלי ִיְרַאת ְיֹהָוה ) יב(
 :ֲאַלֶּמְדֶכם

(13) First, every one must ask himself: Am I a person who truly 
desires life, who loves and appreciates the days of this world 

ִמי ָהִאיׁש ֶהָחֵפץ ַחִּיים ֹאֵהב ָיִמים ) יג(
  :ִלְראֹות טֹוב



Yearning for Redemption—The Psalms of King David 43 

because they prepare me to see eternal good? 
(14) Second: Guard your tongue from evil and your lips 
from speaking deceit. 

ִמַּדֵּבר ְנֹצר ְלׁשֹוְנ ֵמָרע ּוְׂשָפֶתי ) יד(
 :ִמְרָמה

(15) Third: Turn away from evil and never hesitate to do good. 
Fourth: Seek peace and actively pursue it. 

סּור ֵמָרע ַוֲעֵׂשה טֹוב ַּבֵּקׁש ָׁשלֹום ) טו(
 :ְוָרְדֵפהּו

(16) Those who strive for righteousness will then merit seeing 
Hashem’s eyes directed toward them; in response to their 
cries, He will open His ears. 

ֵעיֵני ְיֹהָוה ֶאל ַצִּדיִקים ְוָאְזָניו ֶאל ) טז(
 :ַׁשְוָעָתם

(17) But Hashem’s anger will be directed against those 
who consistently perpetrate evil; He will cause their 
memories to be forgotten from the earth plane. 

ְּפֵני ְיֹהָוה ְּבֹעֵׂשי ָרע ְלַהְכִרית ֵמֶאֶרץ ) יז(
 :ִזְכָרם

(18) Nevertheless if they will only repent and cry out, Hashem 
Himself will listen; He will rescue them from all that 
oppresses and constricts them. 

ָצֲעקּו ַויֹהָוה ָׁשֵמַע ּוִמָּכל ָצרֹוָתם ) יח(
 :ִהִּציָלם

(19) For Hashem allows His closeness to be felt by all who 
have broken the obstinacy of their hearts; He will always save 
those who have crushed their own proud spirit and submitted 

to His rule.68 

ָקרֹוב ְיֹהָוה ְלִנְׁשְּבֵרי ֵלב ְוֶאת ַּדְּכֵאי ) יט(
 :רּוַח יֹוִׁשיעַ 

(20) Many evils may also strike the righteous, but because 
they have ennobled their spirits in the process, Hashem Himself 
delivers them from every single affliction. 

ת ַצִּדיק ּוִמֻּכָּלם ַיִּציֶלּנּו ַרּבֹות ָרעוֹ ) כ(
 :ְיֹהָוה

(21) He helps them maintain their strength in the midst of 
suffering, so that they are able to draw on resources they did not know 

existed; as a result not even a fraction of their inner equilibrium is 
broken. 

ֹׁשֵמר ָּכל ַעְצמֹוָתיו ַאַחת ֵמֵהָּנה א ) כא(
 :ִנְׁשָּבָרה

(22) Those who remain wicked, however, will end up 
being killed by their own evil, and those who hate the 
righteous doom themselves to guilt. 

ְּתמֹוֵתת ָרָׁשע ָרָעה ְוׂשְנֵאי ַצִּדיק ) כב(
 :מּוֶיְאׁשָ 

(23) But Hashem frees and redeems the souls of those who 
dedicate their lives to serving Him; none who take refuge 
in Him shall be condemned. 

ֹּפֶדה ְיֹהָוה ֶנֶפׁש ֲעָבָדיו ְוא ֶיְאְׁשמּו ) כג(
 :ָּכל ַהֹחִסים ּבוֹ 

Tehillim 35, Tehillim 36 
 

Tehillim 37 
(1) By David. Do not compete with those who practice 
evil; do not be jealous of those who practice deceit.69  

ְלָדִוד ַאל ִּתְתַחר ַּבְּמֵרִעים ַאל ְּתַקֵּנא ) א(
 :ְּבֹעֵׂשי ַעְוָלה

(2) For, like grass, they will soon be cut down [i.e., like )ִּכי ֶכָחִציר ְמֵהָרה ִיָּמלּו ּוְכֶיֶרק ֶּדֶׁשא ) ב

                                                 
68 What does it mean that Hashem is close to those who consciously “break their hearts” and “crush their 

spirits”? This involves two stages: First, as a result of experiencing difficulties in life, we are to turn inward and feel 
the existential pain of being human. Along with King David, we are to realize that Hashem does not inflict pain on 
human beings in order to drive us away from Him, God forbid. On the contrary, suffering has served its purpose 
only when it has brought us closer to humbly realizing how much He takes care of us. Only then can our pain be 
truly healing, for it has forced us to let go of our bravado and false pride; it has softened us and allowed us to 
appreciate the gift of being alive. It has given us a new lease on life by bringing us closer to those who care for us, 
and most importantly, to ourselves. But this is just the beginning for most of us.  

The next stage involves taking the initiative and consciously overcoming our own self-centeredness and 
immaturity. This is also called “breaking” or “circumcising” the heart, for it involves refining our latent desires for 
honor, power, lust, ill-gained wealth, etc., and rechanneling our deep inborn needs for love, recognition, meaning, 
etc., into true humility and positive action (through the specific program taught in this psalm). In sum, we learn 
from this that in order to attain eternal closeness to Hashem, even and especially while we are still alive in this 
world, we are to take the natural broken-heartedness that is the consequence of being human, build on it, and use 
it to effect real and lasting change in ourselves. 

69 “Do not compete with those who practice evil” – do not imitate their ways (Targum, Rashi). Alt: “Do not be 
frustrated by the success of those who practice evil” (Ibn Ezra). Or: “Do not be fooled into thinking that you too 
must be deceitful in order to attain wealth, position, power, and ease-of-life.” 
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grass, their success will be short-lived]; like vegetation, they will 
quickly wither.70 

 :ִיּבֹולּון

(3) Trust in Hashem and do good; in return, Hashem will reward 

you: You will then dwell securely in the land, and earn a 
livelihood that is based on being faithful and trustworthy.71  

ְּבַטח ַּביֹהָוה ַוֲעֵׂשה טֹוב ְׁשָכן ֶאֶרץ ) ג(
 :ּוְרֵעה ֱאמּוָנה

(4) You will delight in Hashem, and He will fulfill your 
heart’s desires.  

ְׁשֲאת ְוִהְתַעַּנג ַעל ְיֹהָוה ְוִיֶּתן ְל מִ ) ד(
ִלֶּב: 

(5) Just turn to Hashem in all your ways and rely on Him for 

all your needs; trust in Him and He will do [i.e., He will guide you 
in all your ways and make sure that you arrive at your desired 

destination].  

 ּוְבַטח ָעָליו ְוהּוא ּגֹול ַעל ְיֹהָוה ַּדְרּכֶ ) ה(
 :ַיֲעֶׂשה

(6) As opposed to those who practice evil He will bring your 
righteousness forth like the light of the dawn, for all to see; as 
opposed to those practice deceit, who must fear Hashem’s judgment, He 

will bring forth your judgment your merit, your meritoriousness like 
the noon-day sun.  

ְוהֹוִציא ָכאֹור ִצְדֶק ּוִמְׁשָּפֶט ) ו(
 :ַּכָּצֳהָרִים

(7) Be silent before Hashem and hope to Him alone [be 
silent and wait patiently in the face of His decrees, even if they seem 
unfair, i.e., even if the righteous suffer and the wicked prosper; wait for 

His salvation]; do not be jealous of the one whose ways are 
successful [i.e., who attains temporal success], of the man who 
uses trickery to attain his ends. 

חֹוֵלל לֹו ַאל ִּתְתַחר ּדֹום ַליֹהָוה ְוִהְת ) ז(
 :ְּבַמְצִליַח ַּדְרּכֹו ְּבִאיׁש ֹעֶׂשה ְמִזּמֹות

(8) Relent from anger; leave off from becoming heated; 
stop being jealous of the one whose only thought is to do 
evil.72 

ֶהֶרף ֵמַאף ַוֲעֹזב ֵחָמה ַאל ִּתְתַחר ַא ) ח(
 :ְלָהֵרעַ 

(9) For those who practice evil will be cut off, while those 
who hope in Hashem will dwell securely in the land.  

ִּכי ְמֵרִעים ִיָּכֵרתּון ְוֹקֵוי ְיֹהָוה ֵהָּמה ) ט(
 :ִייְרׁשּו ָאֶרץ

(10) And in but a little bit, the wicked man in this psalm, and 

in you will disappear and cease to exist; you will reflect on his 
place, and he will not be there.73  

ְועֹוד ְמַעט ְוֵאין ָרָׁשע ְוִהְתּבֹוַנְנָּת ַעל ) י(
 :ְמקֹומֹו ְוֵאיֶנּנּו

(11) On the contrary: The humble will inherit the land/world; 
they shall delight in an abundance of good. 

ַוֲעָנִוים ִייְרׁשּו ָאֶרץ ְוִהְתַעְּנגּו ַעל ֹרב ) יא(
 :ָׁשלֹום

(12) Compare this with the bitter life of the wicked man: The wicked 
man lies in ambush for and thinks only of trapping the 
righteous man; he grits his teeth at him in his anger.74  

 :ֹזֵמם ָרָׁשע ַלַּצִּדיק ְוֹחֵרק ָעָליו ִׁשָּניו) יב(

(13) Adonai is merely mocking him, seeing to it that his 
end is near.  

 :ֲאֹדָני ִיְׂשַחק לֹו ִּכי ָרָאה ִּכי ָיֹבא יֹומוֹ ) יג(

(14) On the outer stage of history we see: The wicked draw their 
sword, and cock their bows, in order to fell the poor and 

ֶחֶרב ָּפְתחּו ְרָׁשִעים ְוָדְרכּו ַקְׁשָּתם ) יד(
ְלַהִּפיל ָעִני ְוֶאְביֹון ִלְטבֹוַח ִיְׁשֵרי ָדֶר: 

                                                 
70 “For, like grass (chatzir), they will soon be cut down (yimolu).” Yimolu, from milah (cutting) (Rashi). “Like 

grass their success will be short-lived” (Metzudot). “Like vegetation (yerek deshe), they will quickly wither.” Chatzir 
and yerek deshe both refer to the green vegetation of spring which dries up and withers as soon as the hot 
summer sun begins to shine. In the same way, those who practice evil and deceit will dry up and wither, for their 
success is transient and never had any true value—not for themselves, and certainly not for others. 

71 Rashi: “Trust in Hashem. Do not say, ‘If I don’t steal and rob, or if I give tzedakah, how will I make a living?’ 
Rather, do what is good and righteous, and your dwelling in the land will be prolonged and blessed with true 
success. You shall eat well and earn a good livelihood in return for your emunah, that you believed in Hashem and 
relied upon Him.” 

72 Heref (which we have translated “relent”) literally means “relax.” In other words, breathe deeply, and just 
let the anger go. 

73 Malbim: “If you look well, you will discover that, even as he stands there before you, he isn’t really there, 
i.e., he never had any real existence to begin with.” Rabbi Nachman of Breslov: “V’od m’at [literally, ‘and in a little 
bit,’ but which can also be understood as ‘with the little bit of goodness that you find in him’], the sinner is not; 
you shall reflect upon his place and he will not be there.” The verse is telling us to judge others favorably. Even if 
you see that someone is a complete sinner, you must still hunt and search until you find some little bit of goodness 
(godliness) in him (Likutey Moharan I 282; Likutey Halakhot, Orach Chayim 1:1). 

74 Malbim: “Even when you see the wicked man succeed against the righteous man, don’t be fooled. In the 
end, the apparent success that he was given will go to his head and prove to be his downfall.” 
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the dispossessed; in order to slay those who walk the 
straight path. 

(15) But the day comes when: Their sword enters their own 
heart, and their bows are broken.  

ַחְרָּבם ָּתבֹוא ְבִלָּבם ְוַקְּׁשתֹוָתם ) טו(
 : ִּתָּׁשַבְרָנה

(16) A little wealth is good enough for the righteous; more 
than the many possessions of the wicked. 

ִּדיק ֵמֲהמֹון ְרָׁשִעים טֹוב ְמַעט ַלּצַ ) טז(
 :ַרִּבים

(17) For the strong arm [material success] of the wicked will 
be broken; whereas Hashem will always support the 
righteous.  

ִּכי ְזרֹועֹות ְרָׁשִעים ִּתָּׁשַבְרָנה ְוסֹוֵמ ) יז(
 :ַצִּדיִקים ְיֹהָוה

(18) Hashem knows and loves the days of the 
wholehearted; their inheritance will endure forever.  

יֹוֵדַע ְיֹהָוה ְיֵמי ְתִמיִמם ְוַנֲחָלָתם ) יח(
 :ְלעֹוָלם ִּתְהֶיה

(19) They will not be shamed during hard times; in times 
of famine, they will be satisfied. 

ֵעת ָרָעה ּוִביֵמי ְרָעבֹון א ֵיֹבׁשּו ּבְ ) יט(
 :ִיְׂשָּבעּו

(20) For the wicked will perish; Hashem’s enemies will 
fade away like the morning mist; they will disappear like 
smoke. 

ִּכי ְרָׁשִעים ֹיאֵבדּו ְוֹאְיֵבי ְיֹהָוה ִּכיַקר ) כ(
 :ָּכִרים ָּכלּו ֶבָעָׁשן ָּכלּו

(21) The wicked man borrows but does not repay his 
debt; the righteous man not only does not steal, but he graces 
others and gives of his own.  

ֶוה ָרָׁשע ְוא ְיַׁשֵּלם ְוַצִּדיק חֹוֵנן ) כא(
 :ְונֹוֵתן

(22) For those whom He Hashem blesses will inherit the 
land/world, whereas those whom He curses will be cut 
off.  

ִּכי ְמֹבָרָכיו ִייְרׁשּו ָאֶרץ ּוְמֻקָּלָליו ) כב(
 :ִיָּכֵרתּו

(23) Hashem guides the steps of a man; He delights in 
his way and gives him success.  

ּכֹו ֵמְיֹהָוה ִמְצֲעֵדי ֶגֶבר ּכֹוָננּו ְוַדְר ) כג(
 :ֶיְחָּפץ

(24) Though he [the righteous] may fall, he is never 
forsaken, for Hashem supports his hand.  

 :ִּכי ִיֹּפל א יּוָטל ִּכי ְיֹהָוה סֹוֵמ ָידוֹ ) כד(

(25) I know this for I have been young and have now grown 
old, but I have never seen a righteous man forsaken nor 
his children seeking only bread [material sustenance]. 

ַנַער ָהִייִתי ַּגם ָזַקְנִּתי ְוא ָרִאיִתי ) כה(
 :ַצִּדיק ֶנֱעָזב ְוַזְרעֹו ְמַבֶּקׁש ָלֶחם

(26) All day long [constantly] he acts kindly and loans others; 
as a result his seed is blessed.75 

 :ָּכל ַהּיֹום חֹוֵנן ּוַמְלֶוה ְוַזְרעֹו ִלְבָרָכה) כו(

(27) Turn from evil and do good! In this way you will dwell 
securely forever not only in this-world, but in an eternal world of 
goodness.  

 :ָלםסּור ֵמָרע ַוֲעֵׂשה טֹוב ּוְׁשֹכן ְלעוֹ ) כז(

(28) For Hashem loves justice; He will never abandon those 
who sincerely devote themselves to Him; He will protect 
them forever; the seed of the wicked, on the other hand, 
will be cut off.  

ִּכי ְיֹהָוה ֹאֵהב ִמְׁשָּפט ְוא ַיֲעֹזב ֶאת ) כח(
יו ְלעֹוָלם ִנְׁשָמרּו ְוֶזַרע ְרָׁשִעים ֲחִסידָ 
 :ִנְכָרת

(29) Righteous people will inherit the world; they will dwell 
securely on it forever.  

ַצִּדיִקים ִייְרׁשּו ָאֶרץ ְוִיְׁשְּכנּו ָלַעד ) כט(
 :ָעֶליהָ 

(30) The righteous man’s mouth expresses wisdom; his 
tongue speaks of Hashem’s justice.  

ִּפי ַצִּדיק ֶיְהֶּגה ָחְכָמה ּוְלׁשֹונֹו ְּתַדֵּבר ) ל(
 :ִמְׁשָּפט

(31) The Torah of his God is engraved in his heart; his steps 
will never falter.  

ּתֹוַרת ֱאָהיו ְּבִלּבֹו א ִתְמַעד ) לא(
 :ֲאֻׁשָריו

(32) The wicked man watches for the righteous man, and 
seeks to kill him.  

 :צֹוֶפה ָרָׁשע ַלַּצִּדיק ּוְמַבֵּקׁש ַלֲהִמיתוֹ ) לב(

                                                 
75 Malbim: “A man’s steps are arranged from/by Hashem; even the path he chooses in life [is predetermined]. 

[Such that, even] when he falls [and is therefore unable to follow the path that he has chosen], he will not be 
abandoned; [on the contrary; even his fall was for his benefit], for Hashem was supporting his hand [and He 
purposely put a barrier in his way for his ultimate benefit]. [I know this] for I have been young, but I have also 
grown old, and I have never seen a tzadik abandoned completely to the point that his children were begging [just] 
for physical bread. [Such that even if he became impoverished] by bestowing of his good fortune on others and 
lending them his money, still, his children will be blessed [in the merit of their father’s righteousness].” 
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(33) Hashem will not abandon him [i.e., He will not allow him to 

fall into his clutches]; He will not allow him [the wicked man] to 
accuse him in his judgment [or, He will not allow the judge to find 
him guilty in his judgment].  

ְיֹהָוה א ַיַעְזֶבּנּו ְבָידֹו ְוא ַיְרִׁשיֶעּנּו ) לג(
 :ְּבִהָּׁשְפטוֹ 

(34) Therefore hope in Hashem! Guard His ways! He will 
then raise you up, and you will inherit the world; you will 
see the wicked cut down. 

ַקֵּוה ֶאל ְיֹהָוה ּוְׁשֹמר ַּדְרּכֹו ִוירֹוִמְמ ) לד(
 : ָלֶרֶׁשת ָאֶרץ ְּבִהָּכֵרת ְרָׁשִעים ִּתְרֶאה

(35) And though I have seen cruel wicked men strong like a 
sturdy old tree.  

ּוִמְתָעֶרה ְּכֶאְזָרח  ָרִאיִתי ָרָׁשע ָעִריץ) לה(
 :ַרֲעָנן

(36) Still, nevertheless: Time passes, and behold, he is gone! 
I sought him, but he was nowhere to be found.  

ַוַּיֲעֹבר ְוִהֵּנה ֵאיֶנּנּו ָוֲאַבְקֵׁשהּו ְוא ) לו(
 :ִנְמָצא

(37) Therefore, guard your innocence; concentrate only 
on being upright; for, when all is said and done, only 
such a person will find lasting peace.  

ְׁשָמר ָּתם ּוְרֵאה ָיָׁשר ִּכי ַאֲחִרית ) לז(
 :ְלִאיׁש ָׁשלֹום

(38) Criminals, on the other hand, will be destroyed all 
together; in the end, the wicked will be cut off and 
destroyed.  

ּוֹפְׁשִעים ִנְׁשְמדּו ַיְחָּדו ַאֲחִרית ) לח(
 :ְרָׁשִעים ִנְכָרָתה

(39) The future salvation of the righteous will come from 
Hashem; in the meantime He is the source of their strength 
in time of constriction.  

ּוַעת ַצִּדיִקים ֵמְיֹהָוה ָמעּוָּזם ּוְתׁש) לט(
 :ְּבֵעת ָצָרה

(40) Hashem will surely help them and rescue them; He 
will rescue them from those who perpetrate evil; He will 
redeem them for they have taken refuge in Him. 

ם ַוַּיְעְזֵרם ְיֹהָוה ַוְיַפְּלֵטם ְיַפְּלטֵ ) מ(
 :ֵמְרָׁשִעים ְויֹוִׁשיֵעם ִּכי ָחסּו בוֹ 

Tehillim 38, Tehillim 39, Tehillim 40 
 

Tehillim 41 
(1) LaMenatzeyach – Dedicated to the One who grants 
victory over Israel’s enemies. Mizmor LeDavid – A cutting-
psalm by David. 

 :ַלְמַנֵּצַח ִמְזמֹור ְלָדִוד) א(

(2) Happy is he who cares for the poor and the sick; on the 
day of his misfortune, Hashem will surely save him. 

ַאְׁשֵרי ַמְׂשִּכיל ֶאל ָּדל ְּביֹום ָרָעה ) ב(
 :ְיַמְּלֵטהּו ְיֹהָוה

(3) Hashem will protect him in this world and give him life in 
the World to Come; he shall attain supreme happiness on 
earth, and You O God will not deliver him over to the 
diabolical intentions of his adversaries. 

 )יאשר( ְוֻאַּׁשר ה ִיְׁשְמֵרהּו ִויַחֵּיהּוְיֹהוָ ) ג(
 :ָּבָאֶרץ ְוַאל ִּתְּתֵנהּו ְּבֶנֶפׁש ֹאְיָביו

(4) Hashem, You will strengthen him on his sickbed; even 
while bedridden, in the throes of his illness, You will 
cause a sudden reversal in his condition, and grant him complete 

recovery. 

ְיֹהָוה ִיְסָעֶדּנּו ַעל ֶעֶרׂש ְּדָוי ָּכל ִמְׁשָּכבֹו ) ד(
 :ָהַפְכָּת ְבָחְליוֹ 

(5) As for me, I said, “Hashem, be gracious with me! Heal 
my soul, for I have sinned against You!” 

ַאִני ָאַמְרִּתי ְיֹהָוה ָחֵּנִני ְרָפָאה ַנְפִׁשי ) ה(
ִּכי ָחָטאִתי ָל: 

(6) My enemies speak evil about me, “When will he die, 
so that his name [Israel] will finally perish?” 

אֹוְיַבי ֹיאְמרּו ַרע ִלי ָמַתי ָימּות ְוָאַבד ) ו(
 :ְׁשמוֹ 

(7) And if one of them comes to see, he only feigns 
concern; gathering evil counsel in his heart, he waits to 
speak against me when he leaves. 

א ְיַדֵּבר ִלּבֹו ִיְקָּבץ ְוִאם ָּבא ִלְראֹות ָׁשוְ ) ז(
 :ָאֶון לֹו ֵיֵצא ַלחּוץ ְיַדֵּבר

(8) All who hate me whisper together against me; they 
plot evil against me saying: 

ַיַחד ָעַלי ִיְתַלֲחׁשּו ָּכל ׂשְנָאי ָעַלי ) ח(
 :ַיְחְׁשבּו ָרָעה ִלי

(9) “All his treachery has reverted against him; now that 
he has lay down, he will never rise up again.” 

ְּדַבר ְּבִלַּיַעל ָיצּוק ּבֹו ַוֲאֶׁשר ָׁשַכב א ) ט(
 :יֹוִסיף ָלקּום

(10) Even my close friend whom I trusted, who ate bread 
at my table, has lifted his heel against me to kick me down. 

ַּגם ִאיׁש ְׁשלֹוִמי ֲאֶׁשר ָּבַטְחִּתי בֹו אֹוֵכל  )י(
 :ַלְחִמי ִהְגִּדיל ָעַלי ָעֵקב

(11) But You, Hashem, be gracious to me; raise me up )ְוַאָּתה ְיֹהָוה ָחֵּנִני ַוֲהִקיֵמִני ַוֲאַׁשְּלָמה ) יא
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again and I shall repay them. ָלֶהם: 
(12) With this I will know that You take pleasure in me—if 
my enemy is prevented from prevailing over me. 

ְּבֹזאת ָיַדְעִּתי ִּכי ָחַפְצָּת ִּבי ִּכי א ) יב(
 : ָיִריַע ֹאְיִבי ָעָלי

(13) And that You support me to be able to stand in my truth and 

in my integrity, and establish me in Your presence 
forever. 

ַוֲאִני ְּבֻתִּמי ָּתַמְכָּת ִּבי ַוַּתִּציֵבִני ְלָפֶני ) יג(
 :ְלעֹוָלם

(14) May Hashem, the God of Israel, be blessed and 

acknowledged as the source of all blessing from the highest world 
to the lowest, amen and amen. 

ָּברּו ְיֹהָוה ֱאֵהי ִיְׂשָרֵאל ֵמָהעֹוָלם  )יד(
 :ְוַעד ָהעֹוָלם ָאֵמן ְוָאֵמן

 

Tehillim 42 
(1) LaMenatzeyach – Dedicated to the Master who grants 
eternal victory—wise counsel from the descendants of 
Korach.  

 :ַלְמַנֵּצַח ַמְׂשִּכיל ִלְבֵני ֹקַרח) א(

(2) As a roe-deer cries out its longing for running streams 
of water, so my soul cries out for You, O Elohim! 

ְּכַאָּיל ַּתֲעֹרג ַעל ֲאִפיֵקי ָמִים ֵּכן ַנְפִׁשי ) ב(
 :ַתֲעֹרג ֵאֶלי ֱאִהים

(3) My soul thirsts for Elohim, for El Chai (the living God); 
when shall I come again to the Sanctuary to appear before 
Elohim? 

ָצְמָאה ַנְפִׁשי ֵלאִהים ְלֵאל ָחי ָמַתי ) ג(
 :ָאבֹוא ְוֵאָרֶאה ְּפֵני ֱאִהים

(4) My tears have been my bread by day and by night, 
while the insidious force that seeks to undermine me and overwhelm my 

soul whispers to me all day long, “Where is your God?”  

ָהְיָתה ִּלי ִדְמָעִתי ֶלֶחם יֹוָמם ָוָלְיָלה ) ד(
ֶהיֶּבֱאֹמר ֵאַלי ָּכל ַהּיֹום ַאֵּיה ֱא: 

(5) I remember my visits to the Sanctuary and my soul pours 
itself out with longing inside me; how I once used to pass 
with the crowds, walking slowly up to the House of 
Elohim, amid cries of joy and thanksgiving, amid throngs 
gathered for a festival.  

ֵאֶּלה ֶאְזְּכָרה ְוֶאְׁשְּפָכה ָעַלי ַנְפִׁשי ִּכי ) ה(
ֶאַּדֵּדם ַעד ֵּבית ֱא ִהים ְּבקֹול ֶאֱעֹבר ַּבָּס

 :ִרָּנה ְותֹוָדה ָהמֹון חֹוֵגג

(6) Why are you so downcast, my soul, and why do you 
grieve for me? Put your hope in Elohim, for I have yet to 
thank Him for the salvations that will come from Him!  

ָעָלי ַמה ִּתְׁשּתֹוֲחִחי ַנְפִׁשי ַוֶּתֱהִמי ) ו(
הֹוִחִלי ֵלאִהים ִּכי עֹוד אֹוֶדּנּו ְיׁשּועֹות 

 :ָּפָניו
(7) My God, my soul is downcast within me; in order to 
revive myself I therefore remember You from the lowland of 
the Jordan where You dried up the waters, from the peaks of 
Hermon where You overlooked our wrongdoing, and from the 
lowly mountain [Sinai], where You forgave us for worshiping the 
golden calf.  

ֶאַהי ָעַלי ַנְפִׁשי ִתְׁשּתֹוָחח ַעל ֵּכן ) ז(
ֶאְזָּכְר ֵמֶאֶרץ ַיְרֵּדן ְוֶחְרמֹוִנים ֵמַהר 

 :ִמְצָער

(8) But now in exile, I suffer, as one misfortune follows another; 
depths of water call to depths; punishment flows down upon me 

like the roar of water gushing through a canal; all Your 
breakers and Your waves have passed over me.  

ְּתהֹום ֶאל ְּתהֹום קֹוֵרא ְלקֹול ִצּנֹוֶרי ) ח(
 :ל ִמְׁשָּבֶרי ְוַגֶּלי ָעַלי ָעָברּוּכָ 

(9) O that the day would come when Hashem will 
command His loving-kindness [when He will reveal the great light 
of redemption to the whole world]; in the meantime may His Song 
[His Shekhinah] accompany me in the night of my exile; this is 
my prayer to the God of my life, and more, tefillah l’El [this kind 

of prayer to God, this very connection to Him], chayay [this is my life]!76  

יֹוָמם ְיַצֶּוה ְיֹהָוה ַחְסּדֹו ּוַבַּלְיָלה ִׁשיֹרה ) ט(
 :יִעִּמי ְּתִפָּלה ְלֵאל ַחּיָ 

                                                 
76 Rabbi Nachman of Breslov: “We receive the essence of our chiyut (life-energy, life-force, vitality) from 

tefillah, as the verse says, ‘Tefillah l’El chayay—this is my prayer to the God of my life’ (Psalms 42:9), which can 
also be read, “prayer to Hashem is my life.” When a person prays with all his strength and concentrates his energy 
into the very letters of the prayers, his life-force is renewed (Likutey Moharan I, 9:1). 

Tehillim HaMevuar. Alternatively: “[If only] Hashem would command His loving-kindness each day; [I would 
be certain that] in the night [of my exile] His Song (His Divine Presence) accompanies me; this is my prayer to El, 
the loving God of my life!” This is based on the linguistic similarity between “His Song” (Shiro) and “His Presence” 
(hashraat Shekhinato). Thus Meiri: “[In the meantime] during the long night of my exile, I ask only that Shiro (His 
Presence) accompany me; this is my prayer to the God of my life!” 

Alt: “[I remember the secret He revealed to me:] Hashem will command [i.e., openly reveal] His loving-
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(10) [Still, in my affliction] I say to El: My Rock [Ground of my 

being], why have You forgotten me? Why must I walk 
blackened under the oppression of the enemy?  

אֹוְמָרה ְלֵאל ַסְלִעי ָלָמה ְׁשַכְחָּתִני ָלָּמה ) י(
 :ֹקֵדר ֵאֵל ְּבַלַחץ אֹוֵיב

(11) While piercing my bones to the point of death, my 
oppressors taunt me, saying to me all day long, “Where is 
your God?”  

ְּבֶרַצח ְּבַעְצמֹוַתי ֵחְרפּוִני צֹוְרָרי ) יא(
ֶהיְּבָאְמָרם ֵאַלי ָּכל ַהּיֹום ַאֵּיה ֱא: 

(12) Why are you so downcast, my soul, and why do you 
grieve for me? Put your hope in Elohim, for I have yet to 
thank Him for the salvations that will come from Him. He is the 
light of my countenance and my God! 

ַמה ִּתְׁשּתֹוֲחִחי ַנְפִׁשי ּוַמה ֶּתֱהִמי ָעָלי ) יב(
ד אֹוֶדּנּו ְיׁשּוֹעת הֹוִחיִלי ֵלאִהים ִּכי עוֹ 

 :ָּפַני ֵואָהי
 

Tehillim 43 
(1) Judge me, Elohim, and plead my cause against a 
nation bereft of loving-kindness; rescue me from a 
deceitful and corrupt man.  

ָׁשְפֵטִני ֱאִהים ְוִריָבה ִריִבי ִמּגֹוי א ) א(
 :ה ְוַעְוָלה ְתַפְּלֵטִניָחִסיד ֵמִאיׁש ִמְרמָ 

(2) For You are God, Source of my strength. Why 
therefore have You forsaken me? Why must I go about 
blackened under the oppression of the enemy?  

ִּכי ַאָּתה ֱאֵהי ָמעּוִּזי ָלָמה ְזַנְחָּתִני ) ב(
 :ַחץ אֹוֵיבָלָּמה ֹקֵדר ֶאְתַהֵּל ְּבלַ 

(3) Send Your light and Your truth; they will lead me; 
they will bring me home to the Mountain of Your Holiness 
and to Your Sanctuaries. 

ְׁשַלח אֹוְר ַוֲאִמְּת ֵהָּמה ַיְנחּוִני ) ג(
ְוֶאל ִמְׁשְּכנֹוֶתי ְיִביאּוִני ֶאל ַהר ָקְדְׁש: 

(4) Then I will come to the altar of Elohim, to El (the 
loving God), the Source of my joyous celebration; and I 
will thank You with a harp, Elohim my God! 

ְוָאבֹוָאה ֶאל ִמְזַּבח ֱאִהים ֶאל ֵאל ) ד(
 :ִׂשְמַחת ִּגיִלי ְואֹוְד ְבִכּנֹור ֱאִהים ֱאָהי

(5) Why are you so downcast, my soul, and why do you 
grieve for me? Put your hope in Elohim, for I have yet to 
thank Him for the salvations that will come from Him; He is the 
light of my countenance and my God! 

י ָעָלי ַמה ִּתְׁשּתֹוֲחִחי ַנְפִׁשי ּוַמה ֶּתֱהמִ ) ה(
הֹוִחיִלי ֵלאִהים ִּכי עֹוד אֹוֶדּנּו ְיׁשּוֹעת 

 :ָּפַני ֵואָהי
 

Tehillim 44 
(1) LaMenatzeyach – Dedicated to the One who grants 
victory over evil. By the descendants of Korach. A wisdom 
psalm:  

 :ַלְמַנֵּצַח ִלְבֵני ֹקַרח ַמְׂשִּכיל) א(

(2) Elohim, with our ears we have heard; our ancestors 
told us they made sure to leave a record that would be passed down 

throughout the generations about the great deeds You 
performed for them in their days, in days of old. 

ֲאבֹוֵתינּו  ֱאִהים ְּבָאְזֵנינּו ָׁשַמְענּו) ב(
ִסְּפרּו ָלנּו ֹּפַעל ָּפַעְלָּת ִביֵמיֶהם ִּביֵמי 

 :ֶקֶדם
(3) With Your powerful hand, You dispossessed nations from 

the land of Israel, and in their stead You planted them [our 
ancestors]; You broke the power of those nations and You sent 
them forth to vacate the land for Your holy people. 

ַאָּתה ָיְד ּגֹוִים הֹוַרְׁשָּת ַוִּתָּטֵעם ָּתַרע ) ג(
 :ְלֻאִּמים ַוְּתַׁשְּלֵחם

(4) For not by their own sword did they [our ancestors] 
inherit the land, nor were they saved by their might 
alone, but rather by Your right hand and power, and by 
the light of Your countenance, because You favored them. 

ִּכי א ְבַחְרָּבם ָיְרׁשּו ָאֶרץ ּוְזרֹוָעם א ) ד(
 ְואֹור ָּפֶני ּוְזרֹוֲע הֹוִׁשיָעה ָּלמֹו ִּכי ְיִמיְנ

 :ִּכי ְרִציָתם
(5) You alone are my King, Elohim! Order [i.e., direct Your] 
salvations now too for Yaacov as You did long ago! 

ַאָּתה הּוא ַמְלִּכי ֱאִהים ַצֵּוה ְיׁשּועֹות ) ה(
 :ַיֲעֹקב

(6) With You [i.e., with Your help] we shall gore those who )ָנבּוס ָקֵמינּו) ו ָצֵרינּו ְנַנֵּגַח ְּבִׁשְמ ְּב: 

                                                                                                                                                             
kindness during the day, [if I do my part to maintain] His song with me even in the night; [closeness to Him both 
in joy and in affliction—during the bright days as well as during the dark nights—] this is my prayer to the God of 
my life!”  

Hirsch: By the light of day, whenever a ray of light breaks through my night of exile, when things seem a little 
better, then I know that this is the work of Hashem, a sign of His loving-kindness. But even in the darkness of a 
night such as this one that surrounds me now, the song that proclaims Him even though He cannot be seen, is still 
with me. The word shiro (instead of shir-vav, masculine possessive) is spelled here shir-heh, indicating femininity, 
where, as it were, the Lord is limited by our actions and does not reveal Himself in the fullness of His might (cf. 
Numbers 11:15). 
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oppress and constrict us; with the power of Your Name, we 
shall obliterate those who rise up against us to destroy us. 

(7) For it is not in my bow that I place my trust; my 
sword will not deliver me. 

א ִּכי א ְבַקְׁשִּתי ֶאְבָטח ְוַחְרִּבי ) ז(
 :תֹוִׁשיֵעִני

(8) Only You can deliver us from those who afflict us; 
only You can shame those who hate us. 

ִּכי הֹוַׁשְעָּתנּו ִמָּצֵרינּו ּוְמַׂשְנֵאינּו ) ח(
 :ֱהִביׁשֹותָ 

(9) We therefore will never stop praising You, Elohim; we 
shall give thanks to Your Name forever, selah. 

ֵּבאִהים ִהַּלְלנּו ָכל ַהּיֹום ְוִׁשְמ ) ט(
 :ְלעֹוָלם נֹוֶדה ֶסָלה

(10) Even when, to our shame, You seem to desert us, 
and You do not go forth with our armies; 

ַאף ָזַנְחָּת ַוַּתְכִליֵמנּו ְוא ֵתֵצא ) י(
 :ְּבִצְבאֹוֵתינּו

(11) Even when You cause us to retreat before our 
opponent, and allow our foes to plunder and loot for 
themselves; 

ְּתִׁשיֵבנּו ָאחֹור ִמִּני ָצר ּוְמַׂשְנֵאינּו ) יא(
 :ָׁשסּו ָלמוֹ 

(12) Even when You give us over like sheep to be consumed 
[slaughtered], and scatter us among the nations to destroy us; 

 :ִּתְּתֵננּו ְּכֹצאן ַמֲאָכל ּוַבּגֹוִים ֵזִריָתנּו) יב(

(13) Even when You sell Your people for free and their price 
brings You no gain; 

ִּתְמֹּכר ַעְּמ ְבא הֹון ְוא ִרִּביָת ) יג(
 :ִּבְמִחיֵריֶהם

(14) Even when You make us a disgrace in the eyes of our 
neighbors; a scorn and a derision to those round about 
us; 

ְּתִׂשיֵמנּו ֶחְרָּפה ִלְׁשֵכֵנינּו ַלַעג ָוֶקֶלס ) יד(
 :ִלְסִביבֹוֵתינּו

(15) Even when You make us an object of ridicule among 
the nations, and a shaking-of-the-head among the 
peoples; 

ְּתִׂשיֵמנּו ָמָׁשל ַּבּגֹוִים ְמנֹוד ֹראׁש ) טו(
 :ַּבְלֻאִּמים

(16) Even when my embarrassment is always before me, 
and my face is covered with humiliation; 

ָּכל ַהּיֹום ְּכִלָּמִתי ֶנְגִּדי ּוֹבֶׁשת ָּפַני ) טז(
 :ִּכָּסְתִני

(17) Even when I suffer from the taunting voice of the one 
who blasphemes and curses me; before the enemy and 
the avenger. 

ִמּקֹול ְמָחֵרף ּוְמַגֵּדף ִמְּפֵני אֹוֵיב ) יז(
 :ּוִמְתַנֵּקם

(18) All this has come upon us, yet we have not forgotten 
You, nor have we been false to [i.e., broken faith with] Your 
covenant. 

ָּכל ֹזאת ָּבַאְתנּו ְוא ְׁשַכֲחנּו ְוא ) יח(
ִׁשַּקְרנּו ִּבְבִריֶת: 

(19) Our heart has not turned back from believing in You, nor 
have our steps turned aside from Your path.77 

א ָנסֹוג ָאחֹור ִלֵּבנּו ַוֵּתט ֲאֻׁשֵרינּו ) יט(
ִמִּני ָאְרֶח : 

(20) We believed in You even when You crushed us and humiliated 

us and brought us down to the place of the viper, and 
shrouded us under the shadow of the death. 

ְמקֹום ַּתִּנים ַוְּתַכס ָעֵלינּו ִּכי ִדִּכיָתנּו ּבִ ) כ(
 :ְבַצְלָמֶות

(21) Behold did we forget the Name of Elohim?! Did we 
spread our hands out to a strange god?! 

ִאם ָׁשַכְחנּו ֵׁשם ֱאֵהינּו ַוִּנְפֹרׂש ) כא(
 :ַּכֵּפינּו ְלֵאל ָזר

(22) Behold if we did forget, Elohim would search and 
discover it, for He knows the secrets of the heart. 

ֲהא ֱאִהים ַיֲחָקר ֹזאת ִּכי הּוא ֹיֵדַע ) כב(
 :ַּתֲעֻלמֹות ֵלב

(23) You know that it was for Your sake that we gave our 
lives up, day after day; for Your sake we were considered as 
sheep for the slaughter! 

ִּכי ָעֶלי ֹהַרְגנּו ָכל ַהּיֹום ֶנְחַׁשְבנּו ) כג(
 :ְּכֹצאן ִטְבָחה

(24) Awake and come to our rescue! Why do You make like 
You are sleeping?! Adonai! Arouse Yourelf! Do not forsake 
us forever! 

יָצה ַאל עּוָרה ָלָּמה ִתיַׁשן ֲאֹדָני ָהקִ ) כד(
 :ִּתְזַנח ָלֶנַצח

(25) Why do You hide Your face? Why do make like You 
have forgotten our affliction and our oppression?! 

ָלָּמה ָפֶני ַתְסִּתיר ִּתְׁשַּכח ָעְנֵינּו ) כה(
 :ְוַלֲחֵצנּו

(26) For our souls are bowed down to the dust; our )ִּכי ָׁשָחה ֶלָעָפר ַנְפֵׁשנּו ָּדְבָקה ָלָאֶרץ ) כו

                                                 
77 Or: “Our heart has not turned back [from believing in You], even when we have gone astray from Your 

path.” 
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stomachs are hugging the earth.  ִּבְטֵננּו: 
(27) Arise, therefore, and come to our aid; redeem us for 
the sake of Your loving-kindness!  

קּוָמה ֶעְזָרָתה ָּלנּו ּוְפֵדנּו ְלַמַען ) כז(
ַחְסֶּד: 

Tehillim 45, Tehillim 46 
 

Tehillim 47 
On Rosh Hashanah morning, we read Tehillim 47 seven times before we blow the shofar. Like all psalms this psalm 
is very deep. It speaks about a transformation from judgment to mercy—but not in a simplistic way. The 
transformation takes place in such a way that we realize that what we thought was judgment was and is really 
Hashem’s mercy and love. 
 

(1) LaMenatzeyach – Dedicated to the One who grants 
victory on the Day of Judgment. By the descendants of Korach. 
Mizmor – a cutting-psalm:  

  :ַלְמַנֵּצַח ִלְבֵני ֹקַרח ִמְזמֹור) א(

 
(2) All the angelic ministers of the nations are clapping their 
hands accusing us and rejoicing in their success at having deceived us; 
we must therefore blast the shofar and call out to Elohim, 
lifting our voice in fervent prayer. 

ָּכל ָהַעִּמים ִּתְקעּו ָכף ָהִריעּו ֵלאִהים ) ב(
 :ְּבקֹול ִרָּנה

(3) For YHVH [Hashem’s mercy] alone is supreme and 
awesome; He alone reigns sovereign over the entire 
world. 

ִּכי ְיֹהָוה ֶעְליֹון נֹוָרא ֶמֶל ָּגדֹול ַעל ָּכל ) ג(
 :ָהָאֶרץ

(4) It is for this reason that, in the future He will subdue nations 
before us and place governments under our rule. 

ַיְדֵּבר ַעִּמים ַּתְחֵּתינּו ּוְלֻאִּמים ַּתַחת ) ד(
 :ַרְגֵלינּו

(5) He will restore our inheritance which He has chosen 
for us the Torah and Eretz Yisrael, the pride of Yaacov our prayers 
and the Beit HaMikdash, which He loves forever, selah. 

ִיְבַחר ָלנּו ֶאת ַנֲחָלֵתנּו ֶאת ְּגאֹון ַיֲעֹקב ) ה(
 :ֲאֶׁשר ָאֵהב ֶסָלה

(6) Elohim will then rise up from His throne of judgment with 
the blast; Hashem will descend upon His throne of mercy at the 
sound of the shofar!78 

ָעָלה ֱאִהים ִּבְתרּוָעה ְיֹהָוה ְּבקֹול ) ו(
 :ׁשֹוָפר

(7) For by crying out from the depths of your hearts and sounding the 

shofar we cut through to our King with piercing song! 
ַזְּמרּו ֱאִהים ַזֵּמרּו ַזְּמרּו ְלַמְלֵּכנּו ) ז(

 :ַזֵּמרּו
(8) For when we sweeten judgments through our teshuvah Elohim 
alone reigns sovereign over the entire world with mercy; we 
must therefore wisely cut away the forces of darkness, not 
wasting a precious moment before we return wholeheartedly to our God. 

ִּכי ֶמֶל ָּכל ָהָאֶרץ ֱאִהים ַזְּמרּו ) ח(
 :ַמְׂשִּכיל

(9) Elohim reigns sovereign over the nations! Elohim has 
seated Himself upon His throne of holiness the perfect 

combination of judgment and mercy. 

ָמַל ֱאִהים ַעל ּגֹוִים ֱאִהים ָיַׁשב ַעל ) ט(
 :ִּכֵּסא ָקְדׁשוֹ 

                                                 
78 The Midrash on this verse hints at how we can change judgment to mercy: “It is written, ‘Elokim rose up 

with the blast; YKVK with the sound of the shofar.’ When the Holy One gets up to sit on His throne of judgment, He 
does so with [the divine name Elokim, which represents His attribute of] judgment, as it is written, ‘Elokim rose up 
with the blast.’ When the people of Israel take the shofar in hand to blow it (indicating their sincere desire to 
return to Him), however, the Holy One rises up from His throne of judgment and sits upon His throne of mercy. 
[He then judges with the divine name YKVK, which represents His attribute of mercy,] as it is written, ‘Hashem 
with the sound of the shofar.’ [The Midrash now adds a very important clarification:] He then becomes filled with 
mercy for them [His children]. [Out of love for them] He transforms the attribute of judgment into the attribute of 
mercy. When does He do this? ‘In the seventh month, on the first day’ (Leviticus 23:24) (Pesikta d’Rav Cahana 23, 
ot 28; Vayikra Rabbah 29:3). 

This final addendum to the text of the Midrash tells us a number of things. Obviously, God does not stand up 
or sit down in any anthropomorphic sense. Sitting on a throne means that He makes Himself accessible, reveals 
Himself, and relates to His world in a certain way. When He sits on His throne of judgment, He judges us according 
to our wrong actions. When He sits on His throne of mercy and compassion, He shows that He takes into account 
our desire to rectify what we have done wrong. When He transforms His judgment into mercy, He shows us that 
His judgment and His loving mercy are really ONE. I.e., His judgment is not a contradiction to His mercy. On the 
contrary, it flows from His awesome compassion for us. It is the most amazing expression of His love for us, for it 
shows that He cares about what we do. We learn from this that the greatest gift that the Infinite One wishes to 
give us is the ability to attain our own perfection. Knowing this changes our whole relationship with Him.  
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(10) The angelic ministers of the nations are assembling in 
heaven to join the people of the God of Avraham as they 
accept Hashem as the sole ruler of the world. For Elohim shields the 
world from the powers of evil. He is greatly exalted. 

ְנִדיֵבי ַעִּמים ֶנֱאָספּו ַעם ֱאֵהי ַאְבָרָהם ) י(
 :ִּכי ֵלאִהים ָמִגֵּני ֶאֶרץ ְמֹאד ַנֲעָלה

 

Tehillim 48 
(1) A song-chant by the descendants of Korach:  )י ֹקַרחִׁשיר ִמְזמֹור ִלְבנֵ ) א: 
(2) Hashem is great everywhere, but His radiance shines 
exceedingly in the City of our God, and even more so on the 
Mount of His Holy Presence. 

ָּגדֹול ְיֹהָוה ּוְמֻהָּלל ְמֹאד ְּבִעיר ֱאֵהינּו ) ב(
 :ַהר ָקְדׁשוֹ 

(3) Mount Zion is a beautiful vision, the joy of the whole 
earth, the aspiration of all who ascend from the north, the City 
of the Great King.  

ְיֵפה נֹוף ְמׂשֹוׂש ָּכל ָהָאֶרץ ַהר ִצּיֹון ) ג(
 :ַיְרְּכֵתי ָצפֹון ִקְרַית ֶמֶל ָרב

(4) In its citadels, God became known as a stronghold and a 
refuge. 

 :ֱאִהים ְּבַאְרְמנֹוֶתיָה נֹוַדע ְלִמְׂשָּגב) ד(

(5) For behold, kings assembled; together they came from 
afar to attack.  

 :ִּכי ִהֵּנה ַהְּמָלִכים נֹוֲעדּו ָעְברּו ַיְחָּדו) ה(

(6) When they witnessed the miracles that God performed on behalf 

of Yisrael, they were confounded; they panicked; they 
hastened to flee.  

 :ֵהָּמה ָראּו ֵּכן ָּתָמהּו ִנְבֲהלּו ֶנְחָּפזּו) ו(

(7) Trembling seized them there; pangs like a woman in 
labor. 

 :ְרָעָדה ֲאָחָזַתם ָׁשם ִחיל ַּכּיֹוֵלָדה) ז(

(8) To this day, Hashem, You continue to perform miracles by commanding 

the forces of nature to fulfill Your will: With an east wind, You smash 
the ships of Tarshish.  

 :ְּברּוַח ָקִדים ְּתַׁשֵּבר ֳאִנּיֹות ַּתְרִׁשיׁש) ח(

(9) And so, just as we heard from our ancestors, we have now 
seen miracles with our own eyes, in the City of the God of Hosts, 
in the City of our God, may God establish it forever and for 
all eternity, selah.  

ַּכֲאֶׁשר ָׁשַמְענּו ֵּכן ָרִאינּו ְּבִעיר ְיֹהָוה ) ט(
כֹוְנֶנָה ַעד ְצָבאֹות ְּבִעיר ֱאֵהינּו ֱאִהים יְ 

 :עֹוָלם ֶסָלה
(10) O God, we had always conceived of Your loving-
kindness as being in the midst of Your Temple.  

 :ִּדִּמינּו ֱאִהים ַחְסֶּד ְּבֶקֶרב ֵהיָכֶל) י(

(11) But now we can testify that like Your Name, O God, the 
radiance of Your wondrous deeds shines unto the ends of the 
earth; Your Right Hand with which You save Yisrael is filled with 
charity. 

ְּכִׁשְמ ֱאִהים ֵּכן ְּתִהָּלְת ַעל ַקְצֵוי ) יא(
ֶאֶרץ ֶצֶדק ָמְלָאה ְיִמיֶנ: 

(12) Therefore, let Mount Zion be glad and the cities of 
Yehudah rejoice over Your righteous judgments which You 
have executed against those who wish to attack us.  

ִיְׂשַמח ַהר ִצּיֹון ָּתֵגְלָנה ְּבנֹות ְיהּוָדה ) יב(
ְלַמַען ִמְׁשָּפֶטי: 

(13) Walk around Zion, encircle her and count her towers.  )ֹסּבּו ִצּיֹון ְוַהִּקיפּוָה ִסְפרּו ִמְגָּדֶליהָ ) יג: 
(14) Set your hearts on her ramparts and behold her lofty 
citadels, in order to recount what you have seen with your own eyes 
to the last generation.  

ֶתיָה ִׁשיתּו ִלְּבֶכם ְלֵחיָלה ַּפְּסגּו ַאְרְמנוֹ ) יד(
 :ְלַמַען ְּתַסְּפרּו ְלדֹור ַאֲחרֹון

(15) In order to testify that this God is our God forever. He will 
continue to lead us eternally beyond earthly mortality. 

ִּכי ֶזה ֱאִהים ֱאֵהינּו עֹוָלם ָוֶעד ) טו(
 :הּוא ְיַנֲהֵגנּו ַעל מּות

  

Tehillim 49 
This psalm is said in a house of mourning. Its central verse (verse 11) is the key. The syntax of this verse is 
purposefully ambiguous. It can be read as we have translated it (see below), or it can be read: “They see that wise 
men die together with fools and scoundrels.” Thus, Metzudot David interprets, “They see that everybody dies, whether 
they are wise or foolish, and they all leave their wealth behind.” This is similar to King Solomon’s cynical 
pronouncements that, “The wise man’s eyes are in his head, but the fool walks in darkness. Still, I could not help 
realizing that the same thing happens to all of them in the end... The same thing that happens to the fool happens to 
me. Why then did I become wiser...And how does the wise man die? Just like the fool...All is vanity” (Ecclesiastes 
2:14-15), and “That which befalls the children of men also befalls the beasts...As one dies, so does the other...Man’s 
preeminence over the beast is non-existent. All is vanity” (ibid. 3:19). 

In answer to this, we are told to pay a little closer attention. Even King Solomon did not remain with his cynicism. 
As the wisest of all men, he was merely showing that the most cynical view of life cannot but give way to the light of 
truth and joy that penetrates to the darkest corners of man’s solitude and beckons him to see beyond the seeming 
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randomness of this world. In the end, King Solomon himself went on to say, “Truly the light is sweet, and a pleasant 
thing it is for the eyes to behold the sun [that will shine in the next world]” (ibid. 11:8), for “The dust will surely return 
to the earth as it was, but the spirit will return to God who gave it” (ibid. 12:7). 

It is perhaps with this in mind that Rashi comments on our verse: “The word ימותו (from mitah, death) is 

mentioned in connection with the wise, for only their bodies die when they leave this world. Regarding fools and 
scoundrels, however, the word יואבדו (from avedah, perish) is employed.” Only fools and scoundrels perish altogether 

and leave their wealth to others. When a person devotes his time and energy to wisdom, on the other hand, he leaves 
this world behind to continue in higher worlds. In addition, he takes something with him into eternity. The Torah that 
he has acquired in this world will not leave him in the World to Come. 
 

(1) LaMenatzeyach – Dedicated to the One who grants 
victory even over death. Mizmor – A cutting-psalm by the 
descendants of Korach: 

 :ַלְמַנֵּצַח ִלְבֵני ֹקַרח ִמְזמֹור) א(

(2) Hear this, all you peoples; give ear, all you 
inhabitants of a fleeting world. 

ִׁשְמעּו ֹזאת ָּכל ָהַעִּמים ַהֲאִזינּו ָּכל ) ב(
 :ֹיְׁשֵבי ָחֶלד

(3) Ordinary mortals and men of distinction, rich and poor 
alike. 

ַּגם ְּבֵני ָאָדם ַּגם ְּבֵני ִאיׁש ַיַחד ָעִׁשיר ) ג(
 :ְוֶאְביֹון

(4) My mouth will speak wisdom, and the meditation of 
my heart will reveal understanding. 

 :ִּפי ְיַדֵּבר ָחְכמֹות ְוָהגּות ִלִּבי ְתבּונֹות) ד(

(5) I will incline my ear to the parable; I will solve my 
riddle to the accompaniment of a harp. 

ַאֶּטה ְלָמָׁשל ָאְזִני ֶאְפַּתח ְּבִכּנֹור ) ה(
 :ִחיָדִתי

(6) What should I fear when evil days come and my time 

arrives? I should fear that the sin I trampled underfoot [i.e., 
disdained, spurned, and therefore rationalized] will surround me 
[besiege me, hem me in, haunt me]. 

 :ָלָּמה ִאיָרא ִּביֵמי ָרע ֲעֹון ֲעֵקַבי ְיסּוֵּבִני) ו(

(7) In truth, those who put their trust in wealth and take 
pride in great riches have something to fear. 

ל ֵחיָלם ּוְבֹרב ָעְׁשָרם ַהֹּבְטִחים עַ ) ז(
 :ִיְתַהָּללּו

(8) They fail to employ their riches to redeem their fellowman, 
and thereby fail to pay God the ransom He has set for them. 

ָאח א ָפֹדה ִיְפֶּדה ִאיׁש א ִיֵּתן ) ח(
 :ֵלאִהים ָּכְפרוֹ 

(9) The effort they would have to exert to redeem their own soul 
seems too costly for them; their punishment is that it shall 
cease to exist forevermore. 

 :ְוֵיַקר ִּפְדיֹון ַנְפָׁשם ְוָחַדל ְלעֹוָלם) ט(

(10) And yet they desire to live on in eternity; they do 
not wish to see decay. 

 :ִויִחי עֹוד ָלֶנַצח א ִיְרֶאה ַהָּׁשַחת) י(

(11) They perceive the difference between the death of wise 
men and that of fools and scoundrels who perish 
altogether and leave their wealth to others. 

ִּכי ִיְרֶאה ֲחָכִמים ָימּותּו ַיַחד ְּכִסיל ) יא(
 :ַער ֹיאֵבדּו ְוָעְזבּו ַלֲאֵחִרים ֵחיָלםָובַ 

(12) Still, they fool themselves into thinking that their 
houses will last forever, their palaces from generation to 
generation. To perpetuate their memories they proclaim their 
name throughout the continents. 

ִקְרָּבם ָּבֵּתימֹו ְלעֹוָלם ִמְׁשְּכֹנָתם ְלדֹור ) בי(
 :ָוֹדר ָקְראּו ִבְׁשמֹוָתם ֲעֵלי ֲאָדמֹות

(13) But with all his honor a man will not outlast the 
coming of night if he is [i.e., conducts himself] like the dumb 
beasts. 

ִנְמַׁשל ַּכְּבֵהמֹות ְוָאָדם ִּביָקר ַּבל ָיִלין ) יג(
 :ִנְדמּו

(14) This is the way of fools: they hold fast to their folly, 
and thereby cause those who follow after them to fall for 
the same excuses, selah. 

ֶזה ַדְרָּכם ֵּכֶסל ָלמֹו ְוַאֲחֵריֶהם ְּבִפיֶהם ) יד(
 :ִיְרצּו ֶסָלה

(15) So, like sheep, they are turned to the grave; death 
becomes their shepherd. But morning will dawn for the 
upright; they will overcome death and the grave; their spirit 
will endure beyond the grave so that it shall not remain 
their dwelling-place for long. 

ַּכֹּצאן ִלְׁשאֹול ַׁשּתּו ָמֶות ִיְרֵעם ַוִּיְרּדּו  )טו(
ְלַבּלֹות  )וצירם( ְוצּוָרםָבם ְיָׁשִרים ַלֹּבֶקר 

 :ְׁשאֹול ִמְּזֻבל לוֹ 

(16) O God, only You can redeem my soul from the power 
of the grave by taking me to Yourself forever, selah. 

ְפֶּדה ַנְפִׁשי ִמַּיד ְׁשאֹול ִּכי ַא ֱאִהים יִ ) טז(
 :ִיָּקֵחִני ֶסָלה

(17) So fear not when a man grows rich and the splendor 
of his house increases. 

ַאל ִּתיָרא ִּכי ַיֲעִׁשר ִאיׁש ִּכי ִיְרֶּבה ) יז(
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 :ְּכבֹוד ֵּביתוֹ 
(18) For when he dies he shall carry nothing with him; his 
honor will not follow after him.  

ִּכי א ְבמֹותֹו ִיַּקח ַהֹּכל א ֵיֵרד ) יח(
 :ַאֲחָריו ְּכבֹודוֹ 

(19) Let him bless his soul [i.e., boast] during his lifetime 
saying: “They will praise you because you have done well 
for yourself.” 

ְפׁשֹו ְּבַחָּייו ְיָבֵר ְויֹוֻד ִּכי ֵתיִטיב ִּכי נַ ) יט(
ָל: 

(20) But he will pass away like his parents’ generation, he 
and they shall not see light for all eternity. 

ָּתבֹוא ַעד ּדֹור ֲאבֹוָתיו ַעד ֵנַצח א ) כ(
 :ִיְראּו אֹור

(21) With all his honor, if a man will not understand, he is 
likened to the dumb beasts. 

ָאָדם ִּביָקר ְוא ָיִבין ִנְמַׁשל ַּכְּבֵהמֹות ) כא(
 :ִנְדמּו

Tehillim 50 
 

Tehillim 51 
(1) LaMenatzeyach – Dedicated to the One who grants 
victory and forgiveness. Mizmor LeDavid – A cutting-psalm 
by David.  

  :ַלְמַנֵּצַח ִמְזמֹור ְלָדִוד) א(

 
(2) When the prophet Nathan came to him after he had 
come to Batsheva:  

ְּבבֹוא ֵאָליו ָנָתן ַהָּנִביא ַּכֲאֶׁשר ָּבא ֶאל ) ב(
 :ַּבת ָׁשַבע

(3) Be gracious with me, Elohim, O just God, in keeping 
with Your loving-kindness; with Your great mercies, erase 
my crimes.  

ָחֵּנִני ֱאִהים ְּכַחְסֶּד ְּכֹרב ַרֲחֶמי ְמֵחה ) ג(
 :ְפָׁשָעי

(4) Cleanse me completely of my transgression; purify 
me of my wrongdoing.  

ַּכְּבֵסִני ֵמֲעֹוִני ּוֵמַחָּטאִתי  )הרבה( ֶהֶרב) ד(
 :ַטֲהֵרִני

(5) For I know and admit my crimes; my wrongdoing is 
ever before me; I therefore beseech You to forgive me. 

ִּכי ְפָׁשַעי ֲאִני ֵאָדע ְוַחָּטאִתי ֶנְגִּדי ) ה(
 :ָתִמיד

(6) With regard to Batsheva I have sinned against You alone for 
I acted in haste and thereby caused Your Name to be profaned. With 

regard to Uriyah I have done that which is evil in Your eyes, 
such that You are justified in Your sentence, equitable in 
Your judgment.  

ְל ְלַבְּד ָחָטאִתי ְוָהַרע ְּבֵעיֶני ָעִׂשיִתי ) ו(
 :ן ִּתְצַּדק ְּבָדְבֶר ִּתְזֶּכה ְבָׁשְפֶטְלַמעַ 

(7) Indeed, I was conceived in transgression [i.e., my father 

did not know he was with my mother, but thought he was with another 

woman], and in sin my mother became pregnant with me 
[i.e., for she began menstruating before separating from my father].79  

ֵהן ְּבָעוֹון חֹוָלְלִּתי ּוְבֵחְטא ֶיֱחַמְתִני ) ז(
 :ִאִּמי

                                                 
79 In Hebrew, verse 7 reads: “Hen be’avon cholalti; u’bechet yechematni imi.” We have translated this verse 

according to the Ari (see below). Hirsch: “Indeed, I was born with [the capacity to] transgress, and my mother 
nursed me with [a tendency to] wrongdoing.” Sforno and Malbim: “Indeed, I was born with a propensity to 
transgress [by virtue of the fact that a human being is born without a developed intellect and therefore naturally 
drawn to satisfy his physical needs and appetites (even when these contradict the dictates of intellect)]; in 
addition, I was conceived in sin [i.e., the heat of my parents’ sexual passion, which imbued me with a strong 
sexual desire as well].” 

According to the Ari, the two parts of this verse apply specifically to David (as opposed to being statements of 
some kind of universal law that every human being is born in sin). He thus relates the Midrash about Yishai, 
David’s father, who, after having seven sons, all of whom were righteous and upright, had doubts about his own 
Jewishness. After all, his grandmother Ruth was a Moabitess. Perhaps his grandfather Boaz had erred in his 
understanding of the verses, “An Ammonite or Moabite [male] may not enter [to become members of] Hashem’s 
congregation...even after the tenth generation. This is because they did not greet you with bread and water when 
you departed Mitzrayim...” (Deuteronomy 23:4-5). 

Boaz was the greatest sage of his generation. He reasoned that, since the Torah itself provided a specific 
reason for this prohibition (“they did not greet you…”), and since women are exempt from going out to greet 
guests, the verse must refer only to Ammonite and Moabite males (Yevamot 69a). He thus married Ruth the 
Moabitess (Ruth 1:4, 4:13). All his years, Yishai had accepted this line of reasoning. Now, however, in his old age, 
he began to have doubts. “Perhaps my illustrious ancestor was wrong?” 

Yishai therefore separated from his wife (again, after she had borne seven upright sons), and composed a 
special “conditional” ketubah to marry his Canaanite maidservant. In essence, the ketubah stated: “If I, Yishai, am 
Israelite, then this Canaanite maidservant is hereby freed and becomes Israelite. If I am not Israelite, then we are 
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(8) Behold, You have always desired that a man serve 
You in truth and strive to internalize the truth in the innermost 
chambers of his being; I therefore ask that You make 
known to me the wisdom that You have hidden in the 
human heart [i.e., the wisdom that is needed to return in teshuvah, to 

return to You with my whole being].80 

ֵהן ֱאֶמת ָחַפְצָּת ַבֻּטחֹות ּוְבָסֻתם ) ח(
 :ָחְכָמה תֹוִדיֵעִני

(9) I beseech You: illuminate my soul; assist me in overcoming my 

urges; refine me with hyssop and with the ashes of the red heifer 
that I may be pure; wash me so that I may become 
whiter than snow and closer to You than if I had never erred.  

ֵאזֹוב ְוֶאְטָהר ְּתַכְּבֵסִני ְּתַחְּטֵאִני בְ ) ט(
 :ּוִמֶּׁשֶלג ַאְלִּבין

(10) Let me hear of the joy and gladness that You have in 
store for those who return to You; let the bones You have 
crushed rejoice.  

ַּתְׁשִמיֵעִני ָׂשׂשֹון ְוִׂשְמָחה ָּתֵגְלָנה ) י(
 :ֲעָצמֹות ִּדִּכיתָ 

(11) Hide Your face from my wrongdoings, and wipe away 
all my transgressions.  

ַהְסֵּתר ָּפֶני ֵמֲחָטָאי ְוָכל ֲעֹוֹנַתי ) יא(
 :ְמֵחה

(12) A pure heart create for me, Elohim, O just God; only 
You can renew a steadfast spirit within me!  

ר ְּבָרא ִלי ֱאִהים ְורּוַח ָנכֹון ֵלב ָטהוֹ ) יב(
 : ַחֵּדׁש ְּבִקְרִּבי

(13) Do not cast me away from Your presence; do not 
take Your holy spirit away from me!  

ַאל ַּתְׁשִליֵכִני ִמְּלָפֶני ְורּוַח ָקְדְׁש ַאל ) יג(
 :ִּתַּקח ִמֶּמִּני

(14) Restore the joy of Your salvation to me; let me know 

that You have forgiven me so that I may rejoice in Your salvation; 
sustain [strengthen] me with a spirit of generosity.81  

ָהִׁשיָבה ִּלי ְׂשׂשֹון ִיְׁשֶע ְורּוַח ְנִדיָבה ) יד(
 :ִתְסְמֵכִני

(15) I will then teach incurable rebels Your ways [i.e., the 
ways of Your commandments, the ways of teshuvah]; those who 

ֲאַלְּמָדה ֹפְׁשִעים ְּדָרֶכי ְוַחָּטִאים ) טו(
 :ֵאֶלי ָיׁשּובּו

                                                                                                                                                             
married as non-Israelites.” To everyone’s consternation, the day was set for their marriage. 

In the meantime, this Canaanite maidservant loved her mistress very much. “How can I marry him,” she 
confided to her, “he is your husband!” They therefore concocted a plan. When they would be alone, ready to 
consummate their ‘marriage,’ she would rise up to douse the candle and bar the door, and instead of returning to 
bed, Yishai’s wife would take her place. After all, they reasoned, he is an old tzadik whose thoughts are bound on 
high at all times. He won’t even notice! And so it was. 

With this, the Ari says, we can understand the first part of our verse: “Hen be’avon cholalti—I was conceived in 
or through a transgression.” What was the transgression? When a man lies with his wife, it is forbidden for him to 
think of another woman, even if the second woman is also his wife! (Nedarim 20b; Shulchan Arukh, Orach Chayim 
240:2). Yishai thought that he was lying with his maidservant, when in truth it was his own beloved wife! 

Concerning the second half of the verse, “u’bechet yechematni imi—and in sin my mother became pregnant 
with me,” the Ari informs us that David’s mother felt her menstrual period begin, at the very end, while they were 
still locked in loving embrace. She whispered, “I am a niddah,” and as the halakhah states, they immediately 
separated. Nevertheless, David’s mother unfortunately conceived him while in a state that is considered ritually 
unclean. 

The reason for all this, the Ari adds, was in order to free such an exalted soul from being trapped in the service 
of the system of evil (another part of the story that goes back to Adam and before). In order to bring a great soul 
like David’s into the world, Hashem had to deceive the system of evil. He did this by causing something to seem 
wrong; by giving the whole thing the appearance of sin. Yishai’s thinking that he was with his second wife, and 
David’s mother becoming ritually unclean, was all that was needed. With this, the soul of the Mashiach entered the 
world (see complete translation and commentary on this passage from Shaar HaGilgulim 38 in my Well of Living 
Waters). 

80 Daat Sofrim: “Behold, You have always desired that a man serve You in truth [and strive to internalize the 
truth] in the innermost chambers of his being”; Amos Chakham: “I therefore ask that You make known to me the 
wisdom that You have hidden in the human heart [i.e., the wisdom that is needed to return in teshuvah, to return 
to You with my whole being].” Malbim: “Behold, the truth that You desire [that a man strive to internalize] is 
covered over [by a thick layer of physicality]; and the wisdom which You make known to me is concealed in the 
depths of the soul; as a result of this, a man will almost surely stumble into sin.” Hirsch: “Behold, Your true desire 
has always been that which is covered over [by the body, i.e., the powers of the soul], [and it is through these 
intangible, spiritual powers in me, these hidden energies, that] You teach me to perceive the Godly wisdom that is 
concealed in all things.” Simple: “But You have always desired [that a man seek] inner truth; O teach my 
innermost [heart] wisdom.” 

81 Chakham: “Let me know that You have forgiven me so that I may rejoice in Your salvation; sustain me with 
Your spirit of generosity [i.e., be generous with me and illuminate me with Your light even if and when I am 
undeserving].” 
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have erred will understand that they may yet return to You.  
(16) Rescue [i.e., clear, forgive] me from the guilt of having spilled 
innocent blood, Elohim, O just God, God of my salvation! 
My tongue will then joyously sing of Your righteous 
charity. 

ַהִּציֵלִני ִמָּדִמים ֶאִהים ֱאֵהי ) טז(
ְתׁשּוָעִתי ְּתַרֵּנן ְלׁשֹוִני ִצְדָקֶת: 

(17) O God, open my lips, and my mouth will declare 
Your praise; forgive me and I hereby swear that I will never stop 

declaring Your praises.82  

 :ֲאֹדָני ְׂשָפַתי ִּתְפָּתח ּוִפי ַיִּגיד ְּתִהָּלֶת) יז(

(18) For You do not desire that I bring sacrifice, nor do 
You require a burnt offering of me.  

ִּכי א ַתְחֹּפץ ֶזַבח ְוֶאֵּתָנה עֹוָלה א ) יח(
 :ִתְרֶצה

(19) The greatest of all offerings to Elohim is a broken spirit; 
O Elohim, God of justice, do not reject a broken and 
contrite heart!83  

ָּבָרה ֵלב ִנְׁשָּבר ִזְבֵחי ֱאִהים רּוַח ִנׁשְ ) יט(
 :ְוִנְדֶּכה ֱאִהים א ִתְבֶזה

(20) In accord with Your desire to redeem Israel, do good to 
Tziyon; rebuild the walls of Yerushalayim.  

ֵהיִטיָבה ִבְרצֹוְנ ֶאת ִצּיֹון ִּתְבֶנה ) כ(
 :חֹומֹות ְירּוָׁשָלםִ 

(21) Then You will accept sacrifices of righteousness; an 
offering of self-elevation and complete devotion; then we 
shall become as bulls lifted high upon Your altar.84 

ָאז ַּתְחֹּפץ ִזְבֵחי ֶצֶדק עֹוָלה ְוָכִליל ָאז ) כא(
 :ַיֲעלּו ַעל ִמְזַּבֲח ָפִרים

Tehillim 52, Tehillim 53, Tehillim 54, Tehillim 55 
 

Tehillim 56 
In psalm 34, David praised Hashem for having been delivered from Avimelekh (Achish), the king of Gat (the main 
Philistine city in Gaza), after having been forced to take refuge there in order to escape being caught by Shaul’s 
men. In this psalm, David returns to describe the anguish he felt at the time, and how he feared for his life. For 
when he was there in Gaza, Goliath’s brothers, who were among Achish’s counselors, tried to convince the king to 
let them take revenge on David for having slain their brother only a short time prior. It was then that David prayed 
this psalm, pleading with Hashem to have mercy and deliver him from all his enemies. In response, Hashem 
brought a spirit of insanity into Achish’s wife and daughter. Their screams literally drove Achish crazy. In a 
moment’s blazing inspiration, David knew what he must do. He proceeded to play one of the most masterful roles 
of his life, namely, he feigned insanity. He began to write strange messages on the walls, as spit dripped down his 

                                                 
82 Or: “O God, it is You alone who opens my lips and gives me the ability to articulate Your praise in words.” 

Chakham: “If You forgive me, I hereby swear that I will never stop telling Your praises.” 
83 See Zohar Mishpatim (2:108a): “It is written, “For You [O Elohim] do not desire that I bring sacrifice [to 

atone for sins], nor do You desire a burnt offering. The [greatest of all] offerings to Elohim [i.e., that has the power 
to sweeten all judgments and harsh decrees] is a broken spirit; O Elohim, do not disdain/reject a broken and contrite 
heart!” (Psalm 51:18-19). Since when do we hear that the Holy One does not require sacrifices? Didn’t He Himself 
command in the Torah that the sinner bring a purification offering in order to obtain atonement? Rather, David was 
careful to use the name Elokim [i.e., the name that embodies Hashem’s attribute of justice which declares that the 
sinner himself would have to be utterly destroyed for having disregarded and transgressed His commands]. It is for 
this reason that the name Elokim is never mentioned anywhere in the Torah in connection with any animal 
sacrifice. Rather, the Torah always speaks of korban laShem [i.e., YHVH, the name that embodies His overriding 
mercy]...It is for this reason that David spoke of his own broken spirit and contrite heart. When a person is 
sincerely remorseful for having sinned, his repentance is accepted and atonement is granted even by Hashem’s 
quality of judgment embodied in the name Elokim.” 

84 Hirsch: “God has prescribed two categories of sacrifices in the Torah: (1) olah (elevation offering), minchah 
(meal offering), and shelamim (peace and thanks offerings); and (2) chatat (purification offering) and asham (guilt 
offering). Chatat and asham are offerings necessitated by the sins of men; therefore it is not the offering itself that 
the Lord desires. Offerings of that nature are meant only to serve as means to help the worshiper in his efforts to 
regain such a moral level that would make him worthy of Divine favor once more. Olah, minchah, and shelamim 
are of value only if they are zivchey tzedek, if they presuppose a life and conduct marked by righteousness and 
loyalty to duty which the worshiper wishes to maintain and in which he is constantly striving for further self-
improvement. It is not by means of korbanot (offerings) that Zion and Jerusalem shall be built up. Quite the 
reverse is true. First the Divine truth reposing in Zion and the way of life pledged by the Jewish people in 
Jerusalem must be in harmony with one another if we are to attain Divine favor (bir’tzonkha-divine favor) and 
protection (chomot-walls). It is only then that the korbanot will attain their full worth and serve as the symbolic 
expression of our desire to employ the talents and possessions granted us by God solely to serve Him with our 
lives. [Olah symbolizes the consecration of our acts; khalil (totality, wholeness) in minchah signifies the dedication 
of our material possessions.] Only then can we truly call ourselves parim (bulls), ‘workers in the service of the 
Lord,’ and upon His altar offer up the symbolic expression of our unreserved devotion to the bright, life-giving 
cleansing and shaping fiery might of His Law, and be worthy of His favor [and complete forgiveness].” 
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chin. Achish’s reaction: “You’re telling me that this is the man who killed Goliath? This is the mighty warrior of 
Israel? I don’t believe it. Get this madman out of here. Do I lack crazy people that you bring another one into my 
house!” David was thus saved from Achish’s men, but what pained him most was that he was a hunted man among 
his own people. The main lesson of this psalm is encapsulated in verse 11: Whatever tribulations we must endure, 
whatever God’s justice decrees for us, is ultimately for our good, and is an expression of His great loving-kindness. 
His justice is His love. The two are one, just as He is One. 
 

(1) Dedicated to the Master of Creation who grants 
victory to Israel the dove, who is silent and speechless after 
having been sent far away from her nest. LeDavid Mikhtam – A 
precious prayer by David which he prized highly and reviewed 
constantly for the lessons it contains, when he was taken captive 
by the Philishtines in Gat. 

ַלְמַנֵּצַח ַעל יֹוַנת ֵאֶלם ְרֹחִקים ְלָדִוד ) א(
 :ִמְכָּתם ֶּבֱאֹחז אֹותֹו ְפִלְׁשִּתים ְּבַגת

(2) Be gracious to me, O Elohim, for base men surround me 

on all sides waiting to devour me; I am hard-pressed by my 
adversaries every moment of the day. 

ֵּנִני ֱאִהים ִּכי ְׁשָאַפִני ֱאנֹוׁש ָּכל חָ ) ב(
 :ַהּיֹום ֵחם ִיְלָחֵצִני

(3) They watch me all day, waiting to devour me alive; 
how numerous are those who oppose me! I therefore call out 
to You who dwell above and see all. 

ֹום ִּכי ַרִּבים ָׁשֲאפּו ׁשֹוְרַרי ָּכל ַהּי) ג(
 :ֲחִמים ִלי ָמרֹום

(4) The day I fear for my life, I place my trust in You alone; 
only You can save me from their clutches! 

 :יֹום ִאיָרא ֲאִני ֵאֶלי ֶאְבָטח) ד(

(5) I place my trust in Elohim even when He judges me harshly; I 
praise Him for I know that He will also keep His word to save me; 
I trust in Elohim who oversees and directs all the events of my life; I 
therefore have no fear of men; what can mere flesh and 
blood do to me? 

ֵּבאִהים ֲאַהֵּלל ְּדָברֹו ֵּבאִהים ) ה(
 :י א ִאיָרא ַמה ַּיֲעֶׂשה ָבָׂשר ִליָּבַטְחִּת 

(6) Still, as long as they torment me I spend my entire day 
expressing my anxiety in words of pained concern; for all 
their thoughts concerning me are to do evil. 

ָּכל ַהּיֹום ְּדָבַרי ְיַעֵּצבּו ָעַלי ָּכל ) ו(
 :ֹבָתם ָלָרעַמְחְׁש 

(7) They gather together, they hide in ambush, watching 
my footsteps [looking for my weak spot], eager to ensnare my 
soul. 

ֵהָּמה ֲעֵקַבי  )יצפינו( ִיְצּפֹונּוָיגּורּו ) ז(
  :ִיְׁשֹמרּו ַּכֲאֶׁשר ִקּוּו ַנְפִׁשי

 

(8) Is it right? Should they escape God’s judgment after 
perpetrating such injustice against me, O Elohim, who 
casts nations down in wrath?! 

ַעל ָאֶון ַּפֶּלט ָלמֹו ְּבַאף ַעִּמים הֹוֵרד ) ח(
 :ֱאִהים

(9) O God You have reckoned my successive migrations; 
the forced expulsions I have had to brave. I beg You: Place my tears 
and all the tears of my people in Your flask; behold, I am certain 
that they are accounted in Your book of reckoning. 

ֹנִדי ָסַפְרָּתה ָאָּתה ִׂשיָמה ִדְמָעִתי ) ט(
א ְּבִסְפָרֶתֲה ְבֹנאֶד: 

(10) I am therefore also certain that the day will come when my 
enemies will be turned back and suffer defeat on the day I 
call You. This I know, for Elohim is with me. 

ָאז ָיׁשּובּו אֹוְיַבי ָאחֹור ְּביֹום ֶאְקָרא ֶזה ) י(
 :ָיַדְעִּתי ִּכי ֱאִהים ִלי

(11) I therefore bless Elohim [God’s attribute of justice] for 
everything [even the suffering I endure] just as I bless YHVH 
[God’s attribute of mercy] for everything [the kindnesses He 

bestows].85 

ֵּבאִהים ֲאַהֵּלל ָּדָבר ַּביֹהָוה ֲאַהֵּלל ) יא(
 :ָּדָבר

                                                 
85 The Talmud (Pesachim 50a) quotes the following verse: “[The time will come when] Hashem will be 

[recognized] as King over the entire world; on that day, Hashem will be one and His name will be one” (Zekhariah 
14:9). The Talmud asks, “How can it be written that Hashem will be one? Isn’t He one now?” Rabbi Acha bar 
Chaninah answers, “This world is not like the World to Come. In this world when hearing good tidings, we say, 
‘Blessed is He who is good and who does good.’ When receiving evil tidings, we say, ‘Blessed is the Judge whose 
judgment is truth.’ [In the World to Come, this will no longer be the case. Rather, we will see the good clearly in all 
that happens.] In the World to Come, we will only say, ‘Blessed is He who is good and who does good.’”  

Rabbi Nachman of Breslov taught: “When a person knows that everything that happens to him is for his 
benefit, this [perception and understanding] is a foretaste of the level of Olam Haba (the World to Come). This is 
what King David meant when he said, ‘I bless Elokim for everything just as I bless YKVK for everything.” As our 
sages said, this hints to the level of heightened awareness associated with Olam Haba...This heightened awareness 
is called yediah shelemah (complete or perfect awareness). For the essence of daat (awareness, consciousness) is 
the complete union of chasadim and gevurot (Hashem’s love and His justice). This is called daat [because these 
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(12) I trust in Elohim who oversees and directs all the events of my 

life, I therefore have no fear of men. What can man do to 
me? 

ֵּבאִהים ָּבַטְחִּתי א ִאיָרא ַמה ) יב(
 :ַּיֲעֶׂשה ָאָדם ִלי

(13) It is only for me to fulfill the vows I made to You, 
Elohim; It is only for me to repay my thanks to You. 

 :ָעַלי ֱאִהים ְנָדֶרי ֲאַׁשֵּלם ּתֹוֹדת ָל) יג(

(14) For You delivered my soul from death, my feet from 
stumbling, so that I could walk before Elohim in the light 
of eternal life. 

ֲהא ַרְגַלי  ִּכי ִהַּצְלָּת ַנְפִׁשי ִמָּמֶות) יד(
ִמֶּדִחי ְלִהְתַהֵּל ִלְפֵני ֱאִהים ְּבאֹור 

 :ַהַחִּיים
 

Tehillim 57 
David is on the run as a fugitive. Shaul is chasing him and his band of 400 men with an army 3,000 strong. The 
fugitive and his band finally hole up in the caves of Ein Gedi. Shaul approaches with his army. David and some of 
his men are pressed against the walls in the far recesses of a cave. Hashem arranges it that Shaul chooses that 
cave to relieve himself. Dark silence. No one breathed. David’s men are urging him to slay Shaul. “Do it, now!” 
Tormented, he refuses, but he manages to get close enough to cut a corner off of Shaul’s garment. Shaul neither 
hears nor feels anything. He leaves the cave. David’s heart is pounding. “What have I done?! Woe to me that I 
have set my hand against God’s anointed!” (I Samuel 24:7). He waits a moment and then emerges into the full 
light of day. He calls to Shaul and bows. “My master, my king, why do you believe those who tell you that I wish to 
harm you? Behold, today I could have slain you, but I pitied you! O my father, look at the corner of your garment 
in my hand! I mean you no harm! Hashem is my witness!” In this psalm, David calls out to Hashem to give him the 
strength to weather all the trials and tribulations he must endure before he is able to assume his God-given role as 
King of Israel. 
 

(1) LaMenatzeyach Al Tash’chet – Dedicated to the 
Master of Creation who grants victory over destruction and 
who therefore saved me from certain death. LeDavid Mikhtam – A 
precious prayer by David which he prized highly and reviewed 
constantly for the lessons it contains, composed when he was 
fleeing from Shaul and hid in a cave. 

ַלְמַנֵּצַח ַאל ַּתְׁשֵחת ְלָדִוד ִמְכָּתם ) א(
 :ְּבָבְרחֹו ִמְּפֵני ָׁשאּול ַּבְּמָעָרה

(2) Be gracious to me, Elohim, be gracious and have 

compassion on me! In You alone has my soul taken refuge! 
And I will continue to take refuge in the shadow of Your 
wings until all evil passes away! 

ָחֵּנִני ֱאִהים ָחֵּנִני ִּכי ְב ָחָסָיה ַנְפִׁשי ) ב(
 :ּוְבֵצל ְּכָנֶפי ֶאְחֶסה ַעד ַיֲעֹבר ַהּוֹות

(3) I will call out to the supreme God, to the awesome 
Power who is bringing to completion all that He has promised 
concerning me!86 

 :ֶאְקָרא ֵלאִהים ֶעְליֹון ָלֵאל ֹּגֵמר ָעָלי) ג(

(4) He will then send His salvation from heaven and save me 
from the reproach of those who wish to devour me, selah! 
Elohim will surely send His love and His truth to uphold the 
promise He made concerning me. 

ִיְׁשַלח ִמָּׁשַמִים ְויֹוִׁשיֵעִני ֵחֵרף ֹׁשֲאִפי ) ד(
 :ֶסָלה ִיְׁשַלח ֱאִהים ַחְסּדֹו ַוֲאִמּתוֹ 

(5) In the meantime my soul is languishes in the midst of 
lions who wish to pounce on me; I lie down next to wild animals 

whose eyes are aflame with rage; I lie down among men whose 
teeth are sharp like spears and arrows; whose tongues are 
sharp like swords. 

ַנְפִׁשי ְּבתֹו ְלָבִאם ֶאְׁשְּכָבה ֲהִטים ) ה(
ְּבֵני ָאָדם ִׁשֵּניֶהם ֲחִנית ְוִחִּצים ּוְלׁשֹוָנם 

 :ֶחֶרב ַחָּדה

(6) Elohim is high above the heavens; He makes Himself 

inaccessible as a result of man’s evil; whereas His glory [His 
ל רּוָמה ַעל ַהָּׁשַמִים ֱאִהים ַעל ּכָ ) ו(

ָהָאֶרץ ְּכבֹוֶד: 

                                                                                                                                                             
two seemingly opposite poles are one in daat]. In other words, one who has overcome the dichotomy between 
Hashem’s love and His justice is said to have attained daat. Such a person is then able to bless ‘He who is good 
and who does good’ over everything that happens to him. This is the meaning of ‘Hashem will be one and His name 
will be one,’ namely, that in the Future the unity will be totally revealed, and we will see that all was for the good” 
(Likutey Moharan I 4:1,4). 

86 Metzudot David: “I will call out to the supreme God, to the awesome Power who will bring to completion [all 
that He has promised] concerning me.” Meiri: “I will call out to the supreme God, to the awesome Power who will 
complete what He initiated when He had Samuel anoint me in my father’s house.” Bereshit Rabbah (98:1): “I will 
call out to the supreme God,” on Rosh Hashanah; “To the awesome Power who completes on my behalf,” on Yom 
Kippur. 
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sovereignty] over the entire earth is revealed when He judges the 
wicked for all the evil they have done.87 
(7) They prepared a net to entangle my steps; they bent 
my soul down; they dug a pit for me to fall into; justice will 
not be satisfied until they become entangled in the very net they prepared 

for me and fall into the very pit they dug, selah.88 

ֶרֶׁשת ֵהִכינּו ִלְפָעַמי ָּכַפף ַנְפִׁשי ָּכרּו ) ז(
 :ְלָפַני ִׁשיָחה ָנְפלּו ְבתֹוָכּה ֶסָלה

(8) My heart is firm, Elohim; my heart is firm in the faith; I 
will therefore sing and chant praises to cut away all the barriers 
that prevent me from trusting in You. 

ָנכֹון ִלִּבי ֱאִהים ָנכֹון ִלִּבי ָאִׁשיָרה ) ח(
 :ַוֲאַזֵּמָרה

(9) Wake up, my soul, wake up; with lyre and harp I will 
awaken the dawn! 

עּוָרה ְכבֹוִדי עּוָרה ַהֵּנֶבל ְוִכּנֹור ) ט(
 :ָאִעיָרה ָּׁשַחר

(10) I will thank You among the nations, Adonai; I will 
chant praises to You in the midst of many peoples.89 

 :אֹוְד ָבַעִּמים ֲאֹדָני ֲאַזֶּמְר ַּבְלֻאִּמים) י(

(11) For Your great love for those who devote themselves to You 

with no thought of reward reaches to the highest heavens; and 
Your faithfulness to honor the covenant You have made with those 

who revere You extends to endless skies. 

ִּכי ָגֹדל ַעד ָׁשַמִים ַחְסֶּד ְוַעד ְׁשָחִקים ) יא(
ֲאִמֶּת: 

(12) Elohim is high above the heavens; He makes Himself 

inaccessible as a result of man’s evil; whereas His glory [His 
sovereignty] over the entire earth is revealed when He judges the 
wicked for all the evil they have done. 

רּוָמה ַעל ָׁשַמִים ֱאִהים ַעל ָּכל ) יב(
ָהָאֶרץ ְּכבֹוֶד: 

Tehillim 58 
 

Tehillim 59  
(1) LaMenatzeyach Al Tash’chet — Dedicated to the One 
who grants victory over destruction and who therefore saved 
me from certain death. A precious prayer by David which he 
prized highly and reviewed constantly for the lessons it contains, 
composed when Shaul sent his soldiers and they guarded 
the house in order to slay him. 

ַלְמַנֵּצַח ַאל ַּתְׁשֵחת ְלָדִוד ִמְכָּתם ) א(
ִּבְׁשַח ָׁשאּול ַוִּיְׁשְמרּו ֶאת ַהַּבִית 

 :ַלֲהִמיתוֹ 

(2) O my God, deliver me from my enemies; set me up 
high above and protect me from those who rise up against 
me. 

ְתקֹוְמַמי ַהִּציֵלִני ֵמֹאְיַבי ֱאָהי ִמּמִ ) ב(
 :ְּתַׂשְּגֵבִני

(3) Deliver me from those who deal treacherously; save 
me from bloodthirsty men. 

ַהִּציֵלִני ִמֹּפֲעֵלי ָאֶון ּוֵמַאְנֵׁשי ָדִמים ) ג(
 :הֹוִׁשיֵעִני

(4) For behold, they lie in wait to ambush and capture my 
soul; brazen men have gathered together against me—
not because of any crime or any sin of mine, Hashem. 

ִּכי ִהֵּנה ָאְרבּו ְלַנְפִׁשי ָיגּורּו ָעַלי ַעִּזים ) ד(
 :א ִפְׁשִעי ְוא ַחָּטאִתי ְיֹהָוה

(5) Without any wrong on my part, they hurry to pass 
judgment and are prepared to take my life. O awaken to come 
toward me and behold my anguish! 

ְּבִלי ָעֹון ְיֻרצּון ְוִיּכֹוָננּו עּוָרה ִלְקָראִתי ) ה(
 :ּוְרֵאה

(6) But You, Hashem, God of all the hosts of heaven and 
earth, God of Israel, just as You will surely arouse Yourself 
to judge all the nations, so too do not show any favor 
whatsoever to all who deal treacherously and falsely, 
selah. 

ְוַאָּתה ְיֹהָוה ֱאִהים ְצָבאֹות ֱאֵהי ) ו(
ִיְׂשָרֵאל ָהִקיָצה ִלְפֹקד ָּכל ַהּגֹוִים ַאל ָּתֹחן 

 :ָּכל ֹּבְגֵדי ָאֶון ֶסָלה

(7) Not satisfied with what they do during the day they return in the 
evening; they howl like dogs and surround the city to 
prevent me from escaping. 

ָיׁשּובּו ָלֶעֶרב ֶיֱהמּו ַכָּכֶלב ִויסֹוְבבּו ) ז(
 :ִעיר

(8) Behold, slander pours forth from their mouths; words 
sharp as swords from their lips; and then they boast, saying, 
“Who can hear us?” 

ִהֵּנה ַיִּביעּון ְּבִפיֶהם ֲחָרבֹות ) ח(
 :ְּבִׂשְפתֹוֵתיֶהם ִּכי ִמי ֹׁשֵמעַ 

                                                 
87 Hirsch: “Even though Thou, O God, be high above the heavens, Thy glory is upon all the earth!” (see Psalm 

8:2). 
88 See Psalm 7:16. 
89 See Psalm 18:50. 
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(9) But You, Hashem, laugh at them; just as You will 
scorn all the nations who go against You. 

ְוַאָּתה ְיֹדָוד ִּתְׂשַחק ָלמֹו ִּתְלַעג ְלָכל  )ט(
 :ּגֹוִים

(10) In the face of his power [the power of the enemy that threatens 

to overwhelm me], I wait for You alone; Elohim is my 
fortress. 

 :ֻעּזֹו ֵאֶלי ֶאְׁשֹמָרה ִּכי ֱאִהים ִמְׂשַּגִּבי) י(

(11) The God who deals lovingly with me will go before 
me; Elohim will show me the downfall of those who lie in 
wait for me. 

ְיַקְּדֵמִני ֱאִהים  )חסדו(ֱאֵהי ַחְסִּדי ) יא(
 :ַיְרֵאִני ְבֹׁשְרָרי

(12) Do not kill them, lest my people forget; put them to 
flight with Your power; cast them down from their high places, 
Hashem, our protective shield. 

ַאל ַּתַהְרֵגם ֶּפן ִיְׁשְּכחּו ַעִּמי ֲהִניֵעמֹו ) יב(
 :ְבֵחיְל ְוהֹוִריֵדמֹו ָמִגֵּננּו ֲאֹדָני

(13) Every word they utter with their mouths is a sin, a 
misuse of the gift of speech. O let them be caught in their 
own arrogance; let their impudence be their downfall; let them serve 
as an example of the ultimate recompense that is in store for all who 
speak perjury and falsehood. 

ְוִיָּלְכדּו  ַחַּטאת ִּפימֹו ְּדַבר ְׂשָפֵתימוֹ ) יג(
 :ִבְגאֹוָנם ּוֵמָאָלה ּוִמַּכַחׁש ְיַסֵּפרּו

(14) Destroy them in Your wrath; destroy them until they 
will be no more; and all will know, to the ends of the 
earth, that Elohim rules in Yaacov, selah. 

ְוֵיְדעּו ִּכי ַּכֵּלה ְבֵחָמה ַּכֵּלה ְוֵאיֵנמֹו ) יד(
 :ֱאִהים ֹמֵׁשל ְּבַיֲעֹקב ְלַאְפֵסי ָהָאֶרץ ֶסָלה

(15) But now they return in the evening; they howl like 
dogs and surround the city to prevent me from escaping. 

ְוָיֻׁשבּו ָלֶעֶרב ֶיֱהמּו ַכָּכֶלב ִויסֹוְבבּו ) טו(
 :ִעיר

(16) Like dogs they wander around in search of something 
to eat; they refuse to go to sleep, for they are not 
satisfied until they vent their rage on me. 

ֶלֱאֹכל ִאם א  )ינועון( ֵהָּמה ְיִניעּון) טז(
 :ִיְׂשְּבעּו ַוָּיִלינּו

(17) But as for me, I shall sing of Your invincible might, 
and rejoice in Your loving-kindness in the morning; for 
You have been my tower of strength, and my refuge on 
the day of my distress. 

ַוֲאִני ָאִׁשיר ֻעֶּז ַוֲאַרֵּנן ַלֹּבֶקר ַחְסֶּד ) יז(
 :יִּכי ָהִייָת ִמְׂשָּגב ִלי ּוָמנֹוס ְּביֹום ַצר לִ 

(18) My strength! To You alone I express myself in song. 
O Elohim, my tower of strength; the God whose loving-
kindness toward me is unconditional. 

ֻעִּזי ֵאֶלי ֲאַזֵּמָרה ִּכי ֱאִהים ִמְׂשַּגִּבי ) יח(
 :ֱאֵהי ַחְסִּדי

Tehillim 60, Tehillim 61, Tehillim 62, Tehillim 63, Tehillim 64 
 

Tehillim 65 
(1) LaMenatzeyach – Dedicated to the Master of Creation. 
Mizmor LeDavid Shir – A song, a cutting-chant by David:  

 :ַלְמַנֵּצַח ִמְזמֹור ְלָדִוד ִׁשיר) א(

(2) To You, silence is praise, O Elohim whose presence is felt 
in Zion; and to You alone is a vow paid.  

ְל ֻדִמָּיה ְתִהָּלה ֱאִהים ְּבִצּיֹון ּוְל ) ב(
 :ְיֻׁשַּלם ֶנֶדר

(3) O You who hears prayer, to You alone shall all flesh 
come. 

 :ֹׁשֵמַע ְּתִפָּלה ָעֶדי ָּכל ָּבָׂשר ָיֹבאּו) ג(

(4) The enormity of our iniquities overwhelms us; only 
You can purge away our willful transgressions. 

ִּדְבֵרי ֲעֹוֹנת ָּגְברּו ֶמִּני ְּפָׁשֵעינּו ַאָּתה ) ד(
 :ְתַכְּפֵרם

(5) Happy is the one nation whom You have chosen and 
drawn near to You; to dwell within Your courtyards; from 

there we will draw nearer to be permeated with the goodness 
of Your Temple, and the awesome holiness of Your 
Sanctuary.  

ַאְׁשֵרי ִּתְבַחר ּוְתָקֵרב ִיְׁשֹּכן ֲחֵצֶרי ) ה(
ְקֹדׁש ֵהיָכֶל ִנְׂשְּבָעה ְּבטּוב ֵּביֶת: 

(6) O You who execute awesome judgments with 
righteousness, answer us; O God of our salvation, the 
stronghold of all, to the ends of the earth, and to the 
farthest extremities of the sea; 

נֹוָראֹות ְּבֶצֶדק ַּתֲעֵננּו ֱאֵהי ִיְׁשֵענּו ) ו(
 :יםִמְבָטח ָּכל ַקְצֵוי ֶאֶרץ ְוָים ְרֹחִק 

(7) Who, with His power, establishes the mountains; 
girded with strength;  

 :ֵמִכין ָהִרים ְּבֹכחֹו ֶנְאָזר ִּבְגבּוָרה) ז(

(8) Who silences the roar of the seas, the roar of their 
waves, and the tumult of the nations. 

ְׁשאֹון ַּגֵּליֶהם ַמְׁשִּביַח ְׁשאֹון ַיִּמים ) ח(
 :ַוֲהמֹון ְלֻאִּמים
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(9) It is so that those who dwell at the extremities of the 
earth will fear Your signs; it is so that they may go forth 
morning and evening and sing praises to You.  

ֵאי ַוִּייְראּו ֹיְׁשֵבי ְקָצֹות ֵמאֹוֹתֶתי מֹוצָ ) ט(
 :ֹבֶקר ָוֶעֶרב ַּתְרִנין

(10) So that You will remember to appoint rains for the earth, 
and saturate it with blessing; so that You will enrich it with a 
torrent from Your heavenly treasure-house O Elohim, overflowing 
with water; in this way You bring forth grain; in this way 
You establish it [the earth].  

ָּפַקְדָּת ָהָאֶרץ ַוְּתֹׁשְקֶקָה ַרַּבת ) י(
ַּתְעְׁשֶרָּנה ֶּפֶלג ֱאִהים ָמֵלא ָמִים ָּתִכין 

 :ְּדָגָנם ִּכי ֵכן ְּתִכיֶנהָ 

(11) You saturate its ridges with gentle rainfall causing its 
furrows to settle; You soften it with showers; You bless 
its vegetation. 

ְּתָלֶמיָה ַרֵּוה ַנֵחת ְּגדּוֶדָה ִּבְרִביִבים ) יא(
ְּתֹמְגֶגָּנה ִצְמָחּה ְּתָבֵר: 

(12) You crown the year with Your goodness; so that all its 
paths, Your paths, drip luxuriant foliage.  

ִעַּטְרָּת ְׁשַנת טֹוָבֶת ּוַמְעָּגֶלי ִיְרֲעפּון ) יב(
 :ָּדֶׁשן

(13) They drip upon desert pastures; thereby 
encompassing the hills on every side with joy.  

ִיְרֲעפּו ְנאֹות ִמְדָּבר ְוִגיל ְּגָבעֹות ) יג(
 :ַּתְחֹּגְרָנה

(14) Pastures are clothed with flocks; valleys are wrapped 
in vegetation; they shout for joy and sing.90 

ָלְבׁשּו ָכִרים ַהֹּצאן ַוֲעָמִקים ַיַעְטפּו ) יד(
 :ָבר ִיְתרֹוֲעעּו ַאף ָיִׁשירּו

Tehillim 66 
 

Tehillim 67 
Psalm 67 is called the Menorah Psalm because it is perfectly symmetrical and fits perfectly into the form of a 7-
Branched Menorah. After its 4 word superscript (verse 1), whose 20 letters serve as the “flames” of the Menorah, 
the psalm contains 7 verses with a total of 49 words. The first and last verses (the outer “branches” of the 
Menorah) contain 7 words respectively (7 + 7 = 14). The second and second-to-last verses/branches contain 6 
words each (6 + 6 = 12). The third and third-to-last verses/branches not only contain 6 words each, but are 
identical (6 + 6 = 12). The fourth verse/branch is exactly midway between the two extremities. It contains 11 
words, bringing the total number of words in verses 2-8 to 49. This middle verse also happens to contain 49 
letters. When the entire psalm is drawn in the form of a 7-Branched Menorah, this verse is the middle shaft or 
spine of the Menorah, while the verses that surround it are its branches. 

Content-wise too, this psalm is perfectly symmetrical. It is also one of the most perfect expressions of the 
Universal God-idea behind all Jewish teachings. In addition, according to a tradition recorded by the Chida (Rabbi 
Chayim Yoseph David Azulai) in his Midbar Kedemot, this psalm originated when Hashem showed it prophetically to 
Moshe Rabbenu. Later, while in a state of ruach ha’kodesh, King David envisioned it engraved on a sheet of gold in 
the form of a Menorah. He then engraved the Menorah Psalm on his own golden shield. Whenever he would go out 
to war, he would contemplate its mystery. His enemies would then miraculously fall before him. 

The Menorah Psalm thus has a special power to confer success. According to tradition, anyone who 
contemplates the Menorah Psalm each day, and concentrates on its mystery, is considered as if he had “kindled” 
the heavenly Menorah. He may then be assured that he is a ben olam haba (a child of the world-to-come—even 
while alive in this world). 

The fact that this psalm is about universal peace and perfection, and yet at the same time, was used as a war 
psalm, is not a contradiction. For it is nothing less than a prayer for the amplification of consciousness on this 
planet to the point where war will no longer be desirable or possible. In other words, it contains the secret for 
ending all war. 
 

(1) LaMenatzeyach BiNeginot – Dedicated to the Master 

Symphony Conductor of Creation who grants victory 

through melodies. Mizmor Shir – A chant song to cut away 

the obstacles that prevent us from appreciating His blessings:  

 :ַלְמַנֵּצַח ִּבְנִגיֹנת ִמְזמֹור ִׁשיר) א(

(2) Elohim—may He be gracious to us and bless us; may 

the light of His Presence shine upon us and accompany us 

forever, selah. 

ֶאִהים ְיָחֵּננּו ִויָבְרֵכנּו ָיֵאר ָּפָניו ) ב(
 :ִאָּתנּו ֶסָלה

(3) May Your way become known on earth, the power of 
Your deliverance acknowledged among all nations. [For 
precisely by revealing Your special providence over Israel, Your way—the 
way You run the world—will become known on earth, and the power of 
Your deliverance acknowledged among all nations.] 

ָלַדַעת ָּבָאֶרץ ַּדְרֶּכ ְּבָכל ּגֹוִים ) ג(
ְיׁשּוָעֶת: 

                                                 
90 Rashi: “Pastures are clothed with flocks which have come to graze on the vegetation that the rains have 

caused to sprout forth.” Metzudat David: “The sheep become clothed in meat and fat from the abundance of 
vegetation.” 
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(4) O how we await the day when nations will acknowledge You, 
Elohim; when all nations will acknowledge You together!  

יֹודּו ַעִּמים ֱאִהים יֹודּו ַעִּמים ) ד(
 :ֻּכָּלם

(5) Nations will rejoice and sing for joy, for You will judge 

all peoples justly and guide the nations of the earth to their 

perfection forever, selah.  

ִיְׂשְמחּו ִויַרְּננּו ְלֻאִּמים ִּכי ִתְׁשֹּפט ) ה(
ַעִּמים ִמיֹׁשר ּוְלֻאִּמים ָּבָאֶרץ ַּתְנֵחם 

 :ֶסָלה
(6) Nations will acknowledge You, Elohim; all nations 

together will acknowledge You.  

יֹודּו ַעִּמים ֱאִהים יֹודּו ַעִּמים ) ו(
 :ֻּכָּלם

(7) Then earth existence will have yielded its produce [i.e., 

fulfilled its intended purpose, the complete actualization of God-

consciousness].  

ֶאֶרץ ָנְתָנה ְיבּוָלּה ְיָבְרֵכנּו ֱאִהים ) ז(
 :ֱאֵהינּו

(8) Elohim our God will bless us; Elohim will bless us, and 

all the ends of the earth will be in awe of Him. 

ְיָבְרֵכנּו ֱאִהים ְוִייְראּו אֹותֹו ָּכל ) ח(
 :ַאְפֵסי ָאֶרץ

 

Tehillim 68 
This psalm can be read on a number of levels. Most commentators read it as a description of Israel’s history, 
focusing specifically around the Revelation of the Torah on Mount Sinai. This is substantiated by its being read in all 
Sefardic congregations as the psalm for Shavuot. Ibn Ezra finds this hard to accept because the order of the verses 
does not seem to support it. He inclines to reading it as a description of events in David’s life. Shlah reads it as a 
description of Sancheriv’s fall at the gates of Yerushalayim. Like Meiri, he sees it, as well, as referring to the future 
battle between Mashiach and Gog, when the nations will gather to battle against the nation of Israel after the 
ingathering to their Homeland. 
 

(1) LaMenatzeyach – Dedicated to the One who grants 

victory through His Torah. LeDavid Mizmor Shir – A song, a 

cutting-psalm that was composed by David in an exalted 

state of ruach ha’kodesh, to be read on many levels simultaneously: 

 :ַלְמַנֵּצַח ְלָדִוד ִמְזמֹור ִׁשיר) א(

Jumping into the future 

(2) The time will come when Elohim will rise up and reveal 

Himself; thinking that they can escape those who opposed Him 

[His Plan] will scatter in terror; those who despised Him [His 

Torah] will flee before His presence.91  

ָיקּום ֱאִהים ָיפּוצּו אֹוְיָביו ְוָינּוסּו ) ב(
 :ְמַׂשְנָאיו ִמָּפָניו

(3) But as smoke is dissipated by the wind, so will they be 

dissipated and dissolved by the breath of His mouth; as wax melts 

before the fire, so will the wicked perish before the 

presence of Elohim.  

ְּכִהְנֹּדף ָעָׁשן ִּתְנֹּדף ְּכִהֵּמס ּדֹוַנג ִמְּפֵני ) ג(
 :ֵאׁש ֹיאְבדּו ְרָׁשִעים ִמְּפֵני ֱאִהים

(4) The righteous on the other hand will rejoice; they will 

exult before Elohim and delight with joy!  

ְוַצִּדיִקים ִיְׂשְמחּו ַיַעְלצּו ִלְפֵני ֱאִהים ) ד(
 :ְוָיִׂשיׂשּו ְבִׂשְמָחה

(5) Sing to Elohim, chant praises to His Name; soar up 

to the One who rides over the highest heavens with His 

Name, Yah, and exult greatly in His presence!  

ִהים ַזְּמרּו ְׁשמֹו ֹסּלּו ָלֹרֵכב ִׁשירּו ֵלא) ה(
 : ָּבֲעָרבֹות ְּבָיּה ְׁשמֹו ְוִעְלזּו ְלָפָניו

(6) For although He is above in the abode of His holiness, 

Elohim is a father of orphans and a defender of widows. 

ֲאִבי ְיתֹוִמים ְוַדַּין ַאְלָמנֹות ֱאִהים ) ו(
 :עֹון ָקְדׁשוֹ ִּבמְ 

(7) Elohim takes those who are solitary and settles them 

together in one home; He takes those who are imprisoned 

and brings them to their freedom at an appropriate time; but 

those who rebel shall end up dwelling in barrenness. 

מֹוִׁשיב ְיִחיִדים ַּבְיָתה מֹוִציא ֱאִהים ) ז(
ֲאִסיִרים ַּבּכֹוָׁשרֹות ַא סֹוְרִרים ָׁשְכנּו 

 :ְצִחיָחה

Jumping back in time 

                                                 
91 The divine name Elokim (or Elokei or Elokekhem) appears exactly 26 times in this psalm. This is intentional. 

As we see throughout the psalms, whereas the name YKVK (gematria 26) embodies Hashem’s attribute of 
unconditional love and overriding mercy, the name Elokim generally represents Hashem’s attribute of justice [His 
desire that we earn what He wishes to give us]. The fact that Elokim appears here 26 times indicates a yichud 
(unification) of these two attributes or modes, i.e., that divine justice not only does not contradict mercy, but is an 
expression of it. 
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(8) Elohim, when You went forth before Your people, 

when You strode through the wilderness, selah.  

ְּבַצְעְּד  ֶאִהים ְּבֵצאְת ִלְפֵני ַעֶּמ) ח(
 :ִביִׁשימֹון ֶסָלה

(9) The earth trembled and the skies rained before the 

awesome presence of Elohim; this Sinai mountain trembled and 

shook before the presence of Elohim, Elohei Yisrael.  

ֶאֶרץ ָרָעָׁשה ַאף ָׁשַמִים ָנְטפּו ִמְּפֵני ) ט(
ִהים ֶזה ִסיַני ִמְּפֵני ֱאִהים ֱאֵהי אֱ 

 :ִיְׂשָרֵאל
(10) Elohim, You poured down a generous rain of 

bounty; You established this people as Your inheritance 

when they were weary in the desert.  

ֶּגֶׁשם ְנָדבֹות ָּתִניף ֱאִהים ַנֲחָלְת ) י(
 :ַאָּתה כֹוַנְנָּתּה ְוִנְלָאה

(11) Those whom You restored to life dwelled in it [this 

desert]; in Your goodness; You prepared it for the afflicted 

people, Elohim.  

ַחָּיְת ָיְׁשבּו ָבּה ָּתִכין ְּבטֹוָבְת ֶלָעִני ) יא(
 :ֱאִהים

(12) On Sinai Adonai gave forth His word; Moshe and Aharon 

announced it to a great host.92 

רֹות ָצָבא ָרב) יב(  :ֲאֹדָני ִיֶּתן ֹאֶמר ַהְמַבֹּשְ

Entering the Land of Israel in the days of Yehoshua 

(13) Flee, you kings of armies, flee you kings of Canaan! For 

when this people returns to dwell in its ancestral homeland, 

it will divide what you took as spoil.  

ַמְלֵכי ְצָבאֹות ִיֹּדדּון ִיֹּדדּון ּוְנַות ַּבִית ) יג(
 :ְּתַחֵּלק ָׁשָלל

(14) Even if you kings camp at her borders to attack her, the 

wings of the dove [Israel] are covered with silver armor and 

her feathers with the shimmer of gold.  

ִאם ִּתְׁשְּכבּון ֵּבין ְׁשַפָּתִים ַּכְנֵפי יֹוָנה ) יד(
 :ֶנְחָּפה ַבֶּכֶסף ְוֶאְברֹוֶתיָה ִּביַרְקַרק ָחרּוץ

(15) With the power of Shadai she [Israel] will scatter kings; 

in it [the land of Israel] she will shimmer snow-white amidst 

the darkness of the shadows.  

ְּבָפֵרׂש ַׁשַּדי ְמָלִכים ָּבּה ַּתְׁשֵלג ) טו(
 :ְּבַצְלמֹון

(16) Elohim’s mountain is near Mount Bashan; Mount 

Bashan is a mountain of peaks.  

ים ַהר ַהר ֱאִהים ַהר ָּבָׁשן ַהר ַּגְבנֻּנִ ) טז(
 :ָּבָׁשן

(17) Why do you look with hostility, O you mountains of 

peaks, upon the mountain which Elohim has chosen? For 

Hashem will surely make His abode there forevermore.  

ָלָּמה ְּתַרְּצדּון ָהִרים ַּגְבנִֻּנים ָהָהר ) יז(
ֹו ַאף ְיֹהָוה ִיְׁשֹּכן ָחַמד ֱאִהים ְלִׁשְבּת

 :ָלֶנַצח
(18) Elohim’s chariots are one million two hundred 

thousand shinan-angels; Adonai is among them, on Sinai 

[the mountain upon which He descended] in holiness!  

ֶרֶכב ֱאִהים ִרֹּבַתִים ַאְלֵפי ִׁשְנָאן ) יח(
 :יַני ַּבֹּקֶדׁשֲאֹדָני ָבם סִ 

(19) [After Hashem revealed His Torah on Sinai, He commanded Moshe 

to ascend;] Moshe: you ascended on high! There you re-

captured booty; You retrieved the gifts that had been part 

of Adam, so that even the rebellious could dwell in the 

presence of the Yah Elohim.93  

ָעִליָת ַלָּמרֹום ָׁשִביָת ֶּׁשִבי ָלַקְחָּת ) יט(
ַמָּתנֹות ָּבָאָדם ְוַאף סֹוְרִרים ִלְׁשֹּכן ָיּה 

 : ֱאִהים

                                                 
92 Or, according to the Talmud (Shabbat 88b): Rabbi Yochanan asked, what is the meaning of the verse, 

“Hashem gave forth an utterance; [they became] announcements to a great host [of nations]”? [Why does this 
verse switch from the singular “utterance” to the plural “announcements”?] Rather, every utterance that the 
Almighty spoke [at Sinai] split into seventy languages. Rabbi Yishmael learned [this from the verse], “[Hashem’s 
word is] like a hammer that shatters rock.” Just as a hammer causes many sparks to fly when it strikes a rock, so 
also every statement and every word that left the mouth of the Holy One split into seventy languages. 

93 The Ari explains the strange syntax of this verse: “When he was still included within the OverSoul of Adam, 
Moshe took gifts [on loan], for Adam had not yet attained any of those exalted levels by his own efforts. Now, 
however, as Moshe, ‘shivita shevi—you re-captured booty.’ For after these lights [i.e., these higher soul-levels 
which are called lights] departed from Adam, where did they go? The forces of evil took all these lights into 
captivity. When Moshe came, however, he reclaimed all that had been stolen from Adam [and which was rightfully 
his] by the power of his own righteous deeds. This is the meaning of the word shevi. It refers to something that 
has been taken captive by force. Now, due to Moshe’s righteousness, even the rebel forces of evil were forced to 
return everything they had taken—even that which they had refused to give to Adam. They are called rebels similar 
to the ‘ben sorrer u’moreh—the rebellious, wayward son’ (Deuteronomy 21:18). When they had a chance to give to 
Adam, they refused. They [the other angels] pressed them to give also, but they refused” (Likutey Torah, parashat 
Ki Tissa). 
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(20) Blessed is Adonai, who loads us with goodness and 

blessing each and every day, selah.  

ם יֹום ַיֲעָמס ָלנּו ָהֵאל ָּברּו ֲאֹדָני יוֹ ) כ(
 :ְיׁשּוָעֵתנּו ֶסָלה

(21) El [the almighty loving God] is the power of our salvation. 

For YHVH (read: Elohim) Adonai [the One who proves His mercy 

even as He metes out justice], there are manifold remedies 

even for death.94  

ה  )כא( ָהֵאל ָלנּו ֵאל ְלמֹוָׁשעֹות ְוֵליהֹוִ
 :ֲאֹדָני ַלָּמֶות ֹּתָצאֹות

(22) Elohim alone will cleave the head of those who 

oppose Him, the hairy scalp of he who walks about 

untroubled by his sins.  

ַא ֱאִהים ִיְמַחץ ֹראׁש ֹאְיָביו ) כב(
 :ְתַהֵּל ַּבֲאָׁשָמיוָקְדֹקד ֵׂשָער מִ 

(23) Adonai has promised: I will bring you back from 

Bashan; I will bring you back from the shadowy depths of 

the sea.  

ָאַמר ֲאֹדָני ִמָּבָׁשן ָאִׁשיב ָאִׁשיב ) כג(
 :ִמְּמֻצלֹות ָים

(24) So that your foot can wade through the blood of your 

enemies; and the tongues of your dogs will have their 

portion from them. 

ְלַמַען ִּתְמַחץ ַרְגְל ְּבָדם ְלׁשֹון ) כד(
 :ְּכָלֶבי ֵמֹאְיִבים ִמֵּנהּו

At the Red Sea 

(25) When Israel crossed the Sea they saw Your ways, Elohim, 

the ways of Eli [my God], my King, in holiness.  

ָראּו ֲהִליכֹוֶתי ֱאִהים ֲהִליכֹות ֵאִלי ) כה(
 :ַמְלִּכי ַבֹּקֶדׁש

(26) The singers went ahead and the players followed 

after; encircled by young maidens tapping tambourines. 

 ִקְּדמּו ָׁשִרים ַאַחר ֹנְגִנים ְּבתֹו) כו(
 :ֲעָלמֹות ּתֹוֵפפֹות

In the Temple of the Future 

(27) So too, in the future Temple, Israel will bless Elohim in full 

assemblies; we will bless Adonai, Israel’s source from the 

beginning. 

ְּבַמְקֵהלֹות ָּבְרכּו ֱאִהים ֲאֹדָני ) כז(
 :ִמְּמקֹור ִיְׂשָרֵאל

(28) There in the midst of his brethren, even Binyamin, the 

youngest, will overcome those who wish to oppress them; 

the princes of Yehudah will overcome the thrust of their 

stones, together with the princes of Zevulun and the princes 

of Naphtali.  

ם ִּבְנָיִמן ָצִעיר ֹרֵדם ָׂשֵרי ְיהּוָדה ׁשָ ) כח(
 :ִרְגָמָתם ָׂשֵרי ְזֻבלּון ָׂשֵרי ַנְפָּתִלי

(29) O Israel: Elohekha [your God] has commanded your 

invincible strength; Elohim, You alone are our strength! 

This is what You have wrought for us.  

ֶהי ֻעֶּז עּוָּזה ֱאִהים זּו ִצָּוה ֱא) כט(
 :ָּפַעְלָּת ָּלנּו

(30) From Your Temple which overlooks Yerushalayim—

where kings will bring You gifts of tribute—  

ם ְל יֹוִבילּו ) ל( ֵמֵהיָכֶל ַעל ְירּוָׁשָלִ
 :ְמָלִכים ָׁשי

(31) Rebuke the beast [the cunning nation that slinks] among 

the reeds; rebuke the alliance of bullish-powers followed 

by their calf-peoples cowering in the mud for pieces of 

silver, which have ever divided peoples asunder in their 

desire for battle.  

ֶעְגֵלי ְּגַער ַחַּית ָקֶנה ֲעַדת ַאִּביִרים ּבְ ) לא(
ַעִּמים ִמְתַרֵּפס ְּבַרֵּצי ָכֶסף ִּבַּזר ַעִּמים 

 :ְקָרבֹות ֶיְחָּפצּו

(32) O how we yearn for the future when nobles will come forth 

from Egypt, and Ethiopia will hasten to stretch his hands 

out to Elohim.  

ְצָרִים ּכּוׁש ֶיֱאָתיּו ַחְׁשַמִּנים ִמִּני מִ ) לב(
 :ָּתִריץ ָיָדיו ֵלאִהים

(33) Kingdoms of the earth, sing to Elohim; chant 

praises to Adonai forever, selah!  

ַמְמְלכֹות ָהָאֶרץ ִׁשירּו ֵלאִהים ַזְּמרּו ) לג(
 :ֲאֹדָני ֶסָלה

(34) Sing to the One who rides in the highest primordial )ָלֹרֵכב ִּבְׁשֵמי ְׁשֵמי ֶקֶדם ֵהן ִיֵּתן ) לד

                                                 
94 Here the name YKVK appears in conjunction with the name Adanut. Whenever this occurs the YKVK receives 

the vowels of the name Elokim and is read as such. This phenomenon occurs 298 times all together in the Tanakh 
(4 times in the Torah, 294 times in the remainder of the Nakh). Again, this represents the fact that mercy and 
justice are one in their source. When we realize this we understand that Hashem (the One who is behind all the 
events of our lives), is bidding us to see even the difficulties we encounter as challenges that are being sent to us 
to grow.  
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heavens; behold, He gives forth His voice, His voice is 

invincible!  

 :ְּבקֹולֹו קֹול ֹעז

(35) Give strength to Elohim whose pride rests upon 

Yisrael and whose strength resides in the heights.95  

ִהים ַעל ִיְׂשָרֵאל ַּגֲאָותֹו ְּתנּו ֹעז ֵלא) לה(
 :ְוֻעּזֹו ַּבְּׁשָחִקים

(36) O Elohim, Your awesomeness is revealed through 

those who sanctify You. O God of Yisrael, although You make 

the revelation of Your power dependent on Yisrael’s service it is You 

alone who gives strength and power to the people. Elohim 

is intrinsically blessed! 

נֹוָרא ֱאִהים ִמִּמְקָּדֶׁשי ֵאל ִיְׂשָרֵאל ) לו(
 הּוא ֹנֵתן ֹעז ְוַתֲעֻצמֹות ָלָעם ָּברּו

 :ֱאִהים

 

Tehillim 69 
King David describes the anguish he experienced in being considered a stranger among his own people, as well as the 
anguish of the Jewish people in being exiled among the nations. 
 

(1) LaMenatzeyach – Dedicated to the One who grants 
eternal victory, Al Shoshanim – for the roses [i.e., in honor of 
Israel which is likened to a rose among thorns]. LeDavid – By 
David. 

 :ַלְמַנֵּצַח ַעל ׁשֹוַׁשִּנים ְלָדִוד) א(

(2) Save me, Elohim, O just God; the floodwaters of history 
have risen up to inundate and overwhelm my soul. 

הֹוִׁשיֵעִני ֱאִהים ִּכי ָבאּו ַמִים ַעד ) ב(
 :ָנֶפׁש

(3) I have sunk in the mire of the shadowy deep; I can 
no longer stand; I have entered deep waters, and a 
whirlpool is carrying me away.  

ָטַבְעִּתי ִּביֵון ְמצּוָלה ְוֵאין ָמֳעָמד ָּבאִתי ) ג(
 :ְבַמֲעַמֵּקי ַמִים ְוִׁשֹּבֶלת ְׁשָטָפְתִני

(4) I am weary of crying out; my throat burns; my eyes 
are worn out [exhausted] from hoping [waiting] for my God. 

ָיַגְעִּתי ְבָקְרִאי ִנַחר ְּגרֹוִני ָּכלּו ֵעיַני ) ד(
 :ְמַיֵחל ֵלאָהי

(5) Those who hate me for no reason are more numerous 
than the hairs on my head; those who wish to cut me 
down have become empowered; they are truly false 
enemies; they accuse me and force me to return things that 
I never stole in the first place. 

ַרּבּו ִמַּׂשֲערֹות ֹראִׁשי ׂשְנַאי ִחָּנם ָעְצמּו ) ה(
ַמְצִמיַתי ֹאְיַבי ֶׁשֶקר ֲאֶׁשר א ָגַזְלִּתי ָאז 

 :ָאִׁשיב

(6) Elohim, O just God, You know; You are aware of my 
foolishness; my wrongdoings are not hidden from You. 

ֶאִהים ַאָּתה ָיַדְעָּת ְלִאַּוְלִּתי ְוַאְׁשמֹוַתי ) ו(
 :ִמְּמ א ִנְכָחדּו

(7) Let not those who hope in You be ashamed on my 
account, O Adonai YHVH (read: Elohim), Lord of hosts; let 
not those who seek You be embarrassed because of me, 
O Elohei Yisrael. 

ַאל ֵיֹבׁשּו ִבי ֹקֶוי ֲאֹדָני יֱֹהִוה ְצָבאֹות ) ז(
 :ַאל ִיָּכְלמּו ִבי ְמַבְקֶׁשי ֱאֵהי ִיְׂשָרֵאל

(8) For You alone I endured disgrace; my face was 
covered with shame. 

ִּכי ָעֶלי ָנָׂשאִתי ֶחְרָּפה ִּכְּסָתה ְכִלָּמה ) ח(
 :ָפָני

(9) Dear God! How unbearable my pain; nobody even recognizes me; I 
am like a stranger to my brothers; I am considered a bastard in 

their eyes; an alien to my mother’s children. 

 :ָזר ָהִייִתי ְלֶאָחי ְוָנְכִרי ִלְבֵני ִאִּמימּו) ט(

(10) For the jealousy of Your house [the extreme righteousness 

of my father and my brothers] has consumed me [i.e., it has 
prevented them from seeing the good in me]; the disgraces of 
those who disgrace You have fallen upon me. 

ִּכי ִקְנַאת ֵּביְת ֲאָכָלְתִני ְוֶחְרּפֹות ) י(
 :חֹוְרֶפי ָנְפלּו ָעָלי

(11) I fast in order to clean myself before You; I cry for the 
constriction of my soul; this too they use to cast aspersions 
on me. 

ְפִׁשי ַוְּתִהי ַלֲחָרפֹות ָוֶאְבֶּכה ַבּצֹום נַ ) יא(
 :ִלי

(12) I attempt to atone for all my sins by making sackcloth my 
clothing; but this too they use as an excuse; I am a mockery to 
them. 

ָוֶאְּתָנה ְלבּוִׁשי ָׂשק ָוֱאִהי ָלֶהם ) יב(
 :ְלָמָׁשל

                                                 
95 Or: “[But to arouse His mercies, Hashem requires that we:] Give strength to Elohim [the Shekhinah, the 

specific mode of divine providence] whose pride rests upon Yisrael and [by virtue of our service] whose strength 
resides in the heights.”  
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(13) Those who sit at the gate of the city converse about 
me; drunkards make up songs about me. 

ָיִׂשיחּו ִבי ֹיְׁשֵבי ָׁשַער ּוְנִגינֹות ׁשֹוֵתי ) יג(
 :ֵׁשָכר

(14) While they are busy mocking me, however I, for my part, I 
offer my self in prayer to You, Hashem, O merciful God, in 
a moment of divine favor. Elohim, O just God, in the 
abundance of Your loving-kindness, answer me with the 
assurance of Your deliverance. 

ַוֲאִני ְתִפָּלִתי ְל ְיֹהָוה ֵעת ָרצֹון ) יד(
ֲעֵנִני ֶּבֱאֶמת ִיְׁשֶע ִהים ְּבָרב ַחְסֶּדֱא: 

(15) Rescue me from sinking in the mud; do not let me 
drown; save me from my enemies and from depths of the 
waters the spiritual forces that threaten to engulf my soul. 

ַהִּציֵלִני ִמִּטיט ְוַאל ֶאְטָּבָעה ִאָּנְצָלה ) טו(
 :ִמֹּשְנַאי ּוִמַּמֲעַמֵּקי ָמִים

(16) Do not let the whirlpool carry me away; do not allow 
the abyss to swallow me; do not let the well into which I 
have fallen close its mouth on me. 

ַאל ִּתְׁשְטֵפִני ִׁשֹּבֶלת ַמִים ְוַאל ) טז(
ִּתְבָלֵעִני ְמצּוָלה ְוַאל ֶּתְאַטר ָעַלי ְּבֵאר 

 :ִּפיהָ 
(17) Answer me, Hashem, O merciful God, for Your 
kindnesses are the highest good; turn to me with the 
overflowing abundance of Your mercies. 

ֲעֵנִני ְיֹהָוה ִּכי טֹוב ַחְסֶּד ְּכֹרב ַרֲחֶמי ) יז(
 :ְּפֵנה ֵאָלי

(18) Please do not hide Your face from Your servant for I 
am in great pain; quickly, answer me. 

ְוַאל ַּתְסֵּתר ָּפֶני ֵמַעְבֶּד ִּכי ַצר ִלי ) יח(
 : ַמֵהר ֲעֵנִני

(19) O draw near to my soul; redeem her now; redeem 
me lest my enemies become emboldened.  

ָקְרָבה ֶאל ַנְפִׁשי ְגָאָלּה ְלַמַען ֹאְיַבי ) יט(
 :ְּפֵדִני

(20) You know and are fully aware of how much disgrace I 
have endured; it is all before You: the shame and 
humiliation I have endured at the hands of my enemies. 

ַאָּתה ָיַדְעָּת ֶחְרָּפִתי ּוָבְׁשִּתי ּוְכִלָּמִתי ) כ(
 :ֶנְגְּד ָּכל צֹוְרָרי

(21) Humiliation has broken my heart; I have fallen ill 
from so much suffering; I keep hoping for a reassuring nod, 
but it doesn’t come; I await the comforters, but I haven’t 
found any. 

ֶחְרָּפה ָׁשְבָרה ִלִּבי ָוָאנּוָׁשה ָוֲאַקֶּוה ) כא(
 :ם ְוא ָמָצאִתיָלנּוד ָוַאִין ְוַלְמַנֲחִמי

(22) For when I break my fast, instead of comfort and reassurance 
they give me a meal of gall; they satiate my thirst with 
vinegar. 

ַוִּיְּתנּו ְּבָברּוִתי ֹראׁש ְוִלְצָמִאי ַיְׁשקּוִני ) כב(
 :ֹחֶמץ

(23) O let their own tables laid before them be turned 
against them; let their own hopes for wellbeing become 
their trap. 

ְיִהי ֻׁשְלָחָנם ִלְפֵניֶהם ְלָפח ְוִלְׁשלֹוִמים ) כג(
 :ְלמֹוֵקׁש

(24) Let their eyes be darkened, prevented from seeing; do 
not let them stand firm on their feet. 

ְחַׁשְכָנה ֵעיֵניֶהם ֵמְראֹות ּוָמְתֵניֶהם ּתֶ ) כד(
 :ָּתִמיד ַהְמַעד

(25) Pour Your wrath down upon them; let the heat of 
Your anger pursue them and overtake them. 

ְׁשָפ ֲעֵליֶהם ַזְעֶמ ַוֲחרֹון ַאְּפ ) כה(
יֵגם  :ַיֹּשִ

(26) Let their high towers become desolate; let their 
tents be devoid of anyone to inhabit them. 

ְּתִהי ִטיָרָתם ְנַׁשָּמה ְּבָאֳהֵליֶהם ַאל ) כו(
 :ְיִהי ֹיֵׁשב

(27) For they pursued [i.e., they went further than was called for to 
afflict] the people whom You chastised; they claim that 
they are merely afflicting those whom You have already 
designated as dead corpses. 

ִּכי ַאָּתה ֲאֶׁשר ִהִּכיָת ָרָדפּו ְוֶאל ) כז(
 :ַמְכאֹוב ֲחָלֶלי ְיַסֵּפרּו

(28) Add this premeditated crime to their list of sins 
[consider them twice guilty as is befitting]; do not consider them 
worthy of Your charity. 

ְּתָנה ָעֹון ַעל ֲעֹוָנם ְוַאל ָיֹבאּו ) כח(
ְּבִצְדָקֶת: 

(29) Erase them from the book of life; inscribe them not 
in the same book as the righteous. 

ִיָּמחּו ִמֵּסֶפר ַחִּיים ְוִעם ַצִּדיִקים ַאל ) כט(
 :ּוִיָּכֵתב

(30) But as for me—I am weak and afflicted; Your 
salvation alone, Elohim, will give strengthen me. 

ַוֲאִני ָעִני ְוכֹוֵאב ְיׁשּוָעְת ֱאִהים ) ל(
 :ְּתַׂשְּגֵבִני

(31) I will then praise Your Name, Elohim, with song and 
magnify You with thanksgiving. 

ֲאַהְלָלה ֵׁשם ֱאִהים ְּבִׁשיר ַוֲאַגְּדֶלּנּו ) לא(
 :ְבתֹוָדה
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(32) O may my song be pleasing to You, Hashem, more 

pleasing than a bull-ox with its proud horns and cloven 
hooves. 

ְוִתיַטב ַליֹהָוה ִמּׁשֹור ָּפר ַמְקִרן ) לב(
 :ַמְפִריס

(33) See, O you humble of spirit, and rejoice; you who 
seek Hashem, may your hearts revive! 

ָראּו ֲעָנִוים ִיְׂשָמחּו ֹּדְרֵׁשי ֱאִהים ) לג(
 :ִויִחי ְלַבְבֶכם

(34) For Hashem hears the cry of the downtrodden; He will 
never deride the prayer of the prisoners.  

ֵמַע ֶאל ֶאְביֹוִנים ְיֹהָוה ְוֶאת ִּכי ׁשֹ ) לד(
 :ֲאִסיָריו א ָבָזה

(35) Praise Him, all you hosts of heaven and earth, the seas 
and all life-forms in them. 

ְיַהְללּוהּו ָׁשַמִים ָוָאֶרץ ַיִּמים ְוָכל ) לה(
 :ֹרֵמׂש ָּבם

(36) For Elohim will redeem Tziyon and re-build the cities 
of Yehudah; the tribes of Yisrael will dwell there again and 
inherit it anew. 

ִּכי ֱאִהים יֹוִׁשיַע ִצּיֹון ְוִיְבֶנה ָעֵרי ) לו(
 :ְיהּוָדה ְוָיְׁשבּו ָׁשם ִויֵרׁשּוהָ 

(37) The offspring of His servants will inherit it; lovers of 
His Name will become its permanent dwellers. 

ְוֶזַרע ֲעָבָדיו ִיְנָחלּוָה ְוֹאֲהֵבי ְׁשמֹו ) לז(
 :ִיְׁשְּכנּו ָבּה

Tehillim 70, Tehillim 71 
 

Tehillim 72 
(1) LiShlomo – A Psalm by David for Shlomo: Elohim, God of 
justice, bestow Your judgment on the king, and Your 
merciful justice on the king’s son. 

ִלְׁשֹמה ֶאִהים ִמְׁשָּפֶטי ְלֶמֶל ֵּתן ) א(
ְלֶבן ֶמֶל ְוִצְדָקְת: 

(2) Give him the wisdom to judge Your people with equity, and 
Your poor with justice. 

 :ָיִדין ַעְּמ ְבֶצֶדק ַוֲעִנֶּיי ְבִמְׁשָּפט) ב(

(3) The mountains will then yield peace for the people, 
and the hills too, in the merit of tzedakah when the people 
employ the good they have received not only for their own advantage but 

for the welfare of their fellow man. 

ּוְגָבעֹות  ִיְׂשאּו ָהִרים ָׁשלֹום ָלָעם) ג(
 :ִּבְצָדָקה

(4) May he defend the right of the poor of the people, be 
a deliverer of the children of the needy, and crush anyone 
who would oppress them. 

ִיְׁשֹּפט ַעִנֵּיי ָעם יֹוִׁשיַע ִלְבֵני ֶאְביֹון ) ד(
 :ִויַדֵּכא עֹוֵׁשק

(5) So that they may fear You as long as the sun shines, 
and before the moon, throughout all generations. 

ִייָראּו ִעם ָׁשֶמׁש ְוִלְפֵני ָיֵרַח ּדֹור ) ה(
 :ּדֹוִרים

(6) May his words descend and enter their hearts like rain upon 
mown grass, as showers that water the earth. 

 :ֵיֵרד ְּכָמָטר ַעל ֵּגז ִּכְרִביִבים ַזְרִזיף ָאֶרץ) ו(

(7) Let the righteous flourish in his days, and bring 
abundant peace until the moon will be needed no more. 

ִיְפַרח ְּבָיָמיו ַצִּדיק ְוֹרב ָׁשלֹום ַעד ְּבִלי ) ז(
 :ָיֵרחַ 

(8) Let him rule from sea to sea, and from the great river 
to the ends of the earth. 

ְוֵיְרְּד ִמָּים ַעד ָים ּוִמָּנָהר ַעד ַאְפֵסי ) ח(
 :ָאֶרץ

(9) Let nobles kneel before him, and his enemies lick the 
dust. 

ְלָפָניו ִיְכְרעּו ִצִּיים ְוֹאְיָביו ָעָפר ) ט(
 :ְיַלֵחכּו

(10) Let the kings of Tarshish and of distant islands pay 
tribute, and the kings of Sheba and Seba offer gifts. 

ַמְלֵכי ַתְרִׁשיׁש ְוִאִּיים ִמְנָחה ָיִׁשיבּו ) י(
 :ַמְלֵכי ְׁשָבא ּוְסָבא ֶאְׁשָּכר ַיְקִריבּו

(11) Let all kings bow down before him, and all nations 
serve him. 

ְוִיְׁשַּתֲחוּו לֹו ָכל ְמָלִכים ָּכל ּגֹוִים ) יא(
 : ַיַעְבדּוהּו

(12) For he will rescue the needy when he cries out, and 
the poor, and the one who has no one to assist him. 

ִּכי ַיִּציל ֶאְביֹון ְמַׁשֵּוַע ְוָעִני ְוֵאין ֹעֵזר ) יב(
 :לוֹ 

(13) He will pity the poor and the needy, and he will 
deliver the souls of the needy. 

ָיֹחס ַעל ַּדל ְוֶאְביֹון ְוַנְפׁשֹות ֶאְביֹוִנים ) יג(
 :יֹוִׁשיעַ 

(14) He will redeem their soul from oppression and 
violence, and their blood will be precious in his eyes. 

ִמּתֹו ּוֵמָחָמס ִיְגַאל ַנְפָׁשם ְוֵייַקר ) יד(
 :ָּדָמם ְּבֵעיָניו

(15) The poor man will then live, for the king will support him )ִמְּזַהב ְׁשָבא ְוִיְתַּפֵּלל ִויִחי ְוִיֶּתן לֹו ) טו
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from the gold of Sheba; the poor man will then pray for him 
constantly, and bless him every day. 

 :ַּבֲעדֹו ָתִמיד ָּכל ַהּיֹום ְיָבְרֶכְנהּו

(16) May the borders of the grainfields in the land extend 
to the top of the mountains; may the sound of its harvest 
resound like Lebanon; but more than all this, may the people 
blossom forth from the cities like the grass of the earth. 

ְיִהי ִפַּסת ַּבר ָּבָאֶרץ ְּבֹראׁש ָהִרים ) טז(
ִיְרַעׁש ַּכְּלָבנֹון ִּפְריֹו ְוָיִציצּו ֵמִעיר ְּכֵעֶׂשב 

 :ָהָאֶרץ
(17) May his name endure forever; may his name be 
perpetuated in progeny before the sun; may all nations 
bless themselves by him, and praise him in their 
progress. 

 ִיּנֹוןְיִהי ְׁשמֹו ְלעֹוָלם ִלְפֵני ֶׁשֶמׁש ינין ) יז(
ְׁשמֹו ְוִיְתָּבְרכּו בֹו ָּכל ּגֹוִים  )ינין(

 :ְיַאְּׁשרּוהּו
(18) Blessed is Hashem, the One God, the God of Israel, 
who alone does wonders. 

ָּברּו ְיֹהָוה ֱאִהים ֱאֵהי ִיְׂשָרֵאל ) יח(
 :ֹעֵׂשה ִנְפָלאֹות ְלַבּדוֹ 

(19) May the Name of His glory be blessed and revealed in 
the world and forever; may the entire earth be filled with His 
radiant glory, amen and amen. 

ּוָברּו ֵׁשם ְּכבֹודֹו ְלעֹוָלם ְוִיָּמֵלא ) טי(
 :ְכבֹודֹו ֶאת ֹּכל ָהָאֶרץ ָאֵמן ְוָאֵמן

(20) Then the prayers of David, the son of Yishai, will 
come to an end. 

 :ָּכּלּו ְתִפּלֹות ָּדִוד ֶּבן ִיָׁשי) כ(

Tehillim 73, Tehillim 74, Tehillim 75, Tehillim 76 
 

Tehillim 77 
(1) LaMenatzeyach al yedutun — Dedicated to the One 
who grants spiritual fortitude to weather the judgments 
meted out by the hand of His divine providence.96 A 
cutting psalm by Asaph. 

ְלָאָסף  }ידיתון{ ְידּותּוןַלְמַנֵּצַח ַעל ) א(
 :ִמְזמֹור

(2) [I, Israel, lift up] my voice to Elohim (Hashem’s attribute of 

justice) and I cry out; [I, Israel, lift up] my voice to Elohim and 
He listens to me. 

קֹוִלי ֶאל ֱאִהים ְוֶאְצָעָקה קֹוִלי ֶאל ) ב(
 :ֱאִהים ְוַהֲאִזין ֵאָלי

(3) On the day of my distress, I sought You, Adonai (the 
Shekhinah, God’s indwelling presence that accompanies the souls of Israel 

in exile); in the night of my exile my hand—the suffering dealt 
me—is long drawn out and does not subside; my soul 
refuses to be consoled.97 

ִתי ֲאֹדָני ָּדָרְׁשִּתי ָיִדי ַלְיָלה ְּביֹום ָצרָ ) ג(
 :ִנְּגָרה ְוא ָתפּוג ֵמֲאָנה ִהָּנֵחם ַנְפִׁשי

(4) Elohim, I remember You [when I reflect upon the kindnesses 
that You have done for me in the past], and I groan; I try to 
speak, but my spirit is enshrouded in darkness [wondering if 
You will ever take notice of me again], selah.98 

ֶאְזְּכָרה ֱאִהים ְוֶאֱהָמָיה ָאִׂשיָחה ) ד(
 :ְוִתְתַעֵּטף רּוִחי ֶסָלה

                                                 
96 On Psalm 39:1, Hirsch writes, “In Baba Batra 14b, Yedutun is mentioned among the psalmists whose songs 

are contained in Sefer Tehillim. In Psalm 77, however, the superscription reads LaMenatzeyach al yedutun. In that 
instance, yedutun would very definitely refer not to a singer, but to the theme of the psalm...Therefore we believe 
that in this psalm too (Psalm 39, as in Psalm 77), yedutun would be part of the description of the contents of the 
psalm rather than the name of a person...[From the root yad, hand, it would be refer here to] an act of God’s 
hand, part of the providence of His almighty power...[Yedutun expresses] God’s sovereignty in general as well as 
individual acts of divine providence.” 

97 Rashi, Radak, and Metzudot David understand yadi (my hand) as makati (my wound, my suffering) [as in 
Exodus 9:3, “behold, Hashem’s hand will be against your livestock”), and the entire phrase yadi lailah nigrah velo 
tafug as “in this exile which is like nighttime, it [my hand, my wound, my suffering] flows with puss and bitterness 
that does not cease.” Targum Yonathan understands, “On the day of my affliction, I sought instruction from 
Hashem, that He would bring His spirit of prophecy upon me (as in Ezekiel 37:1, “Hayta alai yad Hashem—God’s 
hand was upon me,” and II Kings 3:15, “Vatehi alai yad Hashem—God’s hand came upon me,” i.e., prophecy); in 
the night my eye flowed with tears that would not cease...” Hirsch writes, “I sought God’s support but my hand 
with which I sought to cling to Him for support melted and flowed away into the night without ceasing; I was 
unable to acquire the spiritual and moral energy I needed to soar up to God. Indeed, my strength failed 
perceptibly, and ebbed away into the night of suffering which was round about me.” 

98 Why does his spirit refuse to be consoled? Rashi: “When I remember Hashem’s former kindnesses 
(embodied symbolically in Hashem’s right hand), and I contemplate/meditate/reflect upon those kindnesses [i.e., 
that they are no more; that I have been abandoned], I become faint.” Hirsch: “When I wish to reflect upon God, I 
become agitated; if I attempt to meditate, to activate my intellect, my spirit becomes enshrouded. My every effort 
at spiritual growth ends in failure.” Malbim: “The more he remembers Hashem’s ‘right-hand’ support in former 
times, the more he feels abandoned; this is the meaning of ve’ehmayah, groaning and wailing from a sense of 
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(5) You hold [open] the guardians of my eyes [my eyelids] 
[thereby preventing me from sleeping]; I feel crushed and broken 
and cannot speak.99 

ָאַחְזָּת ְׁשֻמרֹות ֵעיָני ִנְפַעְמִּתי ְוא ) ה(
 :ֲאַדֵּבר

(6) I ponder the good that You did for me in days of old, in years 
long past. 

 :ִחַּׁשְבִּתי ָיִמים ִמֶּקֶדם ְׁשנֹות עֹוָלִמים) ו(

(7) I recall my song in the night [during this long exile which is 
likened to night, I remember the song  I joyously played when I felt Your 
love, and how the awareness of Your presence was thus awakened within 

my heart]; I converse with my heart, and my spirit 
searchingly asks: 

ה ְנִגיָנִתי ַּבָּלְיָלה ִעם ְלָבִבי ֶאְזְּכרָ ) ז(
 :ָאִׂשיָחה ַוְיַחֵּפׂש רּוִחי

(8) Adonai, will You desert me and cast me off forever? Will 

You never again desire me and let me find favor in Your eyes as 

You once did?100 

ַהְלעֹוָלִמים ִיְזַנח ֲאֹדָני ְוא ֹיִסיף ) ח(
 :ִלְרצֹות עֹוד

(9) Have You cancelled out [rescinded] Your loving-kindness 
forever? Have You unalterably declared [decreed and sworn 
that You will not restrain Your anger] for generation upon 
generation? 

ֶהָאֵפס ָלֶנַצח ַחְסּדֹו ָּגַמר ֹאֶמר ְלֹדר ) ט(
 :רָודֹ 

(10) O loving God (El), have You forgotten how to show 
graciousness [how to be merciful and loving even if and when we are 

not deserving]? Have You angrily shut off Your compassion 
forever [never to openly reveal it again], selah? 

ֵאל ִאם ָקַפץ ְּבַאף  ֲהָׁשַכח ַחּנֹות) י(
 :ַרֲחָמיו ֶסָלה

(11) Then I said [realized], it is to inspire me with awe and 
trembling [and thereby to bring me to repentance]; [that is why] the 
loving right hand of the Most High has changed.101 

 :ִמין ֶעְליֹוןָוֹאַמר ַחּלֹוִתי ִהיא ְׁשנֹות יְ ) יא(

(12) I recall [and I urge my people to recall] the great deeds 
that You, Yah, performed for us; I bring to mind the 
wonders You performed for us in the past. 

ַמַעְלֵלי ָיּה ִּכי  }אזכיר{ ֶאְזּכֹור) יב(
ֶאְזְּכָרה ִמֶּקֶדם ִּפְלֶא: 

(13) I ponder the totality of Your work [the overriding divine 
plan that is leading to the ultimate redemption], and I meditate 
upon Your great deeds [the individual acts that all together will be 
revealed to have been part of this overriding plan]. 

ִתי ְבָכל ָּפֳעֶל ּוַבֲעִלילֹוֶתי ְוָהִגי) יג(
 :ָאִׂשיָחה

                                                                                                                                                             
abandonment, followed by sichah, whispering that borders on complete silence, and finally ve’titatef ruchi, which 
means enshrouded spirit, and indicates a state of swooning from weakness to the point of fainting.”  

99 Metzudot David: “From the magnitude of my pain, I am unable to sleep, for it is as if You are holding my 
eyelids open and preventing me from sleeping.” Only Rashi sees this as if he cannot open his eyes: “Shmurot 
(guardians) refers to ashmurot lailah (divisions, literally ‘guard watches’ of the night), times when a person 
awakens from his sleep refreshed. This is not so of me. During this night of exile, my eyelids are glued together 
like a man who has fallen into a deep sleep as a result of the unbearable suffering he endures.” Hirsch: “Israel cries 
out in exile: And in addition to all this agony,You have held fast the guards (lids) of my eyes, so that I stared out 
sleeplessly into the night, and nif’amti, I feel as I have been crushed (literally ‘stunned by the blow of a hammer’); 
I became as one paralyzed.” 

100 Malbim: “Once Hashem wants something, it is forever. It is thus impossible that He would forsake us 
completely and forever. Thus, if now He has distanced Himself from us, it is because He made His closeness to us 
conditional on our actions. If so, if we return to Him and better our ways, His will reveal that His original positive 
desire toward us has never changed.” 

101 “Va’omar chaloti hee.” Rashi and Metzudot David understand chaloti as lehachaloti, le’yareni (to cause me 
to tremble, to frighten me, to bring me to awe) (from cheel ve’raadah, fear and trembling) in order to bring me to 
repentance. Based on the noun chalal (corpse), Radak sees it as death, and thus translates the entire verse, “And 
if I feel as if I am about to die due to the length of the exile, I bring to mind how Hashem aroused His loving hand 
and brought me forth from the subjugation of Egypt and Babylon.” While Hirsch is the only one to understand 
chaloti as deriving from chilul (profanation), he still agrees in principle with the above. He thus writes, “Chalal is to 
have lost one’s life, either in the physical or in the moral sense, ‘to be beaten to death’ or ‘to be desecrated,’ ‘to be 
profaned.’ Israel thus says, ‘My becoming profane—herein lies the explanation for what would seem like a change 
in the right hand of the Most High. Actually neither God nor His loving right hand have changed; it is only I that 
have changed for the worse, for I have forfeited the sacred character of my life...I thought it was God that had 
changed...but it was actually a change in me that necessitated a type of Divine discipline and guidance different 
from that which I had experienced in the past.” Daat Mikra (Amos Chakham, Mossad HaRav Kook) translates 
chaloti as “my prayer” (from Exodus 32:11, “Vay’chal Moshe—Moshe entreated”) and understands our verse thus, 
“After having complained, I now understand that I have no recourse but to pray and entreat (le’hitpallel ule’chalot) 
Hashem; and my prayer is: ‘Shenot yamin Elyon—may the Most High awaken His right hand again (shenit).’” 
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(14) O Elohim, Your way is in holiness [You sanctify Your name 

by meting out justice to the wicked]. Which of their gods is as 
great as Elohim? 

ֱאִהים ַּבֹּקֶדׁש ַּדְרֶּכ ִמי ֵאל ָּגדֹול ) יד(
 :ֵּכאִהים

(15) You are HaEl (Hashem’s attribute of loving-kindness) who 
alone does wonders. O make Your invincible power known 
among the nations! 

ַאָּתה ָהֵאל ֹעֵׂשה ֶפֶלא הֹוַדְעָּת ) טו(
ָבַעִּמים ֻעֶּז: 

(16) You redeemed Your people with Your outstretched arm 
[revealed miracles], the children of Yaacov and Yoseph, selah. 

ָּגַאְלָּת ִּבְזרֹוַע ַעֶּמ ְּבֵני ַיֲעֹקב ְויֹוֵסף ) טז(
 :ֶסָלה

(17) The waters beheld You, Elohim, the waters of the Red 
Sea beheld You and shook from dread; even the depths 
trembled. 

ָראּו ַּמִים ֶאִהים ָראּו ַּמִים ָיִחילּו ) יז(
 :ַאף ִיְרְּגזּו ְתֹהמֹות

(18) The clouds poured forth water; the skies roared with 
thunder; Your arrows [lightning bolts] went forth. 

ֹזְרמּו ַמִים ָעבֹות קֹול ָנְתנּו ְׁשָחִקים ) יח(
 :כּוַאף ֲחָצֶצי ִיְתַהּלָ 

(19) The sound of Your thunder rolled in the firmament; 
lightning bolts lit the world; the earth trembled and 
quaked to its very foundations. 

קֹול ַרַעְמ ַּבַּגְלַּגל ֵהִאירּו ְבָרִקים ) יט(
 :ֵּתֵבל ָרְגָזה ַוִּתְרַעׁש ָהָאֶרץ

(20) Your path cut right through the sea and Your lane 
passed through mighty waters; and yet [when the miracle of 

the splitting of the Red Sea was over] Your footsteps could not be 
recognized.102 

ְּבַמִים  }ושביליך{ ּוְׁשִביְלַּבָּים ַּדְרֶּכ ) כ(
 :ֹנָדעּו ַרִּבים ְוִעְּקבֹוֶתי א

(21) You led Your people as a flock, by the hand of Moshe 
and Aharon. 

 :ָנִחיָת ַכֹּצאן ַעֶּמ ְּבַיד ֹמֶׁשה ְוַאֲהֹרן) כא(

Tehillim 78 
 

Tehillim 79 
(1) A chant to cut away the powers of darkness by Asaph: 
Elohim, nations have entered Your inheritance [Eretz 

Yisrael]; they have defiled Your Holy Palace [Beit HaMikdash] 
and made Yerushalayim into a ruins.  

ִמְזמֹור ְלָאָסף ֶאִהים ָּבאּו גֹוִים ) א(
ְּבַנֲחָלֶת ִטְּמאּו ֶאת ֵהיַכל ָקְדֶׁש ָׂשמּו ֶאת 

ם ְלִעִּיים  :ְירּוָׁשַלִ
(2) They have left/thrown the corpses of Your servants as 
food to the birds of the heaven; the flesh of Your devoted 
ones to the beasts of the earth. 

ָנְתנּו ֶאת ִנְבַלת ֲעָבֶדי ַמֲאָכל ְלעֹוף ) ב(
 :ַהָּׁשָמִים ְּבַׂשר ֲחִסיֶדי ְלַחְיתֹו ָאֶרץ

(3) They shed their blood like water round about 
Yerushalayim; there is no one left alive to bury them.  

ם ) ג( ָׁשְפכּו ָדָמם ַּכַּמִים ְסִביבֹות ְירּוָׁשָלִ
 :ְוֵאין קֹוֵבר

(4) We have suffered the derision of our neighbors; we 
have been scorned and humiliated by those around us.  

ָהִיינּו ֶחְרָּפה ִלְׁשֵכֵנינּו ַלַעג ָוֶקֶלס ) ד(
 :ִלְסִביבֹוֵתינּו

(5) O Hashem, merciful God, how long? Will You be angry 
forever? How long will Your zealousness for that which is right 
burn like fire?  

ֹו ַעד ָמה ְיֹהָוה ֶּתֱאַנף ָלֶנַצח ִּתְבַער ְּכמ) ה(
ֵאׁש ִקְנָאֶת: 

(6) Pour Your anger upon the nations who do not 
acknowledge You and upon governments that refuse to 
proclaim Your Name.  

ְׁשֹפ ֲחָמְת ֶאל ַהּגֹוִים ֲאֶׁשר א ְיָדעּו ) ו(
 :ְוַעל ַמְמָלכֹות ֲאֶׁשר ְּבִׁשְמ א ָקָראּו

(7) For it [Your jealousy for the righteousness of Your Name] )ִּכי ָאַכל ֶאת ַיֲעֹקב ְוֶאת ָנֵוהּו ֵהַׁשּמּו) ז: 

                                                 
102 Hirsch: “Verses 15-20 together constitute one clause, of which verse 21 is the concluding sentence. In 

verses 15-16, Asaph contemplated the spiritual and moral repercussions of the Exodus from Egypt. In verses 17-
20, we have a description of Israel’s subsequent progress through the Red Sea with all the attendant phenomena 
that...involved temporary suspension of the basic laws of nature...Then, after He had accomplished what He had 
set out to do, His ‘footsteps could not be recognized,’ all of nature reverted to its ordinary routine, without showing 
the least trace of the agitation and upheaval it had just experienced. And what, indeed, was the purpose of these 
extraordinary, world-shaking acts of God? ‘You led Your people as a flock, by the hand of Moshe and Aharon.’ You 
paved the way for the continued leadership of Your people at the hands of Moshe and Aharon. It was from their 
hands that Israel was to accept the Torah, the revelation of Your will, to the guidance of which they were to entrust 
themselves as a flock commits itself to its shepherd. Israel was to remain loyal to this Torah and to obey it 
unswervingly, however difficult might be the paths into which it might lead [however sinister the forces of evil it 
would have to encounter], and however obscure might seem the goals to which it is directed.” 
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devoured Yaacov; only then were they able to destroy Your 
House.103 

(8) Do not recall our former sins; rather send Your 
mercies speedily toward us, for we have fallen very low.  

ַאל ִּתְזָּכר ָלנּו ֲעֹוֹנת ִראֹׁשִנים ַמֵהר ) ח(
 :ְיַקְּדמּונּו ַרֲחֶמי ִּכי ַדּלֹונּו ְמֹאד

(9) O God of our salvation, help us for the sake of the 
honor of Your Name; save us and cleanse us of all our 
sins for the sake of Your Name!  

ָעְזֵרנּו ֱאֵהי ִיְׁשֵענּו ַעל ְּדַבר ְּכבֹוד ) ט(
ְׁשֶמ ְוַהִּציֵלנּו ְוַכֵּפר ַעל ַחֹּטאֵתינּו ְלַמַען 

ְׁשֶמ: 
(10) Why should the nations say, “Where is their God?” 
Let the avenging of the blood of Your servants that has 
been shed be made manifest among the nations before 
our very eyes. 

ָלָּמה ֹיאְמרּו ַהּגֹוִים ַאֵּיה ֶאֵהיֶהם ִיָּוַדע ) י(
ְלֵעיֵנינּו ִנְקַמת ַּדם ֲעָבֶדי  )בגיים( ַּבּגֹוִים

ַהָּׁשפּו: 
(11) Let the moans of the imprisoned souls come before 
You; release those who are condemned to death by the 
power of loving-kindness of Your outstretched arm.  

ָּתבֹוא ְלָפֶני ֶאְנַקת ָאִסיר ְּכֹגֶדל ) יא(
 :ְזרֹוֲע הֹוֵתר ְּבֵני ְתמּוָתה

(12) Recompense our neighbors sevenfold in their bosom 
for the slander with which they have insulted You, 
Adonai.  

ְוָהֵׁשב ִלְׁשֵכֵנינּו ִׁשְבָעַתִים ֶאל ֵחיָקם ) יב(
 :ֶחְרָּפָתם ֲאֶׁשר ֵחְרפּו ֲאֹדָני

(13) As for us, Your people and the flock of Your pasture, 
we will thank and acknowledge You forever; we will 
transmit Your unending praises from generation to 
generation! 

ַוֲאַנְחנּו ַעְּמ ְוֹצאן ַמְרִעיֶת נֹוֶדה ְּל ) יג(
ְלעֹוָלם ְלדֹור ָוֹדר ְנַסֵּפר ְּתִהָּלֶת: 

Tehillim 80 
 

Tehillim 81 
When we realize the fairness of Hashem’s judgments, we are ennobled by the suffering we must endure: 

(1) LaMenatzeyach Al HaGitit – Dedicated to the One who 
grants victory to Israel even through suffering.104 A song by 

 :ַלְמַנֵּצַח ַעל ַהִּגִּתית ְלָאָסף) א(

                                                 
103 Hirsch: “The subject of ‘devoured’ is the preceding ‘Your Name’ in verse 6: In reality, it was Your Name that 

devoured Yaacov, because Yaacov was no longer worthy of bearing it. Hence it was Your Name—and not our foes—that 
won the victory. And yet, they thought that they had destroyed Your House” (Hirsch, ad loc.).   

The source for this idea is in the midrash (Eikhah Rabbati 1:43): “An accuser leaped up before the Throne of Glory 
and said: ‘Shall a wicked man (Nevuchadnezzar) boast that he has destroyed the House of God and burned His 
Sanctuary?! Let a fire from heaven descend immediately and burn it [before he does].’ This is the meaning of the 
verse, ‘From above, He has sent fire to burn my insides’ (Lamentations 1:13). Rabbi Yehoshua said: This is what the 
Prophet meant when he said, ‘Take the millstones and grind flour’ (Isaiah 47:2). People do not grind flour; they ground 
wheat into flour! How can you grind flour! However, Jerusalem said to Babylon, ‘If fire had not been sent to burn me 
from above, you could never have overcome me. A dead lion you have killed; ground flour you have ground; a burnt 
city you have burnt...’”  

Rabbi Chayim of Volozhin explains: “How did ‘nations defile the Abode of Your Holiness...and destroy Your 
House’? They were able to do so because Israel had already weakened and damaged the power of holiness in the 
world. Only then was Nevuhadnezzar able to destroy the First Temple and Titus the Second. They only destroyed 
below what had already been destroyed above. This is what our sages meant when they said, ‘ground flour you 
have ground.’ For only once our sins had damaged the supernal universes—which are none other than the Beit 
HaMikdash above—were they able to destroy the Sanctuary below” (Nefesh HaChayim 1:4). 

104 This psalm was sung in the Beit HaMikdash every fifth day of the week, as well as on Rosh Hashanah. Its main 
theme is the Exodus from Mitzrayim (Egypt). The superscription reads: LaMenatzeyach Al HaGitit LeAsaph. A 
Menatzeyach is a conductor, and refers to Hashem. “Al HaGitit” means literally, “upon the wine-press.” We have 
rendered it, “through suffering.” In his commentary to Psalm 8, Rabbi Hirsch explains: “The word Gat is used...as an 
expression for grievous catastrophes...This figure of speech, however, indicates that what is meant is only apparent 
destruction, while in reality the painful, bruising pressure such as occurs during the wine-pressing operation does not 
destroy but only brings out all the fine and noble essence that was locked within the crushed grape. Thus, the 
superscription of Al HaGitit would characterize the content of a psalm as a meditation upon the ennobling effect of 
those afflictions decreed by God for our moral betterment...” 

Similar to the image of the wine-press, the Midrash (Shemot Rabbah Tetzaveh 36:1) likens Israel to an olive tree. 
Just as an olive must be crushed in a press to bring forth its oil, so the purpose for which Israel suffers persecution is in 
order to perfect it and eventually shine its light to all mankind. 

Yes, suffering ennobles man, but only when he is able to use to it transcend himself and experience reality on a 
completely different level. Of course, this is a ladder of many rungs. It begins with knowing of the existence of the 
Menatzeyach. Once that realization hits us, we may never be the same. For we will realize that we have been 
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Asaph: 
(2) Sing joyously to Elohim, our innermost strength; stir 
yourselves to thank the God of Yaacov. 

ַהְרִנינּו ֵלאִהים עּוֵּזנּו ָהִריעּו ֵלאֵהי ) ב(
 :ַיֲעֹקב

(3) Take up a cutting-chant; sound a tambourine, a 
pleasant harp, and a lyre. 

ְׂשאּו ִזְמָרה ּוְתנּו ֹתף ִּכּנֹור ָנִעים ִעם ) ג(
 :ָנֶבל

(4) Blast a shofar at the beginning of the month, when the 
New Moon is yet concealed, in honor of Rosh Hashanah our day of 
celebration. 

 :ִּתְקעּו ַבֹחֶדׁש ׁשֹוָפר ַּבֵּכֶסה ְליֹום ַחֵּגנּו) ד(

(5) For it is a law for Israel; on this day the God of Yaacov sits 
in judgment. 

ָּפט ֵלאֵהי ִּכי ֹחק ְלִיְׂשָרֵאל הּוא ִמְׁש ) ה(
 :ַיֲעֹקב

Yoseph’s suffering preceded his elevation to the highest office under Pharaoh in Mitzrayim: 
(6) He ordained it in remembrance of Yehoseph when he 
was released from the dungeon on Rosh Hashanah and went forth to 
rule the land of Mitzrayim. It was then that Yoseph said: I have 
heard a language I never knew. 

ֵעדּות ִּביהֹוֵסף ָׂשמֹו ְּבֵצאתֹו ַעל ֶאֶרץ ) ו(
 :ִמְצָרִים ְׂשַפת א ָיַדְעִּתי ֶאְׁשָמע

The Nation of Israel suffered terrible oppression before the Exodus: 

(7) God says: Many years later, on the same day, I began freeing Yoseph’s 
people from the servitude of carrying bricks and the menial labor of boiling 

lime; I removed their shoulder from the burden; their hands 
were freed from the kiln. 

ָּפיו ִמּדּוד ֲהִסירֹוִתי ִמֵּסֶבל ִׁשְכמֹו ּכַ ) ז(
 :ַּתֲעֹבְרָנה

Hashem continued saving us at the Red Sea, at Marah, and at Massah U’Merivah—all so that we would recognize 
Him and know that it is He alone who fulfills our deepest longings: 

(8) And I continued rescuing you when you called out in 
distress on the shores of the Red Sea; when you complained 
against Me at Marah, I did not pay attention, but answered you. 
True I tested you but I did not fail to bring forth water from the rock 

when you complained at the Waters of Merivah, selah. 

ַּבָּצָרה ָקָראָת ָוֲאַחְּלֶצָּך ֶאֶעְנ ְּבֵסֶתר ) ח(
  : ַרַעם ֶאְבָחְנ ַעל ֵמי ְמִריָבה ֶסָלה

 

(9) O My people, hear Me when I admonish you; O Israel, if 
you could only hear Me [i.e., My deepest calling to you]: 

ָרֵאל ִאם ְׁשַמע ַעִּמי ְוָאִעיָדה ָּב ִיְׂש ) ט(
 :ִּתְׁשַמע ִלי

(10) Let no alien power reside within you, and do not bow 
down before any external force. 

א ִיְהֶיה ְב ֵאל ָזר ְוא ִתְׁשַּתֲחֶוה ) י(
 :ְלֵאל ֵנָכר

(11) I am YHVH (Adonai) your God who lifts you up out of 
the land of Mitzrayim [the land of double binds and double 

constrictions];105 open your mouth wide, articulate your prayer to 

ָאֹנִכי ְיֹהָוה ֱאֶהי ַהַּמַעְל ֵמֶאֶרץ ) יא(
 :ַהְרֶחב ִּפי ַוֲאַמְלֵאהּוִמְצָרִים 

                                                                                                                                                             
perceiving only a minute fraction of reality, that beyond the information (and the pain) we can access with our five 
senses, a vast world of meanings and interconnections exists which is orchestrated by none other than the Grand 
Master, that therefore nothing “just happens,” but rather all is part of a single Unified Plan for Mankind and Creation. 
This is the meaning of our verse 11, “I am Hashem your God who lifts you up out of the land of Mitzrayim.” Mitzrayim is 
a double form of the noun metzarim, the narrow straits and double bind constrictions that hold us in bondage. Our 
exodus from these double binds is through the power of knowing, “I am Hashem your God.” 

Again, this is like a great ladder which we must alight at the bottom and ascend. In our psalm, this ascent begins 
in verses 4-5, which allude to Hashem’s judgment on Rosh Hashanah. As The Day of Judgment, Rosh Hashanah 
teaches us that all suffering is decreed by God and is therefore for man’s ultimate good. Verse 6 takes us back in time 
to ancient Mitzrayim where Yoseph suffered prior to being released from prison and catapulted to the position of 
Pharaoh’s chief advisor over all Egypt. Verse 7 jumps ahead to Israel’s bondage in Mitzrayim and the Exodus therefrom. 
Verse 8 reminds us how Hashem continued saving them in the wilderness, first at the Red Sea, then at Marah, and 
finally at Massah U’Merivah. Verses 9-11 call upon us to internalize the lesson learned from those experiences, namely, 
that it is Hashem alone who fulfills our deepest longings. Verses 12-14 put the finger on the exact reason behind 
Israel’s suffering in its long, tear-laden exile among the nations of the world. Verses 15-17 speak of what would happen 
if Israel could transcend the cycle of sin and suffering. We explore these ideas in depth in our commentary. 

105 “I am Hashem your God who lifts you out of the land of Mitzrayim.” Israel is a nation set apart from other 
nations. Hashem not only once took us out of Egypt, He continues to take us out and lead us ever closer to the ultimate 
Mount Sinai and Mount Moriah at the end of history. He does this by constantly refining, extracting, and elevating us 
from our constrictions. (Mitzrayim, as we have seen, derives from the word metzarim, narrow straits or constrictions.) 
This is one explanation for why there are so many commandments in the Torah that involve separating a portion of 
something off from its base in order to elevate and sanctify not only itself but the base from which it was taken. We see 
this is the mitzvah of bikurim (first fruits to be brought to Yerushalayim and eaten in joyous celebration and sanctity by 
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Me, express your deepest longing, pray for the ultimate redemption and I 
will fulfill it.106 

The real reason behind all our suffering: we fail to hear Him calling us: 

(12) But My people did not hear/heed My voice; Israel did 
not wish to submit to Me. 

ְוא ָׁשַמע ַעִּמי ְלקֹוִלי ְוִיְׂשָרֵאל א ) יב(
 :ָאָבה ִלי

(13) So I sent them away to follow their hearts’ fantasies, 
to pursue their own schemes and to suffer the consequences. 

ָוֲאַׁשְּלֵחהּו ִּבְׁשִרירּות ִלָּבם ֵיְלכּו ) יג(
 :ְּבמֹוֲעצֹוֵתיֶהם

(14) Still, if at any time My people would hear/listen to Me; if 
Israel would pursue My pathways; 

לּו ַעִּמי ֹׁשֵמַע ִלי ִיְׂשָרֵאל ִּבְדָרַכי ) יד(
 :ְיַהֵּלכּו

If we could only transcend the cycle of sin and suffering: 

(15) I would immediately subdue their enemies and turn 
My hand back against their oppressors. 

ַעט אֹוְיֵביֶהם ַאְכִניַע ְוַעל ָצֵריֶהם ִּכמְ ) טו(
 :ָאִׁשיב ָיִדי

(16) He would turn His hand against those who hate YHVH [His 
infinite compassion], against those who deny Him [His existence, His 
providence, His love]. Then their time would come to blot out their 

memory forever, whereas Israel’s time would extend forever. 

ְמַׂשְנֵאי ְיֹהָוה ְיַכֲחׁשּו לֹו ִויִהי ִעָּתם ) טז(
 :ְלעֹוָלם

(17) He would then feed them [Israel], even the least of them 
from the purest wheat. Hashem Himself says: O Israel I would 
miraculously satiate you with honey that flows from dry 
rock! 

ַוַּיֲאִכיֵלהּו ֵמֵחֶלב ִחָּטה ּוִמּצּור ְּדַבׁש ) יז(
ַאְׂשִּביֶע: 

 

Tehillim 82 
(1) Mizmor – A cutting-psalm by Asaph: Elohim stands 
with the litigants and the witnesses in every tribunal of God; He 
also sits in the midst of the elohim-judges to render 
judgment.  

ִמְזמֹור ְלָאָסף ֶאִהים ִנָּצב ַּבֲעַדת ֵאל ) א(
 :ְּבֶקֶרב ֱאִהים ִיְׁשֹּפט

(2) Therefore, I ask you, you judges: How long will you continue 
to render distorted judgment and show partiality towards 
those who perpetrate evil, selah?  

ַעד ָמַתי ִּתְׁשְּפטּו ָעֶול ּוְפֵני ְרָׁשִעים ) ב(
 :ִּתְׂשאּו ֶסָלה

(3) Render fair judgment to the impoverished and the 
orphan; deal righteously with the afflicted and the needy.  

 :י ָוָרׁש ַהְצִּדיקּוִׁשְפטּו ַדל ְוָיתֹום ָענִ ) ג(

(4) Rescue the impoverished and the destitute; rescue 
them from the hand of the lawless.  

 :ַּפְּלטּו ַדל ְוֶאְביֹון ִמַּיד ְרָׁשִעים ַהִּצילּו) ד(

(5) But the judges have been blinded by bribes; they pretend they do 
not know; as a result they cannot discern between right and 
wrong; as long as they continue to walk in their own darkness, 
the very foundations of earth [society] will vacillate and 
totter.  

א ָיְדעּו ְוא ָיִבינּו ַּבֲחֵׁשָכה ִיְתַהָּלכּו ) ה(
 :ֶרץִיּמֹוטּו ָּכל מֹוְסֵדי ָא

(6) I had always thought that you judges were supposed to be 
partners with Elohim, and that you were extensions of the 

ַאִני ָאַמְרִּתי ֱאִהים ַאֶּתם ּוְבֵני ֶעְליֹון ) ו(
 :ֻּכְּלֶכם

                                                                                                                                                             
the farmers); challah dough, terumah and maaser of animals and of fruits, first shearings of the sheep—portions of 
which were all used in the Beit HaMikdash and/or to support the cohanim and the leviim; peah-corners of the fields set 
aside for the poor; the omer of barley on the second day of Pesach, and many others.  

All these embody the idea that separating off a part of something and dedicating it completely to Hashem 
retroactively elevates and consecrates the entire base from which it came. This is exactly the case with Israel. Israel 
represents all the sparks of holiness that are scattered and trapped in the raw material of creation. When Hashem 
separates Israel out from Mitzrayim [this itself goes back to Adam who was the challah-terumah (dedicated essence) of 
the adamah (Bereshit Rabbah 14:1)], He elevates them from the narrow confines and constricted consciousness of 
materiality. In this way, He sanctifies them and prepares them to receive the Torah and thereby become the nation 
through which all of creation will eventually be rectified. 

106 Harchev peekha va’amalehu means literally, “open your mouth wide and I will fill it.” In English this sounds 
like a play on words, but we actually learn a double lesson from this: When we take the time to speak to Hashem in 
detail in our own words and articulate all our deepest needs, desires, hopes, and disappointments, etc., to Him, we are 
promised that He will not only fill our mouths with the right words to say, but—having learned to ask for what He 
wants us to ask for—the final redemption and the ultimate revelation of Godliness on earth—He will fulfill our prayers 
and bless us. 
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Most High by virtue of the power you wield.  
(7) The truth is, however, that you will die just like the 
people you oppressed and you will stumble in your deceit like 
any official who misuses his vested authority.  

ִרים ) ז( ָאֵכן ְּכָאָדם ְּתמּותּון ּוְכַאַחד ַהֹּשָ
 :ִּתֹּפלּו

(8) Arise, Elohim, O God of justice, judge the earth, for 
You control the destiny of all the nations.  

קּוָמה ֱאִהים ָׁשְפָטה ָהָאֶרץ ִּכי ַאָּתה ) ח(
 :ִתְנַחל ְּבָכל ַהּגֹוִים

 

Tehillim 83 
(1) Shir Mizmor – A song, a cutting-psalm by Yachziel of the 
family of Asaph:107  

 :ִׁשיר ִמְזמֹור ְלָאָסף) א(

(2) Elohim, O God of justice, do not be silent! El, O God 
of love, do not continue to hold Your peace; do not 
remain still!  

ֱאִהים ַאל ֳּדִמי ָל ַאל ֶּתֱחַרׁש ְוַאל ) ב(
 :ִּתְׁשֹקט ֵאל

(3) For behold, Your enemies are in an uproar and those 
who hate You have raised their heads in defiance.  

ִּכי ִהֵּנה אֹוְיֶבי ֶיֱהָמיּון ּוְמַׂשְנֶאי ָנְׂשאּו ) ג(
 :ֹראׁש

(4) They plot secretly against Your people and conspire 
against the hidden treasures of Your Torah.  

צּו ַעל ַעל ַעְּמ ַיֲעִרימּו סֹוד ְוִיְתָיעֲ ) ד(
ְצפּוֶני: 

(5) They say to each other, “Come let us cut them off from 
being a nation so that the miraculous providence that accompanies 
the name Yisrael shall be remembered no more!” 

ָאְמרּו ְלכּו ְוַנְכִחיֵדם ִמּגֹוי ְוא ִיָּזֵכר ) ה(
 :ָרֵאל עֹודֵׁשם ִיְׂש 

(6) For they convene together with a unanimous heart 
[the only time they overcome their hatred of each other is] when they 
make a covenant against You.  

 :ִּכי נֹוֲעצּו ֵלב ַיְחָּדו ָעֶלי ְּבִרית ִיְכֹרתּו) ו(

(7) This includes the tent-dwellers of Edom and Yishmael; 
Moav and the Hagrim;  

ָאֳהֵלי ֱאדֹום ְוִיְׁשְמֵעאִלים מֹוָאב ) ז(
 :ְוַהְגִרים

(8) Geval, Ammon, and Amalek; Philistim, together with 
the inhabitants of Tzor.  

ְּגָבל ְוַעּמֹון ַוֲעָמֵלק ְּפֶלֶׁשת ִעם ֹיְׁשֵבי ) ח(
 :צֹור

(9) Even Ashur has joined the others; they lent a hand 
and gladly supported the children of Lot [Moav and Ammon], 
selah.  

ַּגם ַאּׁשּור ִנְלָוה ִעָּמם ָהיּו ְזרֹוַע ִלְבֵני ) ט(
 :לֹוט ֶסָלה

(10) O do to them as You did to Midian in the valley of Morei! 
Do to them as You did to Sisra and Yavin in the valley of 
Kishon! 

ֲעֵׂשה ָלֶהם ְּכִמְדָין ְּכִסיְסָרא ְכָיִבין ְּבַנַחל ) י(
 :ִקיׁשֹון

(11) Sisra and Yavin were destroyed at Ein Dor; they became 
dung for the soil.  

 : ִנְׁשְמדּו ְבֵעין ֹּדאר ָהיּו ֹדֶמן ָלֲאָדָמה) יא(

(12) Make [destroy] them and their nobles like Orev and 
Zeev, and like Zevach and Tzalmuna, all the princes of 
Midian.  

ִׁשיֵתמֹו ְנִדיֵבימֹו ְּכֹעֵרב ְוִכְזֵאב ּוְכֶזַבח ) יב(
 :ּוְכַצְלֻמָּנע ָּכל ְנִסיֵכימוֹ 

(13) They had said: “Let us inherit the pleasant 
habitations of Elohim for ourselves!”  

ֲאֶׁשר ָאְמרּו ִניְרָׁשה ָּלנּו ֵאת ְנאֹות ) יג(
 :ֱאִהים

(14) O my God, make them as chaff, as stubble before 
the wind. 

 :ֶאַהי ִׁשיֵתמֹו ַכַּגְלַּגל ְּכַקׁש ִלְפֵני רּוחַ ) יד(

(15) Pursue them as a fire spreads throughout a forest and )ְּכֵאׁש ִּתְבַער ָיַער ּוְכֶלָהָבה ְּתַלֵהט ) טו

                                                 
107 According to Malbim, this psalm is based on II Chronicles 2:20. The armies of Moav and Ammon came against King 
Yehoshaphat of Yehudah who immediately called the entire nation together to cry out to Hashem for miraculous 
assistance. At one point, a spirit of prophecy came into Yachziel, one of the descendants of Asaph. He said:  “Listen, all 
Yehudah and the inhabitants of Yerushalayim, and King Yehoshaphat: Thus says Hashem to you: ‘Do not be afraid or 
dismayed in the face of this great multitude. The battle is not yours, but Hashem’s...It is not for you to fight this battle. 
Just take up your positions, stand still, and you will see Hashem’s salvation for you, O Yehudah and Yerushalayim...’” 
(II Chronicles 20:15-17). The account continues and describes how Hashem confounded Israel’s enemies until they 
completely destroyed one another. Here, as well, the Psalmist recounts the inimitable propensity of the nations of the 
world to get together (despite their hatred of one another) in order to fight against and destroy Israel. He asks that 
Hashem protect us against their plots and conspiracies, and destroy them so that all mankind will finally recognize and 
submit to His absolute sovereignty.  
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as a flame that sets mountains ablaze.  ָהִרים: 
(16) Pursue them with Your hurricane wind and terrify 
them with Your desert whirlwind! 

ְת ֵּכן ִּתְרְּדֵפם ְּבַסֲעֶר ּוְבסּופָ ) טז(
 :ְתַבֲהֵלם

(17) Fill their faces with shame when they try to seek the 
good graces of Your Name, Hashem!  

ַמֵּלא ְפֵניֶהם ָקלֹון ִויַבְקׁשּו ִׁשְמ ) יז(
 :ְיֹהָוה

(18) Let them be ashamed and dismayed forever; let 
them be humiliated and perish.  

ֵיֹבׁשּו ְוִיָּבֲהלּו ֲעֵדי ַעד ְוַיְחְּפרּו  )יח(
 :ְוֹיאֵבדּו

(19) Then they will realize that You alone, Hashem, are 
the Supreme God; Your Name reigns, presides over every 
detail of earth existence. 

ְוֵיְדעּו ִּכי ַאָּתה ִׁשְמ ְיֹהָוה ְלַבֶּד ) יט(
 :ן ַעל ָּכל ָהָאֶרץֶעְליוֹ 

 

Tehillim 84 
(1) LaMenatzeyach – Dedicated to the Master Symphony 
Conductor of Creation who grants victory [to His people to 

overcome the suffering of exile, through melodies played] on the gitit. A chant 
by the descendants of Korach:   

 :ַלְמַנֵּצַח ַעל ַהִּגִּתית ִלְבֵני ֹקַרח ִמְזמֹור) א(

(2) How beloved are Your dwelling-places, Hashem, Lord 
of Israel’s hosts. 

 :ַמה ְּיִדידֹות ִמְׁשְּכנֹוֶתי ְיֹהָוה ְצָבאֹות) ב(

(3) My soul yearns and pines for the courtyards of YHVH, 
Eternal Source of Being; it is there that both my heart and 
my flesh will sing with joy to the Living God.  

ִנְכְסָפה ְוַגם ָּכְלָתה ַנְפִׁשי ְלַחְצרֹות ) ג(
 :ְיֹהָוה ִלִּבי ּוְבָׂשִרי ְיַרְּננּו ֶאל ֵאל ָחי

(4) Even as the sparrow finds her house, and the swallow 
its own nest where it had sheltered its young, so we will find 
our home on Your altars, O YHVH, Eternal God of hosts, my 
King and my God!  

ַּגם ִצּפֹור ָמְצָאה ַבִית ּוְדרֹור ֵקן ָלּה ) ד(
ֲאֶׁשר ָׁשָתה ֶאְפֹרֶחיָה ֶאת ִמְזְּבחֹוֶתי ְיֹהָוה 

 :י ֵואָהיְצָבאֹות ַמְלּכִ 
(5) Happy are those who dwell [i.e., who perceive their lives here 
on earth as a sojourn] in Your House; they will merit to sing 
praises and reflect their gratitude back to You forever, selah.  

 :ָלהַאְׁשֵרי יֹוְׁשֵבי ֵביֶת עֹוד ְיַהְללּו ּסֶ ) ה(

(6) Happy is the man whose inner strength grows out of his 
trust in You; happy are those who internalize the pathways of Your 
Torah in their hearts. 

ַאְׁשֵרי ָאָדם עֹוז לֹו ָב ְמִסּלֹות ) ו(
 :ִּבְלָבָבם

(7) When they pass through the valley of bakha-weeping, 
they transform it into a spring; it is bedecked with 
blessings by the early rain.  

ֹעְבֵרי ְּבֵעֶמק ַהָּבָכא ַמְעָין ְיִׁשיתּוהּו ַּגם ) ז(
 :ְּבָרכֹות ַיְעֶטה מֹוֶרה

(8) They stride from strength to strength to finally appear 
before Elohim in Tziyon.  

ֵיְלכּו ֵמַחִיל ֶאל ָחִיל ֵיָרֶאה ֶאל ֱאִהים ) ח(
 :ְּבִצּיֹון

(9) Adonai Elohim Tzevaot, Almighty God of hosts, hear 
my prayer; O God of Yaacov, be attentive to my plea at all 
times, selah.  

ְיֹהָוה ֱאִהים ְצָבאֹות ִׁשְמָעה ְתִפָּלִתי ) ט(
 :ִזיָנה ֱאֵהי ַיֲעֹקב ֶסָלהַהאֲ 

(10) O Elohim, our shield, behold our yearning to see the 
face of Your anointed mashiach.  

 :ָמִגֵּננּו ְרֵאה ֱאִהים ְוַהֵּבט ְּפֵני ְמִׁשיֶח) י(

(11) Since one day in Your courtyards surpasses a 
thousand years anywhere else, I would rather stand like a 
beggar at the threshold of the House of my God than dwell 
in comfort in the tents of lawlessness.  

ִּכי טֹוב יֹום ַּבֲחֵצֶרי ֵמָאֶלף ָּבַחְרִּתי ) יא(
 :ִהְסּתֹוֵפף ְּבֵבית ֱאַהי ִמּדּור ְּבָאֳהֵלי ֶרַׁשע

(12) Hashem (YHVH) is like a sun, and Elohim is like a 
shield; Hashem the Eternal will reveal His grace and His 
glory; He will not withhold goodness from those who walk 
in purity of heart.  

ִּכי ֶׁשֶמׁש ּוָמֵגן ְיֹהָוה ֱאִהים ֵחן ְוָכבֹוד ) יב(
 :ע טֹוב ַלֹהְלִכים ְּבָתִמיםִיֵּתן ְיֹהָוה א ִיְמנַ 

(13) Hashem (YHVH), Eternal God of hosts, happy is the 
man who trusts only in You! 

 :ְיֹהָוה ְצָבאֹות ַאְׁשֵרי ָאָדם ֹּבֵטַח ָּב) יג(

 

Tehillim 85 
(1) LaMenatzeyach – Dedicated to the One who grants 
victory to Israel in exile. A chant by the descendants of 

 :ַלְמַנֵּצַח ִלְבֵני ֹקַרח ִמְזמֹור) א(
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Korach: 
(2) Hashem, You have been favorable to Your land in the 
past; You returned the captivity of Yaacov. 

 ְׁשִביתָרִציָת ְיֹהָוה ַאְרֶצ ַׁשְבָּת ) ב(
 :ַיֲעֹקב )שבות(

(3) You forgave Your people’s crime; You covered over all 
their mistakes, selah. 

ָנָׂשאָת ֲעֹון ַעֶּמ ִּכִּסיָת ָכל ַחָּטאָתם ) ג(
 :ֶסָלה

(4) You withheld all Your displeasure; You retreated from 
the fierceness of Your anger. 

ֵמֲחרֹון  ָאַסְפָּת ָכל ֶעְבָרֶת ֱהִׁשיבֹותָ ) ד(
ַאֶּפ: 

(5) Please bring us back to You again, O God of our 
deliverance; and annul Your anger towards us. 

ׁשּוֵבנּו ֱאֵהי ִיְׁשֵענּו ְוָהֵפר ַּכַעְס ) ה(
 :ִעָּמנּו

(6) Will You remain angry with us forever? Will You 
maintain Your anger from generation to generation? 

ַהְלעֹוָלם ֶּתֱאַנף ָּבנּו ִּתְמֹׁש ַאְּפ ְלֹדר ) ו(
 :ָוֹדר

(7) Won't You revive us once more so that Your people 
will rejoice in You again? 

ַהא ַאָּתה ָּתׁשּוב ְּתַחֵּינּו ְוַעְּמ ִיְׂשְמחּו ) ז(
ָב: 

(8) Hashem, show us Your loving-kindness and grant us 
Your salvation! 

 :ַהְרֵאנּו ְיֹהָוה ַחְסֶּד ְוֶיְׁשֲע ִּתֶּתן ָלנּו) ח(

(9) But I wish to hear, what does Hashem the all-
Powerful say? Truly He speaks [promises] peace for His 
people and for all those who devote themselves to Him 
without thought of reward; just let them not turn back to their 
folly! 

ֶאְׁשְמָעה ַמה ְיַדֵּבר ָהֵאל ְיֹהָוה ִּכי ְיַדֵּבר ) ט(
ָׁשלֹום ֶאל ַעּמֹו ְוֶאל ֲחִסיָדיו ְוַאל ָיׁשּובּו 

 :ְלִכְסָלה

(10) O surely His deliverance is near for those who 
conscientiously revere Him; the time is close when He will 
cause the radiant glory of His indwelling presence to be 
revealed in our land. 

ַא ָקרֹוב ִליֵרָאיו ִיְׁשעֹו ִלְׁשֹּכן ָּכבֹוד ) י(
 :ְּבַאְרֵצנּו

(11) Then, kindness and truth will finally have met; 
righteousness and peace will have kissed. 

ֶחֶסד ֶוֱאֶמת ִנְפָּגׁשּו ֶצֶדק ְוָׁשלֹום ) יא(
 :ָנָׁשקּו

(12) But again truth must first spring forth from man down on 
the earth; until then, righteousness will merely look down 
from heaven. 

ִּתְצָמח ְוֶצֶדק ִמָּׁשַמִים  ֱאֶמת ֵמֶאֶרץ) יב(
 :ִנְׁשָקף

(13) Hashem will also give that which is good, but our 
earth existence must first give forth its produce [fulfill its 
intended purpose]: 

ַּגם ְיֹהָוה ִיֵּתן ַהּטֹוב ְוַאְרֵצנּו ִּתֵּתן ) יג(
 :ְיבּוָלּה

(14) Righteousness must proceed Him on earth; only then 
will He set His footsteps upon the way. 

 :ֶצֶדק ְלָפָניו ְיַהֵּל ְוָיֵׂשם ְלֶדֶר ְּפָעָמיו) יד(

 

Tehillim 86 
(1) Tefillah LeDavid – A Prayer by David: Hashem, incline 
Your ear, answer me, though I am poor and destitute of 
merit before You. 

ְּתִפָּלה ְלָדִוד ַהֵּטה ְיֹהָוה ָאְזְנ ֲעֵנִני ִּכי ) א(
 :ָעִני ְוֶאְביֹון ָאִני

(2) Safeguard my soul, for have I not devoted myself to 
You without thought of reward? O my God, deliver Your servant 
who looks trustingly only to You. 

ָׁשְמָרה ַנְפִׁשי ִּכי ָחִסיד ָאִני הֹוַׁשע ) ב(
ַהי ַהּבֹוֵטַח ֵאֶליַאָּתה ֱא ַעְבְּד: 

(3) Adonai, be gracious to me, for to You alone I call 
throughout the day. 

 :ָחֵּנִני ֲאֹדָני ִּכי ֵאֶלי ֶאְקָרא ָּכל ַהּיֹום) ג(

(4) Bring joy to the soul of Your servant, for to You, 
Adonai, I have offered myself completely.  

ַׂשֵּמַח ֶנֶפׁש ַעְבֶּד ִּכי ֵאֶלי ֲאֹדָני ַנְפִׁשי ) ד(
 :ֶאָּׂשא

(5) For You, Adonai, are good and forgiving; Your loving-
kindness is unlimited for all who call upon You. 

ִּכי ַאָּתה ֲאֹדָני טֹוב ְוַסָּלח ְוַרב ֶחֶסד ) ה(
ְלָכל ֹקְרֶאי: 

(6) Hashem, be attentive to my prayer and my inner struggle )ל ַהֲאִזיָנה ְיֹהָוה ְּתִפָּלִתי ְוַהְקִׁשיָבה ְּבקוֹ ) ו
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to draw close to You; hear the call of my soul in the words of my 
pleas.108 

 :ַּתֲחנּונֹוָתי

(7) In particular on days when I am distressed, I will call 
upon You, for I know that You will answer me. 

 :ְּביֹום ָצָרִתי ֶאְקָרֶאָּך ִּכי ַתֲעֵנִני) ז(

(8) Adonai, there is none like You among all the heavenly 
elohim-powers; none can do what You do and nothing takes 
place without Your willing it. 

ֵאין ָּכמֹו ָבֱאִהים ֲאֹדָני ְוֵאין ) ח(
ְּכַמֲעֶׂשי: 

(9) The day will therefore come when all the nations which You 
have made will come to bow down and subordinate themselves 
to You, Adonai; they will give honor to and feel the 

overwhelming presence of Your Name. 

ָּכל ּגֹוִים ֲאֶׁשר ָעִׂשיָת ָיבֹואּו ְוִיְׁשַּתֲחוּו ) ט(
ֲאֹדָני ִויַכְּבדּו ִלְׁשֶמ ְלָפֶני: 

(10) For You are very great in loving-kindness; You perform 
supernatural wonders and will lead mankind to recognize that You 
alone are Elohim. 

ִּכי ָגדֹול ַאָּתה ְוֹעֵׂשה ִנְפָלאֹות ַאָּתה ) י(
ִהים ְלַבֶּדֱא: 

(11) Hashem, teach me the way behind all Your ways so that 
I may walk unwaveringly in Your truth; unify the contradictory 
pulls of my heart so that I may consciously revere Your 
Name. 

הֹוֵרִני ְיֹהָוה ַּדְרֶּכ ֲאַהֵּל ַּבֲאִמֶּת ַיֵחד ) יא(
ְלָבִבי ְלִיְרָאה ְׁשֶמ: 

(12) Adonai my God, then I will thank and acknowledge You 
with my whole heart, and I will give honor to Your Name 
forevermore. 

אֹוְד ֲאֹדָני ֱאַהי ְּבָכל ְלָבִבי ַוֲאַכְּבָדה ) יב(
 :ִׁשְמ ְלעֹוָלם

(13) For You extended Your great loving-kindness to me; 
You rescued my soul from the deepest hell. 

 ִּכי ַחְסְּד ָּגדֹול ָעָלי ְוִהַּצְלָּת ַנְפִׁשי) יג(
 :ִמְּׁשאֹול ַּתְחִּתָּיה

(14) Elohim, You rescued me from malicious men who rose up 
against me; You rescued me from an assembly of violent men 
who sought to destroy my soul; they were not mindful of 
You. 

 ֱאִהים ֵזִדים ָקמּו ָעַלי ַוֲעַדת ָעִריִצים) יד(
 :ִּבְקׁשּו ַנְפִׁשי ְוא ָׂשמּו ְלֶנְגָּדם

(15) They do not realize that You, Adonai, are a merciful and 
gracious God, patient, and slow to anger; You bestow 
Your loving-kindness abundantly and truthfully and You have 
therefore not forsaken me. 

ַאָּתה ֲאֹדָני ֵאל ַרחּום ְוַחּנּון ֶאֶר וְ ) טו(
 :ַאַּפִים ְוַרב ֶחֶסד ֶוֱאֶמת

(16) O turn to me now and be gracious to me; grant Your 
power to Israel Your servant, to persevere against all odds; help 
me, child of Your maidservant, to remain faithful to my people. 

ְּפֵנה ֵאַלי ְוָחֵּנִני ְּתָנה ֻעְּז ְלַעְבֶּד ) טז(
ְוהֹוִׁשיָעה ְלֶבן ֲאָמֶת: 

(17) Show me a sign of favor so my enemies will realize 
You are still with me and be ashamed. Hashem, let them know 
that it is You alone who have helped me and consoled 
me. 

ֲעֵׂשה ִעִּמי אֹות ְלטֹוָבה ְוִיְראּו ׂשְנַאי ) יז(
 :ְוֵיֹבׁשּו ִּכי ַאָּתה ְיֹהָוה ֲעַזְרַּתִני ְוִנַחְמָּתִני

 

Tehillim 87 
(1) By the descendants of Korach, a chant song to cut 
through the barriers that prevent us from drawing close to God’s holiness; 
its foundation is in the highest mountain peaks of 
holiness of our people.  

ִלְבֵני ֹקַרח ִמְזמֹור ִׁשיר ְיסּוָדתֹו ְּבַהְרֵרי ) א(
 :ֹקֶדׁש

(2) Hashem loves the gates of Tziyon more than all the 
dwelling places of Yaacov.  

ִׁשיר ְיסּוָדתֹו ְּבַהְרֵרי ִלְבֵני ֹקַרח ִמְזמֹור ) א(
 :ֹקֶדׁש

(3) O Tziyon glorious things are spoken of You, eternal city 
of God, selah.  

 :ִנְכָּבדֹות ְמֻדָּבר ָּב ִעיר ָהֱאִהים ֶסָלה) ג(

(4) If I mention Rahab [Egypt] or Babylon to my friends, 
behold they will counter with the praise of Philistia, Tzor, or Kush 
[Ethiopia]. Of every one of these places it can said: “So-and-so was 
born there.”  

ַאְזִּכיר ַרַהב ּוָבֶבל ְלֹיְדָעי ִהֵּנה ְפֶלֶׁשת ) ד(
 :ְוֹצר ִעם ּכּוׁש ֶזה יַֻּלד ָׁשם

(5) But of Tziyon it will be said: “Every single person who 
ever came there was reborn.” The Most High will therefore 

ּוְלִצּיֹון ֵיָאַמר ִאיׁש ְוִאיׁש יַֻּלד ָּבּה ְוהּוא ) ה(

                                                 
108 “Hear the call [of my soul in the words] of my pleas.” Or “Listen closely to [the tone of my] voice [as I 

articulate] my pleas.” 
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establish Her preeminence forever.  ְיכֹוְנֶנָה ֶעְליֹון: 
(6) When Hashem makes a register of the nations, He will 
count each Jew that is found among them whose ancestors were born in 

Tziyon, and He will say: “This one is destined to be reborn 
there [in Tziyon], selah.”  

ְיֹהָוה ִיְסֹּפר ִּבְכתֹוב ַעִּמים ֶזה יַֻּלד ָׁשם ) ו(
 :ֶסָלה

(7) O Tziyon singers joining together in ecstatic dance will 
therefore never tire of singing Your praises: “The wellsprings of all 
prophetic inspiration are in You!” 

 :ְוָׁשִרים ְּכֹחְלִלים ָּכל ַמְעָיַני ָּב) ז(

Tehillim 88, Tehillim 89 
 

Tehillim 90 
(1) Tefillah LeMoshe – A prayer by Moshe, the man of 
Elohim. Adonai, only You are steadfast and unchanging; You have 
been our sanctuary in every generation.  

ְּתִפָּלה ְלֹמֶׁשה ִאיׁש ָהֱאִהים ַאֹדָני ) א(
 :ָמעֹון ַאָּתה ָהִייָת ָּלנּו ְּבֹדר ָוֹדר

(2) Before the mountains were brought forth, before You 
even vacated a space within which to create an earth and 
a world for man—from the initial concealment to the most 
mundane aspects of this world—You alone have always been 
and will always be El (the single almighty Force that moves all).  

ים יָֻּלדּו ַוְּתחֹוֵלל ֶאֶרץ ְוֵתֵבל ְּבֶטֶרם ָהִר ) ב(
 :ּוֵמעֹוָלם ַעד עֹוָלם ַאָּתה ֵאל

(3) When they have fallen and forfeited their status as men, You bring 
men low until they are crushed; You then extend a hand to help 
them begin again, saying, “Return to Me, O children of Adam!” 

ָּתֵׁשב ֱאנֹוׁש ַעד ַּדָּכא ַוֹּתאֶמר ׁשּובּו ְבֵני ) ג(
 :ָאָדם

(4) Indeed, in Your eyes, a thousand earth years are as a 
single day gone by, like a night-watch that passes in the 
blink of an eye.  

ְתמֹול ִּכי ִּכי ֶאֶלף ָׁשִנים ְּבֵעיֶני ְּכיֹום אֶ ) ד(
 :ַיֲעֹבר ְוַאְׁשמּוָרה ַבָּלְיָלה

(5) Life is slept away as it flows into the currents of 

unrelenting time; in its morning, it is like grass that sprouts 
anew.  

ְזַרְמָּתם ֵׁשָנה ִיְהיּו ַּבֹּבֶקר ֶּכָחִציר ) ה(
 :ַיֲחף

(6) In the morning it blossoms and its strength is 
renewed; by evening, it withers and dries. 

 :ַּבֹּבֶקר ָיִציץ ְוָחָלף ָלֶעֶרב ְימֹוֵלל ְוָיֵבׁש) ו(

(7) In the same way, we feel ourselves consumed by Your anger; 
we are terrified of Your burning wrath.  

 :ֶּפ ּוַבֲחָמְת ִנְבָהְלנּוִּכי ָכִלינּו ְבאַ ) ז(

(8) You have set our wrongdoings before Yourself; the 
secrets of our youth lie exposed to the light of Your scrutiny.  

ַׁשָּת ֲעֹוֹנֵתינּו ְלֶנְגֶּד ֲעֻלֵמנּו ִלְמאֹור ) ח(
ָּפֶני: 

(9) All our days on earth have thus waned in Your 
displeasure; we have caused our years to dissipate like 
vapor [like a word, after having been spoken, dissipates in thin air]. 

ִּכי ָכל ָיֵמינּו ָּפנּו ְבֶעְבָרֶת ִּכִּלינּו ָׁשֵנינּו ) ט(
  :ְכמֹו ֶהֶגה

(10) The years of our lives number seventy, and if we are 
strong, eighty, but the honor we attain in our short lives is 
wearisome and futile, for the end cuts us off swiftly and 
everything we have done flies away. 

ְיֵמי ְׁשנֹוֵתינּו ָבֶהם ִׁשְבִעים ָׁשָנה ְוִאם ) י(
ְוָרְהָּבם ָעָמל ָוָאֶון ִּבְגבּוֹרת ְׁשמֹוִנים ָׁשָנה 

 :ִּכי ָגז ִחיׁש ַוָּנֻעָפה
(11) Who really understands the reason for the intensity 
of Your anger, or that Your displeasure is proportionate to 
one’s fear of You?109 

 :ִמי יֹוֵדַע ֹעז ַאֶּפ ּוְכִיְרָאְת ֶעְבָרֶת) יא(

(12) Teach us therefore to number our days so we will 
acquire a wise and understanding heart. 

ִלְמנֹות ָיֵמינּו ֵּכן הֹוַדע ְוָנִביא ְלַבב ) יב(
 :ָחְכָמה

(13) Return, Hashem, how much longer will Your anger last? 
Reconsider and think favorably about Your servants.  

ׁשּוָבה ְיֹהָוה ַעד ָמָתי ְוִהָּנֵחם ַעל ) יג(
ֲעָבֶדי: 

(14) Saturate us every morning with Your loving- ַׂשְּבֵענּו ַבֹּבֶקר ַחְסֶּד ּוְנַרְּנָנה ְוִנְׂשְמָחה ) יד(

                                                 
109 Hirsch: “Who on earth is capable of recognizing the force of Your anger as it moves on toward its true 

purpose? Who is wise enough to understand that You will step forth [i.e., amplify Your ire] against us only in that 
measure in which it is Your desire that we fear You? In other words, God’s wrath goes forth with irresistible force 
toward the end that the ultimate goals of His rule be promoted, but His ‘stepping forth’ [with displeasure]—His 
intervention in the course of history—is ‘in accordance with the fear of Him,’ that is, in accordance with the extent 
to which He wishes us to fear Him. The purpose of His displeasure, in other words, is yirah (fear, reverence, awe).” 
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kindness; when we know that You love us we will be able to sing 
with happiness and rejoice throughout all our days and 
even the dark nights of our suffering.  

 :ְּבָכל ָיֵמינּו

(15) Grant us joy corresponding to the number of days of 
our affliction; grant us years for every day we saw trouble.110  

ָרִאינּו ַׂשְּמֵחנּו ִּכימֹות ִעִּניָתנּו ְׁשנֹות ) טו(
 :ָרָעה

(16) Let the truth of Your actions become evident to Your 
servants; let Your splendor rest upon their children.  

ֵיָרֶאה ֶאל ֲעָבֶדי ָפֳעֶל ַוֲהָדְר ַעל ) טז(
 :ְּבֵניֶהם

(17) May the pleasantness of Adonai our God be [flow 
down] upon us; may He establish our endeavors above in 
eternity, and may He establish our endeavors below in this 
world.111  

ִויִהי ֹנַעם ֲאֹדָני ֱאֵהינּו ָעֵלינּו ּוַמֲעֵׂשה ) יז(
 :ָיֵדינּו ּכֹוְנָנה ָעֵלינּו ּוַמֲעֵׂשה ָיֵדינּו ּכֹוְנֵנהּו
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(1) Fortunate is the one who dwells under the concealment 
of the Most High; He will abide safely under the shadow of 
Shadai.  

 :ֹיֵׁשב ְּבֵסֶתר ֶעְליֹון ְּבֵצל ַׁשַּדי ִיְתלֹוָנן) א(

(2) I will say to Hashem, “You alone are my refuge and 
my fortress, my God in whom I trust!”112 

ֹאַמר ַליֹהָוה ַמְחִסי ּוְמצּוָדִתי ֱאַהי ) ב(
 :ֶאְבַטח ּבוֹ 

(3) I therefore say to you who seek protection in perilous times: Only 
He can rescue you from the trap that ensnares, from the 
deadly plague.  

 :ִמֶּדֶבר ַהּוֹותִּכי הּוא ַיִּציְל ִמַּפח ָיקּוׁש ) ג(

(4) Only He can protect you in His arms, and give you 
refuge beneath His wings; His truth is a shield and an 
armor.  

ְּבֶאְבָרתֹו ָיֶס ָל ְוַתַחת ְּכָנָפיו ֶּתְחֶסה ) ד(
 :ִצָּנה ְוֹסֵחָרה ֲאִמּתוֹ 

(5) With His protection you will not fear the terror of night or 
the arrow that flies by day.  

א ִתיָרא ִמַּפַחד ָלְיָלה ֵמֵחץ ָיעּוף ) ה(
 : יֹוָמם

(6) With His protection you will not fear the plague that lurks in 
darkness or the epidemic that ravages at noon.  

 ִמֶּקֶטב ָיׁשּוד ִמֶּדֶבר ָּבֹאֶפל ַיֲה) ו(
 :ָצֳהָרִים

(7) A thousand may fall at your left side and ten thousand 
at your right, but danger will not come near you.  

ִיֹּפל ִמִּצְּד ֶאֶלף ּוְרָבָבה ִמיִמיֶנ ֵאֶלי ) ז(
 :א ִיָּגׁש

(8) With your own eyes, however, you will see; you will 
witness the punishment that is in store for the wicked.  

ַרק ְּבֵעיֶני ַתִּביט ְוִׁשֻּלַמת ְרָׁשִעים ) ח(
 :ִּתְרֶאה

(9) On the other hand, when you or any man can say with all your heart: 
“Hashem, You alone are my refuge”—when you can make 

ִּכי ַאָּתה ְיֹהָוה ַמְחִסי ֶעְליֹון ַׂשְמָּת ) ט(
ְמעֹוֶנ : 

                                                 
110 Rashi: “Grant us joy, in the Messianic Age, according to the days of our affliction.” According to the Midrash 

(Pesikta Rabati 1, p. 4a; Yalkut Shimoni 2:806, on Psalm 72:5), every day of affliction will be compensated by a 
year of joy. 

111 See Rashi here (based on Tanchuma Pekudey 11), “Moshe blessed them twice; once that the holiness of the 
Shekhinah would rest on the Mishkan that they had just built [i.e., heavenly matters], and once that there should 
be blessing in everything else they do [i.e., earthly matters].” See also the Gra (Aderet Eliyahu, Mahadurah 
Chamishit, page 297, on Numbers 24:22, “ad mah ashur tishbeka”), that the first maaseh yadenu (establish our 
endeavors) parallels the phrase hashamayim shamayim laShem (the heavens belong to Hashem; Ps. 115:16) and 
hanistarot laShem (the hidden things are God’s business; Deut. 29:28), while the second maaseh yadenu 
(establish our endeavors) parallels veha’aretz natan libnei adam (but the earth He gave to the children of man; Ps. 
115:16) and vehaniglot lanu ulbanenu (that which is revealed is for us and our children; Deut. 29:28). This is 
typical of the mathematical style of the Gra. Finally, see the explanation of Matok MiDvash on Zohar Yitro (2:93b), 
where he clearly states, “Konena alenu: May the supernal rectification and unification be done as is proper above by 
virtue of our fulfillment of the commandments; and Konenehu: May the proper rectification be applied to the Malkhut 
[below] as well, to unite Malkhut with HaKadosh Barukh Hu (the Holy One blessed-be-He) by virtue of our fulfillment of 
the commandments.”  

112 Hirsch: “[I place my trust in] Elyon, the Most High, who dwells in utmost concealment; [in] Shadai, who 
reposes in shadowy eclipse.” Moshe says: “Hashem has hitherto sat enthroned in secret as the Elyon [Most High]; 
it was His will to keep Himself invisible as Shadai [the One who sets limits and never fully reveals Himself]. But as 
for me, I call Him Hashem [He who is not subject to the laws of the world order which He Himself created and 
ordained], and Elohai [my personal God and savior].”  
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the Most High your sanctuary— 

(10) Then no evil will befall you and no plague will 
approach your tent.  

א ְתֻאֶּנה ֵאֶלי ָרָעה ְוֶנַגע א ִיְקַרב ) י(
ְּבָאֳהֶל: 

(11) For He will instruct His angels on your behalf, to 
protect you in all your ways.  

ִּכי ַמְלָאָכיו ְיַצֶּוה ָּל ִלְׁשָמְר ְּבָכל ) יא(
ְּדָרֶכי: 

(12) They will carry you upon their palms, lest you strike 
your foot on a stone.  

אּוְנ ֶּפן ִּתּגֹ ) יב( ף ָּבֶאֶבן ַעל ַּכַּפִים ִיֹּשָ
ַרְגֶל: 

(13) You will tread without fear upon the lion and the cobra; 
you will trample the lion cub and the serpent.  

ַעל ַׁשַחל ָוֶפֶתן ִּתְדֹר ִּתְרֹמס ְּכִפיר ) יג(
 :ְוַתִּנין

(14) Hashem Himself will then declare concerning you: “I will rescue 
him because he places his desire in Me; I will elevate him 
because he yearns to know My Name.  

ִּכי ִבי ָחַׁשק ַוֲאַפְּלֵטהּו ֲאַׂשְּגֵבהּו ִּכי ) יד(
 :ָיַדע ְׁשִמי

(15) “Let him call upon Me; I will answer him; I am with 
him in the midst of his distress; I will rescue him and 
bring him honor.  

ִיְקָרֵאִני ְוֶאֱעֵנהּו ִעּמֹו ָאֹנִכי ְבָצָרה ) טו(
 :ֲאַחְּלֵצהּו ַוֲאַכְּבֵדהּו

(16) “I will satisfy him with long life forever; in My 
salvation, I will reveal Myself to him.” 

הּו ְוַאְרֵאהּו ֹאֶר ָיִמים ַאְׂשִּביעֵ ) טז(
 :ִּביׁשּוָעִתי
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Shabbat is “the last deed that was first in thought.” It symbolizes the seventh millennium, the World to Come, a 
taste of which we savor at the conclusion of every seven day cycle. In this psalm, which we sing every Shabbat, we 
jump ahead into the future, to the Great Sabbath, when Hashem’s oneness and sovereignty will be fully revealed. 
From that high vantage point, we contemplate history. 
 

(1) Mizmor Shir – A chant, a song in honor of the 
Shabbat day:  

 :ִמְזמֹור ִׁשיר ְליֹום ַהַּׁשָּבת) א(

(2) It is good to thank You, Hashem, and to cut through 
the barriers that obscure Your Name, O Most High.  

טֹוב ְלֹהדֹות ַליֹהָוה ּוְלַזֵּמר ְלִׁשְמ ) ב(
 :ֶעְליֹון

(3) It is good to recount Your loving-kindnesses in the 
morning, and declare Your everlasting faithfulness during 
the darkest nights.113  

 :ְלַהִּגיד ַּבֹּבֶקר ַחְסֶּד ֶוֱאמּוָנְת ַּבֵּלילֹות) ג(

(4) It is good to rise up to You with the asor [ten-stringed harp]; to 
rise up to You on the notes of a lyre, to meditate to the melody 
of a harp. 

 :ַעֵלי ָעׂשֹור ַוֲעֵלי ָנֶבל ֲעֵלי ִהָּגיֹון ְּבִכּנֹור) ד(

(5) In this way You cause me to feel the mental delight that 
comes from contemplating You through Your works, Hashem; 
perceiving Your presence behind Your handiwork makes me 
rejoice.  

ִּכי ִׂשַּמְחַּתִני ְיֹהָוה ְּבָפֳעֶל ְּבַמֲעֵׂשי ) ה(
 :ָיֶדי ֲאַרֵּנן

(6) Thus, during the week, I become aware that the wonders of 
Your creation are truly great, Hashem; on Shabbat, I realize 
that Your thoughts concerning mankind are so very deep.  

ַמה ָּגְדלּו ַמֲעֶׂשי ְיֹהָוה ְמֹאד ָעְמקּו ) ו(
ַמְחְׁשֹבֶתי: 

(7) A person who refuses to use his mind fails to grasp 
this; one who perverts his own intelligence is incapable of 
comprehending this:  

ִסיל א ָיִבין ֶאת ִאיׁש ַּבַער א ֵיָדע ּוכְ ) ז(
 :ֹזאת

(8) When he sees the lawless thrive like grass and those 
who act wickedly prosper, it does not dawn on him that they are 
merely generating and hastening their own eternal 
desolation.  

יצּו ָּכל ִּבְפֹרַח ְרָׁשִעים ְּכמֹו ֵעֶׂשב ַוָּיצִ ) ח(
 :ֹּפֲעֵלי ָאֶון ְלִהָּׁשְמָדם ֲעֵדי ַעד

(9) But the truth is that You will remain forever on high, 
Hashem, and Your overriding plan for mankind will not be deterred by 

their wickedness!  

 : ְוַאָּתה ָמרֹום ְלֹעָלם ְיֹהָוה) ט(

                                                 
113 Rashi adds, “To recount Your kindnesses in the morning”—at the time of the Redemption. “And [declare] 

Your everlasting faithfulness during the [darkest] nights”—even when we suffer the tzarot (trials, sufferings) of 
exile [which is likened to the darkness of nighttime], for we have faith that You will keep Your promise to us. 
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(10) Indeed, Your enemies, Hashem, indeed, those who 
oppose You, will perish; all who act wickedly will 
disintegrate and be forgotten.  

ִּכי ִהֵּנה ֹאְיֶבי ְיֹהָוה ִּכי ִהֵּנה ֹאְיֶבי ) י(
 :ֹיאֵבדּו ִיְתָּפְרדּו ָּכל ֹּפֲעֵלי ָאֶון

(11) O Hashem, with the light of the great Shabbat You lift up my 
fallen horn like a proud antelope; You inject the oil of 
eternal newness into me.  

ַוָּתֶרם ִּכְרֵאים ַקְרִני ַּבִתי ְּבֶׁשֶמן ) יא(
 :ַרֲעָנן

(12) My eyes will yet see the downfall of those who watch for 
mine; my ears will yet hear of the defeat of the wicked who 
rise up against me.  

ַוַּתֵּבט ֵעיִני ְּבׁשּוָרי ַּבָּקִמים ָעַלי ) יב(
 : ְמֵרִעים ִּתְׁשַמְעָנה ָאְזָני

(13) The righteous will flourish like date-palms; they will 
rise up high like the cedars of Lebanon.  

יק ַּכָּתָמר ִיְפָרח ְּכֶאֶרז ַּבְּלָבנֹון ַצּדִ ) יג(
 :ִיְׂשֶּגה

(14) Planted in the House of Hashem, they will blossom 
forth into the courtyards of our God.  

ְׁשתּוִלים ְּבֵבית ְיֹהָוה ְּבַחְצרֹות ) יד(
 : ֱאֵהינּו ַיְפִריחּו

(15) They will still bear fruit in old age; they will remain 
full of resilience and newness forever.  

עֹוד ְינּובּון ְּבֵׂשיָבה ְּדֵׁשִנים ְוַרֲעַנִּנים ) טו(
 :ִיְהיּו

(16) They will declare that Hashem is upright and straight; 
He is my Strength; with Him, there is no injustice.  

ד ִּכי ָיָׁשר ְיֹהָוה צּוִרי ְוא ְלַהִּגי) טז(
 :ּבוֹ  )עלתה( ַעְוָלָתה
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(1) The time will come when Hashem’s sovereignty will finally 
be revealed; He will clothe Himself in majesty; Hashem 
will clothe Himself; He will gird Himself in order to reveal the 
invincible might of His Will; He will also firmly establish the 
world of men so that it totters no more.  

ְיֹהָוה ָמָל ֵּגאּות ָלֵבׁש ָלֵבׁש ְיֹהָוה ֹעז ) א(
 :ִהְתַאָּזר ַאף ִּתּכֹון ֵּתֵבל ַּבל ִּתּמֹוט

(2) Your throne will then stand firm, O You who are from 
eternity.  

 :ָנכֹון ִּכְסֲא ֵמָאז ֵמעֹוָלם ָאָּתה) ב(

(3) In the meantime, Hashem, the floodwaters of history have 
risen; the floodwaters of mighty empires have lifted up their 
voices against Hashem; but just as floodwaters rise before they 
subside, so too, the rise of mighty empires is only a prelude to their 
decline.  

ָנְׂשאּו ְנָהרֹות ְיֹהָוה ָנְׂשאּו ְנָהרֹות ) ג(
 :קֹוָלם ִיְׂשאּו ְנָהרֹות ָּדְכָים

(4) More than the thunderous roaring of many waters 
flowing into the sea, mightier than the ocean breakers, 
Hashem alone [i.e., His sovereignty] is mighty on high.114 

ִמֹּקלֹות ַמִים ַרִּבים ַאִּדיִרים ִמְׁשְּבֵרי ָים ) ד(
 :ַאִּדיר ַּבָּמרֹום ְיֹהָוה

(5) Yisrael will therefore realize: Your testimonies are 
remarkably faithful; Mankind will realize: Holy is the only 
name fit for Your House, Hashem, for an infinite length of 
days. 

ֵעֹדֶתי ֶנֶאְמנּו ְמֹאד ְלֵביְת ַנֲאָוה ֹקֶדׁש ) ה(
 :ְיֹהָוה ְלֹאֶר ָיִמים

 

Tehillim 94 
(1) O loving God (El) who executes justice, merciful God 
(YHVH), O loving God (El) who executes justice, reveal 
Yourself.  

 :ֵאל ְנָקמֹות ְיֹהָוה ֵאל ְנָקמֹות הֹוִפיעַ ) א(

(2) Arise, O Judge of the earth; let the arrogant suffer the 
consequences of their actions. 

ִהָּנֵׂשא ֹׁשֵפט ָהָאֶרץ ָהֵׁשב ְּגמּול ַעל ) ב(
 :ֵּגִאים

(3) How long will the wicked, Hashem, how long will the 
wicked congratulate themselves?  

ַעד ָמַתי ְרָׁשִעים ְיֹהָוה ַעד ָמַתי ְרָׁשִעים ) ג(
 :ַיֲעזּו

(4) They converse freely and openly about what they intend to 
carry out; they talk big; they boast—all those who 
perpetrate injustice.  

ַיִּביעּו ְיַדְּברּו ָעָתק ִיְתַאְּמרּו ָּכל ֹּפֲעֵלי ) ד(
 :ָאֶון

                                                 
114 The wars and conquests of the nations of the world are likened here to the waves of a stormy sea. Hashem 

is above the laws of history. He will therefore bring history to its promised conclusion, ultimate Redemption. 
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(5) Hashem, they crush Your people and they oppress 
Your inheritance!  

 :ַעְּמ ְיֹהָוה ְיַדְּכאּו ְוַנֲחָלְת ְיַעּנּו) ה(

(6) They slay the widow and the stranger, and murder 
orphans!  

 :ַאְלָמָנה ְוֵגר ַיֲהֹרגּו ִויתֹוִמים ְיַרֵּצחּו) ו(

(7) And they say: God will not see, and the God of 
Yaacov will not consider! 

ַוֹּיאְמרּו א ִיְרֶאה ָּיּה ְוא ָיִבין ֱאֵהי ) ז(
 :ַיֲעֹקב

(8) But you consider, you senseless people, you fools; 
when will you become wise?  

ִּבינּו ֹּבֲעִרים ָּבָעם ּוְכִסיִלים ָמַתי ) ח(
 :ַּתְׂשִּכילּו

(9) Shall He who implants the ear not hear? Shall He who 
forms the eye not see?  

ֲהֹנַטע ֹאֶזן ֲהא ִיְׁשָמע ִאם ֹיֵצר ַעִין ) ט(
 :ֲהא ַיִּביט

(10) Shall He who punishes nations not correct? Shall He 
who teaches man knowledge not know?  

ֲהֹיֵסר ּגֹוִים ֲהא יֹוִכיַח ַהְמַלֵּמד ָאָדם ) י(
 :ָּדַעת

(11) Hashem knows men’s thoughts; that they are 
illusory. 

ְיֹהָוה ֹיֵדַע ַמְחְׁשבֹות ָאָדם ִּכי ֵהָּמה ) יא(
 :ָהֶבל

(12) O Yah, fortunate is the person whom You discipline 
through suffering and thereby instruct in Your Torah. 

ַאְׁשֵרי ַהֶּגֶבר ֲאֶׁשר ְּתַיְּסֶרּנּו ָּיּה ) יב(
 :ּוִמּתֹוָרְת ְתַלְּמֶדּנּו

(13) You grant him tranquility in times of adversity, until 
a pit is dug for the wicked.  

ְלַהְׁשִקיט לֹו ִמיֵמי ָרע ַעד ִיָּכֶרה ָלָרָׁשע ) יג(
 :ָׁשַחת

(14) For Hashem will never renounce His people, nor 
forsake His inheritance.  

ִּכי א ִיֹּטׁש ְיֹהָוה ַעּמֹו ְוַנֲחָלתֹו א ) יד(
 :ַיֲעֹזב

(15) Indeed a time will come when judgment which is now perverted 
will again revert to justice and all the upright in heart will 
pursue it. 

ִּכי ַעד ֶצֶדק ָיׁשּוב ִמְׁשָּפט ְוַאֲחָריו ָּכל ) טו(
 :ִיְׁשֵרי ֵלב

(16) In the meantime, Israel asks mankind: Who is prepared to 
rise up for me against evildoers? Who will stand up on my 
behalf against those who perpetrate injustice?  

ִמי ָיקּום ִלי ִעם ְמֵרִעים ִמי ִיְתַיֵּצב ִלי ) טז(
 :ִעם ֹּפֲעֵלי ָאֶון

(17) But the truth is had Hashem not come to my assistance, 
my soul would long ago have been consigned to the 
silence of the grave.  

לּוֵלי ְיֹהָוה ֶעְזָרָתה ִּלי ִּכְמַעט ָׁשְכָנה ) יז(
 :דּוָמה ַנְפִׁשי

(18) When I thought my foot was slipping, Hashem, Your 
loving-kindness alone upheld me.  

ָוה ִאם ָאַמְרִּתי ָמָטה ַרְגִלי ַחְסְּד ְיהֹ ) יח(
 :ִיְסָעֵדִני

(19) When multitudes of thoughts warred within me, only 
Your consolations soothed my soul.  

ְּבֹרב ַׂשְרַעַּפי ְּבִקְרִּבי ַּתְנחּוֶמי ) יט(
 : ְיַׁשַעְׁשעּו ַנְפִׁשי

(20) I asked myself: Can a tribunal that negates truth, or 
that makes the perversion of justice into law, be 
associated with You? 

ַהְיָחְבְר ִּכֵּסא ַהּוֹות ֹיֵצר ָעָמל ֲעֵלי ) כ(
 :ֹחק

(21) Can a tribunal have anything to do with You if it bands 
together to take the soul of the righteous and condemns 
innocent blood?  

ָיגֹוּדּו ַעל ֶנֶפׁש ַצִּדיק ְוָדם ָנִקי ) כא(
 :ַיְרִׁשיעּו

(22) In the face of all this evil, I realize that Hashem is my only 
refuge; my God is the only protecting shelter I seek.  

ַוְיִהי ְיֹהָוה ִלי ְלִמְׂשָּגב ֵואַהי ְלצּור ) כב(
 :ַמְחִסי

(23) He will surely turn their own violence against them 
and cut them down through their own wickedness; 
Hashem our God will cut them down. 

ַוָּיֶׁשב ֲעֵליֶהם ֶאת אֹוָנם ּוְבָרָעָתם ) כג(
 :ַיְצִמיֵתם ַיְצִמיֵתם ְיֹהָוה ֱאֵהינּו

 

Tehillim 95 
As the week comes to an end, we are asked to look back and retrace our steps. On the one hand, the six preceding 
days have seen us involved in a struggle to maintain and enhance our material livelihood. Just as our three-
dimensional physical reality is made up of six directions (north-south, east-west, up-down) all leading away from a 
center point, so the six days of the week represent our attempts to reach outside of ourselves and effect change in 
the world around us.  

The Shabbat, on the other hand, is the center axis or focal point of the six days of the week. It is the goal 
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towards which all our activities lead us. It is on Shabbat that we can concentrate on enhancing our inner life and 
our connection to Hashem—the Ground of our being. It is on Shabbat that we acknowledge Hashem’s ultimate 
authority and uninterrupted providence over all His creations. We place ourselves and the products of our labor into 
His service. In order to prepare to enter the inner world of the Shabbat, therefore, we sing six Psalms (95-99, 
29)—one for each of the preceding six days—to elevate all of our outward endeavors into the holiness of Shabbat. 
 

(1) Let us go forth from sadness and constriction and sing 
joyously to Hashem (the infinite One); let us arouse 
ourselves to thank the Rock of our salvation [the Ground of our 
existence]. 

ְלכּו ְנַרְּנָנה ַליֹהָוה ָנִריָעה ְלצּור ) א(
  :ִיְׁשֵענּו

 
(2) Let us come before Him with thanks for the special 
providence with which He has led us from the very beginning; let us 
arouse ourselves to praise Him with chants that cut through all 
mental and emotional barriers. 

 :ְנַקְּדָמה ָפָניו ְּבתֹוָדה ִּבְזִמרֹות ָנִריַע לוֹ ) ב(

(3) For Hashem is Omnipotent over all natural forces; He is 
the great King over all elohim-heavenly powers. 

ִּכי ֵאל ָּגדֹול ְיֹהָוה ּוֶמֶל ָּגדֹול ַעל ָּכל ) ג(
 :ֱאִהים

(4) He holds the secrets of physical matter in His hand; the 
summits of man’s mountain-peaks are also His. 

ֲאֶׁשר ְּבָידֹו ֶמְחְקֵרי ָאֶרץ ְותֹוֲעֹפת ) ד(
 :ָהִרים לוֹ 

(5) The sea is His; He made it [its waters] gather together so 
that He could fashion the dry land like clay with His hands. 

ֲאֶׁשר לֹו ַהָּים ְוהּוא ָעָׂשהּו ְוַיֶּבֶׁשת ָיָדיו ) ה(
 :ָיָצרּו

(6) Come, therefore, let us prostrate ourselves and bow 
down; let us acknowledge and kneel before Hashem, the infinite 
Power who made us. 

ֲחֶוה ְוִנְכָרָעה ִנְבְרָכה ִלְפֵני ֹּבאּו ִנְׁשּתַ ) ו(
 :ְיֹהָוה ֹעֵׂשנּו

(7) For He is our God and we are the people He 
shepherds; we are the flock He guides with His hand; O Israel, 
He is ready to reveal His hand in your life even today, if only you 
heed His call and return to Him wholeheartedly. 

ִּכי הּוא ֱאֵהינּו ַוֲאַנְחנּו ַעם ַמְרִעיתֹו ) ז(
 :ְוֹצאן ָידֹו ַהּיֹום ִאם ְּבֹקלֹו ִתְׁשָמעּו

(8) Hashem says: “Do not harden your hearts as you did at 
Merivah, on the day of Massah in the desert.115 

ִּכְמִריָבה ְּכיֹום  ַאל ַּתְקׁשּו ְלַבְבֶכם) ח(
 :ַמָּסה ַּבִּמְדָּבר

(9) It was then that your ancestors tried Me [My patience]; 
though they had seen My miraculous deeds, they tested 
Me to see whether I would continue to carry them even when they are 

not worthy. 

י ֲאבֹוֵתיֶכם ְּבָחנּוִני ַּגם ָראּו ֲאֶׁשר ִנּסּונִ ) ט(
 :ָפֳעִלי

                                                 
115 After crossing the Red Sea, Moshe led the Jewish people through the desert wilderness. Each stop along the 

way was designed to prepare the nation to receive the Torah and enter the land of Israel. The last stop before 
Mount Sinai was Rephidim. Here the people began to complain that they would die of thirst if they were not given 
some water to drink (Exodus 17). 

The request for water was completely justified. Hashem therefore told Moshe to strike a rock from which water 
gushed forth for the entire nation and their livestock. However, the way they asked for water revealed something 
deeper that was bothering them: “The people began to quarrel with Moshe. ‘Give us water to drink!’ they 
exclaimed. ‘Why are you quarreling with me?’ Moshe asked. ‘Aren’t you really testing Hashem?’ But the people 
were thirsty for water, so they began remonstrating against Moshe. ‘Why did you bring us out of Egypt? Do you 
want to make us, our children, and our livestock die of thirst?’” (Exodus 17:2-3). 

On one level their quarrelsomeness showed that even after experiencing constant miracles in Egypt and at the 
Red Sea, they still did not believe or trust in Hashem to continue to sustain them. They were constantly in doubt 
and refused to believe that they were worthy of having their destiny directed by God's miraculous light. They 
feared that He would judge them according to their actions and that they would not be found worthy. It is for this 
reason that Moshe accused them of trying HaShem and testing His patience. He even renamed the spot Massah 
u'Merivah (Testing and Argument), “because the people had argued and tested Hashem, asking, ‘Is Hashem among 
us or not?’” (ibid. 17:7). 

Immediately after this, the Torah relates that Amalek arrived and attacked Israel in Rephidim. As the sages 
point out, the word Rephidim can also be read raph-yadayim (lax hands), alluding to Israel’s slackening in the 
learning of Torah, i.e., the inability to distinguish truth from falsehood, which opens the door to doubting HaShem 
(His existence, His miracles, His providence). In a sense, this was a rerun of the Garden of Eden story in which Eve 
had fallen prey to the Serpent’s cunning and began to doubt HaShem. Amalek, like the ancient Serpent, injects a 
kind of poison into a person which clouds the mind and makes it incapable of seeing the truth clearly. This is 
alluded to in the gematria of Amalek (ayin-mem-lamed-kof = 240), the same as safek, doubt (samekh-peh-kof = 
240), the cause of their punishment. True punishment always fits the crime. 
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(10) As a result I was displeased with that generation and 
extended their stay in the desert to forty years; I understood that 
the contradictory pulls of the heart of the nation had misled 
them; after all I had done for them they were still unable to 
recognize My ways. 

ַאְרָּבִעים ָׁשָנה ָאקּוט ְּבדֹור ָוֹאַמר ַעם ) י(
 :ֹּתֵעי ֵלָבב ֵהם ְוֵהם א ָיְדעּו ְדָרָכי

(11) In My ire, I therefore decreed that they would not 
enter My rest place [Eretz Yisrael and Yerushalayim, to build My 
Mikdash] until they were ready to trust in Me and return to Me 

wholeheartedly.”116 

ֲאֶׁשר ִנְׁשַּבְעִּתי ְבַאִּפי ִאם ְיֹבאּון ֶאל ) יא(
 :ְמנּוָחִתי

 

Tehillim 96 
(1) Sing a new song to Hashem! Let all the inhabitants of the 
earth sing to Hashem! 

ִׁשירּו ַליֹהָוה ִׁשיר ָחָדׁש ִׁשירּו ַליֹהָוה ) א(
 :ָּכל ָהָאֶרץ

(2) Sing to Hashem, bless His Name; announce His constant 
acts of salvation from one day to the next. 

רּו ִמּיֹום ) ב( ִׁשירּו ַליֹהָוה ָּבְרכּו ְׁשמֹו ַּבֹּשְ
 :ְליֹום ְיׁשּוָעתוֹ 

(3) Tell of His glory among the nations; His supernatural 
wonders among all peoples. 

ַסְּפרּו ַבּגֹוִים ְּכבֹודֹו ְּבָכל ָהַעִּמים ) ג(
 :ִנְפְלאֹוָתיו

(4) For Hashem is great and exceedingly praised; He alone 
is to be feared above all elohim-heavenly powers. 

ִּכי ָגדֹול ְיֹהָוה ּוְמֻהָּלל ְמֹאד נֹוָרא הּוא ) ד(
 :ַעל ָּכל ֱאִהים

(5) For all the gods of the nations [i.e., all heavenly powers in 
which the nations put their trust] are nonentities, whereas Hashem 
alone made the heavens. 

ִּמים ֱאִליִלים ַויֹהָוה ִּכי ָּכל ֱאֵהי ָהעַ ) ה(
 :ָׁשַמִים ָעָׂשה

(6) Majesty and sublime honor are therefore before Him 
[i.e., solely His]; strength and splendor abound in the abode of 
His holiness [i.e., in the full light of His presence]. 

ֶאֶרת הֹוד ְוָהָדר ְלָפָניו ֹעז ְוִתפְ ) ו(
 :ְּבִמְקָּדׁשוֹ 

(7) Therefore: Ascribe to Hashem—O you families of 
peoples—ascribe to Hashem alone all glory and might. 

ָהבּו ַליֹהָוה ִמְׁשְּפחֹות ַעִּמים ָהבּו ) ז(
 :ַליֹהָוה ָּכבֹוד ָוֹעז

(8) Ascribe to Hashem the honor rightfully due His Name; 
raise up an offering and come into His courtyards. 

ָהבּו ַליֹהָוה ְּכבֹוד ְׁשמֹו ְׂשאּו ִמְנָחה ) ח(
 :ּוֹבאּו ְלַחְצרֹוָתיו

(9) Bow to Hashem [place yourselves entirely in His service with holy 
trembling] in the splendor of His holy Sanctuary; let the 
entire earth quake before Him in pangs of birth. 

ִהְׁשַּתֲחוּו ַליֹהָוה ְּבַהְדַרת ֹקֶדׁש ִחילּו ) ט(
 :ִמָּפָניו ָּכל ָהָאֶרץ

(10) Mankind will realize and proclaim: “Hashem’s reign is 
eternal and has never ceased.” Only then will human society 
finally be established and vacillate no more; for He will 
judge all peoples with straight judgment. 

ִאְמרּו ַבּגֹוִים ְיֹהָוה ָמָל ַאף ִּתּכֹון ֵּתֵבל ) י(
 :ַּבל ִּתּמֹוט ָיִדין ַעִּמים ְּבֵמיָׁשִרים

(11) The heavens will then rejoice and the earth will be 
glad; the sea and all that fills it will thunder. 

ִיְׂשְמחּו ַהָּׁשַמִים ְוָתֵגל ָהָאֶרץ ִיְרַעם ) יא(
 :ַהָּים ּוְמאוֹ 

(12) The field and all the creatures that inhabit it will 
celebrate; all the trees of the forest will sing for joy before 
Him! 

ָכל ֲאֶׁשר ּבֹו ָאז ְיַרְּננּו ָּכל ַיֲעז ָׂשַדי וְ ) יב(
 :ֲעֵצי ָיַער

(13) Before Hashem! For He is coming to reveal His 

sovereignty! He is coming to judge the earth; He will judge 
the world with equity, and its peoples with His 
undeviating truth. 

א ִּכי ָבא ִלְׁשֹּפט ִלְפֵני ְיֹהָוה ִּכי בָ ) יג(
ָהָאֶרץ ִיְׁשֹּפט ֵּתֵבל ְּבֶצֶדק ְוַעִּמים 

 :ֶּבֱאמּוָנתוֹ 
 

Tehillim 97 
(1) When Hashem’s sovereignty will finally be revealed, )ּתָ ) א ֵגל ָהָאֶרץ ִיְׂשְמחּו ִאִּיים ְיֹהָוה ָמָל

                                                 
116 Targum Yonathan has “lani’ach beit mikdashi—to rest in My holy Temple.” Rashi explains, “My resting place 

is Eretz Yisrael and Yerushalayim, which I have called menuchati, as per Psalm 132:13-14, ‘For Hashem chose 
Tziyon and desired her as His habitation: Zot menuchati adei ad—this is sole My resting place forever; po eshev ki 
ivitiha—here I will dwell, for I have desired her.’” 
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the earth itself will be glad; the inhabitants of many isolated 
lands will rejoice.117 

 :ַרִּבים

(2) Although He is presently surrounded with clouds and 
thick darkness and we cannot comprehend all His judgments 

concerning Israel throughout its long exile, the foundation upon 
which His throne rests is a perfect combination of charity and 
justice. 

ָעָנן ַוֲעָרֶפל ְסִביָביו ֶצֶדק ּוִמְׁשָּפט ְמכֹון ) ב(
 :ִּכְסאוֹ 

(3) The time will therefore come when the fire of His judgment will 
precede Him, and His foes [those who afflicted His people] will 
be enveloped in flames. 

 :ֵאׁש ְלָפָניו ֵּתֵל ּוְתַלֵהט ָסִביב ָצָריו) ג(

(4) Lightning flashes of His presence will illuminate the clouds 
and darkness of human society; the world will see and be 
shaken by birth-pangs. 

ֵהִאירּו ְבָרָקיו ֵּתֵבל ָרֲאָתה ַוָּתֵחל ) ד(
 :ָהָאֶרץ

(5) The mountains [world-powers] will melt like wax before 
Hashem, before the Master of all the earth. 

ָהִרים ַּכּדֹוַנג ָנַמּסּו ִמִּלְפֵני ְיֹהָוה ִמִּלְפֵני ) ה(
 :ֲאדֹון ָּכל ָהָאֶרץ

(6) The heavenly providence that guided Israel’s history will be 
revealed and will bespeak His righteousness; all mankind 
will see the revelation of His glory. 

ִהִּגידּו ַהָּׁשַמִים ִצְדקֹו ְוָראּו ָכל ָהַעִּמים ) ו(
 :ְּכבֹודוֹ 

(7) All who deified statues and took pride in idols will be 
ashamed; all the elohim-powers that men worshipped will bow 
down before Him. 

ֵיֹבׁשּו ָּכל ֹעְבֵדי ֶפֶסל ַהִּמְתַהְלִלים ) ז(
 :ָּבֱאִליִלים ִהְׁשַּתֲחוּו לֹו ָּכל ֱאִהים

(8) Tziyon will hear that her children are about to return and 
rejoice; the once desolate cities of Yehudah will be elated 
when You finally execute judgment, Hashem! 

ָׁשְמָעה ַוִּתְׂשַמח ִצּיֹון ַוָּתֵגְלָנה ְּבנֹות ) ח(
 :ְיהּוָדה ְלַמַען ִמְׁשָּפֶטי ְיֹהָוה

(9) For Hashem, You reign supreme over the entire world; 
You are exalted far above all elohim-heavenly powers. 

י ַאָּתה ְיֹהָוה ֶעְליֹון ַעל ָּכל ָהָאֶרץ ּכִ ) ט(
 :ְמֹאד ַנֲעֵליָת ַעל ָּכל ֱאִהים

(10) Therefore, I say to all you who love Hashem wholeheartedly 
and wish to partake of His goodness: Abhor evil! For He who 
protects the souls of His devoted ones will surely rescue 
them from the power of those who have become 
embodiments of evil. 

ֹאֲהֵבי ְיֹהָוה ִׂשְנאּו ָרע ֹׁשֵמר ַנְפׁשֹות ) י(
 :ֲחִסיָדיו ִמַּיד ְרָׁשִעים ַיִּציֵלם

(11) Light is sown to be harvested in the future world for the 
righteous who refuse to succumb to and constantly struggle to 

overcome their own evil inclination; joy is the portion of those 
who have straightened their hearts and internalized God’s 

commandments. 

 :אֹור ָזֻרַע ַלַּצִּדיק ּוְלִיְׁשֵרי ֵלב ִׂשְמָחה) יא(

(12) So rejoice in Hashem, O you righteous! Give 
heartfelt thanks at the mention of His holiness! 

ִׂשְמחּו ַצִּדיִקים ַּביֹהָוה ְוהֹודּו ְלֵזֶכר ) יב(
 :ָקְדׁשוֹ 

 

Tehillim 98 
 (1) A chant to clear away the sadness of exile: Sing a new song 
to Hashem, for He will perform wonders! The mercy of His 
right hand and the justice of His holy arm will bring about 
the salvation He desired. 

ִמְזמֹור ִׁשירּו ַליֹהָוה ִׁשיר ָחָדׁש ִּכי ) א(
ִנְפָלאֹות ָעָׂשה הֹוִׁשיָעה ּלֹו ְיִמינֹו ּוְזרֹוַע 

 :ָקְדׁשוֹ 
(2) Hashem will make His salvation known; He will reveal )הֹוִדיַע ְיֹהָוה ְיׁשּוָעתֹו ְלֵעיֵני ַהּגֹוִים ) ב

                                                 
117 “Hashem malakh—when Hashem’s sovereignty will finally be revealed.” The verb malakh is past tense, 

“reigned.” Rashi and Meiri, however, maintain that this whole set of psalms is about the future Geulah (Redemption). It 
is therefore on their authority that I have transmuted all past or past perfect tense verbs into the future. 

Indeed, King David often speaks about the future in the past tense. Like all the prophets, he was shown 
glimpses of the future in a way that felt as if it had already come to pass. In that amazing state of consciousness 
called nevuah (prophecy) or ruach ha’kodesh (divine inspiration), the prophets transcended time, transcended the 
dichotomous nature of human existence, and entered into the future in the present, seeing the panorama of history 
from above, from God’s point of view. In doing so, their experience was so real, so tangible, that they could then 
return with a very clear message which informs us that life on this planet is not the beginning or end of existence, that 
the whole idea of being alive is not exhausted by what we presently know. They could inform us that, in worlds “above” 
and “within,” all this is completely obvious and revealed. 
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His merciful justice before the eyes of mankind.  ִֹּגָּלה ִצְדָקתו: 
(3) He will remember His loving-kindness and His 
unswerving faithfulness for the sake of the family of 
Yisrael; All the extremities [farthest corners] of the earth will 
see the salvation of our God. 

ָזַכר ַחְסּדֹו ֶוֶאמּוָנתֹו ְלֵבית ִיְׂשָרֵאל ָראּו ) ג(
 :ָכל ַאְפֵסי ָאֶרץ ֵאת ְיׁשּוַעת ֱאֵהינּו

(4) Therefore, arouse yourselves to thank Hashem, all you 
who dwell on this earth; burst into joyous song and cut away 
the barriers that prevent you from perceiving His presence. 

ָהִריעּו ַליֹהָוה ָּכל ָהָאֶרץ ִּפְצחּו ְוַרְּננּו ) ד(
 :ְוַזֵּמרּו

(5) Cut through to Hashem with a lyre, with a lyre, and a 
pure chanting sound. 

יֹהָוה ְּבִכּנֹור ְּבִכּנֹור ְוקֹול ַזְּמרּו לַ ) ה(
 :ִזְמָרה

(6) With the royal temple trumpets and the triumphant call of 
the shofar, shout for joy before the King, Hashem. 

ַּבֲחֹצְצרֹות ְוקֹול ׁשֹוָפר ָהִריעּו ִלְפֵני ) ו(
 :ַהֶּמֶל ְיֹהָוה

(7) The sea and all that fills it will then thunder; the world 
and all who dwell in it. 

 :ִיְרַעם ַהָּים ּוְמאֹו ֵּתֵבל ְוֹיְׁשֵבי ָּבּה) ז(

(8) The rivers will clap their hands and the mountains will 
sing joyously together with them. 

 :נּוְנָהרֹות ִיְמֲחאּו ָכף ַיַחד ָהִרים ְיַרּנֵ ) ח(

(9) Before Hashem! For He is coming to judge the earth; 
He will judge the world with equity and all peoples with 
His straight judgments. 

ִלְפֵני ְיֹהָוה ִּכי ָבא ִלְׁשֹּפט ָהָאֶרץ ִיְׁשֹּפט ) ט(
 :ֵּתֵבל ְּבֶצֶדק ְוַעִּמים ְּבֵמיָׁשִרים

 

Tehillim 99 
(1) When Hashem’s sovereignty will finally be revealed, 
the nations will shudder; when the One who dwelled 
among the cherubim reveals Himself, the governments of the 
earth will totter. 

ְיֹהָוה ָמָל ִיְרְּגזּו ַעִּמים ֹיֵׁשב ְּכרּוִבים ) א(
 :ץָּתנּוט ָהָארֶ 

(2) For Hashem, who first revealed His greatness in Tziyon, 
was always high above the conception of all the nations. 

ְיֹהָוה ְּבִצּיֹון ָּגדֹול ְוָרם הּוא ַעל ָּכל ) ב(
 :ָהַעִּמים

(3) Nevertheless, even they will acknowledge Your great 
and awesome Name [the revelation of Your glory], though It 
transcends all conception. 

 :יֹודּו ִׁשְמ ָּגדֹול ְונֹוָרא ָקדֹוׁש הּוא) ג(

(4) Israel will also acknowledge the invincible might of the King 
who loves justice; they will say: You instituted straight 
judgments; You have always perfectly combined justice and 
charity in governing the descendants of Yaacov. 

ְוֹעז ֶמֶל ִמְׁשָּפט ָאֵהב ַאָּתה ּכֹוַנְנָּת ) ד(
ֵמיָׁשִרים ִמְׁשָּפט ּוְצָדָקה ְּבַיֲעֹקב ַאָּתה 

 :ָעִׂשיתָ 
(5) O acknowledge Hashem our God’s exaltedness by 
bowing toward the Beit HaMikdash, His earthly footstool; 
although He Himself is holy and transcends any limited conception 

we may have of Him, He reveals His glory through those who dedicate 

their lives to His truth. 

ַּתֲחוּו ַלֲהֹדם רֹוְממּו ְיהָוה ֱאֵהינּו ְוִהְׁש ) ה(
 :ַרְגָליו ָקדֹוׁש הּוא

(6) For example, consider Moshe and Aharon among His 
Cohanim, and Shmuel among those who declared His 
Name; they called upon Hashem and He answered them. 

ֹמֶׁשה ְוַאֲהֹרן ְּבֹכֲהָניו ּוְׁשמּוֵאל ְּבֹקְרֵאי ) ו(
 :ֹקִראים ֶאל ְיֹהָוה ְוהּוא ַיֲעֵנם ְׁשמוֹ 

(7) He would communicate with them in a pillar of cloud. 
They safeguarded His testimonies; in reciprocation He 
entrusted the deep laws of His creation into their care. 

ֹדָתיו ְּבַעּמּוד ָעָנן ְיַדֵּבר ֲאֵליֶהם ָׁשְמרּו עֵ ) ז(
 :ְוֹחק ָנַתן ָלמוֹ 

(8) Hashem our God, on the one hand You were always there 
to answer them; You were a forgiving God [for the sins of 
Your people] for their sake; on the other hand You exacted 
retribution for their slightest misdeeds!118 

ה ֱאֵהינּו ַאָּתה ֲעִניָתם ֵאל ֹנֵׂשא ְיֹהוָ ) ח(
 :ָהִייָת ָלֶהם ְוֹנֵקם ַעל ֲעִלילֹוָתם

                                                 
118 “Hashem…[on the one hand] You were always there to answer them; You were a forgiving God 

[for Israel’s sins] for their sake; [on the other hand] You exacted retribution for their slightest 
misdeeds” (Psalm 99:8). “Even though You answered them whenever they called upon You, and for their sake You 
forgave Israel numerous times, nevertheless, You exacted retribution for Moshe and Aharon’s slightest misdeeds, 
not compromising an iota. For Moshe and Aharon were not allowed to enter Eretz Yisrael because of what they did 
at Merivah; and Shmuel died young because he didn’t instruct his sons properly. From all this we see that [—
similar to fire or high voltage electricity—] the closer we approach to Hashem’s kedushah (holiness, utter 
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(9) O acknowledge Hashem our God’s exaltedness by 
bowing toward His holy mountain, for Hashem our God is 
holy and transcends any limited conception we may have of Him.119 

ְממּו ְיֹהָוה ֱאֵהינּו ְוִהְׁשַּתֲחוּו ְלַהר רוֹ ) ט(
 :ָקְדׁשֹו ִּכי ָקדֹוׁש ְיֹהָוה ֱאֵהינּו

 

Tehillim 100 
(1) Mizmor LeTodah – A Song of Thanksgiving: Let the 
whole earth call out to Hashem.  

ִמְזמֹור ְלתֹוָדה ָהִריעּו ַליֹהָוה ָּכל ) א(
 :ָהָאֶרץ

(2) Serve Hashem with joy; come before Him with 
exultation. 

ִעְבדּו ֶאת ְיֹהָוה ְּבִׂשְמָחה ֹּבאּו ְלָפָניו ) ב(
 :ִּבְרָנָנה

(3) Know that Hashem [the Infinite Eternal One who transcends any 
conception we have of Him] is the One who conceals Himself as 
the Master Director of creation. He alone made us; we did 
not make ourselves; and that is why we are His—His people 
and the flock of His pasture.  

ְּדעּו ִּכי ְיֹהָוה הּוא ֱאִהים הּוא ָעָׂשנּו ) ג(
 :ֲאַנְחנּו ַעּמֹו ְוֹצאן ַמְרִעיתוֹ  )ולא( ְולוֹ 

(4) Enter His gates with thanksgiving; His courtyards with 
praise; give thanks to Him; bless His Name to draw down 
ever greater revelations of His eternal love. 

ֹּבאּו ְׁשָעָריו ְּבתֹוָדה ֲחֵצֹרָתיו ִּבְתִהָּלה ) ד(
 :הֹודּו לֹו ָּבְרכּו ְׁשמוֹ 

(5) For Hashem is good; His steadfast love endures 
forever, and His faithfulness to fulfill His promise of redemption 
endures from generation to generation. 

ִּכי טֹוב ְיֹהָוה ְלעֹוָלם ַחְסּדֹו ְוַעד ֹּדר ) ה(
 :ָוֹדר ֱאמּוָנתוֹ 

Tehillim 101 
 

Tehillim 102 
(1) A prayer of the poor man [Israel], when he is wrapped 
in sorrow, and pours his thoughts out before Hashem:120 121  

ְּתִפָּלה ְלָעִני ִכי ַיֲעֹטף ְוִלְפֵני ְיֹהָוה ) א(
 :ִיְׁשֹּפ ִׂשיחוֹ 

(2) Hashem, hear my prayer and let my cry come before 
You!122  

י ֵאֶלי ְיֹהָוה ִׁשְמָעה ְתִפָּלִתי ְוַׁשְוָעתִ ) ב(
 :ָתבֹוא

(3) Hide not Your face from me on the day of my 
distress; incline Your ear to me on the day I call; answer 
me quickly!  

ַאל ַּתְסֵּתר ָּפֶני ִמֶּמִּני ְּביֹום ַצר ִלי ) ג(
 :ַהֵּטה ֵאַלי ָאְזֶנ ְּביֹום ֶאְקָרא ַמֵהר ֲעֵנִני

                                                                                                                                                             
transcendence), there is less room for error” (Metzudot David, Rashi). See next note. 

119 “You exacted retribution for their slightest misdeeds…O acknowledge Hashem our God’s 
exaltedness…for Hashem our God is kadosh (holy)” (Psalm 99:8-9). Precisely because of their potential for 
attaining greatness, Hashem was extremely exacting with Adam, Noach, Yoseph, Moshe, Aharon, Shmuel, Nadav 
and Avihu, Shimshon, and David, and He continues to be exacting with Israel to this very day. See Rashi here on 
verse 9 (and Leviticus 10:3): “Hashem’s Name is sanctified in the world precisely when He is exacting with the 
righteous; this is what He meant when He said, ‘ve’nikdash b’khevodi—I shall be sanctified in My glory” (Exodus 
29:43); as the sages said (Zevachim 115b), ‘Do not read only b’khevodi (in My glory), but b’mekhuvadai (through 
those who glorify Me).’” This is what Moshe meant when he said to Aharon [after the death of Nadav and Avihu], 
“Hu asher diber Hashem lemor b’krovai akadesh—this is exactly what Hashem meant when He said, ‘I shall be 
sanctified through those who are close to Me’” (Leviticus 10:3). 

This idea—that Hashem is exacting to a hairsbreadth with the righteous—is what King David refers to here in 
the words “for Hashem our God is kadosh-holy.” Kadosh is transcendence; Hashem’s being kadosh means that 
whatever He does—especially those things which bother us—transcends our limited understanding. In another 
place, he uses the expression nora alilah for the same idea. This expression is from the verse, “Come see the 
works/operations of Elohim; He is nora alilah [awesome in bringing liable] over the children of men” (Psalm 66:5). 

120 Zohar: “Why is the prayer of the poor man more beloved than all others? It is because the poor man’s 
heart is broken. And isn’t it written, “Hashem is close to those with a broken heart” (Psalm 34:19)! When he 
therefore pleads before the Holy One, the Holy One heeds his cry and opens the firmaments for all other prayers to 
enter. His prayer makes an opening for all of them to rush through” (Zohar 3:195a). 

121 “The entire Jewish people is described here as one individual whose soul is wrapped in untold sorrows and who 
is so faint that he is on the point of dying” (Meiri, Malbim). “It is evident that this cry rises up not simply from the heart 
of one afflicted individual, but from all of Israel, suffering the agonies of exile. As our sages state in the Midrash, 
wherever a Psalm speaks of a poor man, an afflicted man or a fallen man, these words denote Israel in its sad fate...” 
(Hirsch). 

122 “[In this context] tefillah is the pouring out of the soul before Hashem for the sake of the entire nation” 
(Malbim). “Hear me as I struggle to attain a clear understanding of my present state. This is the literal meaning of 
tefillah, the ability to form a judgment concerning the truth about oneself” (Hirsch). 
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(4) For my days are consumed in smoke, and my bones 
have dried up like a furnace.123  

ִּכי ָכלּו ְבָעָׁשן ָיָמי ְוַעְצמֹוַתי ְּכמֹוֵקד ) ד(
 :ִנָחרּו

(5) My heart has withered like vegetation which has been 
smitten by the sun, for I have forgotten to eat my bread [I 
have forgotten how to draw nourishment from the spiritual resources that 

are available to me].124  

הּוָּכה ָכֵעֶׂשב ַוִּיַבׁש ִלִּבי ִּכי ָׁשַכְחִּתי ) ה(
 :ֵמֲאֹכל ַלְחִמי

(6) You can tell how feeble I have become from the sound of my 
constant groaning; my flesh has stuck to my bones.  

 :ִמּקֹול ַאְנָחִתי ָּדְבָקה ַעְצִמי ִלְבָׂשִרי) ו(

(7) I resemble a night-bird of the wilderness; I have 
become like an owl of the wastelands and ruins.  

ָּדִמיִתי ִלְקַאת ִמְדָּבר ָהִייִתי ְּככֹוס ) ז(
 :ֳחָרבֹות

(8) I contemplated my sorry state: I have become like a 
sparrow perched alone on a rooftop.125  

 :ָׁשַקְדִּתי ָוֶאְהֶיה ְּכִצּפֹור ּבֹוֵדד ַעל ָּגג) ח(

(9) My enemies taunt me all day long; those who mock 
me swear in my name [those who owe their brilliance to me have 

conspired against me].126 

ָּכל ַהּיֹום ֵחְרפּוִני אֹוְיָבי ְמהֹוָלַלי ִּבי ) ט(
 :ִנְׁשָּבעּו

(10) For I have eaten ashes like bread and mixed my 
drink with tears.  

ִּכי ֵאֶפר ַּכֶּלֶחם ָאָכְלִּתי ְוִׁשֻּקַוי ִּבְבִכי ) י(
 :ָמָסְכִּתי

(11) Because of Your indignation and Your wrath—You 
lifted me up, and only then did You cast me down!  

ִמְּפֵני ַזַעְמ ְוִקְצֶּפ ִּכי ְנָׂשאַתִני ) יא(
 :ַוַּתְׁשִליֵכִני

(12) My days are like a lengthening shadow until I feel as if I 
am withering away like grass.  

 :ל ָנטּוי ַוֲאִני ָּכֵעֶׂשב ִאיָבׁשָיַמי ְּכצֵ ) יב(

(13) Hashem, You sit enthroned, hidden for all eternity, 
while the memory of the closeness we once shared with You is 
transmitted from generation to generation.  

ְוַאָּתה ְיֹהָוה ְלעֹוָלם ֵּתֵׁשב ְוִזְכְר ְלֹדר ) יג(
 : ֹדרוָ 

(14) Arise now, have compassion on Zion, for it is time to 
favor her, for the appointed time is approaching [i.e., the 
end-time is coming towards us as we move inexorably towards it]. 

ַאָּתה ָתקּום ְּתַרֵחם ִצּיֹון ִּכי ֵעת ) יד(
 :מֹוֵעד ְלֶחְנָנּה ִּכי ָבא

(15) For Your servants hold her stones dear and desire only 
to return to her and cherish her very dust.  

ִּכי ָרצּו ֲעָבֶדי ֶאת ֲאָבֶניָה ְוֶאת ֲעָפָרּה ) טו(
 :ְיֹחֵננּו

(16) Nations shall fear the Name of YHVH, and all the 
kings of the earth shall abase themselves before Your glory! 

ְוִייְראּו גֹוִים ֶאת ֵׁשם ְיֹהָוה ְוָכל ַמְלֵכי ) טז(
ָהָאֶרץ ֶאת ְּכבֹוֶד: 

(17) For when Hashem will have rebuilt Zion, He will be )ִּכי ָבָנה ְיֹהָוה ִצּיֹון ִנְרָאה ִּבְכבֹודוֹ ) יז: 

                                                 
123 “For my days, the days of my prosperity and independence, have been consumed like smoke. My happiness 

and independence have been shattered; fate has worked upon them like fire. They have utterly gone up in smoke, and 
no trace of them is left. And even as the flames of fate have wrought havoc in my external circumstances, so too, it is 
as if my bones, all the inner supports of my strength, had been the furnace in which the fire had burned!” (Hirsch). 

124 "A blade of grass smitten by hail lies crushed upon the ground. All the conditions for its growth—soil, roots, 
dew, rain and sunshine—are still present, but it lacks the strength to draw upon these resources for new life, and so it 
withers away. The same is now true of my heart. The [exile] has crushed my heart and deprived it of the strength to 
draw restoration and quickening from those spiritual resources that have been left me! For in my depression, I had 
even neglected to draw from them the spiritual nourishment which would have given me the strength to stand erect 
and bravely bear the trouble that assails me" (Hirsch). 

125 "Shakadti, I contemplated and looked into myself..." (Rashi ad loc.) "Shakad denotes a restless directing of 
mental energy upon a certain object. Thus: I have been startled into restless wakefulness...I fear that any moment 
may bring new peril; I am constantly on the watch for what is to come. I am like a lone bird, perched upon the 
housetop, looking about in every direction. For I am isolated and friendless; I can see only enemies on all sides. I am 
the startled nation who has found no peace or rest, dreading the stone which a ruthless hand may fling at any moment 
into the peaceful edifice of my existence!" (Hirsch). 

126 “Mehollelai, those who mock me” (Rashi). “[Just as hallel means reflection or radiance] mehollal means 
surrounded by false, borrowed brilliance. [This psalm therefore] speaks of those who shine with the brilliance they have 
borrowed from me. It is from me that they (i.e., Christianity and Islam) have borrowed all their supposed light, their 
understanding of God, their ideals of morality, justice and mercy; and they have not even managed to keep that light 
undimmed in their midst (i.e., in certain cases it has become distorted beyond recognition). And they are the ones who 
conspire against me! They feel oppressed by my existence! They sense that as long as I live, all that of which they 
boast will redound to my glory...Israel stands in their way, and this is to no small extent the cause of the centuries of 
hatred of the nations towards Israel...” (Hirsch). 



Yearning for Redemption—The Psalms of King David 88 

revealed in all His glory.  
(18) He will have turned to the prayer of the solitary one 
[Israel] and not despised their prayers.  

ָּפָנה ֶאל ְּתִפַּלת ָהַעְרָער ְוא ָבָזה ֶאת ) יח(
 :ְּתִפָּלָתם

(19) Let this be recorded until the final generation, when 
a newly created people shall proclaim the praise of Yah’s 
mighty acts!  

ִּתָּכֶתב ֹזאת ְלדֹור ַאֲחרֹון ְוַעם ִנְבָרא ) יט(
 : ְיַהֶּלל ָיּה

(20) For He has peered down from His sacred place on 
high; Hashem has looked down from heaven to earth;  

ֹהָוה ִּכי ִהְׁשִקיף ִמְּמרֹום ָקְדׁשֹו יְ ) כ(
 :ִמָּׁשַמִים ֶאל ֶאֶרץ ִהִּביט

(21) To hear the prisoner’s anguished cry, to liberate 
those who were doomed to die;  

ִלְׁשֹמַע ֶאְנַקת ָאִסיר ְלַפֵּתַח ְּבֵני ) כא(
 :ְתמּוָתה

(22) So that they would tell of the Name of YHVH in Zion 
and recount the praise of His mighty acts in Yerushalayim; 

ְלַסֵּפר ְּבִצּיֹון ֵׁשם ְיֹהָוה ּוְתִהָּלתֹו ) כב(
ם  :ִּבירּוָׁשָלִ

(23) When nations and kingdoms will gather together and 
unite to serve Hashem!  

ְּבִהָּקֵבץ ַעִּמים ַיְחָּדו ּוַמְמָלכֹות ַלֲעֹבד ) כג(
 :ֶאת ְיֹהָוה

(24) But He has weakened my strength on the way towards 
redemption and my days are threatened with a premature 
end.  

 :ִקַּצר ָיָמי )כחו( ֹּכִחיִעָּנה ַבֶּדֶר ) כד(

(25) I therefore say: O my God, do not take me up in the 
middle of my days! True Your years endure throughout all 
generations;  

ֹאַמר ֵאִלי ַאל ַּתֲעֵלִני ַּבֲחִצי ָיָמי ְּבדֹור ) כה(
ּדֹוִרים ְׁשנֹוֶתי: 

(26) Long ago You founded the earth, and the heavens 
are the work of Your hands.  

ְלָפִנים ָהָאֶרץ ָיַסְדָּת ּוַמֲעֵׂשה ָיֶדי ) כו(
 :ָמִיםׁשָ 

(27) Yet they will all perish while You will endure; all of 
them shall become outworn like a garment; You will 
change them like a cloak and they shall pass away. 

ֵהָּמה ֹיאֵבדּו ְוַאָּתה ַתֲעֹמד ְוֻכָּלם ) כז(
 :ם ְוַיֲחפּוַּכֶּבֶגד ִיְבלּו ַּכְּלבּוׁש ַּתֲחִליפֵ 

(28) Only You remain the same and Your years will never 
end.  

 :ְוַאָּתה הּוא ּוְׁשנֹוֶתי א ִיָּתּמּו) כח(

(29) But because of this, we implore that the children of Your 
servants abide eternally and their seed be firmly 
established before You forever!  

ְּבֵני ֲעָבֶדי ִיְׁשּכֹונּו ְוַזְרָעם ְלָפֶני ) כט(
 :ִיּכֹון

Tehillim 103 
 

Tehillim 104 
(1) O my soul, bless Hashem. Hashem, Source of my 
being, Your greatness is constantly magnified. All of creation 
is a garment of radiant light and splendor with which You 
ostensibly cover and yet subtly reveal Yourself.  

ָּבְרִכי ַנְפִׁשי ֶאת ְיֹהָוה ְיֹהָוה ֱאַהי ) א(
 :ָּגַדְלָּת ְּמֹאד הֹוד ְוָהָדר ָלָבְׁשּתָ 

(2) You wrap Yourself in light like a garment; You spread 
out the heavens like a curtain.  

ְלָמה נֹוֶטה ָׁשַמִים ) ב( ֹעֶטה אֹור ַּכֹּשַ
 :ַּכְיִריָעה

(3) Behind the façade of natural law You are the One who 
fashions the clouds in the earth’s upper atmosphere from 
watery mist; You ride upon the clouds and walk upon the 
wings of the wind.  

ם ָעִבים ) ג( ַהְמָקֶרה ַבַּמִים ַעִלּיֹוָתיו ַהֹּשָ
 :ְרכּובֹו ַהְמַהֵּל ַעל ַּכְנֵפי רּוחַ 

(4) And when You cause the rain to fall You make Your spiritual 
angels physical winds; Your heavenly ministers blazing 
flashes of lightning.  

חֹות ְמָׁשְרָתיו ֵאׁש ֹעֶׂשה ַמְלָאָכיו רּו) ד(
 :ֵהט

(5) Still, You established the boundaries of the dry land, 
that it never be violated as long as the world exists.  

ָיַסד ֶאֶרץ ַעל ְמכֹוֶניָה ַּבל ִּתּמֹוט עֹוָלם ) ה(
 :ָוֶעד

(6) In the beginning You had concealed the earth’s depths 
like a garment; ocean waters towered over the highest 
mountain peaks.  

ְּתהֹום ַּכְּלבּוׁש ִּכִּסיתֹו ַעל ָהִרים ַיַעְמדּו ) ו(
 :ָמִים

(7) But at Your rebuke, they the waters fled and gathered into 
the seas; at the sound of Your thunder the revelation of Your 

ִמן ַּגֲעָרְת ְינּוסּון ִמן קֹול ַרַעְמ ) ז(
 :ֵיָחֵפזּון
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mastery over the world that resounds to the ends of the earth, they 
hastened away to expose the dry land beneath.  

(8) Mountains then rose up and valleys descended; to the 
present levels that You appointed for them. 

ַיֲעלּו ָהִרים ֵיְרדּו ְבָקעֹות ֶאל ְמקֹום ֶזה ) ח(
 :ָיַסְדָּת ָלֶהם

(9) You set the boundary beyond which the waters would 
never transgress again; they cannot return to cover the 
dry land.  

ּון ַּבל ְיֻׁשבּון ְּגבּול ַׂשְמָּת ַּבל ַיֲעֹבר) ט(
 :ְלַכּסֹות ָהָאֶרץ

(10) Now You constantly send forth springs into rivers 
that flow between mountains.  

ַהְמַׁשֵּלַח ַמְעָיִנים ַּבְּנָחִלים ֵּבין ָהִרים ) י(
 :ְיַהֵּלכּון

(11) All the beasts of the field drink from them; wild 
creatures quench their thirst.  

ַיְׁשקּו ָּכל ַחְיתֹו ָׂשָדי ִיְׁשְּברּו ְפָרִאים ) יא(
 :ְצָמָאם

(12) The birds of the heavens dwell beside them; they the 
rivers and the birds lift up their voices from among the clefts.  

ֵּבין ֲעֵליֶהם עֹוף ַהָּׁשַמִים ִיְׁשּכֹון מִ ) יב(
 :ֳעָפאִים ִיְּתנּו קֹול

(13) Behind the façade of natural law You are the One who 
waters the mountains from the earth’s upper 
atmosphere; the earth is continually satiated by the rain, 
the fruit of Your handiwork.  

ו ִמְּפִרי ַמֲעֶׂשי ַמְׁשֶקה ָהִרים ֵמֲעִלּיֹוָתי) יג(
 :ִּתְׂשַּבע ָהָאֶרץ

(14) You grow vegetation for the cattle as well as seeds 
that man works to plant in order to bring bread forth from 
the earth.  

ַמְצִמיַח ָחִציר ַלְּבֵהָמה ְוֵעֶׂשב ַלֲעֹבַדת ) יד(
 :ץָהָאָדם ְלהֹוִציא ֶלֶחם ִמן ָהָארֶ 

(15) You gladden the hearts of downtrodden men with 
wine; You light up their faces with oil; You satisfy the 
hearts of these same downtrodden men with bread.  

ְוַיִין ְיַׂשַּמח ְלַבב ֱאנֹוׁש ְלַהְצִהיל ָּפִנים ) טו(
 :ָעדִמָּׁשֶמן ְוֶלֶחם ְלַבב ֱאנֹוׁש ִיסְ 

(16) It all begins in the spiritual dimension above called Eden; it is from 

there that You satiate the upper roots of Your trees, Hashem 
with berakhah-blessing and shefa-abundance; it is from there that the 
cedars of Lebanon that You planted on earth constantly receive 
their sustenance.  

ִיְׂשְּבעּו ֲעֵצי ְיֹהָוה ַאְרֵזי ְלָבנֹון ֲאֶׁשר ) טז(
 :ָנָטע

(17) So that sparrows [angels] can nest there, and the 
Stork [Shekhinah] can make her home among the firs.  

 ֲאֶׁשר ָׁשם ִצֳּפִרים ְיַקֵּננּו ֲחִסיָדה) יז(
 :ְּברֹוִׁשים ֵּביָתּה

(18) You made high mountains a home for wild goats 
[prophets], and cliffs a refuge for rock badgers [ascetics].  

ָהִרים ַהְּגֹבִהים ַלְּיֵעִלים ְסָלִעים ) יח(
 :ַמְחֶסה ַלְׁשַפִּנים

(19) You made the moon for Israel’s appointed times; the 
sun knows when it must set in order to allow the moon to shine.  

ָעָׂשה ָיֵרַח ְלמֹוֲעִדים ֶׁשֶמׁש ָיַדע ) יט(
 : ְמבֹואוֹ 

(20) In this way You restrain the light of the sun and create 
darkness; You bring on the night, when all the beasts of 
the forest stir.  

ָּתֶׁשת ֹחֶׁש ִויִהי ָלְיָלה ּבֹו ִתְרֹמׂש ָּכל ) כ(
 :ַחְיתֹו ָיַער

(21) This is the time when young lions roar for prey; this is their 
way of requesting their food from God.  

ַהְּכִפיִרים ֹׁשֲאִגים ַלָּטֶרף ּוְלַבֵּקׁש ) כא(
 : ֵמֵאל ָאְכָלם

(22) When the sun rises, they steal away and crouch in 
their dens.  

ִּתְזַרח ַהֶּׁשֶמׁש ֵיָאֵספּון ְוֶאל ְמעֹוֹנָתם ) כב(
 :ִיְרָּבצּון

(23) Man then goes forth to his activity and to his work, 
until evening comes again.  

 :ֹו ֲעֵדי ָעֶרבֵיֵצא ָאָדם ְלָפֳעלֹו ְוַלֲעֹבָדת) כג(

(24) How manifold are Your works, Hashem; You made 
them all with wisdom; the earth is full of Your possessions 
[i.e., unmistakable signs of Your ownership].  

ָמה ַרּבּו ַמֲעֶׂשי ְיֹהָוה ֻּכָּלם ְּבָחְכָמה ) כד(
  :ְנָיֶנָעִׂשיָת ָמְלָאה ָהָאֶרץ ִק 

 

(25) This great and wide sea is also filled with countless 
creatures; minute organisms together with great ones.  

ֶזה ַהָּים ָּגדֹול ּוְרַחב ָיָדִים ָׁשם ֶרֶמׂש ) כה(
 :ְוֵאין ִמְסָּפר ַחּיֹות ְקַטּנֹות ִעם ְּגֹדלֹות

(26) It is there that ships travel; this leviathan [the 

multitude of life-forms] You fashioned frolics therein.  
ָׁשם ֳאִנּיֹות ְיַהֵּלכּון ִלְוָיָתן ֶזה ָיַצְרָּת ) כו(

 :ְלַׂשֶחק ּבוֹ 
(27) All of them turn expectantly to You; to provide their )ְיַׂשֵּברּון ָלֵתת ָאְכָלם ֻּכּלָ ) כז ם ֵאֶלי
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sustenance in its due time.   ְֹּבִעּתו: 
(28) When You give it to them, they gather it in; when 
You open Your hand, they are satisfied with goodness.  

ִּתֵּתן ָלֶהם ִיְלֹקטּון ִּתְפַּתח ָיְד ) כח( 
 :ִיְׂשְּבעּון טֹוב

(29) When You hide Your countenance, they are 
dismayed; when You take back their spirit, they perish 
and return to their mineral element.  

ַּתְסִּתיר ָּפֶני ִיָּבֵהלּון ֹּתֵסף רּוָחם ) כט(
 :ִיְגָועּון ְוֶאל ֲעָפָרם ְיׁשּובּון

(30) But when You will send forth Your spirit, they will be 
created anew; the face of the entire earth will then be 
renewed.  

ְּתַׁשַּלח רּוֲח ִיָּבֵראּון ּוְתַחֵּדׁש ְּפֵני ) ל(
 :ֲאָדָמה

(31) May that time come when Hashem’s glory will be revealed 
to the world; Hashem will then finally rejoice in all that 
He has made.127  

ְיִהי ְכבֹוד ְיֹהָוה ְלעֹוָלם ִיְׂשַמח ְיֹהָוה ) לא(
 :ְּבַמֲעָׂשיו

(32) He will gaze at the earth and it will tremble; He will 
touch the mountains and they will become transparent like 
smoke.  

ם ַהַּמִּביט ָלָאֶרץ ַוִּתְרָעד ִיַּגע ֶּבָהִרי) לב( 
 :ְוֶיֱעָׁשנּו

(33) I will therefore sing to Hashem with my very life; I 
will cut through to my God with the essence of my being. 

ָאִׁשיָרה ַליֹהָוה ְּבַחָּיי ֲאַזְּמָרה ֵלאַהי ) לג(
 :ְּבעֹוִדי

(34) May my meditations be pleasing to Him; as for me, I 
rejoice only in Hashem.  

ֶיֱעַרב ָעָליו ִׂשיִחי ָאֹנִכי ֶאְׂשַמח ) לד(
 :ַּביֹהָוה

                                                 
127 Or: “May Hashem’s glory be le’olam (i.e., revealed to the world forever); may Hashem then finally take 

pleasure in His works.” The word le’olam is associated with “infinite time.” It is usually translated “forever.” Expressions 
like le’olam va’ed, le’olmey ad, or even min ha’olam ve’ad ha’olam, are extensions of this idea and are usually 
translated “forevermore,” “forever and ever,” “eternally,” “from eternity to eternity,” etc. This is understandable. The 
word olam (which shares the same root as heelem and neelam) means “concealed” or “hidden.” One thing this tells us 
is that the idea of existing infinitely is hidden and beyond our ability to grasp. We can think or talk about the concept of 
something extending infinitely, but since we live in time and think only in terms of time, such a concept is bound to 
remain as hidden from us as eternity itself. 

On a deeper level, this helps us understand why the word olam itself is also translated, “world” or “universe,” as in 
Melekh HaOlam, “King of the universe,” or “King who hides Himself in His world.” The world itself conceals His 
existence. Just as the “time” of this world prevents us from understanding that which is beyond time, so the “space” of 
this world prevents us from perceiving that which is beyond space. This becomes even more interesting when, because 
of the shared sense of concealment, both the “time” and the “space” aspect of olam can be seen simultaneously. This is 
possible, for instance, in our case. Here, the usual translation has it that we are asking for Hashem’s kevod-glory to be 
revealed forever. Before this can happen, however, this very kevod-glory must be revealed in such a way that it will 
offset the heelem (concealment) of the olam (world). It must enter the concealment of “space” in order to connect us 
to the infinity of “time” that lies beyond this world. 

This kind of formulation can even help us clarify what time and space are, as well as possible distortions that might 
arise from not understanding these all important elements of our existence. First, it is clear that “space” is only 
associated with the physical world. It may sound like a tautology, but there is no concept of space outside the physical 
world. In the spiritual domain, there is no concept of space as we know it. Time, from our point of view, would seem to 
extend backwards and forwards indefinitely. This too, however, is a distortion. Certainly, it is a distortion to think that 
time as we know it could extend back indefinitely. Time as we know and experience it is not eternal. It does not exist 
for Hashem. He is certainly not bound by it, for He created it. It may be impossible to understand, but He Himself is 
outside of time and space. All this is very “hidden,” but one thing is clear: Space and time are relative concepts that 
God created to conceal Himself from His universe. In a very real sense, the vastness of the entire spacetime continuum 
is a tiny bubble that exists within God. What our verse—as others like it—is saying is that we want Hashem’s glory 
(which itself is merely a ray or illumination of His light) to be revealed in our world as it exists now. Only then will its 
concealment give way to the greater reality that transcends it and continue on in eternity in dimensions higher and 
greater than ours.  

In the Midrash we read that “samach Hashem lo ketiv, ela yismach Hashem,” Hashem will not be fully happy with 
the world until He completes it, i.e., fulfills the ultimate purpose for which He created it, which is none other than to 
reveal Himself in it: “Hashem’s glory will be revealed to the world; [on that day] Hashem will rejoice in His works.” 
From here we learn that the Holy One has never yet fully rejoiced in His creation. For, “samach Hashem” lo ketiv—it 
is not written “Hashem rejoiced in His works” [in the past], ela “yismach Hashem”—but rather “Hashem will rejoice” 
[in the future] (Vayikra Rabba 20:2; Pesikta d’Rav Cahana, Acharey Mot, p. 170; see Leshem Shvo VeAchlamah, 
Drushey Olam HaTohu, Chelek Beit, 2:3:1, p. 13a (25)). 

Similarly in the Zohar: “Hashem’s glory will be revealed to the world; [on that day] Hashem will rejoice in His 
works.” Rabbi Abba said: Never, since the day the world was created, will there ever be a greater joy than the day 
that the Holy One finally rejoices in His world (Zohar 1:115a; see also Zohar 3:16).  
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(35) O how I await the day when the possibility of sin will cease 
to exist on the earth, and wicked men will be no more. O 
my soul, bless Hashem, hallelu Yah!128 

ַחָּטִאים ִמן ָהָאֶרץ ּוְרָׁשִעים  ִיַּתּמּו) לה( 
 :עֹוד ֵאיָנם ָּבְרִכי ַנְפִׁשי ֶאת ְיֹהָוה ַהְללּו ָיּה

 

Tehillim 105 
(1) Give thanks to Hashem. Call out in His Name. Make His 
great deeds known among the nations. 

הֹודּו ַליֹהָוה ִקְראּו ִבְׁשמֹו הֹוִדיעּו ) א(
 :ם ֲעִלילֹוָתיוָבַעִּמי

(2) Sing to Him, play instruments to cut through the barriers that 
prevent us from coming close to Him. Meditate upon all the 
supernatural wonders that He has done. 

ִׁשירּו לֹו ַזְּמרּו לֹו ִׂשיחּו ְּבָכל ) ב(
 :ִנְפְלאֹוָתיו

(3) Glory in the radiance of His holy Name.129 Let the hearts of 
those who seek Hashem rejoice. 

ִהְתַהְללּו ְּבֵׁשם ָקְדׁשֹו ִיְׂשַמח ֵלב ) ג(
 :ְמַבְקֵׁשי ְיֹהָוה

(4) Seek Hashem and His invincible strength. Seek His 
presence continually. 

 :ְּקׁשּו ָפָניו ָּתִמידִּדְרׁשּו ְיֹהָוה ְוֻעּזֹו ּבַ ) ד(

(5) Remember the wonders He has done, His marvels, and 
the righteous judgments He has pronounced. 

ִזְכרּו ִנְפְלאֹוָתיו ֲאֶׁשר ָעָׂשה ֹמְפָתיו ) ה(
 :ּוִמְׁשְּפֵטי ִפיו

(6) O descendants of Avraham His servant, children of 
Yaacov His chosen ones; 

 :ֶזַרע ַאְבָרָהם ַעְבּדֹו ְּבֵני ַיֲעֹקב ְּבִחיָריו) ו(

(7) Know that although Hashem is uniquely our God, His 
judgments extend throughout the entire earth. 

הּוא ְיֹהָוה ֱאֵהינּו ְּבָכל ָהָאֶרץ ) ז(
 :ִמְׁשָּפָטיו

(8) He is ever mindful of His covenant—the word He 
commanded for a thousand generations; 

ָזַכר ְלעֹוָלם ְּבִריתֹו ָּדָבר ִצָּוה ְלֶאֶלף ) ח(
 :ּדֹור

(9) Which He made as a treaty with Avraham, and swore 
His vow to Yis’chak. 

ֲאֶׁשר ָּכַרת ֶאת ַאְבָרָהם ּוְׁשבּוָעתֹו ) ט(
 :ְלִיְׂשָחק

(10) He confirmed it with Yaacov as a decree, with Yisrael 
as an everlasting covenant; 

ַוַּיֲעִמיֶדָה ְלַיֲעֹקב ְלֹחק ְלִיְׂשָרֵאל ְּבִרית ) י(
 :עֹוָלם

(11) Declaring to each of them, “To you I bequeath the land of 
Canaan.” To all of them He confirmed, “It is the portion of your 
eternal inheritance.” 

ֵלאֹמר ְל ֶאֵּתן ֶאת ֶאֶרץ ְּכָנַען ֶחֶבל ) יא(
 :ַנֲחַלְתֶכם

(12) He said this when they were but few in number, a 
minority of strangers sojourning in it. 

ִּבְהיֹוָתם ְמֵתי ִמְסָּפר ִּכְמַעט ְוָגִרים ) יב(
 :ּהּבָ 

(13) They thus traveled about in the land from one tiny tribal-
nation to the next; from one kingship to another. 

ַוִּיְתַהְּלכּו ִמּגֹוי ֶאל ּגֹוי ִמַּמְמָלָכה ֶאל ) יג(
 :ַעם ַאֵחר

(14) Still, He permitted no man [Lavan] to oppress them; 
and He rebuked kings [Pharaoh and Avimelekh] for their sake 
saying: 

א ִהִּניַח ָאָדם ְלָעְׁשָקם ַוּיֹוַכח ) יד(
 :ֲעֵליֶהם ְמָלִכים

(15) “Touch not My anointed ones [Sarah and Avraham, Rivkah 

and Yitzchak]; My prophets you shall not harm.” 
יָחי ְוִלְנִביַאי ַאל ַאל ִּתְּגעּו ִבְמִׁש ) טו(

                                                 
128 The Talmud (Berakhot 10a) relates the following famous story about Rabbi Meir and his holy wife Bruria: A 

gang of ruffians in the neighborhood bothered Rabbi Meir. He prayed that they die. Bruria challenged him on this. 
“Look at the verse, ‘yitamu chata’im min ha’aretz—sins will cease from the world,’ she said to him. Is it written that 
chot’im-sinners will cease to exist? No. Rather, chata’im-sins will cease to exist. And furthermore, look at the 
conclusion of the verse: ‘u’resha’im od einam—and wicked men will be no more.” Once the possibility of sinning 
ceases to exist, then wicked men will surely be no more! Pray rather that they return in teshuvah, then they 
certainly won’t be wicked any more!” And so it was. Rabbi Meir prayed for them, and they returned in teshuvah.  

129 Rashi: “Hit’hallelu beShem kodsho: Take pride in the power of Hashem’s holy name, i.e., that you have such a 
mighty Master.” Radak: “Take pride in the fact that Hashem’s transcendent name is called upon you.” Malbim: “Shem 
kodsho (Hashem’s holy, transcendent name) refers to the way He governs the world with regard to Israel, which is 
above and beyond the set laws of nature. This being the case, Israel should be proud of the fact that His transcendent 
name is sanctified even more through them than through any other nation.” 

Although the verb le’hallel is usually translated to praise, the root hal means to shine or to emanate light. 
Rabbi Hirsch thus translates our verse, “‘They shall find the emanation (radiance) of their own personalities in His holy 
Name,’ that is, they should conceive it as their life’s task and purpose to be the bearers of the message of the One God, 
and to spread the acknowledgment of Him through their own lives and conduct.” 
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 :ָּתֵרעּו
(16) In order to put His ultimate plan into action He decreed a famine 
upon the land [forcing them thereby to descend to Egypt for food]; the 
staff upon which they depended—their bread and their entire food 
supply]—He broke completely. 

ַוִּיְקָרא ָרָעב ַעל ָהָאֶרץ ָּכל ַמֵּטה ) טז(
 :ֶלֶחם ָׁשָבר

(17) He sent a distinguished man before them; Yoseph was 
sold as a slave. 

ָׁשַלח ִלְפֵניֶהם ִאיׁש ְלֶעֶבד ִנְמַּכר ) יז(
 :יֹוֵסף

(18) They [the Egyptians] tortured him by binding his feet with 
cables; his body afflicted, it was as if his soul was encased in iron 
chains. 

ַּבְרֶזל ָּבָאה  }רגליו{ ַרְגלוֹ ִעּנּו ַבֶּכֶבל ) יח(
 :ַנְפׁשוֹ 

(19) Until the time came to fulfill His word/plan to exile the 
children of Yaacov to Egypt; in the meantime, Hashem’s command 
had to be fulfilled: he [Yoseph] was tested [to prepare him for the 

great role he was about to play]. 

ַעד ֵעת ֹּבא ְדָברֹו ִאְמַרת ְיֹהָוה ) יט(
 :ְצָרָפְתהּו

(20) King [Pharaoh] sent word to release him from the dungeon; 
this ruler of nations set him free. 

ָׁשַלח ֶמֶל ַוַּיִּתיֵרהּו ֹמֵׁשל ַעִּמים ) כ(
 :ַוְיַפְּתֵחהּו

(21) He appointed him master over his household, and 
made him ruler over all his possessions. 

 :ָׂשמֹו ָאדֹון ְלֵביתֹו ּוֹמֵׁשל ְּבָכל ִקְנָינוֹ ) כא(

(22) To bind his princes with his will, and teach his elders 
wisdom. 

 :ֶלְאֹסר ָׂשָריו ְּבַנְפׁשֹו ּוְזֵקָניו ְיַחֵּכם) כב(

(23) Thus it was that Yisrael came to Egypt, and the family of] 
Yaacov took up residence in the land of Cham. 

ֲעֹקב ָּגר ַוָּיֹבא ִיְׂשָרֵאל ִמְצָרִים ְויַ ) כג(
 :ְּבֶאֶרץ ָחם

(24) He [Hashem] caused His nation [Israel] to multiply 
exceedingly, becoming stronger than their oppressors. 
 

ַוֶּיֶפר ֶאת ַעּמֹו ְמֹאד ַוַּיֲעִצֵמהּו ) כד(
 :ִמָּצָריו

(25) This in turn caused them to hate His people in their 
heart, to conspire against His servants. 

ָהַפ ִלָּבם ִלְׂשֹנא ַעּמֹו ְלִהְתַנֵּכל ) כה(
 :ַּבֲעָבָדיו

(26) So He sent His servant Moshe to redeem them, together 
with Aharon whom He had chosen because he was not jealous of 
his younger brother. 

ה ַעְבּדֹו ַאֲהֹרן ֲאֶׁשר ָּבַחר ָׁשַלח ֹמׁשֶ ) כו(
 :ּבוֹ 

(27) They placed the words [they made clear the meaning] of His 
signs among them; miracles in the land of Cham. 

ָׂשמּו ָבם ִּדְבֵרי ֹאתֹוָתיו ּוֹמְפִתים ) כז(
 :ְּבֶאֶרץ ָחם

(28) He sent forth darkness [the ninth plague], and it became 

so dark that no man could move. 
ָׁשַלח ֹחֶׁש ַוַּיְחִׁש ְוא ָמרּו ֶאת ) כח(

 :}דבריו{ ְּדָברוֹ 
(29) He turned their waters to blood and caused their fish 

to die [the first plague]. 
ָהַפ ֶאת ֵמיֵמיֶהם ְלָדם ַוָּיֶמת ֶאת ) כט(

 :ָתםְּדגָ 
(30) He made their land swarm with frogs, even into their 
royal chambers [the second plague]. 

ָׁשַרץ ַאְרָצם ְצַפְרְּדִעים ְּבַחְדֵרי ) ל(
 :ַמְלֵכיֶהם

(31) He spoke and wild beasts came [the fourth plague]; lice 
were everywhere throughout their territory [the third plague 
lasted and continued for the duration of the fourth plague as well]. 

 :ָאַמר ַוָּיֹבא ָעֹרב ִּכִּנים ְּבָכל ְּגבּוָלם) לא(

(32) He turned their rains into hail; and the hail was accompanied 

by a flaming fire throughout their land [the seventh plague]. 
ָנַתן ִּגְׁשֵמיֶהם ָּבָרד ֵאׁש ֶלָהבֹות ) לב(

 :ְּבַאְרָצם
(33) It [the hail] struck their vines and their fig trees, and 
broke the trees within their borders. 

ַוַּי ַּגְפָנם ּוְתֵאָנָתם ַוְיַׁשֵּבר ֵעץ ) לג(
 :ְּגבּוָלם

(34) He spoke and locusts came, together with larva 

without number [the eighth plague]. 
 :ָאַמר ַוָּיֹבא ַאְרֶּבה ְוֶיֶלק ְוֵאין ִמְסָּפר) לד(

(35) It [the locust swarm] consumed every herb in the land, 

and devoured the fruit of their soil that the hail hadn’t destroyed. 
ַוֹּיאַכל ָּכל ֵעֶׂשב ְּבַאְרָצם ַוֹּיאַכל ְּפִרי ) לה(

 :ַאְדָמָתם
(36) He then struck every firstborn in their land; the first of )ָּכל ְּבכֹור ְּבַאְרָצם ֵראִׁשית ְלָכל ) לו ַוַּי
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all their strength [the tenth plague]. אֹוָנם: 
(37) He brought them [His nation] forth with silver and gold; 
so that not even one member of His tribes lacked. 

ַוּיֹוִציֵאם ְּבֶכֶסף ְוָזָהב ְוֵאין ִּבְׁשָבָטיו ) לז(
 :ּכֹוֵׁשל

(38) Egypt rejoiced at their departure, for their dread [the 
fear of the Israelites] had fallen upon them. 

ָׂשַמח ִמְצַרִים ְּבֵצאָתם ִּכי ָנַפל ) לח(
 :ַּפְחָּדם ֲעֵליֶהם

(39) He then spread out a cloud for protection, and a pillar 
of fire to light up the night. 

 :ָּפַרׂש ָעָנן ְלָמָס ְוֵאׁש ְלָהִאיר ָלְיָלה) לט(

(40) It [the nation] asked and He brought quails; He satiated 
them with heavenly bread [manna]. 

ָׁשַאל ַוָּיֵבא ְׂשָלו ְוֶלֶחם ָׁשַמִים ) מ(
 :ַיְׂשִּביֵעם

(41) He opened a rock and waters gushed forth; running 
through dry places like a river. 

 ָּפַתח צּור ַוָּיזּובּו ָמִים ָהְלכּו ַּבִּצּיֹות) מא(
 :ָנָהר

(42) For He remembered His holy word, the promise He made 
to His servant Avraham. 

ִּכי ָזַכר ֶאת ְּדַבר ָקְדׁשֹו ֶאת ַאְבָרָהם ) מב(
 :ַעְבּדוֹ 

(43) He thus brought forth His people with joy, His 
chosen ones with song. 

ֹון ְּבִרָּנה ֶאת ַוּיֹוִצא ַעּמֹו ְבָׂשׂש) מג(
 :ְּבִחיָריו

(44) He gave them the lands of the nations, and 
bequeathed to them the toil of many peoples. 

ַוִּיֵּתן ָלֶהם ַאְרצֹות ּגֹוִים ַוֲעַמל ) מד(
 :ְלֻאִּמים ִייָרׁשּו

(45) He did all this so that they would safeguard His decrees 
and keep His Torah, HalleluYah! 

ַּבֲעבּור ִיְׁשְמרּו ֻחָּקיו ְותֹוֹרָתיו ִיְנֹצרּו ) מה(
 :ַהְללּו ָיּה

Tehillim 106 
 

Tehillim 107 
Psalm 107 divides smoothly into five sections. The first four of these describe four types of life-threatening situations. 
In the Talmud (Berakhot 54b) and Shulchan Arukh (Orach Chayim 219:1), this psalm is thus seen as the source for the 
four categories of people who are required to publicly express thanksgiving to Hashem by saying the HaGomel blessing, 
as follows: (1) One who was bedridden with a serious illness and recovered; (2) One who faced serious charges, and 
was imprisoned, but afterwards released; (3) One who safely completed a sea voyage; (4) One who undertook a 
dangerous journey on land and arrived safely at his destination. These four categories of people are alluded to in a 
phrase we say in the second-to-last blessing of the Shemoneh Esreh: “ve’khol ha-chayim yodukha selah—and all who 
are alive will thank You forever!” where the four letters of the word chayim (chet, yod, yod, mem) (which means 
alive), form an acrostic: chabush (imprisoned), yesurin (afflictions), yam (sea), midbar (desert). 

On a deeper level, the Baal Shem Tov explains, these four represent four different types of “spiritual exile” in which 
the souls who come down to this world tend to get “stuck.” In this sense, imprisonment, afflictions, the sea, and the 
desert are all metaphors for these soul exiles which can easily be seen to parallel the four major exiles of the Jewish 
people (Babylon, Persia, Greece, and Rome), the four klipot in Ezekiel’s vision of the chariot (storm wind, great cloud, 
flashing fire, radiant glow), and the four forms of capital punishment administered by the Sanhedrin (stoning, burning, 
sword, strangulation). Ultimately, all of these parallel the four letters of Hashem’s name, YKVK, in the sense that, if we 
have distorted or caused a flaw or blemish in any of these letters (or the essence ideas which they embody), in order to 
correct and remove this blemish, we must endure the pain of these exiles and punishments. 
 

(1) Give thanks to Hashem for He is good! For although at 
times hidden, His steadfast love is constant and endures 
forever! 

 :ֹהדּו ַליֹהָוה ִּכי טֹוב ִּכי ְלעֹוָלם ַחְסּדוֹ ) א(

(2) Proclaim this, O those whom Hashem has redeemed, 
whom He has redeemed from the hand of the oppressor. 

ֹיאְמרּו ְּגאּוֵלי ְיֹהָוה ֲאֶׁשר ְּגָאָלם ִמַּיד ) ב(
 :ָצר

(3) Proclaim this, those whom He has gathered from many 
lands, from the east and from the west, from the north and 
from lands across the sea!  

ּוֵמֲאָרצֹות ִקְּבָצם ִמִּמְזָרח ּוִמַּמֲעָרב ) ג(
 :ִמָּצפֹון ּוִמָּים

Saved from wandering in the wilderness (spiritual wilderness, pathless wasteland, spiritually empty and meaningless life, nihilism) 

(4) Poclaim this, those who wandered in the desert, in a 
pathless wasteland, and found no city of habitation. 

ָּתעּו ַבִּמְדָּבר ִּביִׁשימֹון ָּדֶר ִעיר מֹוָׁשב ) ד(
 :א ָמָצאּו

(5) First they became hungry and then parched, until their 
soul fainted within them.  

ְרֵעִבים ַּגם ְצֵמִאים ַנְפָׁשם ָּבֶהם ) ה(
 :ִּתְתַעָּטף

(6) But they cried out to Hashem in their distress to rescue )ר ָלֶהם ַוִּיְצֲעקּו ֶאל ְיֹהָוה ַּבּצַ ) ו
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them from their constricted straits. ִמְּמצּוקֹוֵתיֶהם ַיִּציֵלם: 
(7) So He guided them on a straight path to go to and 
establish a city of habitation. 

ַוַּיְדִריֵכם ְּבֶדֶר ְיָׁשָרה ָלֶלֶכת ֶאל ִעיר ) ז(
 :מֹוָׁשב

(8) Let them thank Hashem for His loving-kindness and 
proclaim His wondrous miracles to the children of man! 

יֹודּו ַליֹהָוה ַחְסּדֹו ְוִנְפְלאֹוָתיו ִלְבֵני ) ח(
 :ָאָדם

(9) For He satiated the soul of those who were parched, 
and replenished the soul of the hungry with goodness. 

ְרֵעָבה  ִּכי ִהְׂשִּביַע ֶנֶפׁש ֹׁשֵקָקה ְוֶנֶפׁש) ט(
 :ִמֵּלא טֹוב

 
Saved from prison (spiritual prisoners of our habits; spiritual servitude to ideas and appetites and lusts) 

(10) Proclaim this, those who sat imprisoned in darkness and 
in the shadow of death, bound in affliction and iron. 

 :ֵבי ֹחֶׁש ְוַצְלָמֶות ֲאִסיֵרי ֳעִני ּוַבְרֶזלֹיְׁש ) י(

(11) Because they rebelled against the words of El (the 
loving God) and scorned the counsel of the Most High. 

ִּכי ִהְמרּו ִאְמֵרי ֵאל ַוֲעַצת ֶעְליֹון ) יא(
 :ָנָאצּו

(12) He therefore humbled their heart with travail; He 
made them stumble in order to realize that there is no help and 
no one to rescue them but Hashem. 

 :ַוַּיְכַנע ֶּבָעָמל ִלָּבם ָּכְׁשלּו ְוֵאין ֹעֵזר) יב(

(13) Only then did they cry to Hashem in their distress, to 
deliver them from their straits. 

ַוִּיְזֲעקּו ֶאל ְיֹהָוה ַּבַּצר ָלֶהם ) יג(
 :ִמְּמֻצקֹוֵתיֶהם יֹוִׁשיֵעם

(14) So He brought them out of darkness and the shadow 
of death, and loosened their bonds. 

יֹוִציֵאם ֵמֹחֶׁש ְוַצְלָמֶות ) יד(
 :ּומֹוְסרֹוֵתיֶהם ְיַנֵּתק

(15) Let them thank Hashem for His loving-kindness and 
proclaim His wondrous miracles to the children of man! 

יֹודּו ַליֹהָוה ַחְסּדֹו ְוִנְפְלאֹוָתיו ִלְבֵני ) טו(
 :ָאָדם

(16) For He broke the prison gates of brass, and smashed 
their bars of iron. 

תֹות ְנֹחֶׁשת ּוְבִריֵחי ַבְרֶזל ִּכי ִׁשַּבר ַּדלְ ) טז(
 :ִּגֵּדעַ 

Saved from physical sickness and corresponding spiritual maladies 

(17) Proclaim this, those fools who, because of the way they 
rebelliously transgressed and because of their sins, brought 
suffering and sickness upon themselves. 

ֱאִוִלים ִמֶּדֶר ִּפְׁשָעם ּוֵמֲעֹוֹנֵתיֶהם ) יז(
 :ִיְתַעּנּו

(18) Their soul abhorred all food and they approached the 
gates of death. 

ָּכל ֹאֶכל ְּתַתֵעב ַנְפָׁשם ַוַּיִּגיעּו ַעד ) יח(
 : ַׁשֲעֵרי ָמֶות

(19) But they cried to Hashem in their distress to deliver 
them from their straits. 

ַוִּיְזֲעקּו ֶאל ְיֹהָוה ַּבַּצר ָלֶהם ) יט(
 :ִמְּמֻצקֹוֵתיֶהם יֹוִׁשיֵעם

(20) So He sent His word and healed them, and rescued 
them from their extinction. 

ִיְׁשַלח ְּדָברֹו ְוִיְרָּפֵאם ִויַמֵּלט ) כ(
 :ְּׁשִחיתֹוָתםמִ 

(21) Let them thank Hashem for His loving-kindness and 
proclaim His wondrous miracles to the children of man! 

יֹודּו ַליֹהָוה ַחְסּדֹו ְוִנְפְלאֹוָתיו ִלְבֵני ) כא(
 :ָאָדם

(22) And let them offer sacrifices of thanksgiving, and 
proclaim His deeds with joyous song! 

ְוִיְזְּבחּו ִזְבֵחי תֹוָדה ִויַסְּפרּו ַמֲעָׂשיו ) כב(
 :ְּבִרָּנה

Saved from the stormy sea  (this world is likened to a sea—we need direction to reach the dry land of the World to Come) 

(23) Proclaim this, those who go down to the sea in ships, 
who skillfully perform their tasks in mighty waters. 

יֹוְרֵדי ַהָּים ָּבֳאִנּיֹות ֹעֵׂשי ְמָלאָכה ) כג(
 :ְּבַמִים ַרִּבים

(24) They have seen the works of Hashem’s hands and His 
wonders in the deep. 

ְלאֹוָתיו ֵהָּמה ָראּו ַמֲעֵׂשי ְיֹהָוה ְוִנפְ ) כד(
 :ִּבְמצּוָלה

(25) For He spoke and raised a storm-wind, which lifted up 
its waves. 

ַוֹּיאֶמר ַוַּיֲעֵמד רּוַח ְסָעָרה ַוְּתרֹוֵמם ) כה(
 :ַּגָּליו

(26) They ascended to the heavens and sank down to the 
depths; their soul melted away in the face of such trouble. 

ַיֲעלּו ָׁשַמִים ֵיְרדּו ְתהֹומֹות ַנְפָׁשם ) כו(
 :ְּבָרָעה ִתְתמֹוָגג

(27) They reeled and staggered like a drunkard, and all 
their skillful wisdom was useless. 

ָיחֹוּגּו ְוָינּועּו ַּכִּׁשּכֹור ְוָכל ָחְכָמָתם ) כז(
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 :ִּתְתַּבָּלע
(28) Until they cried out to Hashem in their distress to bring 
them out of their straits. 

ַוִּיְצֲעקּו ֶאל ְיֹהָוה ַּבַּצר ָלֶהם ) כח(
 :ּוִמְּמצּוֹקֵתיֶהם יֹוִציֵאם

(29) So He reduced the stormy seas to calm; their waves 
were stilled. 

 :ַוֶּיֱחׁשּו ַּגֵּליֶהם ָיֵקם ְסָעָרה ִלְדָמָמה) כט(

(30) They rejoiced when the waves subsided, and He led 
them to their desired haven. 

ַוִּיְׂשְמחּו ִכי ִיְׁשֹּתקּו ַוַּיְנֵחם ֶאל ְמחֹוז ) ל(
 :ֶחְפָצם

(31) Let them thank Hashem for His loving-kindness and 
proclaim His wondrous miracles to the children of man! 

יֹודּו ַליֹהָוה ַחְסּדֹו ְוִנְפְלאֹוָתיו ִלְבֵני ) לא(
 :ָאָדם

(32) Let them exalt Him among His assembled people, and 
praise Him where the elders are seated. 

ִוירֹוְממּוהּו ִּבְקַהל ָעם ּוְבמֹוַׁשב ) לב(
 :ְזֵקִנים ְיַהְללּוהּו

Reversals of fortune as educational (do we learn from our lessons—or do we forget and have to be reminded again and again?) 

(33) But the same God who delivers those who call upon Him will also turn 
rivers into wilderness, and water-springs into arid 
wasteland. 

ָיֵׂשם ְנָהרֹות ְלִמְדָּבר ּוֹמָצֵאי ַמִים ) לג(
 :ְלִצָּמאֹון

(34) He will turn fruitful land into a salty waste if the 
wickedness of its inhabitants has caused them to become unworthy 

of His mercy. 

 : ֶאֶרץ ְּפִרי ִלְמֵלָחה ֵמָרַעת יֹוְׁשֵבי ָבּה) לד(

(35) He may also test men by turning wilderness into a pool of 
water and arid wasteland into springs of water. 

ָיֵׂשם ִמְדָּבר ַלֲאַגם ַמִים ְוֶאֶרץ ִצָּיה ) לה(
 :ְלֹמָצֵאי ָמִים

(36) He will cause those who are hungry to settle there 
until they establish a city of habitation. 

ַוּיֹוֶׁשב ָׁשם ְרֵעִבים ַוְיכֹוְננּו ִעיר ) לו(
 :מֹוָׁשב

(37) They will sow fields and plant vineyards which will 
yield fruit for harvest. 

ַוִּיְזְרעּו ָׂשדֹות ַוִּיְּטעּו ְכָרִמים ַוַּיֲעׂשּו ) לז(
 :ְּפִרי ְתבּוָאה

(38) And He will bless them until they are greatly 
multiplied; He will not diminish their livestock. 

ַוְיָבְרֵכם ַוִּיְרּבּו ְמֹאד ּוְבֶהְמָּתם א ) לח(
 :ַיְמִעיט

(39) But if their morals diminish and they sink down with the 
increase of their wealth, dominion will be turned into trouble and 
sorrow. 

 :ַוִּיְמֲעטּו ַוָּיֹׁשחּו ֵמֹעֶצר ָרָעה ְוָיגֹון) לט(

(40) When wealthy princes abuse their power, He will shower 
them with contempt and cause them to wander in a 
pathless wasteland [the same wasteland with which this psalm began]. 

ֹׁשֵפ ּבּוז ַעל ְנִדיִבים ַוַּיְתֵעם ְּבֹתהּו ) מ(
א ָדֶר: 

(41) But He will raise the needy from affliction and establish 
their families like flocks of sheep. 

ַוְיַׂשֵּגב ֶאְביֹון ֵמעֹוִני ַוָּיֶׂשם ַּכֹּצאן ) מא(
 :ִמְׁשָּפחֹות

(42) Let those who are upright see this and rejoice, while 
the mouth of all who perpetrate injustice will be closed. 

ִיְראּו ְיָׁשִרים ְוִיְׂשָמחּו ְוָכל ַעְוָלה ) מב(
 :ָקְפָצה ִּפיהָ 

(43) Let he who is wise observe these things, and 
contemplate deeply Hashem’s loving-kindnesses. 

ִמי ָחָכם ְוִיְׁשָמר ֵאֶּלה ְוִיְתּבֹוְננּו ַחְסֵדי ) מג(
 :ְיֹהָוה

 

Tehillim 108 
(1) A Song of thanks, a chant psalm to cut away the barriers that 
prevent Israel from perceiving Hashem’s providential care.  

 :ִׁשיר ִמְזמֹור ְלָדִוד) א(

(2) My heart is firm in the faith, Elohim. I [Israel] will 
therefore sing and chant praises to You even in the midst of my 

dark exile; my soul especially is awake to Your presence and shall 
never cease uttering Your praise. 

ה ַאף ָנכֹון ִלִּבי ֱאִהים ָאִׁשיָרה ַוֲאַזְּמרָ ) ב(
 :ְּכבֹוִדי

(3) Awaken my soul; O lyre and harp; I will awaken the 
morning!  

 :עּוָרה ַהֵּנֶבל ְוִכּנֹור ָאִעיָרה ָּׁשַחר) ג(

(4) I will thank You and proclaim Your sovereignty among the 
nations, Hashem; and I will chant Your praises in the 
midst of many peoples.  

 :אֹוְד ָבַעִּמים ְיֹהָוה ַוֲאַזֶּמְר ַּבְלֻאִּמים) ד(
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(5) For Your great love for those who devote themselves to You 

with no thought of reward reaches to the highest heavens; and 
Your faithfulness to honor the covenant You have made with those 

who revere You extends to endless skies.  

ִּכי ָגדֹול ֵמַעל ָׁשַמִים ַחְסֶּד ְוַעד ) ה(
ְׁשָחִקים ֲאִמֶּת: 

(6) Elohim is high above the heavens; He makes Himself 

inaccessible as a result of man’s evil, but His glory [sovereignty] 
over the entire earth is revealed when He judges the wicked for all 
the evil they have done. 

רּוָמה ַעל ָׁשַמִים ֱאִהים ְוַעל ָּכל ) ו(
ָהָאֶרץ ְּכבֹוֶד: 

(7) In order to rescue Your beloved ones from all evil, save 
with Your right hand, and answer me.  

ֵיָחְלצּון ְיִדיֶדי הֹוִׁשיָעה ְיִמיְנ ְלַמַען ) ז(
 :ַוֲעֵנִני

(8) Elohim promised in His holy Sanctuary that I [Israel] 
would exult greatly in His messianic kingdom; that I would 
apportion Shekhem, and mete out the valley of Succot.  

ֹו ֶאֱעָזה ֲאַחְּלָקה ֱאִהים ִּדֶּבר ְּבָקְדׁש) ח(
 :ְׁשֶכם ְוֵעֶמק ֻסּכֹות ֲאַמֵּדד

(9) Gilead will be mine; Menashe will be mine; Ephraim the 
support of my head; Yehudah the adjudicator of my law.  

ִלי ִגְלָעד ִלי ְמַנֶּׁשה ְוֶאְפַרִים ָמעֹוז ) ט(
 :ֹראִׁשי ְיהּוָדה ְמֹחְקִקי

(10) Moav will be my washpot; upon Edom I shall cast my 
shoe; I shall triumph over Philistia.  

מֹוָאב ִסיר ַרְחִצי ַעל ֱאדֹום ַאְׁשִלי ) י(
 :ַנֲעִלי ֲעֵלי ְפֶלֶׁשת ֶאְתרֹוָעע

(11) Who will bring me into the besieged city? He who has 
led me to Edom.  

ֹיִבֵלִני ִעיר ִמְבָצר ִמי ָנַחִני ַעד  ִמי) יא(
 :ֱאדֹום

(12) Wasn’t it You, O Elohim, who forsook us and no longer 
went forth with our hosts?  

ֲהא ֱאִהים ְזַנְחָּתנּו ְוא ֵתֵצא ) יב(
 :ֱאִהים ְּבִצְבֹאֵתינּו

(13) You lend us Your help against the oppressor; the aid of 
man is of no avail. 

ָהָבה ָּלנּו ֶעְזָרת ִמָּצר ְוָׁשְוא ְּתׁשּוַעת ) יג(
 :ָאָדם

(14) With Elohim, we shall be victorious, for He will tread 
down those who oppressed us.  

ֵּבאִהים ַנֲעֶׂשה ָחִיל ְוהּוא ָיבּוס ) יד(
 :ָצֵרינּו

Tehillim 109, Tehillim 110 
 

Tehillim 111 
“The theme of this Psalm is one of instruction...The alphabetical arrangement of the verses shows us that King 
David intended it to be kept not only before his own eyes, but in the minds of all the rest of humanity by constant 
repetition. Verses 2-5 present for our consideration God’s concern for all His creatures in general, and in particular 
for those among mankind who fear Him. Verses 6-10 call to our attention the distinguished position that the nation 
of Israel enjoys among all other creatures and the rest of mankind, as well as the great importance of the task 
assigned it when it was given God’s Law. From this is deduced the firm faith in the protection and help which we 
may surely expect of Him if only we seek to be loyal and sincere executors of His Law” (Hirsch). 
 

(1) Hallelu Yah! I shall praise and thank Hashem with my 
whole being, in the intimate circle of the upright and in the 
midst of my community!  

ַהְללּוָיּה אֹוֶדה ְיֹהָוה ְּבָכל ֵלָבב ְּבסֹוד ) א(
 :ְיָׁשִרים ְוֵעָדה

(2) Though the great wonders of Hashem’s actions are 

camouflaged, they are accessible to all who desire to 

understand them.130  

ְּגֹדִלים ַמֲעֵׂשי ְיֹהָוה ְּדרּוִׁשים ְלָכל ) ב(
 :םֶחְפֵציהֶ 

(3) The inner design of His creation is majestic and 

breathtaking, and His righteous altruism with which He renews 
creation daily endures forever.131  

 :הֹוד ְוָהָדר ָּפֳעלֹו ְוִצְדָקתֹו ֹעֶמֶדת ָלַעד) ג(

                                                 
130 Hirsch: “All of Hashem’s creations are important; provision is made for all their desires.” Every single 

creature of Hashem’s is great as such; none among them is insignificant or of little worth. Hashem’s care extends 
to each one of them, so that it may find for itself all that it must have in order to live and to develop. Thus, when 
He made the world, He took into account even the smallest creature; He did not give life to any being for which 
provision had not been made in the world of His creation and in the course of the development of that world. The 
thought that no creature is too insignificant for God’s loving concern should make every thinking person aware of 
the fact that every living thing on earth deserves respect because it bears the stamp of God, and that we too ought 
to respect ourselves as creatures of God.” 

131 My translation of the key words hod and hadar is based on Malbim in Psalm 145: “The difference between 
hod and hadar is that hod is more inner [i.e., the inner design that is more hidden from sight] than hadar. In describing 
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(4) He established Shabbat and festivals as memorials to His 
supernatural miracles, to remind Israel that Hashem is 
gracious and compassionate.  

ֵזֶכר ָעָׂשה ְלִנְפְלאֹוָתיו ַחּנּון ְוַרחּום ) ד(
 :ְיֹהָוה

(5) He has always provided nourishment for His people who 
revere Him; He is ever mindful of His covenant with their 
ancestors.  

 :ֶטֶרף ָנַתן ִליֵרָאיו ִיְזֹּכר ְלעֹוָלם ְּבִריתוֹ ) ה(

(6) He has therefore informed His people of His creative 
power, to bequeath to them the heritage of the nations 
[the land of Israel].132  

ָלֵתת ָלֶהם  ֹּכַח ַמֲעָׂשיו ִהִּגיד ְלַעּמוֹ ) ו(
 :ַנֲחַלת ּגֹוִים

(7) He revealed that the motivation behind His handiwork is truth 
and fair judgment; He revealed that all the commandments of 
His Torah are trustworthy.  

ַמֲעֵׂשי ָיָדיו ֱאֶמת ּוִמְׁשָּפט ֶנֱאָמִנים ָּכל ) ז(
 :ִּפּקּוָדיו

(8) They will remain the foundations of the world 
throughout eternity, for they were designed with truth 
and uprightness.  

ְסמּוִכים ָלַעד ְלעֹוָלם ֲעׂשּוִים ֶּבֱאֶמת ) ח(
 :ְוָיָׁשר

(9) He has always sent redemption to His people; He has 
therefore commanded us to safeguard His covenant forever, 
in order to proclaim the holiness and awesomeness of His 
Name. 

ְּפדּות ָׁשַלח ְלַעּמֹו ִצָּוה ְלעֹוָלם ְּבִריתֹו ) ט(
 :ָקדֹוׁש ְונֹוָרא ְׁשמוֹ 

(10) The highest wisdom is awe of Hashem; clear 
cognizance of what is good is granted to all who perform 
them the divine commandments of the Torah with pure motive; through 
His devoted people His praise will endure forever.133 

ֵראִׁשית ָחְכָמה ִיְרַאת ְיֹהָוה ֵׂשֶכל טֹוב ) י(
 :ְלָכל ֹעֵׂשיֶהם ְּתִהָּלתֹו ֹעֶמֶדת ָלַעד

                                                                                                                                                             
the creation of the world, King David thus wrote, ‘Hod ve’hadar lavashta—You clothed Yourself in hod (radiant light) 
and hadar (splendor)’ (Psalm 104:1). He referred to the external façade of natural laws that are evident and 
recognizable as hadar. Hidden beneath and within these outer coverings, however, is the awesome inner splendor, i.e., 
the hidden lights [of the supernal worlds that precede the outer manifestation of a physical creation]. In Psalm 145 
King David therefore says: I will speak of the hadar, the outer manifestation, that covers over the glory/radiance of the 
hod. Again, he uses the word hadar to refer to natural phenomena that are visible to the eye, but which themselves 
reveal a deeper level of indwelling divinity” (Malbim, Psalm 145:5). 

132 “He has therefore informed His people of koach maasav (His creative power), to bequeath to them the 
heritage of the nations [the land of Israel].” The gematria of the word koach (power, strength, potential, energy) is 
28. Based on this, the Zohar (3:245a) teaches that this is the secret of the first verse in the Torah which contains 
28 letters, “Bereshit bara Elokim et ha’shamayim ve’et ha’aretz—in the beginning, God created the heavens and 
the earth.” In other words, why did Hashem reveal to Israel the creative koach-power of His works (alluded to in 
the 28 letters of the first verse of the Torah)? It was in order to give them full rights to the Holy Land that they 
would conquer immediately after Moshe died (at the very conclusion of the Torah). In other words, this verse in 
Psalms embraces the entire Five Books of the Torah from beginning to end, i.e., from the creation of the world to 
Israel’s entering the land of Israel after Moshe’s passing.  

This is consistent with other verses and of course with Rashi on Genesis 1:1. Rashi thus quotes our verse and 
adds, “For if the nations of the world should say to Israel, ‘You are thieves for you have seized by force the lands of 
the seven nations [of Canaan],’ Israel can respond to them, ‘the entire world belongs to the Holy One. He created 
it and gave it to whomever He pleased. Of His own will He gave it to them, and of His own will He took it from 
them and bequeathed it to us’” (Rashi; Yalkut Shimoni on Exodus 12:2).  

Rabbi Hirsch sees another idea here. He translates the second half of our verse, “In giving them [the Torah 
which will eventually be] the inheritance of all the nations.” He explains: “God has placed Israel as His 
people...among the rest of mankind for a special purpose...As contained in the Book of Genesis, He revealed to 
them the motives and effects of His sovereignty in the history of mankind, and how those spiritual treasures which 
should be, and one day will be, the inheritance of all nations, were first communicated to Israel, His people. [See 
Isaiah 2:2-4 and Micah 4:1-3: ‘And it shall come to pass in the end of days that the mountain of Hashem’s House shall be firmly established... and all the 
nations shall stream to it. Many peoples shall go and they shall say: Come, let us go up to Hashem’s Mountain, to the House of the God of Yaacov. Let 
Him teach us His ways, and we will walk in His paths. For out of Zion shall the Torah come forth, and the word of Hashem from Jerusalem. And He shall 
judge the nations and reprove many peoples. They shall beat their swords into plowshares and their spears into pruning hooks. Nation shall not lift up 

sword against nation; neither shall they learn war any more.’] God’s close relationship to earthly affairs and the Law with which He 
governs those affairs were originally intended to encompass all of mankind. It was only because mankind strayed 
from His path that Israel for the present became the bearer and keeper of God’s revelation for all of mankind and 
the first nation to live by that Law. In order that the basis of their special relationship and obligation to God (who is 
after all the God of all men and nations) be clear to Israel, God set down in the first part of the Book of His Law the 
providential acts performed amidst mankind prior to the election of Israel, so that Israel’s children may come to 
understand and appreciate the significance of their role and their mission among the nations.” 

133 The word tehilato is purposefully ambiguous. Rabbi Avraham Ibn Ezra, Radak, Metzudot David, Rabbi Yeshayah 
Horowitz (Shnei Luchot haBrit on Tehillim), Malbim, and Hirsch read it as, “his praise,” thereby taking it to refer to the 
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Tehillim 112 
(1) Hallelu Yah! Happy is the person whose awareness of 
Hashem arouses in him a powerful desire to perform His 
commandments.  

ַהְללּוָיּה ַאְׁשֵרי ִאיׁש ָיֵרא ֶאת ְיֹהָוה ) א(
 :ְּבִמְצֹוָתיו ָחֵפץ ְמֹאד

(2) His children will be respected as great leaders 
throughout the land; the morally upright generation that 
follows in his footsteps will be blessed.  

ִּגּבֹור ָּבָאֶרץ ִיְהֶיה ַזְרעֹו ּדֹור ְיָׁשִרים ) ב(
ְיֹבָר: 

(3) He will thus bequeath fortune and prosperity to his 
household in this world, while his righteousness will endure 
forever in the World to Come. 

 :הֹון ָוֹעֶׁשר ְּבֵביתֹו ְוִצְדָקתֹו ֹעֶמֶדת ָלַעד) ג(

(4) Even in the midst of the darkness of this world, Hashem 
shines His light on the morally upright, for He is gracious, 
full of compassion, and just.  

ָזַרח ַּבֹחֶׁש אֹור ַלְיָׁשִרים ַחּנּון ְוַרחּום ) ד(
 :ְוַצִּדיק

(5) It is good for a person to be compassionate and lend 
to those in need, provided he manages his own affairs 
judiciously.  

טֹוב ִאיׁש חֹוֵנן ּוַמְלֶוה ְיַכְלֵּכל ְּדָבָריו ) ה(
 :ְׁשָּפטְּבמִ 

(6) He will then never crash; the deeds of the righteous man 
will be remembered forever.  

ִּכי ְלעֹוָלם א ִיּמֹוט ְלֵזֶכר עֹוָלם ִיְהֶיה ) ו(
 : ַצִּדיק

(7) He has nothing to fear from harmful hearsay; his 
wholehearted trust in Hashem is firmly anchored.  

ִמְּׁשמּוָעה ָרָעה א ִייָרא ָנכֹון ִלּבֹו ָּבֻטַח ) ז(
 :ַּביֹהָוה

(8) His heart is resolute and steadfast; He is not afraid of 
external circumstances; he waits patiently to behold the downfall of 
his adversaries. 

ַעד ֲאֶׁשר ִיְרֶאה  ָסמּו ִלּבֹו א ִייָרא) ח(
 :ְבָצָריו

(9) He distributes charity generously to the poor; his 
righteousness will endure forever in eternity; his fortune will 
also be raised high with honor in this world. 

ִּפַּזר ָנַתן ָלֶאְביֹוִנים ִצְדָקתֹו ֹעֶמֶדת ) ט(
 :נֹו ָּתרּום ְּבָכבֹודָלַעד ַקְר 

(10) When a lawless man sees the righteous man’s success, he 
becomes infuriated; he grates his teeth and he melts from 

jealousy; the time will come when the obsession of wicked men 
will finally cease to exist. 

ָעס ִׁשָּניו ַיֲחֹרק ְוָנָמס ָרָׁשע ִיְרֶאה ְוכָ ) י(
 :ַּתֲאַות ְרָׁשִעים ֹּתאֵבד

 

Tehillim 113 
(1) Hallelu Yah! Let Hashem’s servants praise, let them 
praise the Name of Hashem, YHVH!  

ַהְללּוָיּה ַהְללּו ַעְבֵדי ְיֹהָוה ַהְללּו ֶאת ) א(
 :ֵׁשם ְיֹהָוה

(2) May Hashem’s Name be blessed and increasingly revealed 
from now throughout endless eternity.  

ְיִהי ֵׁשם ְיֹהָוה ְמֹבָר ֵמַעָּתה ְוַעד ) ב(
 :עֹוָלם

                                                                                                                                                             
individual who makes the awe of God and the wisdom of His Torah the center of his life. Meiri, Sforno, Alshikh, and 
Chida, on the other hand, read “His praise,” referring to God Himself, or “Its praise,” referring to the Godly Wisdom that 
is embodied in the Torah, which truly endures forever. 

Indeed, all of these meanings are contained in the word tehilato. A human being who is able to experience the 
Divine and embody the wisdom of the Torah in his every action is the ultimate vehicle through which the light of true 
Godliness is revealed in the world. Such a human being not only is promised eternal life in the World to Come, but that 
his temporal existence in this world will become permeated with the light of eternity. He becomes a ben Olam Haba, a 
child of the next world even as he lives in this world. 

This verse thus teaches us that the way we begin our day determines to a great extent the tenor of all that will 
follow. Reshit chokhmah is the seed that contains the entire tree. Tehilato omedet laad is the tree and the fruit that 
embody and give full expression to all that was contained in the seed. This parallels the double meaning of the 
expression sof maaseh be’machshavah techilah. On the one hand, that which is last in deed existed in potential in 
the first thought. On the other hand, that which was only in potential in the first thought reaches full fruition in the 
final deed. [The subtle difference between the two depends on whether you concentrate on the cause or the effect, 
the seed or the fruit.] It is in this sense that our first thoughts as we arise in the morning are like the seed which 
will bear the fruit and determine what kind of actions we will perform throughout the day. They will even determine 
whether what we do will endure. That is, to the extent our actions reveal the awesome reality of God’s light guiding 
the world, they will surely endure. They will also attain absolute significance and meaning because they embody 
that which is eternal. 
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(3) From the rising of the sun to its setting, let Hashem’s 
Name be praised as the source of all light and happiness.  

ְזַרח ֶׁשֶמׁש ַעד ְמבֹואֹו ְמֻהָּלל ֵׁשם ִמּמִ ) ג(
 :ְיֹהָוה

(4) Hashem Himself is beyond the conception of all the 
nations; His glory is above the highest spiritual heavens. 

ָרם ַעל ָּכל ּגֹוִים ְיֹהָוה ַעל ַהָּׁשַמִים ) ד(
 :ְּכבֹודוֹ 

(5) Who is like Hashem our God, who sits upon a throne 
so high?  

 :ִמי ַּכיֹהָוה ֱאֵהינּו ַהַּמְגִּביִהי ָלָׁשֶבת) ה(

(6) And yet He lowers Himself to see [i.e., to bring His 

hashgachah (Divine providence) to bear on] both heaven and earth 
alike!134  

 :ַמִים ּוָבָאֶרץַהַּמְׁשִּפיִלי ִלְראֹות ַּבּׁשָ ) ו(

(7) He raises the poor one [Israel] up from the dust; He 
lifts the beggar [Mashiach] up from the dregs!  

ְמִקיִמי ֵמָעָפר ָּדל ֵמַאְׁשֹּפת ָיִרים ) ז(
 :ֶאְביֹון

(8) To seat him among nobles, among the princes of His 
people!  

 :יִבי ִעם ְנִדיִבים ִעם ְנִדיֵבי ַעּמוֹ ְלהֹוׁשִ ) ח(

(9) He transforms the childless woman [Shekhinah/Zion] into 
a happy mother of children, hallelu Yah! 

מֹוִׁשיִבי ֲעֶקֶרת ַהַּבִית ֵאם ַהָּבִנים ) ט(
 :ְׂשֵמָחה ַהְללּוָיּה

 

Tehillim 114 
(1) When Yisrael left Mitzrayim and Yaacov’s family went 
forth from a strange-speaking people; 

ְּבֵצאת ִיְׂשָרֵאל ִמִּמְצָרִים ֵּבית ַיֲעֹקב ) א(
 :ֵמַעם ֵעז

(2) Yehudah became His holy one; Yisrael His own 
kingdom.  

ָהְיָתה ְיהּוָדה ְלָקְדׁשֹו ִיְׂשָרֵאל ) ב(
 :ַמְמְׁשלֹוָתיו

(3) The Sea beheld this and fled; the Jordan turned 
backwards.  

 :ַהָּים ָרָאה ַוָּיֹנס ַהַּיְרֵּדן ִיֹּסב ְלָאחֹור) ג(

(4) The mountains danced like rams; the hills like lambs. )ֶהָהִרים ָרְקדּו ְכֵאיִלים ְּגָבעֹות ִּכְבֵני ) ד
 :ֹצאן

(5) What is with you, O Sea, that you flee? O Jordan, why 
do you turn backwards?  

ַמה ְּל ַהָּים ִּכי ָתנּוס ַהַּיְרֵּדן ִּתֹּסב ) ה(
 :ְלָאחֹור

(6) You mountains, why do you dance like rams; you 
hills, like lambs? 

ֶהָהִרים ִּתְרְקדּו ְכֵאיִלים ְּגָבעֹות ִּכְבֵני ) ו(
 :ֹצאן

(7) Why do you all violate the most basic laws of nature?! The answer is 

that all of you are servants who tremble before the Master who 
conceived the earth, before the God of Yaacov who elevated 
His people above natural law.  

ְפֵני ֱאלֹוַּה ִמִּלְפֵני ָאדֹון חּוִלי ָאֶרץ ִמּלִ ) ז(
 :ַיֲעֹקב

(8) He turns the hardest heart of stone into a pool of water 
and a defiant flint-stone into a flowing spring!  

ַהֹהְפִכי ַהּצּור ֲאַגם ָמִים ַחָּלִמיׁש ) ח(
 :ְלַמְעְינֹו ָמִים

 

Tehillim 115 
(1) Not for our sake, Hashem, not for our sake, but for 
the honor of Your Name; for the sake of Your loving-
kindness; for the sake of Your truth. 

א ָלנּו ְיֹהָוה א ָלנּו ִּכי ְלִׁשְמ ֵּתן ) א(
ַעל ֲאִמֶּת ָּכבֹוד ַעל ַחְסְּד: 

                                                 
134 “Hashem’s sitting,” Rabbi Shimon bar Yochai explains, “involves His lowering the intensity of His light in 

order to illuminate all the lamps (sefirot)...to bring His hashgachah (Divine providence) to bear on all that is above 
and below” (Zohar Bo, 2:37a; see also Avodat HaKodesh 3:42). Based on this, Rabbi Aryeh Kaplan also taught, “In 
general, the concept of a throne, when used with respect to God, indicates a sense of lowering. When a person sits 
down, he lowers his body. Similarly, when God ‘sits,’ He ‘lowers’ His essence so as to be concerned with His 
creation…When the Bible speaks of God’s throne, it is speaking of the medium through which He expresses such 
concern. Kabbalistically, this medium is the universe of Beriah” (Innerspace, p. 26). 
 See also, “Hashem established His Throne in the heavens [above all change], and yet His Kingdom [i.e., 
His intimate involvement in every detail of creation] rules over all” (Psalm 103:19). The concept of Hashem’s Kisey 
(royal throne) is synonymous with His Malkhut (sovereignty). Accordingly, King David is telling us: Do not think 
that, since Hashem’s throne is so high and exalted, that He therefore is not concerned or involved with our earthly 
existence. No, even though His throne is above, His kingdom extends and rules over every detail of reality. 
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(2) Why should the nations say, “Where is their God 
now?” 

 :ָלָּמה ֹיאְמרּו ַהּגֹוִים ַאֵּיה ָנא ֱאֵהיֶהם )ב(

(3) The truth is that our God is in heaven [i.e., the spiritual 
dimension that transcends the material plane and is not subject to its 

rules], and He does whatever He pleases.  

 :ֹּכל ֲאֶׁשר ָחֵפץ ָעָׂשהֵואֵהינּו ַבָּׁשָמִים ) ג(

(4) All other civilizations, on the other hand, have worshiped idols 
made of silver and gold, the work of human hands.  

 :ַעַצֵּביֶהם ֶּכֶסף ְוָזָהב ַמֲעֵׂשה ְיֵדי ָאָדם) ד(

(5) They [the idols] have mouths but cannot speak; they 
have eyes but cannot see; 

ֶּפה ָלֶהם ְוא ְיַדֵּברּו ֵעיַנִים ָלֶהם ְוא ) ה(
 :ִיְראּו

(6) They have ears but cannot hear; they have a nose 
but cannot smell;  

ָאְזַנִים ָלֶהם ְוא ִיְׁשָמעּו ַאף ָלֶהם ְוא ) ו(
 :ְיִריחּון

(7) They have hands but cannot feel; they have feet but 
cannot walk; they make no sound with their throats.  

ְיֵדיֶהם ְוא ְיִמיׁשּון ַרְגֵליֶהם ְוא ) ז(
 :ְיַהֵּלכּו א ֶיְהּגּו ִּבְגרֹוָנם

(8) May those who make them be like them, even all who 
trust in them.  

ֹעֵׂשיֶהם ֹּכל ֲאֶׁשר ֹּבֵטַח  ְּכמֹוֶהם ִיְהיּו) ח(
 :ָּבֶהם

(9) But let Israel trust in Hashem; He alone is their help 
and their shield. 

ִיְׂשָרֵאל ְּבַטח ַּביֹהָוה ֶעְזָרם ּוָמִגָּנם ) ט(
 :הּוא

(10) Let the family of Aharon trust in Hashem; He alone 
is their help and their shield.  

ֵּבית ַאֲהֹרן ִּבְטחּו ַביֹהָוה ֶעְזָרם ּוָמִגָּנם ) י(
 :הּוא

(11) Let those with awe and heightened awareness of Hashem 
trust in Hashem; He alone is their help and their shield. 

ִיְרֵאי ְיֹהָוה ִּבְטחּו ַביֹהָוה ֶעְזָרם ) יא(
 :ּוָמִגָּנם הּוא

(12) Hashem who remembered us in Mitzrayim will bless; 
He will bless the family of Yisrael; He will bless the family 
of Aharon.  

ְיֹהָוה ְזָכָרנּו ְיָבֵר ְיָבֵר ֶאת ֵּבית ) יב(
 :ִיְׂשָרֵאל ְיָבֵר ֶאת ֵּבית ַאֲהֹרן

(13) He will bless those with awe of Hashem, the small 
together with the great.  

ְיָבֵר ִיְרֵאי ְיֹהָוה ַהְּקַטִּנים ִעם ) יג(
 :ַהְּגֹדִלים

(14) May Hashem increase you all, you and your children. )ֹיֵסף ְיֹהָוה ֲעֵליֶכם ֲעֵליֶכם ְוַעל ְּבֵניֶכם) יד: 
(15) For you are blessed by Hashem, Maker of heaven 
and earth.  

ְּברּוִכים ַאֶּתם ַליֹהָוה ֹעֵׂשה ָׁשַמִים ) טו(
 :ָוָאֶרץ

(16) The heavens are Hashem’s heavens, while He gave 
the earth to the descendants of Adam.  

ַהָּׁשַמִים ָׁשַמִים ַליֹהָוה ְוָהָאֶרץ ָנַתן ) טז(
 :ִלְבֵני ָאָדם

(17) The dead do not praise Yah, nor can those who sink 
down into silence.  

א ַהֵּמִתים ְיַהְללּו ָיּה ְוא ָּכל ֹיְרֵדי ) יז(
 :דּוָמה

(18) But we will bless Yah, from now until endless 
eternity, hallelu Yah!  

ַוֲאַנְחנּו ְנָבֵר ָיּה ֵמַעָּתה ְוַעד עֹוָלם ) יח(
 :ָיּה ַהְללּו

 

Tehillim 116 
(1) I love when Hashem hears my voice, my supplications.  )ָאַהְבִּתי ִּכי ִיְׁשַמע ְיֹהָוה ֶאת קֹוִלי ) א

 :ַּתֲחנּוָני
(2) Because He inclined His ear to me, I will call out to Him 
throughout all the days of my life!  

 :ה ָאְזנֹו ִלי ּוְבָיַמי ֶאְקָראִּכי ִהּטָ ) ב(

(3) The cords of death were all around me; the 
constrictions of the grave had found me; I found myself in 
the midst of sorrow and agony.  

ֲאָפפּוִני ֶחְבֵלי ָמֶות ּוְמָצֵרי ְׁשאֹול ) ג(
 :ְמָצאּוִני ָצָרה ְוָיגֹון ֶאְמָצא

(4) Then I called out in Hashem’s Name: Please Hashem, 
rescue my soul!  

ּוְבֵׁשם ְיֹהָוה ֶאְקָרא ָאָּנה ְיֹהָוה ) ד(
 :ַמְּלָטה ַנְפִׁשי

(5) Hashem is gracious and just; our God has compassion. )ֵהינּו ְמַרֵחם) הַחּנּון ְיֹהָוה ְוַצִּדיק ֵוא: 
(6) Hashem protects simpletons; I myself was brought low, 
and He saved me.  

ֹׁשֵמר ְּפָתאִים ְיֹהָוה ַּדִתי ְוִלי ) ו(
 :ְיהֹוִׁשיעַ 
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(7) Return, my soul, to your tranquility, for Hashem has 
acted generously toward you. 

ה ָּגַמל ׁשּוִבי ַנְפִׁשי ִלְמנּוָחְיִכי ִּכי ְיֹהוָ ) ז(
 :ָעָלְיִכי

(8) For You delivered my soul from death, my eyes from 
tears, my foot from stumbling. 

ִּכי ִחַּלְצָּת ַנְפִׁשי ִמָּמֶות ֶאת ֵעיִני ִמן ) ח(
 :ִּדְמָעה ֶאת ַרְגִלי ִמֶּדִחי

(9) I therefore trust that I will walk before Hashem in 

eternity, in the lands of the living.  
ֶאְתַהֵּל ִלְפֵני ְיֹהָוה ְּבַאְרצֹות ) ט(

 :ַהַחִּיים
(10) I have faith. Though I said in the bitter pain of my exile: I 
have suffered so much! 

 :ֶהֱאַמְנִּתי ִּכי ֲאַדֵּבר ֲאִני ָעִניִתי ְמֹאד) י(

(11) Though I said in my panic: All of man is false!  )ֲאִני ָאַמְרִּתי ְבָחְפִזי ָּכל ָהָאָדם ֹּכֵזב) יא: 
(12) How can I repay Hashem for all the kindness He has 
done for me?  

ָמה ָאִׁשיב ַליֹהָוה ָּכל ַּתְגמּולֹוִהי ) יב(
 :ָעָלי

(13) I will raise up my overflowing heart like a cup, for all the 
times He has delivered me, and call out in Hashem’s Name 
for the final redemption which is yet to come!  

ּכֹוס ְיׁשּועֹות ֶאָּׂשא ּוְבֵׁשם ְיֹהָוה ) יג(
 :ֶאְקָרא

(14) I will also fulfill my vows to Hashem to thank and praise 
Him in the presence of all His people! 

ְנָדַרי ַליֹהָוה ֲאַׁשֵּלם ֶנְגָדה ָּנא ְלָכל ) יד(
 :ַעּמוֹ 

(15) As for His saints who died for the sanctification of His Name, 
they are precious and honored in His eyes.  

 :ָיָקר ְּבֵעיֵני ְיֹהָוה ַהָּמְוָתה ַלֲחִסיָדיו) טו(

(16) Please Hashem, for I am Your servant, I am Your 
servant, son of Your maidservant; only You can untie my 
bonds! 

ָאָּנה ְיֹהָוה ִּכי ֲאִני ַעְבֶּד ַאִני ַעְבְּד ) טז(
  :ֶּבן ֲאָמֶת ִּפַּתְחָּת ְלמֹוֵסָרי

 

(17) I will then present a thanks-offering to You and call 
out in Your Name, Hashem!  

ְל ֶאְזַּבח ֶזַבח ּתֹוָדה ּוְבֵׁשם ְיֹהָוה ) יז(
 :ֶאְקָרא

(18) I will fulfill my vows to Hashem in the presence of all 
His people!  

ְנָדַרי ַליֹהָוה ֲאַׁשֵּלם ֶנְגָדה ָּנא ְלָכל ) יח(
 :ַעּמוֹ 

(19) I will fulfill my vows in the courtyards of Hashem’s House, 
in your midst, O Yerushalayim, hallelu Yah!  

ְּבַחְצרֹות ֵּבית ְיֹהָוה ְּבתֹוֵכִכי ) יט(
ם ַהְללּו ָיּה  :ְירּוָׁשָלִ

 

Tehillim 117 
(1) Praise Hashem, all you nations! Increase your praise of 
Him, all you peoples!  

ַהְללּו ֶאת ְיֹהָוה ָּכל ּגֹוִים ַׁשְּבחּוהּו ) א(
 :ָּכל ָהֻאִּמים

(2) For His love for us is overwhelmingly strong [i.e., precisely 
because Hashem’s love for Israel is ultimately not dependent on our merit, it 

remains in full force even when hidden]; for Hashem’s truth is 
eternally loyal and unchanging, hallelu Yah!  

ִּכי ָגַבר ָעֵלינּו ַחְסּדֹו ֶוֱאֶמת ְיֹהָוה ) ב(
 :ְלעֹוָלם ַהְללּוָיּה

 

Tehillim 118 
(1) Thank Hashem, for He is so good; for though at times hidden 
His steadfast love is constant and endures forever.  

הֹודּו ַליֹהָוה ִּכי טֹוב ִּכי ְלעֹוָלם ) א(
 :ַחְסּדוֹ 

(2) Let Israel proclaim now: Even when hidden His steadfast 
love is eternal and everlasting.  

 :ֹיאַמר ָנא ִיְׂשָרֵאל ִּכי ְלעֹוָלם ַחְסּדוֹ ) ב(

(3) Let the family of Aharon proclaim now: Even when hidden 
His steadfast love is constant and endures forever.  

ֹיאְמרּו ָנא ֵבית ַאֲהֹרן ִּכי ְלעֹוָלם ) ג(
 :ַחְסּדוֹ 

(4) Let those with awe of Hashem proclaim now: Even when 
hidden His steadfast love is eternal and everlasting!  

י ְיֹהָוה ִּכי ְלעֹוָלם ֹיאְמרּו ָנא ִיְראֵ ) ד(
 :ַחְסּדוֹ 

(5) I called upon Yah from the narrow strait; Yah answered 
me in/with expansiveness!135  

ִמן ַהֵּמַצר ָקָראִתי ָּיּה ָעָנִני ַבֶּמְרָחב ) ה(

                                                 
135 As the ultimate embodiment of the soul of the Jewish people, King David knew the secret of calling out to 

Hashem (or perhaps calling in to Hashem) whenever his enemies set themselves in array round about him and 
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 :ָיּה
(6) Hashem is with me even now; I will not fear. What can 
man do to me? 

ְיֹהָוה ִלי א ִאיָרא ַמה ַּיֲעֶׂשה ִלי ) ו(
 :ָאָדם

(7) Hashem is with me as my helper; I will see the downfall of 
those who hate me.  

 :ְיֹהָוה ִלי ְּבֹעְזָרי ַוֲאִני ֶאְרֶאה ְבׂשְנָאי) ז(

(8) It is better to rely on Hashem than to trust in man. )סֹות ַּביֹהָוה ִמְּבֹטַח ָּבָאָדםטֹוב ַלחֲ ) ח: 
(9) It is better to rely on Hashem than to trust in princes.  )טֹוב ַלֲחסֹות ַּביֹהָוה ִמְּבֹטַח ) ט

 :ִּבְנִדיִבים
(10) I remember when all the surrounding nations encircled 
me, yet with one mention of Hashem’s Name I was able to 
stand against them and cut them down.  

ָּכל ּגֹוִים ְסָבבּוִני ְּבֵׁשם ְיֹהָוה ִּכי ) י(
 :ֲאִמיַלם

(11) They surrounded me, they continue to surround me; 
yet with one mention of Hashem’s Name I am able to stand 
against them and cut them down.  

ַסּבּוִני ַגם ְסָבבּוִני ְּבֵׁשם ְיֹהָוה ִּכי ) יא(
 :ֲאִמיַלם

(12) They swarm around me like bees, but they are 
consumed like a fire consumes thorns, for with one mention of 
Hashem’s Name I am able to stand against them and cut 
them down. 

בֹוִרים ֹּדֲעכּו ְּכֵאׁש קֹוִצים ַסּבּוִני ִכדְ ) יב(
 :ְּבֵׁשם ְיֹהָוה ִּכי ֲאִמיַלם

(13) They push and shove me to fall, but Hashem helps 
me.  

 :ַּדֹחה ְדִחיַתִני ִלְנֹּפל ַויֹהָוה ֲעָזָרִני) יג(

(14) Yah is my inner strength, and His song will forever 
remain the unchanging source of my salvation! 

  :ָעִּזי ְוִזְמָרת ָיּה ַוְיִהי ִלי ִליׁשּוָעה) יד(
 

(15) Let the voice of joyous song and deliverance be heard 
in the tents of the righteous: Hashem’s loving right hand 
has been victorious!  

ַצִּדיִקים קֹול ִרָּנה ִויׁשּוָעה ְּבָאֳהֵלי ) טו(
 :ְיִמין ְיֹהָוה ֹעָׂשה ָחִיל

(16) Hashem’s right hand is in the heights; Hashem’s right 
hand continues to be victorious!  

ְיִמין ְיֹהָוה רֹוֵמָמה ְיִמין ְיֹהָוה ֹעָׂשה ) טז(
 :ָחִיל

(17) I [Israel] will never die, but will live and continue to 
proclaim the mighty deeds of Yah!  

א ָאמּות ִּכי ֶאְחֶיה ַוֲאַסֵּפר ַמֲעֵׂשי ) יז(
 :ָיּה

(18) Yah has surely afflicted me with suffering, but He has 
not given me over to death!  

 :ַיֹּסר ִיְּסַרִּני ָּיּה ְוַלָּמֶות א ְנָתָנִני) יח(

(19) Open for me the gates of repentance that lead to 
righteousness; let me come through and thank Yah.  

ִּפְתחּו ִלי ַׁשֲעֵרי ֶצֶדק ָאֹבא ָבם ) יט(
 :אֹוֶדה ָיּה

(20) This is the gate that leads to Hashem; even the 
righteous must pass through it.  

 :ִּדיִקים ָיֹבאּו בוֹ ֶזה ַהַּׁשַער ַליֹהָוה צַ ) כ(

(21) I will thank You, for though You afflicted me You answered 
me and became the source of my salvation!  

 :אֹוְד ִּכי ֲעִניָתִני ַוְּתִהי ִלי ִליׁשּוָעה) כא(

(22) The stone [Israel] that was discarded by the builders 
has become the chief cornerstone! 

ֶאֶבן ָמֲאסּו ַהּבֹוִנים ָהְיָתה ְלֹראׁש ) כב(
 :ִּפָּנה

(23) This was indeed all according to Hashem’s plan; still, it 
is all the more wondrous in our eyes!  

ֵמֵאת ְיֹהָוה ָהְיָתה ֹּזאת ִהיא ) כג(
 :ִנְפָלאת ְּבֵעיֵנינּו

(24) Hashem has brought this day about; we will rejoice 
and delight in Him alone!  

ֶזה ַהּיֹום ָעָׂשה ְיֹהָוה ָנִגיָלה ) כד(
 :ְוִנְׂשְמָחה בוֹ 

(25) Please Hashem, bring salvation now! Please Hashem, 
grant us success now!  

ָוה ָאָּנא ְיֹהָוה הֹוִׁשיָעה ָּנא ָאָּנא ְיהֹ ) כה(

                                                                                                                                                             
threatened to swallow him up alive. He also understood that all the ambushes his external enemies set for him 
were but reflections of all the narrow and constricted places within himself where he had not yet let God in. He 
discovered that calling to Hashem precisely from these narrow places allowed him to experience Hashem’s 
overriding love in a way that completely changed him. This is the meaning of “Anani ba’merchav Yah—God 
answered me in/with expansiveness.” Hashem not only delivered David from (and helped him break out of) his 
narrow and constricted state. He allowed David to experience His presence even in those tough places where it is 
most hidden and difficult to access. 
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 :ַהְצִליָחה ָּנא
(26) Blessed are you who come in the Name of Hashem! 
May incessant blessing flow to you from the House of 
Hashem! 

ָּברּו ַהָּבא ְּבֵׁשם ְיֹהָוה ֵּבַרְכנּוֶכם ) כו(
 :ִמֵּבית ְיֹהָוה

(27) Hashem is Omnipotent; He will therefore illuminate us 
in His Presence, and allow us to retain the overflow of the festival by 
binding ourselves with cords of loving surrender that reach all the 
way up to the high corners of the Altar.  

ֵאל ְיֹהָוה ַוָּיֶאר ָלנּו ִאְסרּו ַחג ) כז(
 :ת ַהִּמְזֵּבחַ ַּבֲעֹבִתים ַעד ַקְרנוֹ 

(28) You are my God and I will thank You. O my God, I will 
praise You to the heights!  

 :ֵאִלי ַאָּתה ְואֹוֶדָּך ֱאַהי ֲארֹוְמֶמּךָ ) כח(

(29) Thank Hashem for He is so good; for even when hidden 
His steadfast love is constant and endures forever.  

הֹודּו ַליֹהָוה ִּכי טֹוב ִּכי ְלעֹוָלם ) כט(
 :ַחְסּדוֹ 

  

Tehillim 119 
Aleph אות א' 
(1) Happy are those whose way is tamim (integrity, simplicity, 

wholeness), who walk in the Torah of the Infinite One, YHVH. 
ִכים ַאְׁשֵרי ְתִמיֵמי ָדֶר ַהֹהלְ ) א(

 :ְּבתֹוַרת ְיֹהָוה
(2) Happy are those who guard His edot (faithful testimonies); 
they seek Him with their entire heart. 

ַאְׁשֵרי ֹנְצֵרי ֵעֹדָתיו ְּבָכל ֵלב ) ב(
 :ִיְדְרׁשּוהּו

(3) They rejoice in the fact that they have not perpetrated injustice; 
rather they have walked in His ways. 

 :ַאף א ָפֲעלּו ַעְוָלה ִּבְדָרָכיו ָהָלכּו) ג(

(4) Hashem, You instructed us regarding Your pikudim (precepts); 
to be exceedingly careful to guard them. 

 :ַאָּתה ִצִּויָתה ִפֻּקֶדי ִלְׁשֹמר ְמֹאד) ד(

(5) My only wish: may my paths be firmly established in 
observing Your chukim (hidden statutes).  

 :ַאֲחַלי ִיֹּכנּו ְדָרָכי ִלְׁשֹמר ֻחֶּקי) ה(

(6) Then I will not be ashamed when I probe deeply into into 
the reasons behind all Your mitzvot (commandments). 

ֵאבֹוׁש ְּבַהִּביִטי ֶאל ָּכל  ָאז א) ו(
ִמְצֹוֶתי: 

(7) I will thank You with uprightness of heart, for having 
learned the justice of Your charity and the charity of Your justice. 

אֹוְד ְּבֹיֶׁשר ֵלָבב ְּבָלְמִדי ִמְׁשְּפֵטי ) ז(
ִצְדֶק: 

(8) I will therefore guard Your chukim even if they sometimes defy 

my understanding; I therefore ask that You, in return never forsake me 
even if I sometimes do not fulfill Your expectations of me. 

ֶאת ֻחֶּקי ֶאְׁשֹמר ַאל ַּתַעְזֵבִני ַעד ) ח(
 :ְמֹאד

 

Beit אות ב' 
(9) How may a young man merit to refine himself, to keep his 
path pure, to guard it in accord with Your Word Hashem? 

ַּבֶּמה ְיַזֶּכה ַּנַער ֶאת ָאְרחֹו ִלְׁשֹמר ) ט(
ִּכְדָבֶר: 

(10) I have sought You with my whole heart; do not let me 
stray from Your mitzvot (commandments). 

ְּבָכל ִלִּבי ְדַרְׁשִּתי ַאל ַּתְׁשֵּגִני ) י(
ִמִּמְצֹוֶתי: 

(11) I have hidden/stored Your words in my heart, so that I 
may never sin against You. 

ְּבִלִּבי ָצַפְנִּתי ִאְמָרֶת ְלַמַען א ) יא(
ֶאֱחָטא ָל: 

(12) Blessed are You, Hashem! Teach me the secrets of Your 
chukim (hidden statutes and decrees). 

 :ָּברּו ַאָּתה ְיֹהָוה ַלְּמֵדִני ֻחֶּקי) יב(

(13) With my lips I recount and thereby reveal the light, the deep 
wisdom, in all Your just laws. 

 :ְּפֵטי ִפיִּבְׂשָפַתי ִסַּפְרִּתי ֹּכל ִמְׁש ) יג(

(14) I continually rejoice in Your edot (faithful testimonies) as one 
who has discovered all the riches in the world. 

ְּבֶדֶר ֵעְדֹוֶתי ַּשְׂשִּתי ְּכַעל ָּכל ) יד(
 :הֹון

(15) I therefore meditate on Your pikudim (precepts), and look 
deeply into Your ways. 

ְּבִפּקּוֶדי ָאִׂשיָחה ְוַאִּביָטה ) טו(
ֹאְרֹחֶתי: 

(16) I delight in Your chukim (hidden statutes and decrees); I will 
never forget Your Word. 

ְּבֻחֹּקֶתי ֶאְׁשַּתֲעָׁשע א ֶאְׁשַּכח ) טז(
ְּדָבֶר: 
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Gimel  גאות' 
(17) Bestow [of Your goodness] upon Your servant; grant me life 
so that I may safeguard Your Word. 

ְּגֹמל ַעל ַעְבְּד ֶאְחֶיה ְוֶאְׁשְמָרה ) יז(
ְדָבֶר: 

(18) O uncover my eyes, so that I may behold wonders from 
Your Torah!136 

 ַּגל ֵעיַני ְוַאִּביָטה ִנְפָלאֹות) יח(
ִמּתֹוָרֶת: 

(19) I am a stranger upon earth [i.e., my soul is like a stranger who 

has come from a distant land]; please do not conceal Your mitzvot 
from me [i.e., reveal Your mitzvot to me so that I may walk in them; in 
addition, reveal their deeper meaning so that my soul may excel in serving 

You]. 

ֵּגר ָאֹנִכי ָבָאֶרץ ַאל ַּתְסֵּתר ִמֶּמִּני ) יט(
ִמְצֹוֶתי: 

(20) My soul has absorbed [disgested and broken down Your teachings 
with great appetite] for I desire [to understand] Your judgments at all 
times [i.e., in all their manifold variety, always in accord with each time]. 

ָּגְרָסה ַנְפִׁשי ְלַתֲאָבה ֶאל ִמְׁשָּפֶטי ) כ(
 :ְבָכל ֵעת

(21) You have rejected [i.e., turned away from the study of Your Torah] 
accursed wanton sinners who subsequently stray from [the 
spirit of] Your mitzvot.137 

ָּגַעְרָּת ֵזִדים ֲארּוִרים ַהֹּׁשִגים ) כא(
ִמִּמְצֹוֶתי: 

(22) Remove from me insult and contempt, for I have 
preserved Your edot (faithful testimonies). 

ַּגל ֵמָעַלי ֶחְרָּפה ָובּוז ִּכי ֵעֹדֶתי ) כב(
 :ָנָצְרִּתי

(23) Even when princes sit and talk against me, Your servant 
[pays no attention to them, but rather concentrates and] meditates solely 
upon Your chukim (hidden statutes which transcend human 

understanding). 

 ַּגם ָיְׁשבּו ָׂשִרים ִּבי ִנְדָּברּו ַעְבּדְ ) כג(
ָיִׂשיַח ְּבֻחֶּקי: 

(24) Even Your edot (faithful testimonies) [which commemorate the )ַׁשֲעֻׁשָעי ַאְנֵׁשי ֲעָצִתי) כד ַּגם ֵעֹדֶתי: 

                                                 
136 Why did King David ask Hashem to uncover and open his mind’s eye? Because the words of the Torah are 

clear and shining in and of themselves. It is our minds that are clouded, and this prevents us from understanding 
what is right in front of us. We must therefore pray that our eyes be opened and uncovered to see the light of the 
Torah and be worthy of understanding what it says. This is the source of the ancient custom to say this verse as a 
preparation for learning Torah. In his Introduction to the Mishnah, Rambam thus wrote, “After seeking wisdom with 
every last ounce of one’s ability, a person should leave it to the Creator. He should pray to Him and plead that He 
build his mind and guide him to proper understanding, and reveal the deep secrets concealed in the Torah to him, 
as King David said, ‘Uncover my eyes so that I may behold wonders from Your Torah!’” 

137 Hirsch: “Ga’arta zedim arurim ha’shogim mi’mitzvotekha.” The use of zedim (wanton sinners) and shogim 
(those who stray, mistakenly err) in one breath seems an overt contradiction. Zadon always denotes sinning in 
which the transgressor is fully aware of the gravity of his sin, while shegiah denotes an error; and yet both are 
used here to describe one and the same subject. In addition, though we frequently find mention of zedim (wanton 
sinners), reshaim (wicked, evildoers), etc. in this psalm, it is only in this one instance that they are condemned by 
the harshest possible term, arurim (accursed). As we have already noted repeatedly, we believe that shegiah refers 
to such error in theory as stems from prejudice resulting from a certain trend of thought (see Hirsh’s commentary 
on Genesis 8:1). [This gives us a deeper insight into the juxtaposition of zedim and shogim in this psalm.] They are 
called zedim because they transgress the divine law of the Torah knowing full well that they do so; they are called 
shogim because they then attempt to legalize their transgression through a fallacious interpretation of God’s 
pronouncements in order to justify their defection. What is so pernicious is not the fact that they have gone astray 
from the Torah in practice. What is dangerous and misleading are the false interpretations and doctrines at which 
they arrive as a consequence of their defection, with the intention of justifying or extenuating by theory the 
violation they have already committed in practice. It is this defection set down in the form of theory which sows 
the seeds of propaganda in the minds of their contemporaries. They attempt to persuade the rest that the basis for 
their defection is their own new, supposedly more correct interpretation of God’s Torah. The victims of such 
attempts do not know that these new interpretations were not the basis of the defection, but were fabricated only 
after God’s Torah had already been violated in practice. It is therefore only right that these zedim should be 
condemned in terms such as “Arur mashgeh iver ba’derekh—cursed be he who purposely misguides a blind man on 
the way” (Deuteronomy 27:18), and, for the sake of the salvation of their brethren, it is to be fervently wished that 
their endeavors should not have any degree of success. Therefore it is said of these zedim, ga’arta, “You have 
turned them away from the study of the Torah.” For God accepts as a disciple of His Torah only he who draws near 
to the threshold of His Sanctuary with a pure spirit and with the determination to subject himself and his life to the 
Torah of God because it is Divine. This is the meaning of the statement, “Only when a person’s fear of sin comes 
before his wisdom can he be assured that his wisdom will endure; but when a person’s wisdom comes before his 
fear of sin, his wisdom will not endure” (Avot 3:11). But as for one who has already left the foundation of the Torah 
in practice, let him not come near the source of the Word of the Lord, for he will change the pure Word of Life into 
a deadly poison for both himself and others. 
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miracles and wonders You have performed for Your people] are my 
delight; they are my unerring counselors. 
 

Dalet אות ד' 
(25) My divine soul has fallen asleep and become bound to the 
dust my body; O revive me in accord with Your Word [Your 
promise to resurrect the dead]! 

 :ָּדְבָקה ֶלָעָפר ַנְפִׁשי ַחֵּיִני ִּכְדָבֶר) כה(

(26) I have always recounted my ways [my physical needs, my 

troubles, my struggles] to You, and You have answered me; teach 
me I beseech You, the secrets of Your chukim (hidden statutes)! 

ְּדָרַכי ִסַּפְרִּתי ַוַּתֲעֵנִני ַלְּמֵדִני ) כו(
ֻחֶּקי: 

(27) Let me understand the mysterious ways behind Your 
revealed commandments, so that I may then meditate on 
Your hidden wonders. 

ֶּדֶר ִּפּקּוֶדי ֲהִביֵנִני ְוָאִׂשיָחה ) כז(
ְּבִנְפְלאֹוֶתי: 

(28) In exile my soul flows with tears from grief; sustain me 
according to Your Word. 

י ִמּתּוָגה ַקְּיֵמִני ָּדְלָפה ַנְפִׁש ) כח(
ִּכְדָבֶר: 

(29) Remove from within me the path of falseness; grace me 
with truth from Your Torah. 

ֶּדֶר ֶׁשֶקר ָהֵסר ִמֶּמִּני ְותֹוָרְת ) כט(
 :ָחֵּנִני

(30) I have chosen the path of faith, placing Your mishpatim 
[the laws whose reasons I can understand] on par with Your chukim! 

ֶּדֶר ֱאמּוָנה ָבָחְרִּתי ִמְׁשָּפֶטי ) ל(
 :ִׁשִּויִתי

(31) I have adhered to Your edot (faithful testimonies), Hashem, 
do not let me be embarrassed or deceived. 

ָוה ַאל ָּדַבְקִּתי ְבֵעְדֹוֶתי ְיהֹ ) לא(
 :ְּתִביֵׁשִני

(32) I will then run the path of Your mitzvot (commandments), 
for You expand my heart through them. 

ֶּדֶר ִמְצֹוֶתי ָארּוץ ִּכי ַתְרִחיב ) לב(
 :ִלִּבי

 

Heh אות ה' 
(33) Hashem, show me the path of Your statutes, so that I 
may guard it to the utmost and never stray from it. 

הֹוֵרִני ְיֹהָוה ֶּדֶר ֻחֶּקי ְוֶאְּצֶרָּנה ) לג(
 :ֵעֶקב

(34) Give me understanding, so that I may safeguard Your 
Torah and observe it with all my heart. 

ֲהִביֵנִני ְוֶאְּצָרה תֹוָרֶת ְוֶאְׁשְמֶרָּנה ) לד(
 :ְבָכל ֵלב

(35) Guide me on the path of Your commandments, for 
therein lies my desire. 

ַהְדִריֵכִני ִּבְנִתיב ִמְצֹוֶתי ִּכי בֹו ) לה(
 :ָחָפְצִּתי

(36) Incline my heart to Your testimonies, and not to selfish 
gain. 

ֶאל ַהט ִלִּבי ֶאל ֵעְדֹוֶתי ְוַאל ) לו(
 :ָּבַצע

(37) Turn my eyes away from beholding vanity, and revive 
me by letting me walk in Your ways. 

ַהֲעֵבר ֵעיַני ֵמְראֹות ָׁשְוא ִּבְדָרֶכ ) לז(
 :ַחֵּיִני

(38) Fulfill Your promise to Your servant who has devoted his 
whole life to revering You. 

ָהֵקם ְלַעְבְּד ִאְמָרֶת ֲאֶׁשר ) לח(
ְלִיְרָאֶת: 

(39) Take away the one humiliation that I dread that You will 
abandon me because I am not worthy, for Your judgments are 
ultimately for my good. 

ַהֲעֵבר ֶחְרָּפִתי ֲאֶׁשר ָיֹגְרִּתי ִּכי ) לט(
 :י טֹוִביםִמְׁשָּפטֶ 

(40) Behold, I yearn for Your precepts; revive me with Your 
merciful justice. 

ִהֵּנה ָּתַאְבִּתי ְלִפֻּקֶדי ְּבִצְדָקְת ) מ(
 :ַחֵּיִני

 

Vav אות ו' 
(41) Hashem, after all the trials I have endured which were meant to 

cleanse me let Your loving-kindness come to me now; even if I am 

not worthy, comfort me with Your deliverance, according to Your 
Word. 

ִויֹבֻאִני ֲחָסֶד ְיֹהָוה ְּתׁשּוָעְת ) מא(
ְּכִאְמָרֶת: 

(42) I will then be able to answer the one voice within that 
taunts me, for I have placed my trust in Your Word. 

ְוֶאֱעֶנה ֹחְרִפי ָדָבר ִּכי ָבַטְחִּתי ) מב(
ִּבְדָבֶר: 

(43) Do not cast doubt, therefore, on the truth that has come )ְוַאל ַּתֵּצל ִמִּפי ְדַבר ֱאֶמת ַעד ) מג
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forth from my mouth as if I have spoken falsely concerning Your 
statutes, for I have placed my hope solely in Your righteous 
laws. 

 :ְמֹאד ִּכי ְלִמְׁשָּפֶט ִיָחְלִּתי

(44) Then I shall keep Your Torah [Your teachings that illuminate our 

lives] always and forever throughout eternity. 
ָתִמיד ְלעֹוָלם  ְוֶאְׁשְמָרה תֹוָרְת) מד(

 :ָוֶעד
(45) I will then walk in expansion [trusting in Your wondrous 

deliverance], for I have sought out Your precepts. 
ְוֶאְתַהְּלָכה ָבְרָחָבה ִּכי ִפֻּקֶדי ) מה(

 :ָדָרְׁשִּתי
(46) I will publicly declare the righteousness of Your precepts 
before kings and not be ashamed. 

ַוֲאַדְּבָרה ְבֵעֹדֶתי ֶנֶגד ְמָלִכים ) מו(
 :ְוא ֵאבֹוׁש

(47) I will delight in Your commandments which I have come 
to love. 

ְוֶאְׁשַּתֲעַׁשע ְּבִמְצֹוֶתי ֲאֶׁשר ) מז(
 :ָאָהְבִּתי

(48) I will raise my palms up to accept upon myself the yoke of Your 
commandments which I love so much, and I will meditate on 
Your chukim (hidden statutes). 

ְוֶאָׂשא ַכַּפי ֶאל ִמְצֹוֶתי ֲאֶׁשר ) מח(
ָאָהְבִּתי ְוָאִׂשיָחה ְבֻחֶּקי: 

 
 

Zayin  זאות' 
(49) Remember what You promised Your servant; for this 

alone I wait. 

ְזֹכר ָּדָבר ְלַעְבֶּד ַעל ֲאֶׁשר ) מט(
 :ִיַחְלָּתִני

(50) This has been my comfort in my affliction, that You 

would fulfill Your Word; this itself gives me life. 

ֹזאת ֶנָחָמִתי ְבָעְנִיי ִּכי ִאְמָרְת ) נ(
 :ִחָּיְתִני

(51) Greatly have wanton sinners derided me, yet I have not 

deviated from Your Torah. 

ֵזִדים ֱהִליֻצִני ַעד ְמֹאד ִמּתֹוָרְת ) נא(
 :א ָנִטיִתי

(52) I recalled Your righteous judgments of old, Hashem, and 

I was comforted. 

ְיֹהָוה ֵמעֹוָלם  ָזַכְרִּתי ִמְׁשָּפֶטי) נב(
 :ָוֶאְתֶנָחם

(53) [Whenever] I was stricken with panic because of the 

lawless men who forsake Your Torah; 

ַזְלָעָפה ֲאָחַזְתִני ֵמְרָׁשִעים ֹעְזֵבי ) נג(
ּתֹוָרֶת: 

(54) Your statutes have been my song in the house of my 

wandering. 

 :ְזִמרֹות ָהיּו ִלי ֻחֶּקי ְּבֵבית ְמגּוָרי) נד(

(55) I constantly remember Your Name, Hashem, in the 

night, and I am able to keep Your Torah. 

ְיֹהָוה ָזַכְרִּתי ַבַּלְיָלה ִׁשְמ ) נה(
ָוֶאְׁשְמָרה ּתֹוָרֶת: 

(56) Thus has it been with me, for I have cherished Your 

precepts. 

 :ֹזאת ָהְיָתה ִּלי ִּכי ִפֻּקֶדי ָנָצְרִּתי) נו(

 

Chet אות ח' 
(57) My portion [all that I have] is from You Hashem! I have 
therefore decided in my heart that there is no other way to express my 

gratitude but to safeguard Your Words. 

ֶחְלִקי ְיֹהָוה ָאַמְרִּתי ִלְׁשֹמר ) נז(
ְּדָבֶרי: 

(58) I pleaded before You with all my heart: Grace me in 
accord with Your promise. 

ִחִּליִתי ָפֶני ְבָכל ֵלב ָחֵּנִני ) נח(
ְּכִאְמָרֶת: 

(59) I examined my ways so that I will could turn my feet [i.e., 
even my unconscious habits] to the fulfillment of Your testimonies. 

ִחַּׁשְבִּתי ְדָרָכי ָוָאִׁשיָבה ַרְגַלי ֶאל ) נט(
ֵעֹדֶתי: 

(60) I have now trained myself to proceed quickly and never 
procrastinate in the fulfillment of Your commandments. 

ַחְׁשִּתי ְוא ִהְתַמְהָמְהִּתי ִלְׁשֹמר  )ס(
ִמְצֹוֶתי: 

(61) Though bands of evildoers gather to take counsel against 
me, I will never forget Your Torah. 

ֶחְבֵלי ְרָׁשִעים ִעְּוֻדִני ּתֹוָרְת א ) סא(
 :ָׁשָכְחִּתי

(62) Midnight, I rise to thank You for the judgments of Your 
righteous charity.138 

ֲחצֹות ַלְיָלה ָאקּום ְלהֹודֹות ָל ) סב(

                                                 
138 King David teaches us here that Chatzot Lailah (Midnight) is the perfectly balanced meeting point between 
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ַעל ִמְׁשְּפֵטי ִצְדֶק: 
(63) I am a friend to all who revere You, and to those who 
are conscientious to safeguard Your pikudim (precepts). 

ְיֵראּו  ָחֵבר ָאִני ְלָכל ֲאֶׁשר) סג(
ּוְלֹׁשְמֵרי ִּפּקּוֶדי: 

(64) Hashem, signs of Your loving-kindness fill the entire 
world; teach me the secrets of Your laws. 

ַחְסְּד ְיֹהָוה ָמְלָאה ָהָאֶרץ ֻחֶּקי ) סד(
 :ַלְּמֵדִני

 

Tet  טאות' 
(65) Hashem, You have acted with pure goodness toward 
Your servant, in accord with Your promise. 

 ְיֹהָוהטֹוב ָעִׂשיָת ִעם ַעְבְּד ) סה(
ִּכְדָבֶר: 

(66) Teach me superior reason and knowledge in the merit of 
having performed Your commandments with pure faith. 

ִּכי  טּוב ַטַעם ָוַדַעת ַלְּמֵדִני) סו(
 :ְבִמְצֹוֶתי ֶהֱאָמְנִּתי

(67) Prior to afflicting myself [i.e., forcing myself to learn Your Torah], 
I erred [in my ignorance of the law]; but now [that I have begun to 
understand] I will be able to safeguard Your teachings. 

ִני ֹׁשֵגג ְוַעָּתה ֶטֶרם ֶאֱעֶנה אֲ ) סז(
 :ִאְמָרְת ָׁשָמְרִּתי

(68) Good are You, and beneficent! Teach me [to align myself 

with] Your chukim! 
 :טֹוב ַאָּתה ּוֵמִטיב ַלְּמֵדִני ֻחֶּקי) סח(

(69) Wanton sinners have accused me falsely, but I will 
continue to keep Your precepts with all my heart. 

ָטְפלּו ָעַלי ֶׁשֶקר ֵזִדים ֲאִני ְּבָכל ) סט(
ֵלב ֶאֹּצר ִּפּקּוֶדי: 

(70) Their heart is covered with foolishness like fat; but as for 
me, my delight is in Your Torah. 

ָטַפׁש ַּכֵחֶלב ִלָּבם ֲאִני ּתֹוָרְת ) ע(
 :ִׁשֲעָׁשְעִּתי

(71) It is to my benefit that I have suffered; it was so that I 
could learn Your chukim. 

טֹוב ִלי ִכי ֻעֵּניִתי ְלַמַען ֶאְלַמד ) עא(
ֻחֶּקי: 

(72) The Torah that issues forth from Your mouth is worth 
more to me than thousands of pieces of gold and silver. 

טֹוב ִלי תֹוַרת ִּפי ֵמַאְלֵפי ָזָהב ) עב(
 :ָוָכֶסף

 

Yod אות י' 
(73) ) Your hands fashioned me [my nefesh-soul] and established 
me [my body]; grant me insight now, to contemplate the wondrous 

wisdom of my body and the interaction between my soul and my body that I 
may learn Your mitzvot.139 

ָיֶדי ָעׂשּוִני ַוְיכֹוְננּוִני ֲהִביֵנִני ) עג(
ְוֶאְלְמָדה ִמְצֹוֶתי:  

 

                                                                                                                                                             
mishpat-judgment (the first half of the night) and tzedek-righteous charity (the second half of the night leading to 
the revelation of morning). 

139 Malbim: The ancients taught that the 248 limbs of the human body correspond to the 248 positive 
commandments of the Torah, while the 365 sinews and veins correspond to the 365 prohibitive commandments. 
Grant us insight to contemplate the wondrous wisdom of the 613 limbs and veins of the body—the detailed 
connections and interactions between all the limbs and all the organs—as well as how the soul dwells within the 
body and enlivens it— so that we may understand the principles of the 613 mitzvot and all their interactions and 
connections.  

Meiri: Your hands fashioned me [every limb of my body is designed with the most astounding wisdom] and 
made me a fitting vessel [i.e., You gave me the intellectual capacity to grasp this wisdom]; [this being the case, let 
my creation not be for naught, rather] grant me insight so that I may learn Your commandments. 

Shochar Tov: When this potter’s vessel is beautiful, who is praised? Is it not the potter who made it? Thus said 
David: I am the vessel, and You are the Potter. Make me beautiful so that humankind will praise You. 

Chakham: This verse parallels the last phrase in Deuteronomy 32:6 and the first phrase in Deuteronomy 32:7: 
The phrase, “Hashem made you and established you,” is followed immediately by “Remember days long gone by; 
ponder the years of each generation.” Here too, David acknowledges that he (his body and soul) as well as his 
people (the nation of Israel) have been fashioned by God for a purpose and a destiny. He asks for the insight and 
the understanding needed to fulfill that destiny. 

Hirsch: It is You who have fashioned me and shown me the way, that is, the destiny I am to strive to fulfill. 
The physical body and intellectual faculties You have given me are in accordance with this destiny. I ask only for 
Your divine assistance to aid me. 

Ari: The verse states, “Ner Hashem nishmat adam—man’s soul is God’s candle” (Proverbs 20:27). The letters 
of the word for “candle” (ner, nun-resh) stand for nefesh and ruach, the two most fundamental levels of soul-
consciousness) with which Hashem graces man when he is born. In a sense, they are like the basic potential that 
God provides. The next level, neshamah, is for Adam-man to attain, i.e., to utilize and develop the potential he has 
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(74) When those who revere You behold me and see that I have 
attained perfection by contemplating the spiritual laws with which You govern 

the universe they will rejoice; for as I hoped in Your Word and 
was rewarded with greater understanding, they too will be rewarded.140 

ְיֵרֶאי ִיְראּוִני ְוִיְׂשָמחּו ִּכי ִלְדָבְר ) עד(
 :ִיָחְלִּתי

(75) I know, YHVH, O Infinite One, that Your judgments are 
fair; even when I have felt afflicted, You have been faithful to 
protect me and safeguard my soul.141 

ָיַדְעִּתי ְיֹהָוה ִּכי ֶצֶדק ִמְׁשָּפֶטי ) עה(
 :ֶוֱאמּוָנה ִעִּניָתִני

(76) Still, let Your love be a comfort to me, as You have 
promised Your servant [i.e., in accordance with Your promise to uphold 

all who sincerely devote themselves to Your service]. 

ְיִהי ָנא ַחְסְּד ְלַנֲחֵמִני ְּכִאְמָרְת ) עו(
ְלַעְבֶּד: 

(77) Arouse Your mercies toward me so that I may live; don’t 
let me die in my affliction for Your Torah is my eternal delight. 

ְיֹבאּוִני ַרֲחֶמי ְוֶאְחֶיה ִּכי תֹוָרְת ) עז(
 :ַׁשֲעֻׁשָעי

(78) Let wanton sinners be ashamed, for having accused me 
falsely [for distorting the truth and for acting crookedly with me]. I, for my 
part, will continue to meditate on Your pikudim (precepts). 

ֵיֹבׁשּו ֵזִדים ִּכי ֶׁשֶקר ִעְּותּוִני ֲאִני ) עח(
ָאִׂשיַח ְּבִפּקּוֶדי: 

(79) Let those who revere You and who are truly 
knowledgeable of Your testimonies return to me after abandoning 
me because they believed the false accusations of my foes. 

 )וידעו( ְוֹיְדֵעיָיׁשּובּו ִלי ְיֵרֶאי ) עט(
ֵעֹדֶתי: 

(80) Help me safeguard Your chukim wholeheartedly, so that 
I may never again transgress Your Torah and deserve to be 
humiliated. 

י ְלַמַען א ְיִהי ִלִּבי ָתִמים ְּבֻחּקֶ ) פ(
 :ֵאבֹוׁש

 

Khaf אות כ' 
(81) My soul yearns/faints for Your salvation; I have placed 
my sole hope in Your Word [the fulfillment of Your promise to redeem 

us]. 

ָּכְלָתה ִלְתׁשּוָעְת ַנְפִׁשי ִלְדָבְר ) פא(
 :ִיָחְלִּתי

(82) My eyes fail with longing for the fulfillment of Your Word, 
saying: When will You comfort me?! 

ָּכלּו ֵעיַני ְלִאְמָרֶת ֵלאֹמר ָמַתי ) פב(
 :ְּתַנֲחֵמִני

(83) In my affliction I have become like a wineskin dried up by 
smoke. Nevertheless, I have never forgotten Your chukim. 

ִּכי ָהִייִתי ְּכֹנאד ְּבִקיטֹור ֻחֶּקי א ) פג(
 :ָׁשָכְחִּתי

(84) How many are Your servant’s days [how much longer will I 

live]? How long until I see You execute judgment on those who 
persecute me? 

ַּכָּמה ְיֵמי ַעְבֶּד ָמַתי ַּתֲעֶׂשה ) פד(
 :ֹרְדַפי ִמְׁשָּפטבְ 

(85) Wanton sinners have dug pits for me; the way they seek to 
bring about my destruction is not in keeping with Your Torah! 

ָּכרּו ִלי ֵזִדים ִׁשיחֹות ֲאֶׁשר א ) פה(
ְכתֹוָרֶת: 

(86) For the essence of Your mitzvot is faithfulness, whereas 
they pursue me with lies. Help me! 

ָּכל ִמְצֹוֶתי ֱאמּוָנה ֶׁשֶקר ְרָדפּוִני ) פו(
 :ָעְזֵרִני

(87) Just a little more, and they would have succeeded in 
destroying my earthly existence; never once did I forsake 
Your pikudim (precepts). 

ַעט ִּכּלּוִני ָבָאֶרץ ַוֲאִני א ִּכמְ ) פז(
ָעַזְבִּתי ִפֻּקֶדי: 

(88) You, however, are eternally loving; grant me therefore life in 
accord with Your loving-kindness! I will then guard the 
testimonies of Your mouth.142 

ת ְּכַחְסְּד ַחֵּיִני ְוֶאְׁשְמָרה ֵעדּו) פח(
ִּפי: 

 
 
 

                                                                                                                                                             
been given to become Adam, a complete human being. David can be seen to be making the same distinction in this 
verse: O God, I was born with a wondrously made physical body and a nefesh (potential to attain the highest 
spiritual understanding); now, based on my desire to serve You, expand my understanding; help me bring that 
potential to fruition!  

140 Sforno. Meiri: They will acknowledge that he who hopes in Hashem will never be turned away empty-
handed.  

141 Rashi: You have afflicted me justly [i.e., I acknowledge that I deserve every hardship I have had to 
endure].  

142 I will dedicate my life totally to the mission with which You entrusted my soul before it descended to this 
world. 
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Lamed אות ל' 
(89) Forever, Hashem, Your Word [that You spoke, saying, “Let there 
be a firmament…”] stands firm in the heavens and maintains their 

existence. 

 :ְלעֹוָלם ְיֹהָוה ְּדָבְר ִנָּצב ַּבָּׁשָמִים) פט(

(90) Your faithfulness, as well, stands from generation to 
generation, just as You established the earth and insured its 
continued existence. 

ְלֹדר ָוֹדר ֱאמּוָנֶת ּכֹוַנְנָּת ֶאֶרץ ) צ(
 :ַוַּתֲעֹמד

(91) They [i.e., heaven and earth, and we too] stand today and every 
day under the scrutiny of Your judgments. All creatures are 
Your subjects. 

ְלִמְׁשָּפֶטי ָעְמדּו ַהּיֹום ִּכי ַהֹּכל ) צא(
ֲעָבֶדי: 

(92) Had Your Torah not been my constant pursuit and 
delight, I would have perished long ago in my affliction. 

ֲעֻׁשָעי ָאז ָאַבְדִּתי לּוֵלי תֹוָרְת ׁשַ ) צב(
 :ְבָעְנִיי

(93) I will therefore never ever forget Your pikudim, for 
through them You have given me life. 

ְלעֹוָלם א ֶאְׁשַּכח ִּפּקּוֶדי ִּכי ָבם ) צג(
 :ִחִּייָתִני

(94) I am Yours. Save me from the nets of all those who pursue me, 
for I seek only to fulfill Your pikudim (precepts). 

ְל ֲאִני הֹוִׁשיֵעִני ִּכי ִפּקּוֶדי ) צד(
 :ָדָרְׁשִּתי

(95) While wicked men pour all their hopes and resources 
into destroying me, I spend my time contemplating and 
gaining greater insight into Your edot (faithful testimonies). 

ִלי ִקּוּו ְרָׁשִעים ְלַאְּבֵדִני ֵעֹדֶתי ) צה(
 :ֶאְתּבֹוָנן

(96) I have seen an end to every striving, whereas Your 
mitzvot are infinitely expansive. 

ְלָכל ִּתְכָלה ָרִאיִתי ֵקץ ְרָחָבה ) צו(
 :ִמְצָוְת ְמֹאד

 

Mem ת מאו' 
(97) O how I have come to love Your Torah; it is my 
meditation all the day. 

ָמה ָאַהְבִּתי תֹוָרֶת ָּכל ַהּיֹום ִהיא ) צז(
 :ִׂשיָחִתי

(98) Your commandment has given me the wisdom to 
outsmart my enemies, for it is ever with me. 

ְּכֵמִני ִמְצֹוֶת ִּכי ֵמֹאְיַבי ְּתחַ ) צח(
 :ְלעֹוָלם ִהיא ִלי

(99) I have learned from all my teachers [or: I have learned more 

than all my teachers taught me], for Your faithful testimonies are my 
constant meditation. 

ִמָּכל ְמַלְּמַדי ִהְׂשַּכְלִּתי ִּכי ) צט(
ִׂשיָחה ִלי ֵעְדֹוֶתי: 

(100) I have gained insight from wise elders, for I have 
safeguarded Your precepts. 

ִמְּזֵקִנים ֶאְתּבֹוָנן ִּכי ִפּקּוֶדי ) ק(
 :ָנָצְרִּתי

(101) I have restrained my feet from every evil path so that I 
could conscientiously guard the singular truth behind all Your 
Words. 

ִמָּכל ֹאַרח ָרע ָּכִלאִתי ַרְגָלי ) קא(
ְלַמַען ֶאְׁשֹמר ְּדָבֶר: 

(102) I have not turned aside from Your ordinances, for You 
have illumined my path and guided me every step of the way. 

י ִּכי ַאָּתה ִמִּמְׁשָּפֶטי א ָסְרִּת ) קב(
 :הֹוֵרָתִני

(103) How sweet to my palate are Your teachings, sweeter 
than honey to my mouth. 

ַמה ִּנְמְלצּו ְלִחִּכי ִאְמָרֶת ִמְּדַבׁש ) קג(
 :ְלִפי

(104) I have gained insight from your precepts; I therefore 
disdain every false path. 

ִמִּפּקּוֶדי ֶאְתּבֹוָנן ַעל ֵּכן ָׂשֵנאִתי  )קד(
 :ָּכל ֹאַרח ָׁשֶקר

 

Nun אות נ' 
(105) Your Word is a candle to guide my every step as I walk 
the wide open paths of Your Torah, and a light on my individual path. 

 :יֵנר ְלַרְגִלי ְדָבֶר ְואֹור ִלְנִתיָבתִ ) קה(

(106) I have sworn, and I will uphold my oath, to observe 
Your righteous judgments. 

ִנְׁשַּבְעִּתי ָוֲאַקֵּיָמה ִלְׁשֹמר ִמְׁשְּפֵטי ) קו(
ִצְדֶק: 

(107) I have endured incredible afflictions; revive me 
according to Your Word so that I may continue to serve You. 

ַנֲעֵניִתי ַעד ְמֹאד ְיֹהָוה ַחֵּיִני ) קז(
ִכְדָבֶר: 

(108) Accept the supplications which I have made with my 
mouth, Hashem, and teach me Your judgments. 

ִנְדבֹות ִּפי ְרֵצה ָנא ְיֹהָוה ) קח(
 :ּוִמְׁשָּפֶטי ַלְּמֵדִני
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(109) Though my soul is always in my hands [my life is constantly in 

danger], I haven’t forsaken Your Torah. 
ַנְפִׁשי ְבַכִּפי ָתִמיד ְותֹוָרְת א ) קט(

 :ָׁשָכְחִּתי
(110) Though lawless men have placed a snare for me, I still 
have not strayed from Your precepts. 

נּו ְרָׁשִעים ַּפח ִלי ּוִמִּפּקּוֶדי ָנְת ) קי(
 :א ָתִעיִתי

(111) I have inherited Your faithful testimonies as an eternal 
heritage, for they are the exultation of my heart. 

ָנַחְלִּתי ֵעְדֹוֶתי ְלעֹוָלם ִּכי ) קיא(
 :ְׂשׂשֹון ִלִּבי ֵהָּמה

(112) I have therefore inclined my heart to perform Your 
statutes forever to the utmost. 

ָנִטיִתי ִלִּבי ַלֲעׂשֹות ֻחֶּקי ) קיב(
 :ְלעֹוָלם ֵעֶקב

 

Samekh  סאות' 

(113) I loathe those who vacillate endlessly, but Your Torah I 

love. 

 :ִּתיֵסֲעִפים ָׂשֵנאִתי ְותֹוָרְת ָאָהבְ ) קיג(

(114) You alone are my secret hiding place and my shield; I 

will never stop yearning for Your Word. 

 :ִסְתִרי ּוָמִגִּני ָאָּתה ִלְדָבְר ִיָחְלִּתי) קיד(

(115) Leave me alone, O you rebels [i.e., who rebelliously reject 

Hashem’s Torah], so that I may keep the commands of my God. 

סּורּו ִמֶּמִּני ְמֵרִעים ְוֶאְּצָרה ) קטו(
 :ִמְצֹות ֱאָהי

(116) Support me as You promised, so that I may live and 

never be embarrassed for placing all my hope in You. 

ָסְמֵכִני ְכִאְמָרְת ְוֶאְחֶיה ְוַאל ) קטז(
 :ִני ִמִׂשְבִריְּתִביׁשֵ 

(117) Sustain me [through my dark night] so that I may be 

delivered [from all danger] and never stop delighting in Your 

statutes. 

ְסָעֵדִני ְוִאָּוֵׁשָעה ְוֶאְׁשָעה ְבֻחֶּקי ) קיז(
 :ָתִמיד

(118) You will crush all who [lied and said that they] couldn’t help 

going against Your statutes, for You will expose their 

falsehood. 

ָסִליָת ָּכל ׁשֹוִגים ֵמֻחֶּקי ִּכי ֶׁשֶקר ) קיח(
 :ַּתְרִמיָתם

(119) Like dross, You will purge the wicked of the earth; 

therefore I have come to love Your testimonies [which remind us 

that You are a God who judges fairly]. 

ִסִגים ִהְׁשַּבָּת ָכל ִרְׁשֵעי ָאֶרץ ָלֵכן ) קיט(
ָאַהְבִּתי ֵעֹדֶתי: 

(120) My flesh [physical existence] is stricken with fear [when I 

contemplate the judgment in store for the wicked]; as a result, I too fear 

Your judgment. 

ָסַמר ִמַּפְחְּד ְבָׂשִרי ּוִמִּמְׁשָּפֶטי ) קכ(
 :ָיֵראִתי

 

Ayin  עאות' 
(121) I have done [i.e., I have tried my best to conduct my affairs 

according to the dictates of] fair judgment and righteousness; do 
not abandon me to my oppressors. 

ָעִׂשיִתי ִמְׁשָּפט ָוֶצֶדק ַּבל ) קכא(
 :ַּתִּניֵחִני ְלֹעְׁשָקי

(122) Be a guarantor for Your servant for good; prevent the 
arrogant from oppressing me.  

ֲעֹרב ַעְבְּד ְלטֹוב ַאל ַיַעְׁשֻקִני ) קכב(
 :ֵזִדים

(123) My eyes long for Your salvation, and for the fulfillment 
of Your righteous promise [of redemption]. 

ֵעיַני ָּכלּו ִליׁשּוָעֶת ּוְלִאְמַרת ) קכג(
ִצְדֶק: 

(124) Act with Your servant in accord with Your loving-
kindness, and teach me Your chukim (secret statutes). 

ה ִעם ַעְבְּד ְכַחְסֶּד ְוֻחֶּקי ֲעׂשֵ ) קכד(
 :ַלְּמֵדִני

(125) I am Your servant! Grant me understanding [of Your 
ways] so that I may truly know Your testimonies [i.e., the deeper 
plan behind the way You conduct Your world]. 

ֵאְדָעה ַעְבְּד ָאִני ֲהִביֵנִני וְ ) קכה(
ֵעֹדֶתי: 

(126) The time has come to act on Your behalf, Hashem; for 
they [those who are ignorant of Your ways, or worse, who think that they can 
rebel against You] have nullified Your Torah.  

ֵעת ַלֲעׂשֹות ַליֹהָוה ֵהֵפרּו ) קכו(
ּתֹוָרֶת: 

(127) I have therefore come to love Your commandments, 
more than gold and jewels.  

ַעל ֵּכן ָאַהְבִּתי ִמְצֹוֶתי ִמָּזָהב ) קכז(
 :ּוִמָּפז

(128) I hereby declare with regard to all Your precepts, all of 
them are straight and upright; [this being the case] I have come 

ַעל ֵּכן ָּכל ִּפּקּוֵדי ֹכל ִיָּׁשְרִּתי ָּכל ) קכח(
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to abhor every path of falsehood. ֹאַרח ֶׁשֶקר ָׂשֵנאִתי: 
 

Peh אות פ' 
(129) You testimonies are wondrous; [the reward for even the 
simplest of them is hidden and beyond our understanding;] my soul will 
therefore guard [all of] them. 

ְּפָלאֹות ֵעְדֹוֶתי ַעל ֵּכן ְנָצָרַתם ) קכט(
 :ַנְפִׁשי

(130) Your opening words [the first words You uttered at Sinai, “I am 

Hashem your God who brought you forth from the land of Egypt”] were like 
a great light that shone [into our souls], causing the simplest 
among us to understand [that Hashem Hu HaElokim, there is no other].  

  :ֵּפַתח ְּדָבֶרי ָיִאיר ֵמִבין ְּפָתִיים) קל(

 

(131) [Ever since that day when you opened Your mouth, so to speak] I too 
have opened my mouth wide to breathe in [Your spirit], for I 
lust passionately [to understand and to fulfill] Your commandments. 

ִּפי ָפַעְרִּתי ָוֶאְׁשָאָפה ִּכי ) קלא(
 :ְלִמְצֹוֶתי ָיָאְבִּתי

(132) Turn to me and be gracious to me, as is Your way with 
those who love Your name. 

ְּפֵנה ֵאַלי ְוָחֵּנִני ְּכִמְׁשָּפט ְלֹאֲהֵבי ) קלב(
ְׁשֶמ: 

(133) Guide my steps with Your word, and let no abuse of 
power have dominion over me. 

ְּפָעַמי ָהֵכן ְּבִאְמָרֶת ְוַאל ) קלג(
 :ַּתְׁשֶלט ִּבי ָכל ָאֶון

(134) Redeem me from the oppression of men, so that I will 
continue to be able to guard Your precepts.  

ְּפֵדִני ֵמֹעֶׁשק ָאָדם ְוֶאְׁשְמָרה ) קלד(
ִּפּקּוֶדי: 

(135) Shine Your face upon Your servant, and teach me [the 
secrets of] Your hidden laws.  

ֶּד ְוַלְּמֵדִני ֶאת ָּפֶני ָהֵאר ְּבַעבְ ) קלה(
ֻחֶּקי: 

(136) Rivers of tears stream down from my eyes over those 
who do not keep Your Torah. 

ַּפְלֵגי ַמִים ָיְרדּו ֵעיָני ַעל א ) קלו(
ָׁשְמרּו תֹוָרֶת: 

 

Tzadi  צאות' 
(137) You are righteous, Hashem, and upright in Your 
judgments. 

ַצִּדיק ַאָּתה ְיֹהָוה ְוָיָׁשר ) קלז(
ִמְׁשָּפֶטי: 

(138) [Because You are righteous] You commanded us to keep Your 
righteous testimonies; [because You are upright, You desire our] 
faithful adherence above all. 

מּוָנה ִצִּויָת ֶצֶדק ֵעֹדֶתי ֶואֱ ) קלח(
 :ְמֹאד

(139) My zeal has hardened me in the face of my oppressors 
who have forgotten Your words [i.e., who falsely claim that man can 

do what he wishes without fear of divine retribution]. 

ִצְּמַתְתִני ִקְנָאִתי ִּכי ָׁשְכחּו ) קלט(
 :ְדָבֶרי ָצָרי

(140) [The oral transmission of] Your Word is exceedingly pure and 
refined; Your servant has therefore come to love it. 

ְצרּוָפה ִאְמָרְת ְמֹאד ְוַעְבְּד ) קמ(
 :ֲאֵהָבּה

(141) I may be young and even despised, but I have not 
forgotten Your precepts. 

ָצִעיר ָאֹנִכי ְוִנְבֶזה ִּפֻּקֶדי א ) קמא(
 :ָׁשָכְחִּתי

(142) Your righteousness is an eternal righteousness and 
Your Torah is truth.  

ִצְדָקְת ֶצֶדק ְלעֹוָלם ְותֹוָרְת ) קמב(
 :ֱאֶמת

(143) Even when distress and anguish overtook me, Your 
commandments are my everlasting joy.  

ַצר ּוָמצֹוק ְמָצאּוִני ִמְצֹוֶתי ) קמג(
 :ַׁשֲעֻׁשָעי

(144) Grant me insight into the righteousness of Your 
testimonies so that I may live forever. 

ֶצֶדק ֵעְדֹוֶתי ְלעֹוָלם ֲהִביֵנִני ) קמד(
 :ְוֶאְחֶיה

 

Kof  קאות' 
(145) I have called [You] with my whole heart [and the very 

essence of my being]; answer me, Hashem, I vow to keep Your 

chukim! 

ָקָראִתי ְבָכל ֵלב ֲעֵנִני ְיֹהָוה ) קמה(
 :ֻחֶּקי ֶאֹּצָרה

(146) I have called You, “O save me!” so that I may 
safeguard Your testimonies. 

ְקָראִתי הֹוִׁשיֵעִני ְוֶאְׁשְמָרה ) קמו(
ֵעֹדֶתי: 

(147) Early, before dawn, I have awakened and implored; )ִקַּדְמִּתי ַבֶּנֶׁשף ָוֲאַׁשֵּוָעה ) קמזִלְדָבְר 
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placing my hope in Your Word. ִיָחְלִּתי: 
(148) My eyes preceded the night watches, so that I might 
meditate upon the truth of Your words. 

ִקְּדמּו ֵעיַני ַאְׁשֻמרֹות ָלִׂשיַח ) קמח(
ְּבִאְמָרֶת: 

(149) Hear my call, hear, in accord with Your loving-kindness, 

Hashem, in accord with Your fair judgment, grant me life! 

ְכַחְסֶּד ְיֹהָוה קֹוִלי ִׁשְמָעה ) קמט(
 :ְּכִמְׁשָּפֶט ַחֵּיִני

(150) For [now, as a result of these psalms, these prayers, these 

statements of truth that emanate from my heart] even those who 
pursued their animal lusts have drawn near again; those who 
were far from Your Torah [have begun to draw near].  

 :ָקְרבּו ֹרְדֵפי ִזָּמה ִמּתֹוָרְת ָרָחקּו) קנ(

(151) And so You, too, have drawn near, Hashem, for all Your 
commandments [especially those which call upon us to return to You at 
any time and assure us that we can regain Your nearness] are true! 

ָקרֹוב ַאָּתה ְיֹהָוה ְוָכל ִמְצֹוֶתי ) קנא(
 :ֱאֶמת

(152) I have also come to know the past from Your 
testimonies [which commemorate the miracles of Your salvation]; it is for 
this reason that You have established them for all time. 

ֶקֶדם ָיַדְעִּתי ֵמֵעֹדֶתי ִּכי ְלעֹוָלם ) קנב(
 :ְיַסְדָּתם

 

Resh אות ר' 
(153) Behold my affliction and rescue me, for I have not 
forgotten Your Torah.143 

ְרֵאה ָעְנִיי ְוַחְּלֵצִני ִּכי תֹוָרְת א ) קנג(
 :ָׁשָכְחִּתי

(154) Fight my battle [uphold my cause] and redeem me [deliver 
me from my oppressors and my afflictions]; grant me eternal life in 
accord with Your promise to protect those who revere You.144  

ִריָבה ִריִבי ּוְגָאֵלִני ְלִאְמָרְת ) קנד(
 :ַחֵּיִני

(155) Deliverance is far from the lawless, for they have never 
bothered to seek out the reasons behind Your chukim.145 

ָרחֹוק ֵמְרָׁשִעים ְיׁשּוָעה ִּכי ) קנה(
 :ֻחֶּקי א ָדָרׁשּו

(156) But Your mercies, Hashem, are great and countless even 
when I may have forfeited Your favor through my errors; grant life to me 
in accord with Your fair judgment. 

ַרֲחֶמי ַרִּבים ְיֹהָוה ְּכִמְׁשָּפֶטי ) קנו(
 :ַחֵּיִני

(157) How numerous are those who chase and oppress me! 
Still, I have not turned away from Your testimonies [i.e., I have 
not sought to retaliate by doing them harm]. 

ַרִּבים ֹרְדַפי ְוָצָרי ֵמֵעְדֹוֶתי א ) קנז(
 :ָנִטיִתי

(158) Indeed, whenever I beheld men of no faith who rebelled 
against Your Torah, I contended with them for not being true to 
Your Word.  

ָטה ָרִאיִתי ֹבְגִדים ָוֶאְתקֹוטָ ) קנח(
 :ֲאֶׁשר ִאְמָרְת א ָׁשָמרּו

(159) See, therefore, that I have always loved Your 
mandates, Hashem! Grant me life through Your attribute of 
loving-kindness.  

ְרֵאה ִּכי ִפּקּוֶדי ָאָהְבִּתי ְיֹהָוה ) קנט(
 :ְּכַחְסְּד ַחֵּיִני

(160) For the sum-total of Your Word is Truth, and every one 
of Your righteous judgments endures forever. 

ֹראׁש ְּדָבְר ֱאֶמת ּוְלעֹוָלם ָּכל ) קס(
ִמְׁשַּפט ִצְדֶק: 

 

Shin אות ש' 
(161) Princes have persecuted me without cause, but my 
heart stood in awe only of the manifold teachings that emerge from 
Your singular Word. 

ָׂשִרים ְרָדפּוִני ִחָּנם ּוִמְּדָבְר ) קסא(
 :ָּפַחד ִלִּבי )ומדבריך(

(162) I rejoice over Your teachings/declarations, like a person 
who discovers he owns a great fortune. 

ֶת ְּכמֹוֵצא ָׂשׂש ָאֹנִכי ַעל ִאְמרָ ) קסב(
 :ָׁשָלל ָרב

(163) To the extent that I have come to love Your Torah, I have )קסג ( ֶׁשֶקר ָׂשֵנאִתי ָוֲאַתֵעָבה ּתֹוָרְת

                                                 
143 Chakham: Seeing that I have not forgotten Your Torah—even in the midst of my affliction—I ask that You 

too never remove Your divine providence from me, but rather consider my affliction and deliver me. 
144 Meiri, Ibn Ezra, Radak, Metzudat David: And grant me life so that I can devote myself wholeheartedly to 

fulfill Your Word. 
145 Malbim: Even if the reshaim (lawless) spoken about in this verse might keep those commandments which 

make sense to them and which seem to them to have some clearly rational basis, they do not, however, keep the 
chukim, those commandments that are beyond human reason. Because their worship of Hashem is limited to their 
own understanding of what is right, they are far from being saved, even when they do call out for help. 
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learned to hate and abhor falsehood. ָאָהְבִּתי: 
(164) Seven times each day I praise You, for the the charity 
of Your justice and the justice of Your charity. 

ֶׁשַבע ַּבּיֹום ִהַּלְלִּתי ַעל ) קסד(
ִמְׁשְּפֵטי ִצְדֶק: 

(165) Those who love Your Torah shall attain utmost peace in 
this world, and they will never stumble in the world to come. 

תֹוָרֶת ְוֵאין  ָׁשלֹום ָרב ְלֹאֲהֵבי) קסה(
 :ָלמֹו ִמְכׁשֹול

(166) I yearn only for Your redemption, Hashem; I have 
therefore performed Your commandments without any thought of 
reward. 

ִׂשַּבְרִּתי ִליׁשּוָעְת ְיֹהָוה ) קסו(
 :ּוִמְצֹוֶתי ָעִׂשיִתי

(167) My soul has safeguarded Your testimonies, for I love 
them beyond all else. 

ָׁשְמָרה ַנְפִׁשי ֵעֹדֶתי ָוֹאֲהֵבם ) קסז(
 :ְמֹאד

(168) I have safeguarded Your precepts and Your 
testimonies, for all my ways are before You and Your Divine 
Providence guides me at all times. 

ַמְרִּתי ִפּקּוֶדי ְוֵעֹדֶתי ִּכי ָכל ׁשָ ) קסח(
ְּדָרַכי ֶנְגֶּד: 

 

Tav אות ת' 
(169) Draw close my heartfelt song before You, Hashem: 
Grant me deep understanding of Your Word. 

ִּתְקַרב ִרָּנִתי ְלָפֶני ְיֹהָוה ) קסט(
 :ִּכְדָבְר ֲהִביֵנִני

(170) Let my plea come before You: Rescue me according to 
Your promise! 

ָּתבֹוא ְתִחָּנִתי ְלָפֶני ְּכִאְמָרְת ) קע(
 :ַהִּציֵלִני

(171) My lips will forever express Your praise, for having 
taught me Your chukim. 

ַּתַּבְעָנה ְׂשָפַתי ְּתִהָּלה ִּכי ) קעא(
 :ֶּקיְתַלְּמֵדִני חֻ 

(172) My tongue will thus transmit the righteousness of Your 
teachings, emphasizing that the totality of all Your mitzvot is 
justice. 

ַּתַען ְלׁשֹוִני ִאְמָרֶת ִּכי ָכל ) קעב(
 :ִמְצֹוֶתי ֶּצֶדק

(173) Let Your hand therefore be ready to help me, for I have 
chosen to forever safeguard Your pikudim. 

ְּתִהי ָיְד ְלָעְזֵרִני ִּכי ִפּקּוֶדי ) קעג(
 :ָבָחְרִּתי

(174) O Hashem, I long unceasingly for Your salvation; in the 
meantime Your Torah is my sole delight.146 

ָוה ָּתַאְבִּתי ִליׁשּוָעְת ְיהֹ ) קעד(
 :ְותֹוָרְת ַׁשֲעֻׁשָעי

(175) Grant my soul eternal life, so that I may forever proclaim 
Your praise; and may even Your attribute of justice help me 
[i.e., speak on my behalf that I truly tried to live according to Your truth]. 

ּוְתַהְלֶלָּך ּוִמְׁשָּפֶט  ְּתִחי ַנְפִׁשי) קעה(
 :ַיְעְזֻרִני

(176) Even if I have strayed as a lost sheep, seek Your 
servant, for I have never forgotten Your commandments. 

ָּתִעיִתי ְּכֶׂשה ֹאֵבד ַּבֵּקׁש ַעְבֶּד ) קעו(
 :ִּכי ִמְצֹוֶתי א ָׁשָכְחִּתי

 

Tehillim 120 
(1) A Song of Ascents: In my troubled straits [when troubles 
overwhelmed me], I called out to Hashem, the merciful God, and 
He answered me:  

ִׁשיר ַהַּמֲעלֹות ֶאל ְיֹהָוה ַּבָּצָרָתה ) א(
 :ִּלי ָקָראִתי ַוַּיֲעֵנִני

(2) “O Hashem, deliver my soul from the lip of falsehood [liars] 
and a deceitful tongue [deceivers].” 

ְיֹהָוה ַהִּציָלה ַנְפִׁשי ִמְׂשַפת ֶׁשֶקר ) ב(
 :ִמָּלׁשֹון ְרִמָּיה

(3) What benefit have you, what do you gain, O deceiving 
tongue?  

ַמה ִּיֵּתן ְל ּוַמה ֹּיִסיף ָל ָלׁשֹון ) ג(
 :ְרִמָּיה

(4) The arrows of the Mighty One are sharpened for you; 
heated with coals that burn for all time.147  

ִחֵּצי ִגּבֹור ְׁשנּוִנים ִעם ַּגֲחֵלי ) ד(

                                                 
146 Malbim: The reason I so desire Your salvation [from all my trials and tribulations] is so that I can delight in 

contemplating Your Torah with interruption. 
147 Hirsch: According to Baba Batra 74b, the embers/coals of a rotham tree flow for a long time. Rashi adds 

that these embers continue to glow from within even though they may seem to be dead on the surface. Accordingly 
rotham is related to radam (as in tardemah) which designates deep sleep. Thus: “The arrows which are to destroy 
you are sharpened even now, and the flames which will lay waste your achievements glimmer even now though 
they aer yet unseen.” 
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 :ְרָתִמים
(5) O woe for me that I have lingered in Meshekh, dwelt 
alongside the black tents of Kedar.148 

י ִּכי ַגְרִּתי ֶמֶׁש ָׁשַכְנִּתי ִעם אֹוָיה לִ ) ה(
 :ָאֳהֵלי ֵקָדר

(6) My soul has had its fill of living with those who hate 
peace.  

ַרַּבת ָׁשְכָנה ָּלּה ַנְפִׁשי ִעם ׂשֹוֵנא ) ו(
 :ָׁשלֹום

(7) I am for peace, yet when I speak, they are for war. )ִכי ֲאַדֵּבר ֵהָּמה ַאִני ָׁשלֹום וְ ) ז
 :ַלִּמְלָחָמה

 

Tehillim 121 
(1) A Song for Israel’s ascent from the depths of exile: I lift my eyes 
up to [i.e., beyond] the highest mountain peaks, from where my 
real help will come.  

ִׁשיר ַלַּמֲעלֹות ֶאָּׂשא ֵעיַני ֶאל ) א(
 :ֵמַאִין ָיֹבא ֶעְזִרי ֶהָהִרים

(2) My help comes only from Hashem, Maker of heaven and 
earth.  

ֶעְזִרי ֵמִעם ְיֹהָוה ֹעֵׂשה ָׁשַמִים ) ב(
 :ָוָאֶרץ

(3) As your Creator, He cares for you; He will therefore not allow 
your feet to stumble; your Protector will not slumber nor 
remove His providence from you. 

ַאל ִיֵּתן ַלּמֹוט ַרְגֶל ַאל ָינּום ) ג(
ֹׁשְמֶר: 

(4) Behold, the Guardian of Israel neither slumbers nor 
sleeps!  

ִהֵּנה א ָינּום ְוא ִייָׁשן ׁשֹוֵמר ) ד(
 :ִיְׂשָרֵאל

(5) Hashem is always protecting you; Hashem is like your 
shadow, right next to you.  

ְיֹהָוה ֹׁשְמֶר ְיֹהָוה ִצְּל ַעל ַיד ) ה(
ְיִמיֶנ: 

(6) The sun will thus not harm you by day, nor the moon by 
night. 

יֹוָמם ַהֶּׁשֶמׁש א ַיֶּכָּכה ְוָיֵרַח ) ו(
 :ַּבָּלְיָלה

(7) Hashem will protect you from all evil; He will guard your 
soul.  

ְיֹהָוה ִיְׁשָמְר ִמָּכל ָרע ִיְׁשֹמר ֶאת ) ז(
ַנְפֶׁש: 

(8) Hashem will guard your going out and your coming in 
from now throughout eternity. 

ְיֹהָוה ִיְׁשָמר ֵצאְת ּובֹוֶא ֵמַעָּתה ) ח(
 :ְוַעד עֹוָלם

 

Tehillim 122 
(1) A Song of Ascents by David: I was happy when Israel said 
to me, “Let us go to the House of Hashem!” 

ִׁשיר ַהַּמֲעלֹות ְלָדִוד ָׂשַמְחִּתי ) א(
ְּבֹאְמִרים ִלי ֵּבית ְיֹהָוה ֵנֵל: 

(2) O Yerushalayim, our feet once stood within your gates.  )ב ( ֹעְמדֹות ָהיּו ַרְגֵלינּו ִּבְׁשָעַרִי
ם  :ְירּוָׁשָלִ

(3) O Yerushalayim, you are built as the city within which heaven 
and earth are united as one.  

ם ַהְּבנּוָיה ְּכִעיר ֶׁשֻחְּבָרה ָּלּה ) ג( ְירּוָׁשַלִ
 :ַיְחָּדו

(4) It is there that the tribes ascended, the tribes of Yah; they 
ascended to the Temple in which reposed Israel’s testimony; they 

ascended to gratefully acknowledge the Name of YHVH, 
Hashem. 

ֶׁשָּׁשם ָעלּו ְׁשָבִטים ִׁשְבֵטי ָיּה ) ד(
  :ֵעדּות ְלִיְׂשָרֵאל ְלֹהדֹות ְלֵׁשם ְיֹהָוה

(5) They ascended to the Sanhedrin for there reposed the seats of 
supreme justice as well as the thrones of the royal family of 
David.  

ִּכי ָׁשָּמה ָיְׁשבּו ִכְסאֹות ְלִמְׁשָּפט ) ה(
 :ִּכְסאֹות ְלֵבית ָּדִוד

(6) I therefore adjure you: Inquire about the peace of 
Yerushalayim! O Yerushalayim, may all who love you see 

ם ִיְׁשָליּו ) ו( ַׁשֲאלּו ְׁשלֹום ְירּוָׁשָלִ

                                                 
148 Hirsch sees the word oyah (aleph, vav, yod, heh) not as meaning woe, but as a conjugation of ivah (aleph, 

vav, heh) meaning wish or fervent desire. He writes: “Meshekh is a tribe descended from Noah’s son Yafeth. Since 
it is mentioned together with the tents of Kedar, it would seem that this tribe also led a nomadic life far away from 
places of permanent habitation. The Psalmist thus says, ‘It would have been better if I had sojourned among the 
Bedouins in the wilderness. True, I would have been far away from culture and civilization, but I would not then be 
in the midst of nations who hate truth, as I am now.’”  
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tranquility in their days!  ֹאֲהָבִי: 
(7) May there be peace within your walls and serenity within 
your citadels!  

ְיִהי ָׁשלֹום ְּבֵחיֵל ַׁשְלָוה ) ז(
ְּבַאְרְמנֹוָתִי: 

(8) For the sake of my brothers and friends, I shall pray for 
peace within you! 

ְלַמַען ַאַחי ְוֵרָעי ֲאַדְּבָרה ָּנא ָׁשלֹום ) ח(
ָּב: 

(9) For the sake of the House of Hashem our God, I shall 
seek your good! 

ה ֱאֵהינּו ֲאַבְקָׁשה ְלַמַען ֵּבית ְיֹהוָ ) ט(
טֹוב ָל: 

 

Tehillim 123 
(1) A Song of Ascents: To You I lift up my eyes, O You who 

are enthroned in the heavens!  

ִׁשיר ַהַּמֲעלֹות ֵאֶלי ָנָׂשאִתי ֶאת ) א(
 :ֵעיַני ַהֹּיְׁשִבי ַּבָּׁשָמִים

(2) Behold, as the eyes of servants look to the hand of their 

master, as the eyes of a maidservant look to the hand of her 

lady, so our eyes look to Hashem our God until He will be 

gracious to us.  

ִהֵּנה ְכֵעיֵני ֲעָבִדים ֶאל ַיד ) ב(
ֲאדֹוֵניֶהם ְּכֵעיֵני ִׁשְפָחה ֶאל ַיד ְּגִבְרָּתּה 

יֵנינּו ֶאל ְיֹהָוה ֱאֵהינּו ַעד ֵּכן עֵ 
 :ֶׁשְּיָחֵּננּו

(3) Be gracious to us, Hashem, be gracious to us, for we have 

suffered enough humiliation. 

 :ָחֵּננּו ְיֹהָוה ָחֵּננּו ִּכי ַרב ָׂשַבְענּו בּוז) ג(

(4) Our soul is fed up with the ridicule of the complacent, 

with the humiliation of arrogant oppressors. 

ַרַּבת ָׂשְבָעה ָּלּה ַנְפֵׁשנּו ַהַּלַעג ) ד(
 :יֹוִנים ִלְגֵאיַהַּׁשֲאַנִּנים ַהּבּוז 

 

Tehillim 124 
(1) A Song of Ascents by David: If Hashem had not 
accompanied us—let Yisrael now say: 

ת ְלָדִוד לּוֵלי ְיֹהָוה ִׁשיר ַהַּמֲעלוֹ ) א(
 :ֶׁשָהָיה ָלנּו ֹיאַמר ָנא ִיְׂשָרֵאל

(2) If Hashem’s constant miraculous providence had not accompanied 
us when men rose up against us;  

לּוֵלי ְיֹהָוה ֶׁשָהָיה ָלנּו ְּבקּום ָעֵלינּו ) ב(
 :ָאָדם

(3) They would have swallowed us alive in their burning rage 
against us.  

ֲאַזי ַחִּיים ְּבָלעּונּו ַּבֲחרֹות ַאָּפם ) ג(
 :ָּבנּו

(4) Then, like the floodwaters of a raging sea, they would have 
inundated us; a river of troubles would have engulfed our soul.  

ַנְחָלה ָעַבר ַעל  ֲאַזי ַהַּמִים ְׁשָטפּונּו) ד(
 :ַנְפֵׁשנּו

(5) The violent floodwaters of history would have engulfed our 
soul and finished us off completely.  

ֲאַזי ָעַבר ַעל ַנְפֵׁשנּו ַהַּמִים ) ה(
 :ַהֵּזידֹוִנים

(6) We bless and thank You Hashem, for not allowing them to tear 
us apart with their fangs. 

ָּברּו ְיֹהָוה ֶׁשא ְנָתָננּו ֶטֶרף ) ו(
 :ְלִׁשֵּניֶהם

(7) Our soul has been rescued like a bird from the fowler’s 
snare; now the snare is broken and we have escaped.  

ַנְפֵׁשנּו ְּכִצּפֹור ִנְמְלָטה ִמַּפח ) ז(
 :ח ִנְׁשָּבר ַוֲאַנְחנּו ִנְמָלְטנּויֹוְקִׁשים ַהּפַ 

(8) Our help comes when we call out in the Name of Hashem, Maker 
of heaven and earth. 

ֶעְזֵרנּו ְּבֵׁשם ְיֹהָוה ֹעֵׂשה ָׁשַמִים ) ח(
 :ָוָאֶרץ

 

Tehillim 125 
(1) A Song of Ascents: Those who trust in Hashem are like 

Mount Zion which never vacillates but abides forever.  

ִׁשיר ַהַּמֲעלֹות ַהֹּבְטִחים ַּביֹהָוה ) א(
 :ְּכַהר ִצּיֹון א ִיּמֹוט ְלעֹוָלם ֵיֵׁשב

(2) Yerushalayim is surrounded by mountains, but Hashem 

will surround His people from now and forevermore.  

ם ָהִרים ָסִביב ָלּה ַויֹהָוה יְ ) ב( רּוָׁשַלִ
 :ָסִביב ְלַעּמֹו ֵמַעָּתה ְוַעד עֹוָלם

(3) He will not allow the rod of wickedness to overtake the 

fate of the righteous, lest the righteous send forth their hands 

deceitfully as well.  

ֶרַׁשע ַעל ּגֹוַרל ִּכי א ָינּוַח ֵׁשֶבט הָ ) ג(
ַהַּצִּדיִקים ְלַמַען א ִיְׁשְלחּו ַהַּצִּדיִקים 

 :ְּבַעְוָלָתה ְיֵדיֶהם
(4) O Hashem, merciful God, do good for those who do good, )ֵהיִטיָבה ְיֹהָוה ַלּטֹוִבים ְוִליָׁשִרים ) ד
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and for those who remain upright in their hearts.  ֹוָתםְּבִלּב: 
(5) As for those who incline to their crooked ways, may 

Hashem lead them to their doom together with those who 

commit despicable crimes. Let peace be on Israel. 

ְוַהַּמִּטים ַעַקְלַקּלֹוָתם יֹוִליֵכם ) ה(
ְיֹהָוה ֶאת ֹּפֲעֵלי ָהָאֶון ָׁשלֹום ַעל 

 :ְׂשָרֵאליִ 
 

Tehillim 126 
(1) A Song of Ascents from the depths of exile: When Hashem will 
come out of concealment and return with the captivity of Tziyon,149 
we will feel as if we were/are dreaming.150 

ִׁשיר ַהַּמֲעלֹות ְּבׁשּוב ְיֹהָוה ֶאת ) א(
 :ָהִיינּו ְּכֹחְלִמים ִׁשיַבת ִצּיֹון

(2) Then our mouths will be filled with laughter and our 
tongues with joyous song; then the nations will exclaim 
“Hashem has wrought great wonders for these!”  

ָאז ִיָּמֵלא ְׂשחֹוק ִּפינּו ּוְלׁשֹוֵננּו ִרָּנה ) ב(
ִים ִהְגִּדיל ְיֹהָוה ַלֲעׂשֹות ָאז ֹיאְמרּו ַבּגוֹ 

 :ִעם ֵאֶּלה
(3) Israel will also exclaim: “Hashem has truly wrought great 
wonders for us.” We will rejoice.151  

ִהְגִּדיל ְיֹהָוה ַלֲעׂשֹות ִעָּמנּו ָהִיינּו ) ג(
 :ְׂשֵמִחים

                                                 
149 The verse does not state “behashiv Hashem shivat Tziyon—when Hashem will restore the captivity of Zion” 

but rather “beshuv Hashem et shivat Tziyon—when Hashem will return with the captivity of Zion.” This implies that 
the Shekhinah is in exile with the Jewish people, and will be redeemed with us at the time of the Redemption. The 
source for this teaching is in found the Talmud (Megillah 29a): “Rabbi Shimon ben Yochai said: Come and see how 
beloved is Israel before the Holy One, for everywhere they were exiled, the Shekhinah accompanied them. When 
they were exiled to Egypt, the Shekhinah accompanied them, as it is written, ‘Did I not reveal Myself to your 
ancestors when they were in Egypt?’ (I Samuel 2:27). When they were exiled to Babylon, the Shekhinah 
accompanied them, as it is written, ‘For your sake I was sent away to Babylon’ (Isaiah 43:14). So too when they 
will be redeemed in the future, the Shekhinah will accompany them [back from exile], as it is written, ‘Hashem 
your God will return with your captivity’ (Deuteronomy 30:3). It is not written ‘veheshiv Hashem—Hashem will 
restore’ but ‘beshuv Hashem et—Hashem will return with...’ This teaches us that, as it were, the Holy One Himself 
will be redeemed from exile along with Israel.” 

150 “Hayinu ke’cholmim—we will all awaken as if from a deep slumber; [it will be so wondrous, as if an 
impossible dream has finally come true].” The phrase hayinu ke’cholmim is purposely ambiguous. In one sense, 
after glimpsing the entire panorama of time from the perspective of eternity, all of history will be seen to have 
been one long dream. Referring back to our present exile state, those who are privileged to live through the 
Messianic redemption will thus exclaim, “We were like dreamers, now we’ve finally woken up!” (Radak, Metzudot 
David). On the other hand, our subjective experience of the Future World which will be so much beyond anything 
we could ever have conceived that “we will feel like we are dreaming” (Ibn Ezra).  

Radak and Metzodot David thus emphasize that, at the time of the Geulah (redemption), we will look back on 
our Galut (exile)—and on all of history—and it will seem like it was just an unreal dream. In other words, the 
awakening will be so great as to completely change the way we see things. Pre-Geulah will be seen as an 
ephemeral nighttime dream compared the magnificent waking reality of the Messianic Age. Ibn Ezra, on the other 
hand, says that the Geulah will be so amazing, so great, so incredible, that we will think that we are dreaming—
until it dawns on us, of course, that the Galut was a dream, and now we are awake. Both are true. We will all 
awaken as if from a deep slumber, and it will be so wondrous, as if an impossible dream has finally come true. 

151 “We will rejoice”—in the future—when exile gives way to redemption, when Hashem reveals His sovereignty 
in all its magnificence. “We will rejoice”—in the present—in the midst of exile when all is dark and everything 
seems to have gone wrong—for we know with certainty that Hashem is with us. Disguised in the events of history, 
concealed behind the scenes, secretly guiding history to its ultimate destination—He is with us. This is the double 
meaning of hayinu semechim. It vaults us forward into the future when our joy will be complete, but its rays also 
reflect back into the darkness of exile, giving us the hope and strength we need to weather all difficulties. 

In a sense, this is the answer to the question, “What is the secret of Jewish immortality?” It is Israel’s ability 
(received from King David and the prophets, and the sages of the Talmud and Zohar) to see through the façade of 
natural law and history; to perceive the Unity behind the fragmentation; to feel the Divine Presence with us in our 
broken state, the Hand of the Holy One holding ours as He secretly guides history to its messianic rendezvous. 
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(4) Hashem, retrieve our captive exiles!152 Bring the redemption 

quickly! Make the hidden wellsprings in our hearts gush forth like 
flashfloods in the arid Negev desert.  

 ְׁשִביֵתנּוׁשּוָבה ְיֹהָוה ֶאת ) ד(
 :ַּכֲאִפיִקים ַּבֶּנֶגב )שבותנו(

(5) The Sowers [Israel] were themselves scattered like seeds among the 

nations to sow Your secret plan; with tears in their eyes, they turned to 
You, crying and hoping only to return to You; soon we will harvest the 
truth with great joy.  

 :ַהֹּזְרִעים ְּבִדְמָעה ְּבִרָּנה ִיְקֹצרּו) ה(

(6) But now we are like the farmer who walks along and weeps as 
he carries the seed-bag of truth and justice to plant in the hearts of 
men; soon he will return with great joy carrying the full grown 
sheaves of his harvest. 

ָהלֹו ֵיֵל ּוָבֹכה ֹנֵׂשא ֶמֶׁש ַהָּזַרע ) ו(
 :ה ֹנֵׂשא ֲאֻלֹּמָתיוֹּבא ָיֹבא ְבִרּנָ 

 

Tehillim 127 
(1) A Song of Ascents by Shlomo: If Hashem does not build a 
house, its builders have labored on it in vain; if Hashem does 
not guard the city, the sentry has watched in vain.  

ה ִׁשיר ַהַּמֲעלֹות ִלְׁשֹמה ִאם ְיֹהוָ ) א(
א ִיְבֶנה ַבִית ָׁשְוא ָעְמלּו בֹוָניו ּבֹו 
ִאם ְיֹהָוה א ִיְׁשָמר ִעיר ָׁשְוא ָׁשַקד 

 :ׁשֹוֵמר
(2) It is in vain that you rise early, that you sit up late, you 
who eat the bread of nerves; when God wishes to give He will give 
to His loved one even while he sleeps.  

ָׁשְוא ָלֶכם ַמְׁשִּכיֵמי קּום ְמַאֲחֵרי ) ב(
ֶׁשֶבת ֹאְכֵלי ֶלֶחם ָהֲעָצִבים ֵּכן ִיֵּתן 

 :ִליִדידֹו ֵׁשָנא
(3) Behold, children are an inheritance from Hashem; the 
fruit of the womb is the reward He gives.  

ִנים ָׂשָכר ְּפִרי ִהֵּנה ַנֲחַלת ְיֹהָוה ּבָ ) ג(
 :ַהָּבֶטן

(4) The children of one’s youth are like arrows in the hand of 
a warrior.  

ְּכִחִּצים ְּבַיד ִּגּבֹור ֵּכן ְּבֵני ) ד(
 :ַהְּנעּוִרים

(5) Fortunate is the man who has filled his quiver with them; 
they will not be ashamed when they confront their enemies in 
the gate. 

ַאְׁשֵרי ַהֶּגֶבר ֲאֶׁשר ִמֵּלא ֶאת ) ה(
ַאְׁשָּפתֹו ֵמֶהם א ֵיֹבׁשּו ִּכי ְיַדְּברּו ֶאת 

 :אֹוְיִבים ַּבָּׁשַער
 

Tehillim 128 
(1) A Song of Ascents: Happy are you, all who revere 
Hashem and walk in His ways.  

יר ַהַּמֲעלֹות ַאְׁשֵרי ָּכל ְיֵרא ְיֹהָוה ִׁש ) א(
 :ַהֹהֵל ִּבְדָרָכיו

(2) You will eat the fruit of your labors; attaining happiness in 
this world, with goodness reserved for you in the World to Come. 

ְיִגיַע ַּכֶּפי ִּכי ֹתאֵכל ַאְׁשֶרי ְוטֹוב ) ב(
ָל: 

(3) Your wife will be like a fruitful vine inside your home; 
your children like olive saplings flourishing around your table.  

ֶאְׁשְּת ְּכֶגֶפן ֹּפִרָּיה ְּבַיְרְּכֵתי ֵביֶת ) ג(
ִּכְׁשִתֵלי ֵזיִתים ָסִביב ְלֻׁשְלָחֶנ ָּבֶני: 

(4) Behold, this is just the way the God-fearing man is 
blessed.  

 :ִהֵּנה ִכי ֵכן ְיֹבַר ָּגֶבר ְיֵרא ְיֹהָוה) ד(

(5) May Hashem bless you from Tziyon, and may you be 
privileged to gaze upon the good of Yerushalayim all the days 
of your life.  

ּיֹון ּוְרֵאה ְּבטּוב ְיָבֶרְכ ְיֹהָוה ִמּצִ ) ה(
ם ֹּכל ְיֵמי ַחֶּיי  :ְירּוָׁשָלִ

                                                 
152 In its three concluding verses, David returns to the here-and-now, to the reality of exile, of Israel’s being 

scattered like seeds to the four winds, of endless wandering—spiritual as well as physical—trying to find our way 
back home, back to our land, back to a relationship with Hashem that we once had. Having transcended time, 
though, he now returns with x-ray vision, an uncanny ability to see through the latticework of history, to feel 
Hashem’s loving presence even in the midst of its near total eclipse, and His guiding Hand behind a terrifying wall 
of silence. 

He therefore cries out, “Hashem! Retrieve our captive exiles!” Bring us back to you! Like the original sparks of 
holiness that were scattered everywhere throughout creation with the shattering of the Primordial Vessels (Sefirot), 
Israel too is dispersed to the ends of the earth. And although we were dispersed in order to retrieve those original 
sparks of holiness, we ourselves became trapped in the process. As a result, as the Zohar above told us, the 
Shekhinah accompanied us like a mother who cannot stand to see her children in pain. Yet, she too became 
trapped in exile with us! See full commentary. 
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(6) May you live to see your children’s children; peace upon 
Yisrael. 

ּוְרֵאה ָבִנים ְלָבֶני ָׁשלֹום ַעל ) ו(
 :ִיְׂשָרֵאל

 

Tehillim 129 
(1) A Song of Ascents: They have persecuted me greatly 
since my youth! Let Israel say:  

ִׁשיר ַהַּמֲעלֹות ַרַּבת ְצָררּוִני ) א(
 :ִמְּנעּוַרי ֹיאַמר ָנא ִיְׂשָרֵאל

(2) They have persecuted me greatly since my youth, but 
they have not prevailed against me!  

ַרַּבת ְצָררּוִני ִמְּנעּוָרי ַּגם א ָיְכלּו ) ב(
 :ִלי

(3) The plowers plowed upon my back; they made their 
furrows deep and long.  

ַעל ַּגִּבי ָחְרׁשּו ֹחְרִׁשים ֶהֱאִריכּו ) ג(
 :)למענותם( ְלַמֲעִניָתם

(4) But Hashem is righteous; He sundered the cords of the 
wicked. 

 :ְיֹהָוה ַצִּדיק ִקֵּצץ ֲעבֹות ְרָׁשִעים) ד(

(5) Let all those who hate Zion be ashamed and pushed back.  )ֵיֹבׁשּו ְוִיֹּסגּו ָאחֹור ֹּכל ׂשְנֵאי ִצּיֹון) ה: 
(6) Let them be as the grass upon the rooftops, which withers 
before it is cut down; 

ִיְהיּו ַּכֲחִציר ַּגּגֹות ֶׁשַּקְדַמת ָׁשַלף ) ו(
 :ָיֵבׁש

(7) With which the reaper cannot fill his hand, nor the one 
who binds sheaves fill his arm.  

ֶׁשא ִמֵּלא ַכּפֹו קֹוֵצר ְוִחְצנֹו ) ז(
 :ְמַעֵּמר

(8) And the passers-by never thought of saying: “May 
Hashem’s blessing come to you. We bless you in the Name of 
Eternal One, Hashem!” 

ְוא ָאְמרּו ָהֹעְבִרים ִּבְרַּכת ְיֹהָוה ) ח(
 :ֲאֵליֶכם ֵּבַרְכנּו ֶאְתֶכם ְּבֵׁשם ְיֹהָוה

 

Tehillim 130 
(1) A Song of Ascents: From the depths of my night exile I have 
called You to reveal Yourself, YHVH (Adonai).  

ַהַּמֲעלֹות ִמַּמֲעַמִּקים  ִׁשיר) א(
 :ְקָראִתי ְיֹהָוה

(2) Adonai, hear my voice, let Your ears be attentive to the 
call of my supplications.153  

ֲאֹדָני ִׁשְמָעה ְבקֹוִלי ִּתְהֶייָנה ָאְזֶני ) ב(
 :ַקֻּׁשבֹות ְלקֹול ַּתֲחנּוָני

(3) If You, Yah, were always to take account of intentional 
transgressions, O Adonai, who could withstand the severity of 
Your judgment?154 

ִאם ֲעֹונֹות ִּתְׁשָמר ָיּה ֲאֹדָני ִמי ) ג(
 :ַיֲעֹמד

(4) But forgiveness is reserved with You alone, so that You [i.e., 
Your judgment] may be feared.155 

 :ִּכי ִעְּמ ַהְּסִליָחה ְלַמַען ִּתָּוֵרא) ד(

                                                 
153 The basic supposition of true prayer is that Hashem hears us; that He pays attention to us; that we matter 

to Him. Without this, prayer is meaningless. Nevertheless, although we may know something to be true, even 
about Hashem, we must never take it for granted. David therefore precedes many of his prayers with a request 
that Hashem hear and be attentive to what he has to say. 

154 Alternatively, “O Yah (You who are so transcendent), if You would let intentional transgressions accumulate, O 
Adonai (my personal God), who could stand up [under the burden]?” 

In another place King David pleaded, “Hashem, do not rebuke me with Your fury; do not chastise me with Your 
wrath!” (Psalm 38:1). The Midrash (Shochar Tov on Psalm 38) explains that rebuke and chastisement are good things, 
as it is written, “Happy is the man whom You chastise/correct, Hashem!” (Psalm 94:12), and “Hashem 
reproves/corrects those whom He loves” (Proverbs 3:12). What David asked was rather that such reproof should not 
be out of fierce anger lest we be unable to stand up in the face of misfortune. He therefore said, “Master of all worlds, 
rather than becoming angry when we sin and not redeeming us, cover over our sins. Please do not rebuke us with Your 
fury.”  

The Midrash continues and describes Israel’s panic when “our sins have multiplied above our heads and our guilt 
has mounted to the heavens” (Ezra 9:6). Rabbi Yitzchak said that this can be likened to a man crossing a river with a 
large knapsack on his head. His feet begin to sink into the mud. People call out to him: “Let go of your pack so you will 
be able to free your feet!” This is what the Holy One says to Israel: “Why do you say, ‘If You, God, were to always take 
account of our sins, O God, who could withstand Your judgment’? Let he who has sinned rather repent of his wicked 
ways. Let him let go of his sins and I will have mercy on him.” 

155 Alternatively, according to the following Midrash: “But You reserved [Rosh Hashanah for judgment and Yom 
Kippur] for forgiveness, so that You may be feared” or “so that we could truly fear losing Your love and forgiveness.” 

Midrash Shochar Tov explains this verse: “The Holy One withholds His forgiveness (like a deposit) and does not 
bestow it freely on Rosh Hashanah. This is the meaning of ‘for You reserve forgiveness with Yourself.’ But why does He 
go to such lengths to withhold His forgiveness? [Surely, His wish is to not to withhold it!] Rather, it is ‘so that You may 



Yearning for Redemption—The Psalms of King David 119

(5) I place the hope of my very existence only in YHVH 
(Adonai); I yearn for His word.  

ִקִּויִתי ְיֹהָוה ִקְּוָתה ַנְפִׁשי ְוִלְדָברֹו ) ה(
 :הֹוָחְלִּתי

(6) My soul yearns for Adonai more than watchmen of the night 
yearn for the morning; more than those who watch throughout 
the night vigil of this world yearn for the dawn of redemption. 

ַנְפִׁשי ַלאֹדָני ִמֹּׁשְמִרים ַלֹּבֶקר ) ו(
 :ֹׁשְמִרים ַלֹּבֶקר

(7) Therefore, Israel, yearn to YHVH (Adonai); for true 
loving-kindness is with YHVH (Adonai) alone; redemption is 
with Him in infinite abundance.  

ַיֵחל ִיְׂשָרֵאל ֶאל ְיֹהָוה ִּכי ִעם ְיֹהָוה ) ז(
 :ַהֶחֶסד ְוַהְרֵּבה ִעּמֹו ְפדּות

(8) The time is surely coming when He will redeem Yisrael from all 
subjugation to its transgressions.156 

ְוהּוא ִיְפֶּדה ֶאת ִיְׂשָרֵאל ִמֹּכל ) ח(
 :ֲעֹוֹנָתיו

 

Tehillim 131 
(1) A Song of Ascents: Hashem, my heart was not haughty, 
nor were my eyes conceited; I did not speculate about things 
too great and too wondrous for me.  

ַּמֲעלֹות ְלָדִוד ְיֹהָוה א ָגַבּה ִׁשיר הַ ) א(
ִלִּבי ְוא ָרמּו ֵעיַני ְוא ִהַּלְכִּתי 

 :ִּבְגֹדלֹות ּוְבִנְפָלאֹות ִמֶּמִּני
(2) Haven’t I quieted and stilled my soul like a weaned child 
at its mother’s breast? Isn’t my soul with me like a weaned 
child? 

ם א ִׁשִּויִתי ְודֹוַמְמִּתי ַנְפִׁשי אִ ) ב(
 :ְּכָגֻמל ֲעֵלי ִאּמֹו ַּכָּגֻמל ָעַלי ַנְפִׁשי

(3) O Israel, yearn to Hashem, from now and forevermore. )ַיֵחל ִיְׂשָרֵאל ֶאל ְיֹהָוה ֵמַעָּתה ְוַעד ) ג
 :עֹוָלם

 

Tehillim 132 
(1) A Song of Ascents: Hashem, remember for David all the 
hardship he endured;  

ִׁשיר ַהַּמֲעלֹות ְזכֹור ְיֹהָוה ְלָדִוד ) א(
 :ֵאת ָּכל ֻעּנֹותוֹ 

(2) Remember how he swore to Hashem, vowed to the Mighty 
One of Yaacov: 

ֲאֶׁשר ִנְׁשַּבע ַליֹהָוה ָנַדר ַלֲאִביר ) ב(
 :ַיֲעֹקב

(3) “I will not enter the privacy of my own house, nor will I 
go up unto the bed that is spread for me;  

ִאם ָאֹבא ְּבֹאֶהל ֵּביִתי ִאם ֶאֱעֶלה ) ג(
 :ַעל ֶעֶרׂש ְיצּוָעי

(4) I will not give sleep to my eyes, nor slumber to my 
eyelids;  

י ִאם ֶאֵּתן ְׁשַנת ְלֵעיָני ְלַעְפַעּפַ ) ד(
 :ְּתנּוָמה

(5) Until I find a place for Hashem; until I build suitable dwellings 
for the Mighty One of Yaacov.” 

ַעד ֶאְמָצא ָמקֹום ַליֹהָוה ִמְׁשָּכנֹות ) ה(
 :ַלֲאִביר ַיֲעֹקב

(6) Behold, we heard of it in the province of Ephraim; we )ִהֵּנה ְׁשַמֲענּוָה ְבֶאְפָרָתה ְמָצאנּוָה ) ו
                                                                                                                                                             
be feared,’ i.e., so that we will truly be in awe before Him and repent from the depths of our hearts on Yom Kippur [and 
thereby deserve His forgiveness]” (Mahari Cohen).  

Malbim further explains, “The definition of forgiveness (selichah) is that a sin is taken away as if it were never 
done. No one but the Creator can do such a thing. Therefore there is not one place in the entire Tanakh in which 
forgiveness is granted by anyone other than Hashem Himself. It is in this sense that our verse emphasizes, ‘For with 
You alone there is forgiveness’” (Malbim ad loc.). 

Hirsch states the same idea: “Forgiveness is solely with the Lord; He alone is capable of forgiving. The mouth 
of a mortal, who after all is himself in need of forgiveness, cannot pronounce the sinner pure, much less render 
him pure. Only He, who is as omnipotent as He is gracious, in the abundance of His grace and almighty power can 
perform for man that miracle of miracles, the blotting out of the consequences of his past mistakes. He alone can 
prevent the seeds of guilt and adversity, with which the iniquity of man filled the acre of his future, from ripening; 
only the Lord can help him who has grown old in sin to regain peace and purity...All the continued survival of the 
Jewish people is based upon the fact of this direct divine forgiveness, and even unto the nethermost depths of sin it 
gives Israel the inalienable awareness of the divine pardon that can be obtained at all times.” 

156 During the year, we (our vital energies) become trapped in our sins. Without knowing it, we act out of 
compulsion; we become slaves to acting, speaking, and thinking in ways that are detrimental to ourself and others. 
Teshuvah (repentance, returning to Hashem) involves reclaiming ourselves and our vital energies from the 
compulsions in which we and they have become trapped. Through our sincere teshuvah, Hashem not only forgives 
us, but literally frees and redeems us from being subjugated to our transgressions (i.e., from the very actions that 
were preventing redemption; our own personal redemption and the redemption of the world). He then transforms 
our sins into merits, for they are now seen as having been stepping stones to getting closer to Him.  
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found it in a forested field.  ִּבְׂשֵדי ָיַער: 
(7) But now we come to His dwelling places; we prostrate 
ourselves towards His permanent footstool.  

ָנבֹוָאה ְלִמְׁשְּכנֹוָתיו ִנְׁשַּתֲחֶוה ) ז(
 :ַלֲהֹדם ַרְגָליו

(8) Arise, Hashem, to Your Resting Place [Beit HaMikdash], You 
and the Ark of Your Strength!  

קּוָמה ְיֹהָוה ִלְמנּוָחֶת ַאָּתה ַוֲארֹון ) ח(
ֻעֶּז: 

(9) Let Your Cohanim attire themselves in righteousness and 
Your devoted servants sing for joy.  

ׁשּו ֶצֶדק ַוֲחִסיֶדי ֹּכֲהֶני ִיְלּבְ ) ט(
 :ְיַרֵּננּו

(10) For the sake of David Your servant, do not turn away the 
face or revoke the predetermined appearance of Your anointed 
Mashiach.  

ַּבֲעבּור ָּדִוד ַעְבֶּד ַאל ָּתֵׁשב ְּפֵני ) י(
ְמִׁשיֶח: 

(11) God has sworn to David in truth; He will never take it 
back: “Of the fruit of your virility will I set upon a throne for 
you.  

ִנְׁשַּבע ְיֹהָוה ְלָדִוד ֱאֶמת א ָיׁשּוב ) יא(
ָאִׁשית ְלִכֵּסא ָל ִמֶּמָּנה ִמְּפִרי ִבְטְנ: 

(12) “If your children will observe My covenant and this 
testimony which I shall teach them, then their children too 
will sit upon your throne forever.”  

ִאם ִיְׁשְמרּו ָבֶני ְּבִריִתי ְוֵעֹדִתי זֹו ) יב(
ֲאַלְּמֵדם ַּגם ְּבֵניֶהם ֲעֵדי ַעד ֵיְׁשבּו 

ְלִכֵּסא ָל: 
(13) For Hashem chose Zion and desired her as His 
habitation.  

ִּכי ָבַחר ְיֹהָוה ְּבִצּיֹון ִאָּוּה ְלמֹוָׁשב ) יג(
 :לוֹ 

(14) “This is sole My Resting Place forever; here I will dwell, 
for I have desired her. 

ֹזאת ְמנּוָחִתי ֲעֵדי ַעד ֹּפה ֵאֵׁשב ) יד(
 :ִּכי ִאִּוִתיהָ 

(15) “I will bless her provisions doubly; I will satisfy her 
needy with plenty of bread.  

ֵציָדּה ָּבֵר ֲאָבֵר ֶאְביֹוֶניָה ) טו(
 :ַאְׂשִּביַע ָלֶחם

(16) “I will attire her Cohanim with salvation, and her 
devoted servants will sing for joy.  

ֶיַׁשע ַוֲחִסיֶדיָה  ְוֹכֲהֶניָה ַאְלִּביׁש) טז(
 :ַרֵּנן ְיַרֵּננּו

(17) “There I will cause David’s horn to spring forth; there I 
have set a lamp for My anointed Mashiach.  

ָׁשם ַאְצִמיַח ֶקֶרן ְלָדִוד ָעַרְכִּתי ֵנר ) יז(
 :ִלְמִׁשיִחי

(18) “I will enshroud his enemies in disgrace, but upon him I 
will cause his crown to glow.” 

אֹוְיָביו ַאְלִּביׁש ֹּבֶׁשת ְוָעָליו ָיִציץ ) יח(
 :ִנְזרוֹ 

 

Tehillim 133 
(1) A Song of Ascents by David: Behold, how good and 
pleasant it is for brothers to dwell together.  

ה ַמה ּטֹוב ִׁשיר ַהַּמֲעלֹות ְלָדִוד ִהּנֵ ) א(
 :ּוַמה ָּנִעים ֶׁשֶבת ַאִחים ַּגם ָיַחד

(2) God’s Mercy then flows like the anointing oil poured generously 
over the head of the Cohen Gadol, until it drips down unto his 
beard, the beard of Aharon, and then down unto his 
attributes.  

ֶּׁשֶמן ַהּטֹוב ַעל ָהֹראׁש ֹיֵרד ַעל ּכַ ) ב(
 :ַהָּזָקן ְזַקן ַאֲהֹרן ֶׁשֹּיֵרד ַעל ִּפי ִמּדֹוָתיו

(3) It flows like the dew that covers Mount Hermon, like the dew 
that descends on the Mounts of Zion, for Hashem has 
commanded the blessing of life to flow there forever. 

ְּכַטל ֶחְרמֹון ֶׁשֹּיֵרד ַעל ַהְרֵרי ִצּיֹון ) ג(
ִּכי ָׁשם ִצָּוה ְיֹהָוה ֶאת ַהְּבָרָכה ַחִּיים 

 :ַעד ָהעֹוָלם
 

Tehillim 134 
(1) A Song of Ascents: Wake up, bless Hashem, all you 
servants of Hashem, standing watch in the House of Hashem, 
throughout the long night of exile.  

ִׁשיר ַהַּמֲעלֹות ִהֵּנה ָּבְרכּו ֶאת ) א(
ְיֹהָוה ָּכל ַעְבֵדי ְיֹהָוה ָהֹעְמִדים ְּבֵבית 

 :ְיֹהָוה ַּבֵּלילֹות
(2) Lift up your hands to draw down holiness by blessing the One 
and Only God, Hashem.  

 :ָבְרכּו ֶאת ְיֹהָוהְׂשאּו ְיֵדֶכם ֹקֶדׁש ּו) ב(

(3) May Hashem, Maker of heaven and earth, bless you from 
Zion. 

ְיָבֶרְכ ְיֹהָוה ִמִּצּיֹון ֹעֵׂשה ָׁשַמִים ) ג(
 :ָוָאֶרץ
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Tehillim 135 
In Psalms 135 and 136, King David first praises Hashem for the way He works in nature, and then, without 
interruption, goes on to praise Hashem for the way He intervenes in history in order to execute true justice. This is 
not just a juxtaposition of nature and the execution of justice, but rather an equivalency between the physical 
dynamics of the universe and the spiritual/moral law from which it emerges. I.e., the One who created the 
universe is the same One who oversees it and brings it to its intended spiritual and moral perfection. 
 

(1) HalleluYah! Praise the Name of Hashem with which He governs 
His world; offer praise, you servants of Hashem— 

ַהְללּוָיּה ַהְללּו ֶאת ֵׁשם ְיֹהָוה ַהְללּו ) א(
 :ַעְבֵדי ְיֹהָוה

(2) Who stand watch in the House of Hashem and in the 
courtyards of the House of our God. 

ֶׁשֹעְמִדים ְּבֵבית ְיֹהָוה ְּבַחְצרֹות ) ב(
 :ת ֱאֵהינּוֵּבי

(3) Hallelu Yah, for Hashem is good; chant wordless melodies 
to His Name, for it is pleasant.157  

ַהְללּוָיּה ִּכי טֹוב ְיֹהָוה ַזְּמרּו ִלְׁשמֹו ) ג(
 :ִּכי ָנִעים

(4) For Hashem chose downtrodden Yaacov for Himself; He chose 
Yisrael as His exclusive possession.158  

ִּכי ַיֲעֹקב ָּבַחר לֹו ָיּה ִיְׂשָרֵאל ) ד(
 :ִלְסגָֻּלתוֹ 

(5) For I know how great Hashem is in His creation, and how our 
Master’s miraculous supervision over His people supersedes all the 
heavenly forces that men worship as gods.  

ִּכי ֲאִני ָיַדְעִּתי ִּכי ָגדֹול ְיֹהָוה ) ה(
 :ַוֲאֹדֵנינּו ִמָּכל ֱאִהים

(6) In His creation Hashem does what He pleases, in heaven and 
on earth, in the seas and all its depths; He causes mists to 
evaporate and rise up from the seas that surround the extremities of 
the land.  

ֹּכל ֲאֶׁשר ָחֵפץ ְיֹהָוה ָעָׂשה ַּבָּׁשַמִים ) ו(
 :ּוָבָאֶרץ ַּבַּיִּמים ְוָכל ְּתֹהמֹות

(7) He makes electrical currents condense and polarize into lightning in 
order to bring the rain; He generates tremendous currents of wind 
in the various layers of the atmosphere which are like His treasure 
houses in the sky. 

ַמֲעֶלה ְנִׂשִאים ִמְקֵצה ָהָאֶרץ ) ז(
ְּבָרִקים ַלָּמָטר ָעָׂשה מֹוֵצא רּוַח 

 :ֵמאֹוְצרֹוָתיו
(8) In His miraculous supervision of His people He smote the firstborn 
males of the Egyptians, from man to beast.  

ֶׁשִהָּכה ְּבכֹוֵרי ִמְצָרִים ֵמָאָדם ַעד ) ח(
 :ְּבֵהָמה

(9) This was after He sent signs and wonders into the midst 
of Egypt, upon Pharaoh and upon all his servants. 

ָׁשַלח אֹוֹתת ּוֹמְפִתים ְּבתֹוֵכִכי ) ט(
 :ַפְרֹעה ּוְבָכל ֲעָבָדיוִמְצָרִים ּבְ 

(10) Later, He struck down many nations and killed mighty 
rulers.  

ֶׁשִהָּכה ּגֹוִים ַרִּבים ְוָהַרג ְמָלִכים ) י(
 :ֲעצּוִמים

(11) He overcame Sichon, king of the Emori, Og, king of 
Bashan, and all the kingdoms of Canaan. 

ְלִסיחֹון ֶמֶל ָהֱאֹמִרי ּוְלעֹוג ֶמֶל ) יא(
 :ַהָּבָׁשן ּוְלֹכל ַמְמְלכֹות ְּכָנַען

(12) And He gave their land as an inheritance to Yisrael, His 
people.  

ְוָנַתן ַאְרָצם ַנֲחָלה ַנֲחָלה ְלִיְׂשָרֵאל ) יב(
 :ַעּמוֹ 

(13) Hashem, Your Name is eternal; Hashem, Your memory 
[the memory or mention of Your Name is transmitted] from generation to 
generation. 

ְיֹהָוה ִׁשְמ ְלעֹוָלם ְיֹהָוה ִזְכְר ) יג(
 :ְלֹדר ָוֹדר

(14) For the day will come when Hashem will judge the cause of His 
people; He will take pity on His servants.  

ִּכי ָיִדין ְיֹהָוה ַעּמֹו ְוַעל ֲעָבָדיו ) יד(
 :ִיְתֶנָחם

(15) But they must be careful not to fall prey to the ideologies of the 
nations; they are like idols made of silver and gold, the product 
of human hands.  

ְוָזָהב ַמֲעֵׂשה ֲעַצֵּבי ַהּגֹוִים ֶּכֶסף ) טו(
 :ְיֵדי ָאָדם

                                                 
157 Malbim: First praise Hashem Himself, for He is the Supreme Good. Then chant to His Name, for His creation of 

the universe and His constant supervision thereof. ‘For it is pleasant’ refers to the mental satisfaction and feeling of 
harmony that results when we perceive the awesome symmetry and interrelatedness that characterizes the creation as 
a whole. 

158 Malbim: Furthermore, Hashem’s Name is pleasant because, besides governing the regularity of the laws of the 
natural universe, it is also the medium through which He personally governs the unique history of His chosen 
nation...For Yisrael is not subject to the ‘laws’ of history...This holds true whether the nation is characterized in its 
higher capacity as Yisrael, or whether it has fallen to the level of Yaacov. One way or the other, they are set aside as 
Hashem’s special portion. 



Yearning for Redemption—The Psalms of King David 122

(16) They have mouths but do not speak; they have eyes but 
do not see. 

ֶּפה ָלֶהם ְוא ְיַדֵּברּו ֵעיַנִים ָלֶהם ) טז(
 :ְוא ִיְראּו

(17) They have ears but do not hear; they have noses but 
there is no breath in their mouths.  

ָאְזַנִים ָלֶהם ְוא ַיֲאִזינּו ַאף ֵאין ) יז(
 : ֶיׁש רּוַח ְּבִפיֶהם

(18) Those who make them and all who trust in them will end 
up becoming like them. 

ְּכמֹוֶהם ִיְהיּו ֹעֵׂשיֶהם ֹּכל ֲאֶׁשר ) יח(
 :ֹּבֵטַח ָּבֶהם

(19) O Family of Yisrael, bless Hashem! O Family of Aharon, 
bless Hashem!  

ֵּבית ִיְׂשָרֵאל ָּבְרכּו ֶאת ְיֹהָוה ֵּבית ) יט(
 :ַאֲהֹרן ָּבְרכּו ֶאת ְיֹהָוה

(20) O Family of Levi, bless Hashem! O you who revere 
Hashem, bless Hashem! 

ֵּבית ַהֵּלִוי ָּבְרכּו ֶאת ְיֹהָוה ִיְרֵאי ) כ(
 :כּו ֶאת ְיֹהָוהְיֹהָוה ָּבְר 

(21) Blessed is Hashem from Tziyon; blessed is the One who 
dwells eternally in Yerushalayim, Hallelu Yah! 

ָּברּו ְיֹהָוה ִמִּצּיֹון ֹׁשֵכן ְירּוָׁשָלִם ) כא(
 :ַהְללּוָיּה

 

Tehillim 136 
(1) Thank Hashem for He is good—for His love is eternal and 
everlasting! 

הֹודּו ַליֹהָוה ִּכי טֹוב ִּכי ְלעֹוָלם ) א(
 :ַחְסּדוֹ 

(2) Thank the Supreme Power of all powers—for His love is 
eternal and everlasting. 

הֹודּו ֵלאֵהי ָהֱאִהים ִּכי ְלעֹוָלם ) ב(
 :ַחְסּדוֹ 

(3) Thank the Master of all masters—for His love is eternal 
and everlasting. 

הֹודּו ַלֲאֹדֵני ָהֲאֹדִנים ִּכי ְלעֹוָלם ) ג(
 :ַחְסּדוֹ 

(4) Thank the One who performs great wonders alone [in 
secret]—for His love is eternal and everlasting.159 

ְלֹעֵׂשה ִנְפָלאֹות ְּגֹדלֹות ְלַבּדֹו ִּכי ) ד(
 :ַחְסּדוֹ ְלעֹוָלם 

(5) Thank the One who perfects the heavens with wisdom—for 
His love is eternal and everlasting. 

ְלֹעֵׂשה ַהָּׁשַמִים ִּבְתבּוָנה ִּכי ) ה(
 :ְלעֹוָלם ַחְסּדוֹ 

(6) Thank the One who levels the dry land above the water—
for His love is eternal and everlasting. 

ְלֹרַקע ָהָאֶרץ ַעל ַהָּמִים ִּכי ְלעֹוָלם ) ו(
 :ַחְסּדוֹ 

(7) Thank the One who continually perfects the great 
luminaries—for His love is eternal and everlasting. 

ְלֹעֵׂשה אֹוִרים ְּגֹדִלים ִּכי ְלעֹוָלם ) ז(
 :ַחְסּדוֹ 

(8) Who established the sun to rule by day—for His love is eternal 
and everlasting. 

ֶאת ַהֶּׁשֶמׁש ְלֶמְמֶׁשֶלת ַּבּיֹום ִּכי ) ח(
 :ְלעֹוָלם ַחְסּדוֹ 

(9) Who arranged the moon and stars to rule by night—for His 
love is eternal and everlasting. 

לֹות ֶאת ַהָּיֵרַח ְוכֹוָכִבים ְלֶמְמְׁש ) ט(

                                                 
159 Or: “Give thanks to the hidden One who is always performing great wonders for us levado (alone, in secret, 

behind the scenes); for precisely because His love for us is so infinite, He hides it.” In the Talmud, Rabbi Elazar 
asks, “What is the meaning of levado?” Since it was obvious to Rabbi Elazar that Hashem alone is the unified 
source of everything in the universe, this couldn’t be all that King David wanted to teach us in this verse. Rather, it 
means that Hashem works alone, behind the scenes and in secret, such that “even one who experiences a miracle 
is unaware of it” (Niddah 31a). Hashem doesn’t advertise His presence in our lives. Rather, as Rashi explains, 
“Only Hashem knows when He does a miracle, whereas the one for whom the miracle was performed is completely 
unaware” (Rashi, Psalm 136:4). 

Rabbi Elimelekh of Lizensk (1717-1787) adds: “The name YKVK [embodying Hashem’s mercy] is presently 
hidden. That is, Hashem surely wishes to bestow His kindnesses to us, but because we are in exile [as a result of 
not appreciating the miracles He did for us when we dwelt on our land], he hides His kindnesses [and camouflages 
and disguises them in natural occurrences] so that the heavenly accusers will not be able to complain [that we are 
not worthy of such merciful treatment]. He therefore conceals His kindnesses and mercies, and performs miracles 
in secret so that they will not understand. These kindnesses are thus called niflaot [which means simply ‘wonders,’ 
but] which the Targum translates yitkesei (covered, hidden; Targum Onkelos, Targum Yerushalmi, Rashi, on 
Deuteronomy 17:8). This then is the meaning of ‘[Give thanks] to the One who is always performing great wonders 
levado (alone).’ For He covers and disguises His mercies in such a way that He alone knows about them” (Noam 
Elimelekh, Likutey Shoshanim, s.v. od perush acher al pasuk zeh ki hashem havayah barukh hu hu neelam le’et 
atah, p. 367). 
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 :ַּבָּלְיָלה ִּכי ְלעֹוָלם ַחְסּדוֹ 
(10) Thank the One who struck Mitzrayim through their 
firstborn—for His love is eternal and everlasting. 

ְלַמֵּכה ִמְצַרִים ִּבְבכֹוֵריֶהם ִּכי ) י(
 :ְלעֹוָלם ַחְסּדוֹ 

(11) And brought Yisrael out from among them—for His love 
is eternal and everlasting. 

ַוּיֹוֵצא ִיְׂשָרֵאל ִמּתֹוָכם ִּכי ְלעֹוָלם ) יא(
 :ַחְסּדוֹ 

(12) With a strong hand and outstretched arm—for His love is 
eternal and everlasting. 

ְּבָיד ֲחָזָקה ּוִבְזרֹוַע ְנטּוָיה ִּכי ) יב(
 :ְלעֹוָלם ַחְסּדוֹ 

(13) Who divided the Red Sea into channels—for His love is 
eternal and everlasting. 

ְלֹגֵזר ַים סּוף ִלְגָזִרים ִּכי ְלעֹוָלם ) יג(
 :ַחְסּדוֹ 

(14) And led Israel through it—for His love is eternal and 
everlasting. 

עֹוָלם ְוֶהֱעִביר ִיְׂשָרֵאל ְּבתֹוכֹו ִּכי לְ ) יד(
 :ַחְסּדוֹ 

(15) Who overthrew Pharaoh and his army in the Red Sea—
for His love is eternal and everlasting. 

ְוִנֵער ַּפְרֹעה ְוֵחילֹו ְבַים סּוף ִּכי ) טו(
 :ְלעֹוָלם ַחְסּדוֹ 

(16) Who accompanied His people in the desert—for His love 
is eternal and everlasting. 

ְלמֹוִלי ַעּמֹו ַּבִּמְדָּבר ִּכי ְלעֹוָלם ) טז(
 :ַחְסּדוֹ 

(17) Who struck down great kings—for His love is eternal and 
everlasting. 

ְלַמֵּכה ְמָלִכים ְּגֹדִלים ִּכי ְלעֹוָלם ) יז(
 : ַחְסּדוֹ 

(18) And killed mighty rulers—for His love is eternal and 
everlasting. 

ַוַּיֲהֹרג ְמָלִכים ַאִּדיִרים ִּכי ְלעֹוָלם ) יח(
 :ַחְסּדוֹ 

(19) Sichon, king of the Emori—for His love is eternal and 
everlasting. 

ְלִסיחֹון ֶמֶל ָהֱאֹמִרי ִּכי ְלעֹוָלם ) יט(
 :ַחְסּדוֹ 

(20) And Og, king of Bashan—for His love is eternal and 
everlasting. 

ּוְלעֹוג ֶמֶל ַהָּבָׁשן ִּכי ְלעֹוָלם ) כ(
 :ַחְסּדוֹ 

(21) Who gave us their land as an inheritance—for His love is 
eternal and everlasting.160 

ְוָנַתן ַאְרָצם ְלַנֲחָלה ִּכי ְלעֹוָלם ) כא(
 :ַחְסּדוֹ 

(22) An inheritance for Israel, His servant—for His love is 
eternal and everlasting. 

ַנֲחָלה ְלִיְׂשָרֵאל ַעְבּדֹו ִּכי ְלעֹוָלם ) כב(
 :ַחְסּדוֹ 

(23) Who remembered us in our degradation—for His love is 
eternal and everlasting. 

ֶׁשְּבִׁשְפֵלנּו ָזַכר ָלנּו ִּכי ְלעֹוָלם ) כג(
 :ַחְסּדוֹ 

(24) And redeemed us from our oppressors—for His love is 
eternal and everlasting. 

ַוִּיְפְרֵקנּו ִמָּצֵרינּו ִּכי ְלעֹוָלם ) כד(
 :ַחְסּדוֹ 

(25) Who provides sustenance for all creatures—for His love 
is eternal and everlasting. 

ִּכי ְלעֹוָלם  ֹנֵתן ֶלֶחם ְלָכל ָּבָׂשר) כה(
 :ַחְסּדוֹ 

(26) Thank the God of heaven—for His love is eternal and 
everlasting.  

הֹודּו ְלֵאל ַהָּׁשָמִים ִּכי ְלעֹוָלם ) כו(
 :ַחְסּדוֹ 

  

Tehillim 137 
(1) By the rivers of Babylon, there we made our home in exile, 
and we also wept, when we remembered the awesome holiness of 
Tziyon.  

ַעל ַנֲהרֹות ָּבֶבל ָׁשם ָיַׁשְבנּו ַּגם ) א(
 :ָּבִכינּו ְּבָזְכֵרנּו ֶאת ִצּיֹון

(2) There in the midst of Babylon we hung our harps upon willows 
to hide them, lest we be forced to play. 

ּה ָּתִלינּו ַעל ֲעָרִבים ְּבתֹוכָ ) ב(
 :ִּכֹּנרֹוֵתינּו

(3) For there our captors asked us for words of song, and 
those who mocked us demanded joy: “Sing for us one of the 
songs of Tziyon!”  

ִּכי ָׁשם ְׁשֵאלּונּו ׁשֹוֵבינּו ִּדְבֵרי ִׁשיר ) ג(
ִמִּׁשיר ְותֹוָלֵלינּו ִׂשְמָחה ִׁשירּו ָלנּו 

                                                 
160 See above commentary on Psalm 111:6. 
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 :ִצּיֹון
(4) But we thought to ourselves: How can we possibly sing 
Hashem’s song on alien soil?  

ֵאי ָנִׁשיר ֶאת ִׁשיר ְיֹהָוה ַעל ) ד(
 :ַאְדַמת ֵנָכר

(5) We each swore: If I forget You, O Yerushalayim, may my 
right hand forget itself [or: forget its skill].  

ִאם ֶאְׁשָּכֵח ְירּוָׁשָלִם ִּתְׁשַּכח ) ה(
 :ְיִמיִני

(6) Let my tongue cleave to my palate if I do not remember 
You, if I do not elevate the memory of Yerushalayim above my 
highest joy. 

ִּתְדַּבק ְלׁשֹוִני ְלִחִּכי ִאם א ) ו(
ם ֶאְזְּכֵרכִ  י ִאם א ַאֲעֶלה ֶאת ְירּוָׁשַלִ

 :ַעל ֹראׁש ִׂשְמָחִתי
(7) Remember, Hashem, to punish the descendants of Edom, 
who on the day of the destruction of Yerushalayim said, “Raze it, 
raze it, even to its very foundation.”  

ת יֹום ְזֹכר ְיֹהָוה ִלְבֵני ֱאדֹום אֵ ) ז(
ם ָהֹאְמִרים ָערּו ָערּו ַעד ַהְיסֹוד  ְירּוָׁשָלִ

 :ָּבּה
(8) O daughter of Babylon, it is you who will be plundered; 
happy is he who will repay you in retribution for the way you 
treated us.  

ַּבת ָּבֶבל ַהְּׁשדּוָדה ַאְׁשֵרי ֶׁשְיַׁשֶּלם ) ח(
 ֶׁשָּגַמְלָּת ָלנּוָל ֶאת ְּגמּוֵל: 

(9) Happy is he who will snatch your unborn babies and dash 
them against the rock in retribution for the way you treated babes. 

ַאְׁשֵרי ֶׁשֹּיאֵחז ְוִנֵּפץ ֶאת ֹעָלַלִי ֶאל ) ט(
 :ַהָּסַלע

Tehillim 138 
 

Tehillim 139 
(1) LaMenatzeyach – Dedicated to the One who grants 
eternal victory. Mizmor LeDavid – A cutting-song by David: 
Hashem! You have probed me my heart and know everything about 
me. 

ַלְמַנֵּצַח ְלָדִוד ִמְזמֹור ְיֹהָוה ) א(
 :ֲחַקְרַּתִני ַוֵּתָדע

(2) You know my sitting and my standing [i.e., my every 

movement]; You telepathically discern my deepest thoughts 
from afar. 

ַאָּתה ָיַדְעָּת ִׁשְבִּתי ְוקּוִמי ַּבְנָּתה ) ב(
 :ְלֵרִעי ֵמָרחֹוק

(3) You measure my walking and my lying down; You are well 
aware of all my ways.  

ָאְרִחי ְוִרְבִעי ֵזִריָת ְוָכל ְּדָרַכי ) ג(
 :ִהְסַּכְנָּתה

(4) Ere a word reaches my tongue [i.e., before I am able to articulate 

a thought], Hashem, You know it in its entirety.  
ִּכי ֵאין ִמָּלה ִּבְלׁשֹוִני ֵהן ְיֹהָוה ) ד(

 :ָיַדְעָּת ֻכָּלּה
(5) You hem me in from the back and from the front, and You 
place Your palm upon me from above.161 

ָאחֹור ָוֶקֶדם ַצְרָּתִני ַוָּתֶׁשת ָעַלי ) ה(
 :ַּכֶּפָכה

                                                 
161 Hirsch: You confine me [i.e., You confine the sphere of my free will activity to the split second of the 

“present” that intervenes] between the my back (my past) and my front (the future). [I would be caught in a 
constant process of ‘passing and coming’ if not for the fact that] You have laid Your hand upon me [to give my 
existence meaning]. 

According to the Rabbi Chayim Vital (Etz Daat Tov, parashat Shemini), this verse alludes to the fact that, 
although Adam’s body was created last (on the sixth day of creation, after all other life-forms), still, his soul 
existed before anything else was created. This is the idea behind the expression “sof maaseh be’machshavah 
techilah—last in deed but first in thought.” It finds beautiful expression in the following allegory from the Talmud 
(Sanhedrin 38a; Sanhedrin Yerushalmi 4:9 (23b); Bereshit Rabbah 8:5): “A king once built a beautiful palace, 
decorating it lavishly and stocking it with the best food and drink. When it was all finished, he invited his guests, 
saying, ‘If there are no guests, then what pleasure does the king have with all the good things that he has 
prepared?’” As Ramchal taught, “God’s purpose of creation was to bestow of His goodness to another...For the 
intended purpose to be achieved...creation must contain many different elements, interconnected by a multitude of 
relationships. The creature who is destined for the great ideal of experiencing God...is man. All other created 
things, whether above or below, exist only for his sake” (Derekh Hashem 1:2:1,4). Again, this is the idea that, 
although man was last in deed, he was really first and foremost in thought from the very beginning.  

The Midrash (Vayikra Rabbah 14:1) zeroes in on the responsibility that this entails: “If man is found worthy, 
he is praised, ‘you preceded the entirety of creation!’ But if he is not found worthy, he is told, ‘a mosquito preceded 
you; an earthworm preceded you.’”  

Finally the Midrash (ibid.) and the Zohar (2:231a; see Etz Chayim 31:5; Shaar HaPesukim on Psalm 63:9) see 
this verse as alluding to the deep teaching that Adam and Eve were first created back-to-back, and only afterwards 
separated so that they could unite face-to-face. 
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(6) Such knowledge of Your omniscience and omnipotence is too 
wondrous for me; exceedingly exalted [at a height my mind cannot 

reach]; I cannot comprehend it. 

ַדַעת ִמֶּמִּני  )פלאיה( ְּפִליָאה) ו(
 :ִנְׂשְּגָבה א אּוַכל ָלּה

(7) Where shall I go to escape from Your Spirit, and where shall 
I turn to flee from Your Presence?  

ה ִמָּפֶני ָאָנה ֵאֵל ֵמרּוֶח ְוָאנָ ) ז(
 :ֶאְבָרח

(8) If I ascend to heaven, You are there; if I descend to the 
deepest hell, behold, You are here!162 

ִאם ֶאַּסק ָׁשַמִים ָׁשם ָאָּתה ) ח(
 :ְוַאִּציָעה ְּׁשאֹול ִהֶּנּךָ 

(9) Were I to rise up on the wings of morning, were I to dwell 
at the limit of the sea;  

ֶאָּׂשא ַכְנֵפי ָׁשַחר ֶאְׁשְּכָנה ְּבַאֲחִרית ) ט(
 :ָים

(10) Even there, Your hand would guide me; Your right hand 
would hold [sustain] me.  

ַּגם ָׁשם ָיְד ַתְנֵחִני ְוֹתאֲחֵזִני ) י(
ְיִמיֶנ: 

(11) And if I were to think: But darkness will smother me and 
remove me from Your sight, behold, the night becomes light for 
me! 

ָוֹאַמר ַא ֹחֶׁש ְיׁשּוֵפִני ְוַלְיָלה ) יא(
 :אֹור ַּבֲעֵדִני

(12) Darkness is not dark for You [it obscures nothing before You]; 
[for You] night is as bright as day; for You darkness and light are 
the same. 

ַּגם ֹחֶׁש א ַיְחִׁשי ִמֶּמָּך ְוַלְיָלה ) יב(
 :ַּכּיֹום ָיִאיר ַּכֲחֵׁשיָכה ָּכאֹוָרה

(13) For You made me [You acquired me as Your own] when You 
formed me [i.e., my bones and my sinews] in my mother’s womb. 

ִּכי ַאָּתה ָקִניָת ִכְלֹיָתי ְּתֻסֵּכִני ) יג(
 :ְּבֶבֶטן ִאִּמי

(14) I therefore render eternal thanks to You for the 
awesome and wondrous way in which I came to be; You 
works are wondrous; my soul knows this in the most 
profound way.  

 ַעל ִּכי נֹוָראֹות ִנְפֵליִתי אֹודְ ) יד(
 :ִנְפָלִאים ַמֲעֶׂשי ְוַנְפִׁשי ֹיַדַעת ְמֹאד

(15) My essence was not hidden from You when I was formed 
in secret, and woven in the depths of the earth [my mother’s 

womb].  

א ִנְכַחד ָעְצִמי ִמֶּמָּך ֲאֶׁשר ) טו(
יִתי ַבֵּסֶתר ֻרַּקְמִּתי ְּבַתְחִּתּיֹות ֻעּׂשֵ 

 : ָאֶרץ
(16) Your eyes beheld my unformed substance [the genetic code 
of my life]; it was all inscribed in Your book!163 My days were 
listed and determined before the first one was even formed!164 

ֵעיֶני ְוַעל ִסְפְר ֻּכָּלם  ָּגְלִמי ָראּו) טז(
ֶאָחד  )ולא( ְולוֹ ִיָּכֵתבּו ָיִמים יָֻּצרּו 

                                                 
162 Notice the switch from there to here. Paradoxically, although Hashem is most hidden in the darkest hell, 

nevertheless, if we will it with all our might, we can break through the concealment to know Him in hell in a way 
that we never could have known Him in heaven. See above Psalm 23:4. 

163 “The Holy One showed Adam all the generations that would eventually come forth from him. He saw them 
as if they actually stood before him playing their roles…This is the meaning of ‘Your eyes beheld my unformed 
substance; it was all inscribed in Your book.” This teaches us that Adam beheld each generation and its leaders, 
each generation and its prophets, each generation and its heroes, each generation and its troublemakers, each 
generation and its devout” (Avot d’Rabbi Nathan 31:3; Sanhedrin 38b; Avodah Zarah 5a; Bereshit Rabbah 24:2; 
Seder Olam Rabbah 30; Yalkut Shimoni Bereshit, remez 41).  

164 The ketiv (written form) of the word ve’lo is vav-lamed-aleph, but the kri (spoken form) is vav-lamed-vav. 
The ketiv (vav-lamed-aleph) means, “my life and the lives of all beings and their respective days (lifespans and 
life-stories) were written (listed and determined) at a time when not even one of them (not even one of these 
days) had been formed yet). The kri (vav-lamed-vav) translates literally, “and for it,” meaning, according to 
Hirsch, “my life and the lives of all beings and their respective days were written, and one of these days was 
even appointed for it, for my essence, which was still devoid of form.” Rabbi Hirsch explains, “This ‘day’ 
may be the one upon which the essence was to enter into real physical being though the process of birth, or else it 
refers not to any one day of life, but to all of life as such and to the course which that life will take.”  

According to the Midrash (Tana d’Bei Eliyahu Rabba 1) the ‘day’ that King David is referring to is Yom Kippur 
(the Day of Atonement): “Yamim yutzaru ve’lo echad bahem” – This refers to Yom HaKippur! [Filling in the text of 
the Midrash according to the commentary of Meorey HaEsh:] Though I may be full of flaws all the days of the year, 
still, ve’lo echad bahem, there is one day when the Satan has no power to accuse me, namely, Yom Kippur, when 
Hashem Himself cleanses me. It was thus with great joy and great love that the Holy One gave Israel this day! And 
though you might think that Hashem would be disgusted having to clean me of my sins, it is not so. On the 
contrary, He takes great pleasure in this! How? It can be likened to a king of flesh and blood with many servants. 
One day, his servants decided to remove all the garbage and filth from their private quarters and pile it up high in 
front of the door of the king’s palace! When the king came out and beheld the garbage, not only was he not 
wrought, but, on the contrary, he rejoiced a great rejoicing! [Hashem is not only not bothered when we enumerate 
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 :ָּבֶהם
(17) O how deep and precious Your thoughts are to me, El [O 
loving God]; how awe-inspiring their beginnings [i.e., general 

principles, let alone their derivatives]. 

ְוִלי ַמה ָּיְקרּו ֵרֶעי ֵאל ֶמה ָעְצמּו  )יז(
 :ָראֵׁשיֶהם

(18) If I were to try to enumerate them [even the general 
principles], they would be more numerous than the grains of 
sand on the shore; even as I awaken from my reverie on these deep 

thoughts concerning Your omniscience I am still with You.165 

ֶאְסְּפֵרם ֵמחֹול ִיְרּבּון ֱהִקיֹצִתי ) יח(
ְועֹוִדי ִעָּמ: 

(19) O God, if You would only slay the wicked! If You would 
only remove the bloodthirsty ones far away from me! 

ְנֵׁשי ִאם ִּתְקֹטל ֱאלֹוַּה ָרָׁשע ְוַא) יט(
 :ָדִמים סּורּו ֶמִּני

(20) They speak of You [mentioning Your Name as if out of reverence], 
but it is all part of their evil plot; Your enemies take Your Name 
in vain. 

ֲאֶׁשר ֹיְמרּו ִלְמִזָּמה ָנׂשּוא ַלָּׁשְוא ) כ(
ָעֶרי: 

(21) Hashem! I hate only those who hate You and who, by taking 
Your Name in vain, turn men against You, making it seem as if You are to 

blame for their problems; I contend with those who rise up against 
You. 

ֲהלֹוא ְמַׂשְנֶאי ְיֹהָוה ֶאְׂשָנא ) כא(
 :טּוִבְתקֹוְמֶמי ֶאְתקֹוטָ 

(22) I hate them with utmost contempt; thus they came to 
be my enemies. 

ַּתְכִלית ִׂשְנָאה ְׂשֵנאִתים ) כב(
 :ְלאֹוְיִבים ָהיּו ִלי

(23) Probe me [my intentions, to determine whether they are truly pure], 
El [O loving God], and know my heart; test me and know my 
thoughts. 

ָחְקֵרִני ֵאל ְוַדע ְלָבִבי ְּבָחֵנִני ְוַדע ) כג(
 :ַׂשְרַעָּפי

(24) See if there is even the slightest desire on my part to walk in the 
way of rebellion against You; all I ask is that You lead me in the 
path of eternity.  

ִאם ֶּדֶר ֹעֶצב ִּבי ּוְנֵחִני  ּוְרֵאה) כד(
 :ְּבֶדֶר עֹוָלם

Tehillim 140, Tehillim 141 
 

Tehillim 142 
This psalm is reminiscent of Psalms 7 and 54, both of which describe David’s dire straits when he was running as a 
fugitive from Shaul, and held up with his men in a cave in Ein Gedi. Here, David pours his heart out to Hashem 
from the deepest depths of his being. As usual, the particular circumstance that gave voice this prayer is not 
mentioned. This is so that we too can see ourselves in the words and cry out to Hashem in whatever difficult 
circumstances we find ourselves.   
 

(1) Maskil LeDavid – A precious prayer by David which he prized 
highly and reviewed constantly for the lessons it contains, composed when he 

was fleeing from Shaul and hid in the cave. Tefillah – A Prayer of self 
judgment:  

ַמְׂשִּכיל ְלָדִוד ִּבְהיֹותֹו ַבְּמָעָרה ) א(
 :ְתִפָּלה

(2) I lift my voice up and call out on Hashem; I lift my voice 
up to Hashem and plead.  

קֹוִלי ֶאל ְיֹהָוה ֶאְזָעק קֹוִלי ֶאל ) ב(
 :ְיֹהָוה ֶאְתַחָּנן

(3) I pour forth my meditation before Him; I express my pain 
in His Presence. 

ֶאְׁשֹּפ ְלָפָניו ִׂשיִחי ָצָרִתי ְלָפָניו ) ג(
 :ַאִּגיד

(4) When my spirit is enshrouded around me [i.e., when I 
languish in pain, I call out directly to You, until it becomes clear to me that] 
You have known my path in life from time immemorial. Long before I 
was born, You knew that I would travel this trail; You foresaw how 
many traps they would lay for me.  

ְּבִהְתַעֵּטף ָעַלי רּוִחי ְוַאָּתה ָיַדְעָּת ) ד(
 ָטְמנּו ַפח ִליְנִתיָבִתי ְּבֹאַרח זּו ֲאַהֵּל: 

(5) I look to the right for assistance and support, but behold, 
nobody recognizes me; all roads of escape—taken from me; no 

ַמִּכיר  ַהֵּביט ָיִמין ּוְרֵאה ְוֵאין ִלי) ה(

                                                                                                                                                             
our many flaws and sins on Yom Kippur; on the contrary, He rejoices because we are no longer fooling ourselves 
by trying to hide them from Him. We can only be healed when we expose our flaws before the King, as opposed to 
when we hide them, and they become truly toxic and poisonous. Thus, not only did He give us Yom Kippur with 
great joy and great love [as a day when we could do teshuvah and regret our past mistkes], but He rejoices even 
more in forgiving us. 

165 Thoughts of You have such a powerful impact on me that I cannot tear myself away from them; once I 
enter into such reverie, I am overwhelmed and get carried away; thus, even when I awaken from my reverie, my 
thoughts, instead of dwelling on myself, are still with You. 
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one cares for my soul [not even one of my friends looks out for my 

welfare]. 
 :ָאַבד ָמנֹוס ִמֶּמִּני ֵאין ּדֹוֵרׁש ְלַנְפִׁשי

(6) I therefore turn to You Hashem! I cry out to You alone! I can 
now say categorically that You alone are my refuge; You are 
my portion in the land of the living beyond this world of illusion.  

ָזַעְקִּתי ֵאֶלי ְיֹהָוה ָאַמְרִּתי ַאָּתה ) ו(
 :ַמְחִסי ֶחְלִקי ְּבֶאֶרץ ַהַחִּיים

(7) But I request that here too in this world that is likened to a dark cave: 
Hearken to my cry, for I have been brought very low; rescue 
me from my pursuers, for they are too mighty for me!  

ַהְקִׁשיָבה ֶאל ִרָּנִתי ִּכי ַדּלֹוִתי ְמֹאד ) ז(
 :ַהִּציֵלִני ֵמֹרְדַפי ִּכי ָאְמצּו ִמֶּמִּני

(8) Extricate/release my soul from its prison, so that I may 
thank and acknowledge Your Name [the divine providence that has 
accompanied me throughout all my trials]; the righteous of all generations 
will then crown You on my account; they will acknowledge Your 
sovereignty when they see that You deal generously with all who fear You, just 
as You dealt generously with me. 

ֵּגר ַנְפִׁשי ְלהֹודֹות הֹוִציָאה ִמַּמסְ ) ח(
ֶאת ְׁשֶמ ִּבי ַיְכִּתרּו ַצִּדיִקים ִּכי ִתְגֹמל 

 :ָעָלי

Tehillim 143 
 

Tehillim 144 
(1) By David for Yisrael’s victory against all inner and outer enemies. 
Blessed is Hashem! He is my stronghold and the source of all my 

power; He alone grants victory: He trains my hands for close 
combat; He guides the arrows that leave my fingers in war.  

ְלָדִוד ָּברּו ְיֹהָוה צּוִרי ַהְמַלֵּמד ָיַדי ) א(
 :ַלְקָרב ֶאְצְּבעֹוַתי ַלִּמְלָחָמה

(2) I feel His Presence in the kindness He does for me; He is my 
fortress; He lifts me up above the din and constantly rescues me 
from imminent danger. He is my shield, and I seek refuge in Him 
alone; It is He who makes my people acquiesce to me.  

ַחְסִּדי ּוְמצּוָדִתי ִמְׂשַּגִּבי ּוְמַפְלִטי ) ב(
י ּובֹו ָחִסיִתי ָהרֹוֵדד ַעִּמי ִלי ָמִגּנִ 
 :ַתְחָּתי

(3) O Hashem, what is man that You recognize him? What is 
a mere mortal that You consider at all?  

ְיֹהָוה ָמה ָאָדם ַוֵּתָדֵעהּו ֶּבן ֱאנֹוׁש ) ג(
 :ַוְּתַחְּׁשֵבהּו

(4) Man is like a mist; his days disappear like the passing 
shadow of a bird in flight.  

 :ָאָדם ַלֶהֶבל ָּדָמה ָיָמיו ְּכֵצל עֹוֵבר) ד(

(5) O Hashem, incline Your heavens and descend to reveal Your 
Providence in our lives; touch mountains [empires that rise up] and 
make them evaporate like smoke. 

ְיֹהָוה ַהט ָׁשֶמי ְוֵתֵרד ַּגע ֶּבָהִרים  )ה(
 :ְוֶיֱעָׁשנּו

(6) Send one bolt of Your light like lightning to disperse them like 
a cloud; send forth Your punishments like arrows to confound 
them.  

ְּברֹוק ָּבָרק ּוְתִפיֵצם ְׁשַלח ִחֶּצי ) ו(
 :ּוְתֻהֵּמם

(7) Stretch forth Your hands to assist me from above; deliver 
me, rescue me from the overwhelming currents of history, from 
the power of cruel strangers. 

ְׁשַלח ָיֶדי ִמָּמרֹום ְּפֵצִני ְוַהִּציֵלִני ) ז(
 :ִמַּמִים ַרִּבים ִמַּיד ְּבֵני ֵנָכר

(8) When they speak, their mouths are full of deceit, and 
even their right hand with which they offer peace is a right hand of 
deception.  

ֲאֶׁשר ִּפיֶהם ִּדֶּבר ָׁשְוא ִויִמיָנם ) ח(
 :ְיִמין ָׁשֶקר

(9) Elohim, O just God, I sing a new song to You now! With a 
ten-stringed lyre, I will chant and thereby cut away the illusory powers 
that prevent me from drawing near to You. 

ֶאִהים ִׁשיר ָחָדׁש ָאִׁשיָרה ָּל ) ט(
ְּבֵנֶבל ָעׂשֹור ֲאַזְּמָרה ָּל:  

 
(10) I will praise the One who gives victory to kings, who 
rescued His servant David from the sword that wreaks havoc.  

ַהּנֹוֵתן ְּתׁשּוָעה ַלְּמָלִכים ַהּפֹוֶצה ) י(
 :ֶאת ָּדִוד ַעְבּדֹו ֵמֶחֶרב ָרָעה

(11) Rescue me and deliver me from the power of cruel 
strangers. When they speak, their mouths are full of deceit 
and their right hand is a right hand of deception. 

ְּפֵצִני ְוַהִּציֵלִני ִמַּיד ְּבֵני ֵנָכר ֲאֶׁשר ) יא(
 :ִּפיֶהם ִּדֶּבר ָׁשְוא ִויִמיָנם ְיִמין ָׁשֶקר

(12) Our sons, on the other hand, are like cultivated plants, 
raised correctly while they are young; our daughters are 
modest like carved nooks which reinforce the design of the palace.  

ֲאֶׁשר ָּבֵנינּו ִּכְנִטִעים ְמגָֻּדִלים ) יב(
ִּבְנעּוֵריֶהם ְּבנֹוֵתינּו ְכָזִוֹּית ְמֻחָּטבֹות 

 :ַּתְבִנית ֵהיָכל
(13) Our storehouses overflow with produce from harvest to 
harvest; our flocks multiply by the thousands and the ten-
thousands in our open fields. 

ְמָזֵוינּו ְמֵלִאים ְמִפיִקים ִמַּזן ֶאל ַזן ) יג(
ֹצאוֵננּו ַמֲאִליפֹות ְמֻרָּבבֹות 
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 :ְּבחּוצֹוֵתינּו
(14) Our leaders like oxen carry the weight of the entire generation; 
there is no breach in our sons’ morals; no evil gossip goes out about 
our daughters; there is no scream of hunger in our city streets.  

ַאּלּוֵפינּו ְמֻסָּבִלים ֵאין ֶּפֶרץ ְוֵאין ) יד(
 :יֹוֵצאת ְוֵאין ְצָוָחה ִּבְרֹחֹבֵתינּו

(15) Happy is the people for whom this is so! Happy is the 
people whose God is the Eternal YHVH. 

ַאְׁשֵרי ָהָעם ֶׁשָּכָכה ּלֹו ַאְׁשֵרי ) טו(
 :ָהָעם ֱׁשְיֹהָוה ֱאָהיו

 

Tehillim 145 A 
It is not by chance that the sages gave the psalm Tehillah LeDavid such an important place in the Tefillah. It is also 
not by chance that most people can say it so fast and know its aleph-beth progression by heart within a short time 
after having learned it as a child, but still not have a good grasp of what it is conveying. In essence, King David 
used Tehillah LeDavid to teach us how to perceive the world around us as a product of Hashem’s handiwork. David 
saw and experienced Hashem in His universe. He recognized Hashem as the Source of all life, to whom we can turn 
and call upon at all times, and whose hidden providence and presence we can sense and feel at every point 
throughout our lives. Here, he lays out the steps to show us how to do this. He teaches us that every single one of 
us can and must develop his or her own personal relationship with Hashem, and that this is perhaps the most 
important reason for having been born and being alive that we can conceive. 

He teaches us to contemplate the creation around us, to penetrate beneath its surface, to peek behind the 
scenes of the physical world, to recognize the presence of the Power that continually gives existence to all things. 
He teaches us how to recognize God as the ground of our being, the source of our existence, and the author and 
director of all the events of our lives. He teaches us how to experience His closeness, and how to thank Him with 
every fiber of our being. He teaches us how we can develop ourselves and evolve to the highest level of maturity 
and enlightenment through an entire lifetime of serving Hashem and beyond into eternity. 

He teaches us that we cannot hope to come to these profound levels of experiencing God and understanding 
His ways without being connected to our ancestors, in other words, without seeing our lives in the context of the 
history of our people, without receiving something—some special gift that they preserved and handed down for us. 
He teaches us how to contemplate the events of our lives as extensions of the events that shaped and continue to 
shape our people. He teaches us that history moves towards a rendezvous with God, how all mankind will 
eventually know God and perceive His now-hidden providence clearly, recognize His absolute sovereignty, His 
infinite loving-kindness, and His awesome oneness. 

He teaches us to learn and internalize the Torah that our ancestors received and transmitted to us that 
contains these essential teachings. He teaches us to love its deep lessons, its living waters that bring light and life 
to our souls, ignite us with hope and inspire us with invincible strength to be embodiments of Godliness in a world 
that is completely oblivious to the truth and reality of His existence. All these things and more are included in this 
awesome psalm, this tehillah (praise) to God with which the very angels in heaven (the spiritual dimension) reflect 
their gratitude to Him in song, and which we should all have the privilege to continue singing throughout eternity. 
 

2nd Person:  

(1) Tehillah LeDavid – A psalm of praise by David: My God, I 
will exalt You as the supreme King and bless Your Name 
acknowledge Your Name as the source of blessing forevermore.  

ְּתִהָּלה ְלָדִוד ֲארֹוִמְמ ֱאלֹוַהי ) א(
 :ַהֶּמֶל ַוֲאָבְרָכה ִׁשְמ ְלעֹוָלם ָוֶעד

(2) I will bless You each day in this world and praise Your Name 
forevermore throughout eternity. 

ְרֶכָּך ַוֲאַהְלָלה ִׁשְמ ְּבָכל יֹום ֲאבָ ) ב(
 :ְלעֹוָלם ָוֶעד

3rd Person:  

(3) Hashem is great and exceedingly praised; though His 
greatness [great kindness] can never be fathomed.166  

ָּגדֹול ְיֹהָוה ּוְמֻהָּלל ְמֹאד ְוִלְגֻדָּלתֹו ) ג(
 :ֵאין ֵחֶקר

2nd Person:  

(4) Generation after generation will increasingly appreciate 
Your handiwork [the hidden wonders of Your creation]; they will also 
relate Your powerful miracles to their children.  

ּדֹור ְלדֹור ְיַׁשַּבח ַמֲעֶׂשי ּוְגבּוֹרֶתי ) ד(
 :ַיִּגידּו

(5) I will speak of the revealed majesty of the glory of Your inner 
splendor [hidden light], and meditate on the lessons of Your 
supernatural miracles.167 

ֲהַדר ְּכבֹוד הֹוֶד ְוִדְבֵרי ִנְפְלֹאֶתי ) ה(
 :ָאִׂשיָחה

(6) They [generation to generation] will speak of the power of Your 
awesome miracles; I will tell about the daily hints of Your 
magnanimous love. 

 ּוְגֻדָּלְתֶוֱעזּוז נֹוְרֹאֶתי ֹיאֵמרּו ) ו(
 :ֲאַסְּפֶרָּנה )וגדלותיך(

                                                 
166 We have purposely marked every switch in this psalm between nokhach (2nd person direct address) and 

nistar (3rd person hidden or indirect). Although this kind of switch is common throughout all the psalms, it is 
especially pronounced here. The reason for this will become clear below in the note to verse 14. 

167 See commentary above on Psalm 111:3. 
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(7) Understanding that nature and miracles have one source they will 
continue to transmit the memory of Your boundless goodness 
from generation to generation; they will also rejoice in Your righteous 
charity that they experience each day, declaring:  

ֵזֶכר ַרב טּוְב ַיִּביעּו ְוִצְדָקְת ) ז(
 :ְיַרֵּננּו

3rd Person:  

(8) Hashem is gracious and compassionate, exceedingly 
patient, and His loving-kindness is boundless.  

ַחּנּון ְוַרחּום ְיֹהָוה ֶאֶר ַאַּפִים ) ח(
 :ּוְגָדל ָחֶסד

(9) Hashem is good to all; His compassion is aroused for all His 
creations. 

טֹוב ְיֹהָוה ַלֹּכל ְוַרֲחָמיו ַעל ָּכל ) ט(
 :יוַמֲעׂשָ 

2nd Person:  

(10) Therefore, Hashem, the totality of all that You have made 
thanks/attests to You; moreover, Your devoted servants 
constantly bless You [i.e., they become co-workers with You to actively 

advance the fulfillment of Your plan; they become conduits of Your blessing].  

יֹודּו ְיֹהָוה ָּכל ַמֲעֶׂשי ַוֲחִסיֶדי ) י(
 :ְיָבְרכּוָכה

(11) They whisper among themselves of the glory of Your 
malkhut [hidden providential care]; they speak openly of Your 
gevurot [revealed miracles].168  

ֹוד ַמְלכּוְת ֹיאֵמרּו ּוְגבּוָרְת ְּכב) יא(
 : ְיַדֵּברּו

3rd Person:  

(12) They do this in order to instruct mankind about Him by means of 

His gevurot [revealed miracles]; and thereby teach them to recognize the 
glory of the majesty of His malkhut [the subtle hints of His constant 
supervision].169 

ְלהֹוִדיַע ִלְבֵני ָהָאָדם ְּגבּוֹרָתיו ) יב(
 :ּוְכבֹוד ֲהַדר ַמְלכּותוֹ 

2nd Person:  

(13) For Your malkhut [kingship, sovereignty] is an eternal malkhut; 
and Your absolute dominion spans all generations.  

 ַמְלכּות ָּכל ֹעָלִמים ַמְלכּוְת ) יג(
 :ּוֶמְמַׁשְלְּת ְּבָכל ּדֹור ָוֹדר

3rd Person:  

(14) Even when His providence is utterly concealed, when Israel is exiled, alone, 
fallen, and cannot rise up Hashem supports all who have fallen; He 
raises up all who are bent down in despair.170 

סֹוֵמ ְיֹהָוה ְלָכל ַהֹּנְפִלים ְוזֹוֵקף ) יד(
 :ְלָכל ַהְּכפּוִפים

                                                 
168 Here in verse 11 we are told how the chasidim (devoted servants) of verse 10 (with David at their head) 

actively bless Hashem. Here, the word yomeru (from amar), means to speak softly, quietly, to ponder in one’s 
heart, or to whisper in the private company of one’s closest friends. This is contrasted with yedaberu (from dibur), 
which always indicates an open declaration or outward directed message (Zohar, Idra Rabbah 3:132b, plus 1:234b, 
3:88b). First, the chasidim speak among themselves about Hashem’s malkhut (kingship), His constant, but hidden, 
providential care of all creation. Only after they have internalized this awareness do they move out among the 
people to speak openly of Hashem’s revealed miracles. [We see here that the initial verses contrasting Nature and 
Miracle were a preparation for this and the following verses.] 

169 Why do the chasidim speak about miracles when they teach in public? Verse 12 answers this. In order to 
teach the children of men about the Hashem’s unceasing divine providence, they must first awaken them from the 
stupor of thinking that Nature is all there is. Miracles are like flashes of lightning on a dark stormy night. They light 
up the night sky for a few moments. Those who wish to see will see. They will then have the strength to persist in 
their work even when it becomes dark again. Moreover, they will appreciate the need for darkness, the wonders of 
Hashem’s hidden (undercover) providence. They will get the message of the miracles and see that all life is a 
miracle. This is the sense of verse 12: “[They will do this] to instruct mankind about [God through] His revealed 
miracles, and [so teach them to recognize/discern] glory/splendor of the majesty/radiance of His kingship/constant 
hidden providence” (based on Ramban, end of parashat Bo). 

170 As noted (note on verse 3) this psalm switches a number of times between nokhach (2nd person direct 
address) and nistar (3rd person hidden or indirect). To be exact, it is constructed of eleven verses in which we 
speak directly to Hashem (nokhach), and ten verses in which we speak indirectly about Hashem (nistar). The 
words in small print that we have added at the beginning of verse 14 are the missing nistar verse. In truth, it could 
be called nistar she’be’nistar (hidden-of-the-hidden). It is so hidden that it is almost not there. It is there and it is 
not there. And it is precisely this paradoxical hiddenness that David wanted in this masterpiece, for it parallels 
exactly the same concept vis a vis Hashem, i.e., that He is nistar-hidden and yet He is nokhach-here. 

Remember, Tehillah LeDavid follows the aleph-beth. There is only one exception. Every letter of the aleph-beth 
is represented at the beginning of a verse except nun. Nun does appear couched/hidden in the next verse, samekh, 
but it does not have a verse of its own. In the Talmud (Berakhot 4b), we thus read: Rabbi Yochanan taught: Why 
is a verse beginning with nun missing in Tehillah LeDavid? Because nun refers to the nefilah (fall) of Israel, as the 
verse states, “Nafla, lo toseef kum, betulat Yisrael—she has fallen, she will not rise again—the Virgin of Israel” 
(Amos 5:2). In the West (Eretz Yisrael), they read this verse differently: “Nafla, lo toseef, kum betulat Yisrael—she 
has fallen, she will not [fall again]; Rise up, O Virgin of Israel!” Rav Nachman bar Yitzchak taught: This 
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2nd Person:  

(15) Therefore, all direct their eyes longingly toward You; for 
You give the exact amount of sustenance allotted to them in its 
proper time.  

ֵאֶלי ְיַׂשֵּברּו ְוַאָּתה נֹוֵתן ֵעיֵני ֹכל ) טו(
 :ָלֶהם ֶאת ָאְכָלם ְּבִעּתוֹ 

(16) You open Your Yod-Hands [the channels of divine sustenance] to 
satisfy the deepest needs [and unexpressed yearnings] of every 
living being with Your favor.171  

ַמְׂשִּביַע ְלָכל ַחי ּפֹוֵתַח ֶאת ָיֶד ּו) טז(
 :ָרצֹון

3rd Person:  

(17) Hashem is just in all His ways, and kind in all His actions.  )ַצִּדיק ְיֹהָוה ְּבָכל ְּדָרָכיו ְוָחִסיד ) יז
 :ְּבָכל ַמֲעָׂשיו

(18) Hashem is close to all who call upon Him, but He is especially 
close when they call Him sincerely and truthfully.  

ָקרֹוב ְיֹהָוה ְלָכל ֹקְרָאיו ְלֹכל ) יח(
 :ֲאֶׁשר ִיְקָרֻאהּו ֶבֱאֶמת

(19) He fulfills the desire of those who revere Him; He hears 
their cries and rescues them.  

ְרצֹון ְיֵרָאיו ַיֲעֶׂשה ְוֶאת ַׁשְוָעָתם ) יט(
 :ַמע ְויֹוִׁשיֵעםִיְׁש 

(20) Hashem grants special protection to all who love Him; but 
He will cause all who become entrenched in their own 
wickedness to perish. 

ׁשֹוֵמר ְיֹהָוה ֶאת ָּכל ֹאֲהָביו ְוֵאת ) כ(
 :ָּכל ָהְרָׁשִעים ַיְׁשִמיד

(21) My mouth will declare Hashem’s praise, and [will continue 
doing so until the day when] all mankind will bless His holy Name 
forever [i.e., finally acknowledge Hashem as the source of all blessing].  

ְּתִהַּלת ְיֹהָוה ְיַדֶּבר ִּפי ִויָבֵר ָּכל ) כא(
 :ָלם ָוֶעדָּבָׂשר ֵׁשם ָקְדׁשֹו ְלעוֹ 

 

Tehillim 145 B 
The following is an expanded interpretive translation of Tehillah leDavid (Ashrei). It is based on a combination of 
commentaries, namely, Meshekh Chokhmah, Rashi, Ramban (end of parashat Bo), Alshikh, Gra, Malbim, Hirsch, 
and Chatam Sofer. Notwithstanding the importance of paying attention to the constant alternation between He (3rd 
person) and You (2nd person) in the original, we have transposed the entire psalm into You (2nd person). 
 

(1) This is David’s song of praise to Hashem: You are the Hidden King (Melekh) and far beyond all 
praise and blessing. I therefore recognize You as the Supreme Power behind all creation. Whether You 
bestow good fortune or misfortune upon me, You are my God (Elohai), and I will acknowledge Your 
Name as the Source of blessing forevermore.  
(2) I will bless and draw down Your sustaining blessing into every new day of my life and I will sing 
praises to Your Name forevermore.  
(3) Hashem, we praise You for Your unbounded loving-kindness, though You are infinitely beyond any 
conception we might have of You.  
(4) The more that successive generations will delve further into the phenomena of the natural world 
and the hidden laws that govern all physical processes (maaseh), their appreciation of the wondrous 

                                                                                                                                                             
notwithstanding, David returned and raised Israel (and the Shekhinah that accompanies Israel in exile) up again 
with ruach ha’kodesh [or, with ruach ha’kodesh he saw that Israel and the Shekhinah would be lifted up again], as 
he states in the next verse (samekh), “Hashem supports all the noflim (fallen ones); He raises up all who are bent 
down” [wherein the nun appears in the middle of the verse, propped up and supported by the samekh of Somekh 
Hashem le’khol ha’noflim]. 

This passage hits at the heart of what Tehillah LeDavid is all about. In the middle of the orderly sequence of 
aleph-beth, the letter nun is missing. Aleph-beth represents the orderly sequence of nature, and our ability to 
perceive Hashem through the camouflage of that orderly sequence. Nun represents the breakdown of our ability to 
perceive Hashem. Nun is nefilah (fallenness). Nun is exile, the total eclipse and concealment of the Divine. 

From all the above, we see that nokhach and nistar are not just grammatical equivalents to 2nd and 3rd 
Persons. Nokhach and nistar mean that Hashem is totally present in our lives at the same time that He is 
utterly hidden! Specifically, the oscillation between nokhach and nistar in this psalm serves to help us jump up 
above the screen of hiddenness, to know that Hashem is with us even NOW. 

171 This verse expresses the essence of our emunah (faith) that all parnassa (livelihood) comes from Hashem; 
Hashem oversees and supervises everything; He nourishes and provides for all. When saying this verse it is therefore 
good to spread your palms heavenward as a sign of receiving the shefa-flow of Hashem’s blessing.  

When saying the words “poteyach et yadekha” (which can also be read: “You open up Your Yods,” i.e., the Yod at 
the head of YKVK, and the Yod at the end of ADNY), intend that their initials are peh-aleph-yod, whose gematria is 91, 
the same as the combined Names YKVK (26) ADNY (65). This is also the gematria of the letters samekh (60), aleph 
(1), lamed (30), which are the at-bash (mirror image) of chet-tav-khaf, the final letters of poteyach et yadekha. It 
is clearly intentional that the gematria of chet (8), tav (400), khaf (20) = 428, the exact same gematria of the 
following word, umasbia. 



Yearning for Redemption—The Psalms of King David 131 

wisdom and design You implanted within creation will increase exponentially. This in turn will lead 
each generation to examine anew the miracles (gevurot) which are recorded in Your Torah and 
perceive them not only as isolated instances but as part of Your unfolding Plan for creation which 
could only be grasped in the context of the entire history of Israel and Mankind. (They will also 
belatedly admit that those miracles actually happened.)  
(5) I will therefore meditate and be awed by Your universe which is the external manifestation (hadar) 
of Your hidden light (kevod hod). And I will find new meaning in the supernatural miracles (niflaot) 
which have accompanied us throughout history.  
 

(6) Israel will speak of the power of Your awesome miracles (noraot, of overturning the natural order 
in Egypt, etc.). But I will tell about the daily hints of Your unbounded loving-kindness (gedulah).  
(7) Understanding that nature and miracles have one source, Israel will continue to transmit the 
memory of Your unbounded goodness (rav tov) from generation to generation. They will also rejoice in 
Your righteousness (tzedakah) which is both just and charitable, declaring:  
(8) Hashem, You are gracious and compassionate! You suspend Your judgment and are extremely 
patient with those who are undeserving. Your loving-kindness is unbounded for those who return to 
Your Torah.  
(9) Hashem, You extend goodness to all—to return us to You. You arouse compassion for all Your 
creatures—that not one shall be lost.  
(10) Therefore, Hashem, the totality of all that You have made attests/testifies (yodu) to Your 
providential care. Moreover, Your devoted servants who mirror Your ways and serve You without 
thought of reward will bless, acknowledge, and make it known that You are the Source of all blessings.  
(11) They will speak among themselves of the hidden splendor (kevod) of Your constant providential 
care (malkhut). And they will speak openly about the lessons of Your powerful revealed miracles 
(gevurot) which You have performed on specific occasions.  
(12) They will do this in order to instruct (lehodia) mankind about You by means of Your revealed 
miracles (gevurot). And thereby teach them to internalize (daat) the subtle hints of Your constant 
providential care (kevod malkhut) that they are capable of perceiving.  
(13) For, though hidden, Your constant supervision (malkhut) spans all worlds, and Your absolute 
dominion (memshallah), though only partially revealed, spans all generations.  
 

(14) (Even when Your providence is utterly concealed, when Israel is exiled, alone, fallen and cannot 
rise up,) Hashem, You support all who have fallen. You raise Israel up from the depths of despair. You 
give her the strength to stand erect and proclaim Your unceasing Sovereignty in the midst of all 
adversity.  
(15) Therefore, all who have suffered affliction direct their eyes longingly toward You. For You alone 
determine the exact amount of sustenance to be allotted to each one at the exact moment You deem 
fit.  
(16) You open Your Yod-Hands (channels of Divine sustenance) in response to their requests and 
satisfy the deepest needs and unexpressed yearnings (ratzon) of all that is alive! For Your desire 
(ratzon) is to give existence to all unconditionally, and then higher and higher levels of life according 
to our ability to receive and grow.  
(17) So that, despite all appearances to the contrary, You, Hashem, are absolutely just and righteous 
in all Your ways—desiring to give the maximum but limiting Yourself, as it were, to our capacity to 
receive. You have created a world of pure kindness, giving, and bestowing, only for the sake of love.  
(18) For this reason, Hashem, You are undetectably close to all who call upon You. But You reveal 
Your closeness to men when they call You sincerely and truthfully with the intent of living according to 
Your Will. (You test them to see if they will continue to direct their eyes toward You and call upon You 
despite not being answered immediately or not at all.)  
(19) You subject them to trials to bring out their potential. You desire that they cry out and pray to 
You so that afterward when You hear their cries and save them on successive occasions, it will become 
ingrained in them to call out to You in every possible situation. In fact, You educate us by subjecting 
us to difficult trials so that our awareness of You becomes an internal unswerving conviction.  
(20) But Hashem, You grant special protection to those who have grown to love You to the extent that 
closeness to You is their only desire, and they are prepared to give their lives for that love. Divine 
Providence is manifest openly in all their affairs and they merit to become Your prophets and sages, 
bearers of Your Torah and shepherds of Your people. But those who choose wickedness and who try to 
harm these beloved servants will be allowed to perish—they forfeit their privilege to life in this world 
and the next.  
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(21) Hashem, though my praises be inadequate to fully reflect Your Supreme Sovereignty over the 
world, I will continue to openly express Your praises and thereby help others to perceive all the events 
of their lives as part of Your Plan. And this, until the day when all flesh will finally bless Your 
transcendent Name and cause it to be revealed in this world and forever after. (Then Your Sovereignty 
will be revealed to all and evil itself will vanish.) 
 

Tehillim 146 
(1) HalleluYah! My soul, praise Hashem!  )ָיּה ַהְלִלי ַנְפִׁשי ֶאת ְיֹהָוה ַהְללּו) א: 
(2) I will praise Hashem with my life; I will sing to my God 
with my very being.172 

י ֲאַזְּמָרה ֵלאַהי ֲאַהְלָלה ְיֹהָוה ְּבַחּיָ ) ב(
 :ְּבעֹוִדי

(3) Do not put your trust in princes, in a human being who 
cannot save.  

ַאל ִּתְבְטחּו ִבְנִדיִבים ְּבֶבן ָאָדם ) ג(
 :ֶׁשֵאין לֹו ְתׁשּוָעה

(4) His spirit departs, he returns to the ground from which he 
came; on that day his plans come to naught.  

ֵּתֵצא רּוחֹו ָיֻׁשב ְלַאְדָמתֹו ַּבּיֹום ) ד(
 :ַההּוא ָאְבדּו ֶעְׁשֹּתֹנָתיו

(5) Happy is he whose help comes from the God of Yaacov; 
His hope is directed solely to Hashem his God.  

רֹו ַאְׁשֵרי ֶׁשֵאל ַיֲעֹקב ְּבֶעְזרֹו ִׂשבְ ) ה(
 :ַעל ְיֹהָוה ֱאָהיו

(6) His hope is directed to the Maker of the heavens, the earth, the 
sea, and all they contain; to the One who upholds truth [and is 
truly faithful] for all eternity. 

ֹעֶׂשה ָׁשַמִים ָוָאֶרץ ֶאת ַהָּים ְוֶאת ) ו(
 :ַהֹּׁשֵמר ֱאֶמת ְלעֹוָלםָּכל ֲאֶׁשר ָּבם 

(7) To the One who executes justice for the oppressed; to the 
One who provides food to the hungry; to Hashem who 
releases the bound.  

ֹעֶׂשה ִמְׁשָּפט ָלֲעׁשּוִקים ֹנֵתן ֶלֶחם ) ז(
 :ָלְרֵעִבים ְיֹהָוה ַמִּתיר ֲאסּוִרים

(8) His hope is directed to Hashem who gives sight to the blind; to 
Hashem who straightens up those who are bowed down; to 
Hashem who loves the righteous.  

ְיֹהָוה ֹּפֵקַח ִעְוִרים ְיֹהָוה ֹזֵקף ) ח(
 :ְּכפּוִפים ְיֹהָוה ֹאֵהב ַצִּדיִקים

(9) His hope is directed to Hashem who protects righteous 
converts, and supports orphans and widows, but who thwarts 
the path of the wicked.173  

ְיֹהָוה ֹׁשֵמר ֶאת ֵּגִרים ָיתֹום ) ט(
 :ְוַאְלָמָנה ְיעֹוֵדד ְוֶדֶר ְרָׁשִעים ְיַעֵּות

(10) May Hashem’s sovereignty be revealed in this world and for all 
eternity! O Tziyon, your God, for endless generations, 
halleluYah. 

ִיְמ ְיֹהָוה ְלעֹוָלם ֱאַהִי ִצּיֹון ) י(
 :ָיּה ְלֹדר ָוֹדר ַהְללּו

 
 

Tehillim 147 
A person who learns Torah and then studies the wonders and mysteries of creation looks at all “natural” 

                                                 
172 In Likutey Halakhot (Orach Chayim, Hilkhot Kriat Shma 5:13), Rabbi Nathan of Nemirov illuminates the 

concept of hallel, especially as it is embodied in the final five psalms, and most specifically, in the final psalm, 
Psalm 150: “The section of Pesukey d’Zimrah (with all its Tehillim) was placed before the following section of Kriat 
Shma and its blessings because Israel’s essence connection to Hashem’s oneness can be attained only when both 
itaruta d’le’ela (God’s awakening from above) as well as itaruta d’letata (our awakening from below) are in perfect 
balance. By definition, Hashem’s oneness cannot be fully experienced until these two polarities come together. It is 
for this reason, therefore, that the five concluding chapters of Tehillim (Psalms 146-150) were placed in this 
section. Each of these five concluding psalms begins and ends with the word HalleluYah. These ten HalleluYahs 
correspond to the ten archetypal types of song—and the ten sefirot embodied in them—contained in the entire 
Sefer Tehillim. And the crowning touch is the final psalm (Psalm 150) which itself contains ten phrases, each 
beginning with hallelu, corresponding to all ten types of song and all ten sefirot in one psalm.” 

173 One of the biggest problems that stands before a person who sincerely wants to understand his existence 
(and existence in general) is the problem of suffering, specifically the suffering of the righteous at the hands of the 
wicked, and the seeming success of the latter. The only way to make peace with apparent injustice is to jump into 
the ultimate future and then back; David learned this from Az Yashir and applied it throughout Tehillim (see Netziv 
in Az Yashir where he explains why it was important for the Torah to emphasize that certain Egyptians drown 
quickly like lead, some like stone, and some like stubble; because the latter had afflicted the Jews more, their 
punishment was to suffer more: measure for measure). This is why the plans and the way (goals) of the wicked 
end up coming to naught (avdu), and are thwarted (yeavet). It has to be like this, for it reflects—measure-for-
measure—their own distortedness, crookedness. Only when we are assured that the wicked who seem to prosper 
in this-world will eventually receive their just desserts can we truly make peace with all the suffering we have 
endured individually and as a nation. 
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phenomena with different eyes. The wind, the water, the clouds, in short, the entire interconnected system of life 
and nature, all function on many levels simultaneously. As David teaches throughout the Psalms, the Torah is the 
key not only for seeing Hashem’s holiness above and beyond the physical universe; it is the key for seeing 
Hashem’s presence in the universe. These two different modes (the first is usually called the mystical and the 
second is the scientific) can never be mutually exclusive. They work together. 

King David thus masterfully likens Hashem’s constant supervision over Israel to His mastery over the forces of 
nature. Just as every phenomenon in nature cannot be seen in isolation from what comes before and after it, so 
also the history of the Jewish people. Israel’s exile, not only away from its land, but from the closeness to Hashem 
that our ancestors enjoyed, is part of a master plan of history. David describes this plan here in terms of a process 
that will culminate in the rebuilding of Yerushalayim and the final ingathering of the exiles to Eretz Yisrael, to 
Hashem, and to His Torah. 
 

(1) HalleluYah! It is good to sing praises to our God, for 
praise of His great kindness is pleasant and befitting.  

י טֹוב ַזְּמָרה ֱאֵהינּו ִּכי ָיּה ּכִ  ַהְללּו) א(
 :ָנִעים ָנאָוה ְתִהָּלה

(2) Hashem is the Builder of Yerushalayim; He will gather 
together the dispersed of Yisrael.  

ם ְיֹהָוה ִנְדֵחי ִיְׂשָרֵאל ) ב( ּבֹוֵנה ְירּוָׁשַלִ
 :ְיַכֵּנס

(3) He will heal the broken-hearted and bind up their wounds.  )ָהֹרֵפא ִלְׁשבּוֵרי ֵלב ּוְמַחֵּבׁש ) ג
 :ְלַעְּצבֹוָתם

(4) He will count the number of those who return like stars, and 
call out each of their names to bring them back.  

מֹוֶנה ִמְסָּפר ַלּכֹוָכִבים ְלֻכָּלם ) ד(
 :ֵׁשמֹות ִיְקָרא

(5) Our Lord will return each one for He is great and has 
immeasurable power; His understanding of how to bring this about 
is beyond reckoning.174  

ָּגדֹול ֲאדֹוֵנינּו ְוַרב ֹּכַח ִלְתבּוָנתֹו ) ה(
 :ֵאין ִמְסָּפר

(6) Hashem supports the humble and afflicted, but He lowers 
the wicked who are haughty to the dust. 

ְמעֹוֵדד ֲעָנִוים ְיֹהָוה ַמְׁשִּפיל ) ו(
 :ְרָׁשִעים ֲעֵדי ָאֶרץ

(7) Respond to Hashem with songs of thanks; chant melodies 
to our God to the accompaniment of a harp.  

ֵלאֵהינּו  ֱענּו ַליֹהָוה ְּבתֹוָדה ַזְּמרּו) ז(
 :ְבִכּנֹור

(8) Thank Him even when He hides the heavens with clouds; for in 
doing so He prepares rain for the earth and causes grass to 
sprout forth upon the mountains.  

ַהְמַכֶּסה ָׁשַמִים ְּבָעִבים ַהֵּמִכין ) ח(
 :ָהִרים ָחִצירָלָאֶרץ ָמָטר ַהַּמְצִמיַח 

(9) In this way He provides animals their food and sustains young 
ravens when they call out. 

נֹוֵתן ִלְבֵהָמה ַלְחָמּה ִלְבֵני ֹעֵרב ) ט(
 :ֲאֶׁשר ִיְקָראּו

(10) He does not desire [He is not impressed by] the strength of 
the horse, nor does He delight in a man’s reliance on his own 
physical prowess.  

א ִבְגבּוַרת ַהּסּוס ֶיְחָּפץ א ) י(
 :ְבׁשֹוֵקי ָהִאיׁש ִיְרֶצה

(11) Hashem desires those who conscientiously revere Him; 
He desires those who hope and yearn for His unbounded loving-
kindness. 

רֹוֶצה ְיֹהָוה ֶאת ְיֵרָאיו ֶאת ) יא(
 :ַהְמַיֲחִלים ְלַחְסּדוֹ 

(12) O Yerushalayim, praise Hashem! O Tziyon, reflect 
heartfelt gratitude to your God!  

ם ֶאת ְיֹהָוה ַהְלִלי ) יב( ַׁשְּבִחי ְירּוָׁשַלִ
 :ֱאַהִי ִצּיֹון

                                                 
174 On its own, verse 4 simply reads, “He counts the number of the stars; calling each one by name.” There is 

no explicit mention of any connection with the children of Israel being likened to the stars of the heavens (see 
Shemot Rabbah 1:3; Yalkut Shimoni 1:942 on Deuteronomoy 32; Sifri Haazinu, piska aleph). Still, in line with the 
way this entire psalm is composed (namely, referring to metaphysical or metahistorical truths in terms of their 
counterparts in the natural world), we are not surprised that Rabbi Hirsch sees this verse as an extension of verses 
2-3, “And He musters not only the shining worlds, but He knows by name every single one of the dispersed sons of 
His nation who are all subject to His direction and to His guidance.”  

In the same vein, Rabbi Yaacov Emdin writes, “It is known that [the children of] Israel are likened to the stars. 
Thus, after referring [in verse 2] to the ingathering of their dispersion, King David emphasizes that not one will be 
missing as a result of the exile. Rather, the Shepherd will recall all the sheep and count them one by one in order 
to ensure that every single one has returned. This is the meaning of [the parallel verse in Isaiah], ‘He alone brings 
their host forth by number, calling them all by name through the greatness of His might and the force of His power; not 
one is missing’ (Isaiah 40:26).” Just as not one star will ever be missing, so too, not one Jewish soul will be missing 
when Hashem gathers together the dispersed of Israel. This brings out how the messianic process, which will 
involve the return of each and every Jewish soul, is a miracle in itself.   
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(13) A time will come when He will have fortified the crossbars of 
your gates; He will have blessed and multiplied your children 
in your midst.  

ִּכי ִחַּזק ְּבִריֵחי ְׁשָעָרִי ֵּבַר ָּבַנִי ) יג(
ְּבִקְרֵּב: 

(14) He will have established peace in your borders; He will 
have satiated you with the cream of the wheat.  

ם ְּגבּוֵל ָׁשלֹום ֵחֶלב ִחִּטים ) יד( ַהֹּשָ
ַיְׂשִּביֵע : 

(15) To ensure this He has sent forth His Utterance to perform its 

task on earth; His Word hastens swiftly to fulfill His Will.  
ֶרץ ַעד ְמֵהָרה ַהֹּׁשֵלַח ִאְמָרתֹו ָא) טו(

 :ָירּוץ ְּדָברוֹ 
(16) His Word is like water: He makes it descend as a woolly 
blanket of snow; He scatters it as ashen frost.  

ַהֹּנֵתן ֶׁשֶלג ַּכָּצֶמר ְּכפֹור ָּכֵאֶפר ) טז(
 :ְיַפֵּזר

(17) He casts it forth as flakes of ice; O who can withstand 
His cold? [Just as no one can withstand the cold produced by these different 
forms of water, so too, nothing and no one can stand against His Word.]  

ַמְׁשִלי ַקְרחֹו ְכִפִּתים ִלְפֵני ָקָרתֹו ) יז(
 :ִמי ַיֲעֹמד

(18) But He sends forth His Word and they [the snow, frost, and 
ice] melt; He causes His wind to blow and they flow again like 
water. 

ִיְׁשַלח ְּדָברֹו ְוַיְמֵסם ַיֵּׁשב רּוחֹו ) יח(
 :ִיְּזלּו ָמִים

(19) The same God who molds the forces of nature has declared His 
Word to Yaacov and His statutes and judgments to Yisrael.  

ַמִּגיד ְּדָבָרו ְלַיֲעֹקב ֻחָּקיו ) יט(
 :ּוִמְׁשָּפָטיו ְלִיְׂשָרֵאל

(20) He has not done so for any other nation; He has not 
made the spiritual reasons for His judgments known to them, 
hallelu Yah.175 

ָכל ּגֹוי ּוִמְׁשָּפִטים א ָעָׂשה ֵכן לְ ) כ(
 :ָיּה ַּבל ְיָדעּום ַהְללּו

 

Tehillim 148 
Over and over again, King David calls out Hallelu (Praise)! To each and every level of existence, from the highest 
heavens to the atmosphere that surrounds and protects the delicate balance of life on our precious planet Earth, he 
calls out Hallelu! First, radiate praise back to the One who made you. Never stop praising Him for the gift of existing. 
Second, in faithfully fulfilling your assignments, in whatever capacity that may be, reflect and radiate the wondrous 
wisdom with which He created you and continues to maintain you. In the verses that follow these, David continues 
calling on every level of earth existence as well, down to the fundamental elements of physical reality. 

From the highest heavens to the lowest nadir of earth existence—in every detail and nuance of creation—David 
perceives God’s presence and His providence. For him the universe is a Sacred Courtroom in which each and every 
creature in the world testifies to the existence of the One who created it and constantly gives it life. Because he sees 
Unity behind the incredible diversity of creation, David understands that the very existence of each creature, its inner 
makeup and design, is incontrovertible evidence of the existence of the One who made it. 

Like a symphony orchestra leader, David calls on each detail of creation to “play its part,” to praise God by 
reflecting His light in a way that only it can do, thereby attesting to its special function in the symphony of creation. For 
how does a star praise God? One possible answer is that the angelic power that rules it can literally praise and sing to 
its Creator. In addition to this, however, a star can praise God by attesting to His Guiding Hand in the precision 
handiwork of its own existence. Then, joining together in orchestration with every other detail of creation, it can attest 
to its Creator by the sheer awesomeness of the unity of all creation. When we then glimpse this unity, the Unity of the 
One behind all creation is revealed in all its magnificence. 
 

(1) HalleluYah! Praise Hashem from the highest heavens; 
reflect Him in the celestial heights.  

ָיּה ַהְללּו ֶאת ְיֹהָוה ִמן  ַהְללּו) א(
 :ַהָּׁשַמִים ַהְללּוהּו ַּבְּמרֹוִמים

(2) Praise Him all His angelic messengers; reflect Him all His 
hosts.  

ַהְללּוהּו ָכל ַמְלָאָכיו ַהְללּוהּו ָּכל ) ב(
 :ְצָבָאו

(3) Praise Him sun and moon; reflect Him all illuminated 
planets.  

ַהְללּוהּו ֶׁשֶמׁש ְוָיֵרַח ַהְללּוהּו ָּכל ) ג(
 :ּכֹוְכֵבי אֹור

(4) Praise Him upper stratospheres, and the waters that rise 
up to the heights of the earth’s atmosphere.  

ַהְללּוהּו ְׁשֵמי ַהָּׁשָמִים ְוַהַּמִים ) ד(
 :ֲאֶׁשר ֵמַעל ַהָּׁשָמִים

(5) Let them praise and reflect the Name of the Eternal YHVH; 
for at His command, they were all created from nothing.  

ה ִצּוָ ְיַהְללּו ֶאת ֵׁשם ְיֹהָוה ִּכי הּוא ) ה(
 :ְוִנְבָראּו

                                                 
175 Again, the Torah is the key not only for seeing Hashem’s holiness above and beyond the physical universe; it is 

the key for seeing Hashem’s presence in the universe. It is this deep connection between the spiritual/moral and the 
physical that Hashem has made known to Israel in the Torah.  
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(6) He established them for all time, for as long as the world 
exists; He decreed it and it is unalterable.  

ַוַּיֲעִמיֵדם ָלַעד ְלעֹוָלם ָחק ָנַתן ְוא ) ו(
 :ַיֲעבֹור

(7) Praise Hashem from the earth: great sea beasts and all 
creatures of the deeps.  

ַהְללּו ֶאת ְיֹהָוה ִמן ָהָאֶרץ ַּתִּניִנים ) ז(
 :ְוָכל ְּתֹהמֹות

(8) Praise Yah fire and hail, snow and vapor; even the 
destructive wind that fulfills His Word.  

ר רּוַח ְסָעָרה ֵאׁש ּוָבָרד ֶׁשֶלג ְוִקיטוֹ ) ח(
 :ֹעָׂשה ְדָברוֹ 

(9) Praise Yah immense mountains and all hills, fruit-bearing 
trees and all cedars.  

ֶהָהִרים ְוָכל ְּגָבעֹות ֵעץ ְּפִרי ְוָכל ) ט(
 :ֲאָרִזים

(10) Praise Yah wild beasts and domestic animals, insects and 
birds in flight.  

ַהַחָּיה ְוָכל ְּבֵהָמה ֶרֶמׂש ְוִצּפֹור ) י(
 :ָּכָנף

(11) Praise Yah earthly kings and all governments, ministers 
and all earthly judges. 

ַמְלֵכי ֶאֶרץ ְוָכל ְלֻאִּמים ָׂשִרים ) יא(
 :ְוָכל ֹׁשְפֵטי ָאֶרץ

(12) Praise Yah young men, and maidens as well; elders 
together with young lads.  

ַּבחּוִרים ְוַגם ְּבתּולֹות ְזֵקִנים ִעם ) יב(
 :ְנָעִרים

(13) Praise and reflect thanks to Hashem’s Name, for His Name is 
exalted above and beyond all conception; and the day is coming 

when His majesty will shine over earth and heaven alike. 

ְיַהְללּו ֶאת ֵׁשם ְיֹהָוה ִּכי ִנְׂשָּגב ) יג(
 :ְׁשמֹו ְלַבּדֹו הֹודֹו ַעל ֶאֶרץ ְוָׁשָמִים

(14) For He will raise up His people’s fallen honor; He will restore 
the pride of all His devoted ones, the descendants of Yisrael, 
the people that draws all creation close to Him, halleluYah. 

ַוָּיֶרם ֶקֶרן ְלַעּמֹו ְּתִהָּלה ְלָכל ) יד(
ֲחִסיָדיו ִלְבֵני ִיְׂשָרֵאל ַעם ְקֹרבֹו ַהְללּו 

 :ָיּה
 

Tehillim 149 
(1) HalleluYah! Sing a new song to Hashem! His praise is 
reflected in the assembly of His devoted servants.  

ָיּה ִׁשירּו ַליֹהָוה ִׁשיר ָחָדׁש  ַהְללּו) א(
 :ְּתִהָּלתֹו ִּבְקַהל ֲחִסיִדים

(2) Let Yisrael rejoice in its Maker; let the inhabitants of 
Tziyon delight in their King. 

ִיְׂשַמח ִיְׂשָרֵאל ְּבֹעָׂשיו ְּבֵני ִצּיֹון ) ב(
 :ָיִגילּו ְבַמְלָּכם

(3) Let them reflect His Name in circular dance; let them play 
a chant-song for Him with drum and harp.  

ְיַהְללּו ְׁשמֹו ְבָמחֹול ְּבֹתף ְוִכּנֹור ) ג(
 :ְיַזְּמרּו לוֹ 

(4) For Hashem desires His people; He will crown the humble 
with salvation.  

רֹוֶצה ְיֹהָוה ְּבַעּמֹו ְיָפֵאר ֲעָנִוים ִּכי ) ד(
 :ִּביׁשּוָעה

(5) His devoted servants will rejoice with dignity; they will 
sing joyously upon their beds.  

ַיְעְלזּו ֲחִסיִדים ְּבָכבֹוד ְיַרְּננּו ַעל ) ה(
 :ִמְׁשְּכבֹוָתם

(6) Lofty praises of El [the loving God] will resound in their throats 
as they brandish the double-edged sword of Hashem’s Name, YHVH in 
their hands.176  

רֹוְממֹות ֵאל ִּבְגרֹוָנם ְוֶחֶרב ִּפיִפּיֹות ) ו(
 :ְּבָיָדם

(7) To execute justice among the nations; reproof among the 
peoples.  

ְנָקָמה ַּבּגֹוִים ּתֹוֵכחֹות  ַלֲעׂשֹות) ז(
 :ַּבְלֻאִּמים

(8) To bind their kings with chains and their glory seeking 
nobles with iron fetters.  

ֶלְאֹסר ַמְלֵכיֶהם ְּבִזִּקים ְוִנְכְּבֵדיֶהם ) ח(
 :ְּבַכְבֵלי ַבְרֶזל

(9) To execute upon them the verdict prescribed by Yah; this is 
the honor reserved for all His devoted ones, halleluYah. 

ַלֲעׂשֹות ָּבֶהם ִמְׁשָּפט ָּכתּוב ָהָדר ) ט(
 :ָיּה הּוא ְלָכל ֲחִסיָדיו ַהְללּו

 

Tehillim 150 
(1) HalleluYah! Praise El [the loving God] in His heavenly 
sanctuary (Keter); praise Him in the firmament of His invincible 

 )כתר( ָיּה ַהְללּו ֵאל ְּבָקְדׁשוֹ  ַהְללּו) א(
 :)חכמה( ַהְללּוהּו ִּבְרִקיַע ֻעּזוֹ 

                                                 
176 The tiny Yod of YKVK is like the handle of a sword; Vav is its length; and two Hehs are two sides of the 

blade. 
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strength (Chokhmah).  
(2) Praise Him for His powerful miracles (Binah); praise Him for 
His unbounded greatness (Chesed).  

ַהְללּוהּו  )בינה( ְגבּוֹרָתיוַהְללּוהּו בִ ) ב(
 :)חסד( ְּכֹרב ּגְֻדלוֹ 

(3) Praise Him with the call of the shofar (Gevurah); praise Him 
with the lyre and harp (Tiferet).  

 )גבורה( ַהְללּוהּו ְּבֵתַקע ׁשֹוָפר) ג(
 :)תפארת( ַהְללּוהּו ְּבֵנֶבל ְוִכּנֹור

(4) Praise Him with drum and tambourine (Netzach); praise 
Him with stringed instruments and flute (Hod).  

ַהְללּוהּו  )נצח( ַהְללּוהּו ְּבֹתף ּוָמחֹול) ד(
 :)הוד( ְּבִמִּנים ְוֻעָגב

(5) Praise Him with vibrating cymbals (Yesod); praise Him with 
echoing trumpets (Malkhut).  

 )יסוד( ְללּוהּו ְבִצְלְצֵלי ָׁשַמעהַ ) ה(
 :)מלכות( ַהְללּוהּו ְּבִצְלְצֵלי ְתרּוָעה

(6) Let every soul praise Yah, halleluYah! )ָיּה ֹּכל ַהְּנָׁשָמה ְּתַהֵּלל ָיּה ַהְללּו) ו:  
  177 :ָיּה ֹּכל ַהְּנָׁשָמה ְּתַהֵּלל ָיּה ַהְללּו

 

                                                 
177 The word halleluYah is a composite word, joining the plural command hallelu (praise!) with the divine Name 

Yah (Yod-Heh). At its most basic level, the verse calls upon us to simply praise God out of appreciation for 
everything that He gives us—including the basics of existence that we usually take for granted. This is perhaps 
what the Midrash means when it says on the verse, “Kol ha’neshamah tahallel Yah—let every soul praise Yah” 
(Psalm 150:6), “This means that we are to praise Hashem for each and every neshimah (breath) we take” 
(Bereshit Rabbah 14:9, Devarim Rabbah 2:36). 

Breathing is no small thing. Yet precisely because it is usually done effortlessly, we take it for granted. But the 
Midrash—based on the idea that our neshamah (soul) is really nothing less than the neshimah (breath) of the 
divine within us—exhorts us to breathe consciously, i.e., to contemplate and know and appreciate the incredible 
gift of breath as a direct connection to Hashem Himself. See Genesis 2:7, “Hashem Elokim formed the man from 
the dust of the earth; He then breathed into his nostrils nishmat chayim (the soul-breath of life), and the man 
became a nefesh chayah (living being).” When Hashem breathed into man’s nostrils, so to speak, that breath 
became man’s neshamah (divine soul). When the nefesh [the lowest aspect of the neshamah that nafash (rests) 
within the body] then fused and became one with the body, the combination of the two was called nefesh chayah 
(living being). Although the Torah portrays this as something that once happened, the Midrash is hinting to us that 
this was not a one-time affair. It is rather an ongoing process, our part of which is to become conscious and aware 
of the divine nature of our own breath. 

In addition to the above, the word halleluYah itself is known in kabbalah as a yichud (unification) of heaven 
and earth, above and below. This is seen in the letters that make up this composite word: hallel (heh-lamed-
lamed), followed by vav, followed by Yod-Heh. The gematria of the letters heh (5), lamed (30), lamed (30) = 65, 
the same as the divine Name Adonai [aleph (1), dalet (4), nun (50), yod (10)]. In kabbalah, this Name, Adonai, 
corresponds to the final heh of Hashem’s Ineffable Name, YKVK. As such it embodies our arousal from below vis-à-
vis the first three letters of YKVK which embody Hashem’s arousal from above. When we now re-combine the 
remaining letters of halleluYah (the vav of hallelu, and the Yod-Heh of Yah), we get YHV (yod-heh-vav), the first 
three letters of the YKVK. Joining YHV with hallel (which corresponds to the final heh) we obtain one complete 
YKVK.  

Developing further on the above, we can now add to this our understanding that, in addition to meaning 
“praise,” hallel also means “reflect,” “shine” and “radiate.” What are we being exhorted to radiate? Hallelu Yah! 
Cause the Name Yah (Yod-Heh) to radiate! Similar to what we saw above, hallelu is our arousal from below, with 
which we are asking Hashem to arouse His mercy and His love from above.  

This request that Yah radiate love and mercy from above-to-below is based on the idea that the Name Yah is 
one-half of the complete Name, YKVK. Indeed, it is the superior or heavenly half, relative to the two final letters, 
Vav-Heh [as in the verse “Yismechu Hashamayim Vetagel Ha’aretz—the heavens will rejoice and the earth will be 
jubilant” (Psalm 96:11; I Chronicles 16:31), whose initials form the acrostic, YKVK]. As such, Yah embodies the 
idea that Hashem has, so to speak, distanced Himself from us. That is, as a result of our having become insensitive 
to His presence among us, Hashem acts as if He is insensitive to us by pulling back, making Himself inaccessible, 
and hiding in heaven. But the purpose of this pulling back is to bring us to our senses. Such that, when we call out 
to Him, asking Him to come out of hiding, to reveal and shine His light and His love again into us, He gladly 
responds in kind. 

Returning to the Midrash, “‘Kol ha’neshamah tahallel Yah—let every soul praise Yah’ (Psalm 150:6)—this 
means that we are to praise Yod-Heh for each and every neshimah (breath) we take,” this verse is also considered 
a meditative directive. That is, as we breathe, we inhale to the count of ten (the gematria of yod), and exhale to 
the count of five (the gematria of heh). In this way, we literally ascend to the heavenly level within ourself in order 
to drawn its light down into every aspect of our lives. Based on what we have just learned, this can involve 
ascending to the Yod-Heh (yismechu hashamayim) to draw down more of its light into Vav-Heh (vetagel ha’aretz). 
On an even subtler level, it can involve ascending to the Yod to draw down more of its light into the Heh (and then 
into all the levels below it). 
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Kavanot of Neshamah Yeterah; Minchah Erev Shabbat Kodesh; Lighting Nerot Shabbat; The 
Elevation of the Worlds; Kabbalat Shabbat; Zohar for the Three Shabbat Meals; The Ari’s 
Songs for the Three Meals. Cost: $ 20 U.S. plus postage. 
 
7. Shirey Kodesh—Sacred Songs. 50 Classics of Jewish Liturgical Poetry and Sacred Song. 
Hebrew text with facing English translation, notes and appendices (MP3 audio files available). 
Cost: $ 10 U.S. plus postage. 

 

* The Cosmology and MetaHistory Series (8 works) 
1. Spiritual Technology (Tikuney Erev Shabbat Kodesh)—On the transition from profane 
technology to sacred technology in preparation for the advent of the Great Shabbat: Probing 
deeply into the story of Adam and Eve in Gan Eden, focusing especially on the character of the 
nachash (serpent, snake, sneak), I explain that we are presently in the period of history that 
corresponds to that fateful Friday in Eden. I show how the teachings of the Torah are the 
antidote that allows us to finally stop making the same mistake and begin the process of tikun 
(repair) that will bring healing to our world. I explain the problems with modern technology 
(and the mindset behind it) and how the inner, prophetic, sacred technology of the Torah can 
help us make a major paradigm shift away from the path of destruction to true redemption. 
Cost: $ 30 U.S. plus postage.  
 
2. The Well of Living Waters (Ber Mayim Chayim)—Transformative Teachings for our 

Time from the Masters of Kabbalah. Advanced Kabbalistic view of Man and the Cosmos: 
Includes translations of important primary texts as well as major essays based on these texts: 
Part One: Giluy Eliyahu—The Revelation of Elijah the Prophet; Access to the Inner Teachings 
in Our Times; The Kabbalah of the Ari; The Ari, Albert Einstein, and the Mashiach; The PaRDeS 
of the Torah. Part Two: Olam, Shanah, Nefesh—Space, Time, and Consciousness; 
Reincarnation and the Body of History; The “Souls” of the Feet of History—The Parable of the 
Ants; Act III Scene III of the Messianic Drama; Kindred Souls; The Mysterious 130 Years; 
Shaar HaGilgulim 38; Sefer HaGilgulim 2; The Dynamics of Sin and Repentance—The Power of 
Teshuvah; The Spiritual History of the World; On the Interface between the Spiritual and the 
Physical; The Death of the Kings & The Shattering of the Vessels; Visions of the Future; The 
Cosmic Clock and the Great Shabbat; In Its Time I Will Accelerate It; Minchah Erev Shabbat 
Kodesh; Psalm 107; Standing at the Edge of History; The True Jewish Concept of Infinity (R. 
Azriel of Gerona); The Elevation of Time; The Elevation of Space; From Eternity to Eternity. 
Cost: $ 30 U.S. plus postage. 
 
3. Soul Roots (Shorshey HaNeshamah): Internalizing the Higher Aspects of the Soul; The 
Collective Drama of the Souls; The Cosmic Clock and the Great Shabbat; The Baal Shem Tov 
on Minchah Erev Shabbat Kodesh; Shaar HaGilgulim 38; Sefer HaGilgulim 2; Megilat Setarim—
Ramchal on Megilat Ruth; Higher Soul Connections Before Mashiach; The Weekly Shabbat and 
the Millennial Shabbat; The Messianic Surprise. Cost: $ 20 U.S. plus postage. 
 



4. Dedicated to Mashiach ben Yoseph & Mashiach ben David: Yoseph and His Brothers; 
Psalm 81—Translation and Commentary; The Twin Messiahs; Living at the Edge of History; 
Excerpts from Kol HaTor; Excerpts from Introduction to Pe’at HaShulchan; On the Relationship 
Between Torah and Science based on the writings of R. Chayim Friedlander z”l. Cost: $ 30 U.S. 
plus postage. 
 
5. Discourse on Redemption (Maamar HaGeulah) by Rabbi Moshe Chayim Luzzatto, 
annotated translation of this extremely vital work with extensive notes and commentary; 
approximately 1/3 of text completed; includes five appendices. Cost: $ 20 U.S. plus postage. 
 
6. Exile and Redemption (Galut VeGeulah): The Spiritual Principle behind History; Sources 
for the Four Exiles; Daniel’s Visions; Ezekiel’s Visions; Rabbi Chayim Vital on Psalm 124; 
Birthpangs of the Messianic Redemption; The Twin Messiahs. Cost: $15 U.S. plus postage. 
 
7. The Spiritual Significance of the Ketoret—The Inner Meaning of the Incense: Newly 
revised with important additions, including: Rabbi Kook on the Incense; Sefirotic 
Correspondences of the Incense Spices; Kabbalistic Seder Pitum HaKetoret for Shachrit and 
Minchah; Kabbalistic Seder Pitum HaKetoret for times of crisis. Cost: $ 25 U.S. plus postage. 
 
8. Petichat Eliyahu—Elijah’s Prayer Meditation: Original translation and commentary of 
this important text from the 2nd Introduction to the Tikuney Zohar, based on classical sources. 
Includes translations of three powerful prayers (Ari, Rashash, and Ben Ish Chai) to be said 
after Petichat Eliyahu, plus Rabbi Shimon bar Yochai’s Torah/Tefillah, Aremit Yeday (Zohar 
Noach, 1:65a). Cost: $ 15 U.S. plus postage. 

 

* Holidays Series 
1. Days of Awe—Awesome Days—How to make your experience of the High Holidays 
deeper, more meaningful and infinitely rewarding: Preparing for the High Holidays; Inner Work 
of the High Holidays; Psalm 130; Forgiveness on Yom Kippur; Yom Kippur and Teshuvah; 
Hashem’s Names; Viduy; The Yod-Gimel Midot HaRachamim. Cost: $ 20 U.S. plus postage. 
 
2. Chanukah Light: The Primordial Light; The light of the first Chanukah shines each year; 
The Miracles of Chanukah; The Nature of Miracles; Sacred Numbers—Seven and Eight; Eight 
and Chanukah; Appendix I: Hillel and Shammai; Appendix II: Mesirut Nefesh; Lighting the 
Chanukah Lamps (the blessings, Maoz Tzur, Psalms 91, 30, 67, Ana BeKoach, Psalm 133). 
Cost: $ 5.00. 
 
3. Purim Light—The Reality of G-d in Our Lives: Esther in the Beit HaTzelamim; The Deepest 
Purim of our Lives; The Ari’s Teachings on Purim; Visions of the Future (Leshem Shvo 
VeAchlamah); Selichot for Taanit Esther (Sefardi & Ashkenazi); Prayers and Blessings before 
the Megillah; Complete Translation of Megillat Esther; Kavanot HaMitzvot. Cost: $ 25 U.S. 
plus postage. 
 
4. Pesach Light: Lailah KaYom Yair (A Night That Shines Like the Day); Teachings from the 
Masters (Pri Chayim, Ohev Yisrael, Rebbi Nachman, Gaon of Vilna); Haggadah Shel Pesach 
(full text, Hebrew-English, original translation); Shir HaShirim (Song of Songs, original 
translation based on traditional sources); Shirey HaNefesh (comparing the traditional 
interpretation with Malbim’s commentary); The Progression from Pesach—through the Omer—
to Shavuot. Cost: $ 25 U.S. plus postage. 

 

Note: International postal rates from Israel range from $5.00—$25.00 U.S.,  

depending on the size of the parcel, the destination, and the speed of delivery requested. 
 

Contact: Avraham Sutton 

Website: http://www.AvrahamSutton.com 

Email: avraham.sutton@me.com 



LeIluy NeshamaLeIluy NeshamaLeIluy NeshamaLeIluy Neshama    
For the Soul Elevation of:For the Soul Elevation of:For the Soul Elevation of:For the Soul Elevation of:    
 

HaRav Shmuel Darzi 
המקובל האלהי הרב שמואל ב� יצחק 
ה"זצוקלה  

ו" כסלו תשסג"שבת וישב יעקב כע "בלנ  
 

William Blumenfeld 
ל"זאב יהושע ב� מרדכי וחיה ז  

ד"כסלו תשס' ע ב"בלנ  
 

Francis Blumenfeld 
ל"בת חנה ז הסדה הדירפ  

ס"� תשסינ' ע ח"בלנ  
 

Raymond S. Sutton 
ה"נה עול י� ב�מחר  

ד"בט תשלש א"ע כ"בלנ  
 

Jeanette Sutton 
ה"רחבה עמ תילה במ'ג  
ט"לול תשמב א"כ ע"בלנ  

 

Charles R. Sutton 
ה" עלהימ'גל ב� ואש  
א"� תשנסינ' ע ח"בלנ  

 

Michel S. Sutton 
ה"ענה ול אל ב�כימ  

ט"� תשכסינ' ע ט"בלנ  
 

Sarah Sutton 
ה" עהחז בת נהרש  

ד"יו� תשנס ט"ע כ"בלנ  
 

Charles M. Sutton 
ה"ל ב� שרה עואש  

ג"תשס' ט אדר ב"ע י"בלנ  
 

Judah S. Sutton 
ה"נה עול דה ב�והי  
ו" תשנתבט' ע ו"בלנ  

 

Sarina Sutton 
ה" עהני בת רהרש  

ו"ייר תשנא ט"ע כ"בלנ  
 

James S. Sutton 
ה"נה עול מיל ב�'ג  

ג"סשבט תש' ע ח"בלנ  
 

Ezra Hedaya 
Betty Hedaya 
Isaac S. Sutton 
Fanny Sutton 
Albert I. Sutton 
Sol I. Sutton  
 

Meyer Saff 
ל" זלזמר ב� יאמ  

ח"שנ� תסינ'  דע"בלנ  
 

David Shabot HaLevi 
ה שבט"ע כ"בלנ  

 

Mary (Marhaba) Shabot 
סיו�' ע ד"בלנ  

 

Abe Shabot 
ג אב"ע כ"בלנ  

 

 

 
 
 
Rose Bijou 

לוו כס"ע כ"בלנ  
 

Vicky Molkho 
ז סיו�"ע י"בלנ  

 

Myer Molkho 
ט אדר"ע כ"בלנ  

 

Molly Shabot 
ה"ה עבחר בת מלזמ  
ד"דר תשנא א"ע י"בלנ  

 

Isaac Dick Shabot 
ה"ה עבחריצחק ב� מ  

ס"אלול תש' ע ו"בלנ  
 

Lilly Shabot 
ה"לאה בת בהייה ע  

ז"ה תשרי תשנ"ע כ"בלנ  

 

Jack Shabot 
שבט' ע א"בלנ  

 

Murray Shabot 
 

Albert Grazi 
ה"ל עזמ ה� ב�רבא  

מ"ייר תשא ב"ע י"בלנ  
 

R. Nachman Bulman 
ל"הרב נחמ� ב� מאיר זצוק  

ב"ו תמוז תשס"ע כ"בלנ  
 

R. Ephraim Asher Rottenberg 
 ל" זהלוי אשר �יראפ'  רברה

ו"שנמוז תת ו"ע ט"בלנ  
 

R. Aryeh Kaplan-Carmona 
  לאושמל ב� "משה אליהו ז היאר'  רברה

ג"בט תשמש ד"ע י"בלנ  
 

R. Rafael Eisenberg 
ל"יזנברג הלוי זאל ארפ' רהרב   

ו"תשלאדר ' ע ו"נלב  
 

R. Shlomo Carlebach 
ל"נפתלי ופסיא ז' ב� ר המשל'  רברה  

ה"שו� תשנח ז"ע ט"בלנ  
 

Hannah Zucker 
ה"ע והחנה בת ח  

ו"יס� תשלנ ג"ע כ"בלנ  
 

Yaacov Israel HaLevi 
ה"לוי עה הב ב� אהר� שלמקעי  

ב"ר תשנייא' ע ח"בלנ  
 

Suzy Frel 
ה" רבקה עתב  גיטלהרש  

ג"תשנחשו� ' יע "בלנ  
 

David Spero 
ה"ה ענשו ב� שדוד   

ד"בת תשנט ב"ע כ"בלנ  
 

R. YehudahLeib Mandelcorn 
 ל"יהודה ליב ב� צבי ז

 ג"תמוז תשנ' ע כ"בלנ
 

 
 
 
Benjamin Mann 
ה"דוב בער ב� שלו� יעקב ע  

ג" אב תשממנח� ו"ע ט"בלנ  
 

Helen Mann 
ה"חנה ריבה בת כתריאל ע  

ח"אדר תשל ד"ע י"בלנ  
 

Mordechai Friedman 
ה"מרדכי ב� אריה אהר� ע  

א"חשו� תשס ו"ע ט"בלנ  
 

Harry Schottenfeld 
ה"הירש צבי ב� יצחק אייזיק ע  

ז"תשרי תשנ ז"ע י"בלנ  
 

Avraham Yoseph Chayim Sutton 
ה"ה עאברה� יוס� חיי� ב� משה ופנינ  

ב"סיו� תשס ח"ע י"בלנ  
ינקו� דמו' ה  

 

Pinchas Frieberg 
ה"פינחס חיי� ב� טובה ע  

ב"מנח� אב תשס' ע ט"בלנ  
 

David Hillel Hertzberg 
ל"מי� חיי� דוד הלל ב� שרגא פייבל ז  

ב"ד מנח� אב תשס"ע י"בלנ  
 

Marvin Padway 
ה"משה ב� ישראל בנימי� ע  

ס"תש' ז אדר א"ע כ"בלנ  
 

Elisha Brand 
 אלישע שלמה צבי ב� חיה שרה

ס"אייר תש' יע "בלנ  
 

R. Eliyahu Halberg 
ל"אליהו ב� שמריהו ז  

ג"תשס' אדר א' ע ה"בלנ  
 

Devorah Aliza White 
ה בת יעקב משה"דבורה עליזה ע  
ג"תשסתמוז ' יע "בלנ  

 

Ruben Benquesus 
א"כ תשס"ע יוה"בלנ  

 

Simy Benquesus 
ח"ג סיו� תשס"ע י"בלנ  

 

Yonasan Moshe Sokol 

 יונת� משה ב� ברו� שמואל וחנה טובה
ח"ח ניס� תשס"כע "בלנ  

 

Baruch Chai Benchayil 
ל"ברו� חי ב� אברה� אבינו ז  

ח"ט ניס� תשס"כע "בלנ  
 

R. Shabtai Teicher 
ל"הרב שבתי ב� צבי הירש ז  

ע"כסלו תש' וע "בלנ  
 

R. Yitzchak Izik Aisenstat 
ל"עזריאל מרדכי זהרב יצחק אייזיק ב�   

ב"כסלו תשע' וע "בלנ  

 



 

 
  

 
 

 לעילוי נשמת המקובל האלהי

  הרב שמואל דרזי ב� יצחק
  

 זכר צדיק וקדוש לברכה לחיי העול� הבא
  "ַוֵ&ֶ%ב ַיֲעֹקב ְ�ֶאֶר� ְמג!ֵרי �ִביו ְ�ֶאֶר� ְ�ָנַע�"ע שבת קודש "בלנ

  

 ו"ג כסלו תשס"כ
 

 תהא נשמתו צרורה בצרור החיי�
  

In honor of our beloved Teacher and Master, Rav Shmuel Darzi ben Yitzchak zt”l 

(may the memory of the righteous be for a blessing forever), who passed away 

during Minchah, at the highest moment of Shabbat, on the 23rd of Kislev 5766. Rav 

Darzi had so much and he gave so much. He was the center of my life for 10 years, 

the one to whom I could ask almost any question. Now Rav Darzi and Rav Kaduri zt”l 

are together with all their illustrious teachers—especially the Masters, the Ari, the 

Rashash, and the Ben Ish Chai—whose paths they embodied so beautifully and 

faithfully. And their passing at this time is not by chance. Momentous events are 

transpiring all around us—all in preparation for the final Geulah. The world is poised 

to see very heavy things happen. This is what they both lived for. Now we know that 

this is what they died for. They were mosser nefesh for Clal Yisrael. They are 

upstairs now pleading for the Geulah, just as they pleaded for us during their 

sojourns down here on earth. What a privilege it was to pray with the Rav at the 

Kotel! I never saw anybody like Rav Darzi who knew what to do and what to say 

when the Aron haKodesh was opened. He showed us all how to pour our hearts out 

in supplication before our Father in Heaven. He would pray with such realness, such 

power, and such joy. His smile radiated strength. Barukh Elokenu sh’beraanu 

likhvodo (“Blessed is our God for whose honor we were created!”) he would always 

say. When we were with him, we didn’t have to “believe” in the Geulah. The Geulah 

was a fact. He lived it. We will never forget the light of his Torah, the light of his 

smile, those amazing eyes that beamed with knowledge, life and joy and hope. May 

the memory of the righteous be for a blessing forever, amen. 
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